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Kadi Abdiilcebbar’a Gore Taklid

fhsan Akay*

Ozet

Bu tebligde 5. asrin en parlak simalarindan ¢ok yénli bir lim olan Kadi Abdilcebbar'in
(6. 415/1025) taklid anlayis1 konu edilecektir. Fikih usulii literattriinde farkli sekillerde
de olsa “bir alimin ictihadi bir meseleye dair goériigini delilsiz kabul etmek veya
uygulamak” anlamindaki taklid, 3./9. asirdan itibaren fikih usulii eserlerinde mevzubahis
edilmistir. Ozellikle 4. asirda itikadi ve ameli mezheplerin belli bir sisteme kavugmalar1
taklid zihniyetini yayginlagtirmigtir. Genel olarak ictihad ve fetva bélimlerinde islenen
taklid, diger usul konular i¢inde yer alarak kapsami geniglemistir. Bir mezhep etrafinda
kiimelenme, ictihad etme kudretine sahip &limlerde azalma ve i¢tihat ruhunun
zayiflamasi gibi gelismeler neticesinde taklide iligkin tartismalar 6nem arz etmistir. Akl
ve te'vili esas alarak ser hiitkiimleri anlamaya calisgan Mu'tezile ile nasslarin zahirini
onemseyen, lakin akil ve kiyasi nasslar temelinde yorumlayan Ehl-i siinnet arasinda
gerceklesen taklide iligkin tartismalar, zamanla kelami/felsefi bir boyuta evrilmistir. Ehl-
i siinnetin aksine Mu'‘tezile taklide karsi olumsuz bir tavir takinmigtir. Ancak Kadi
Abdiilcebbar, taklid konusunda mensubu oldugu Mu‘tezile mezhebine muhalefet ederek
aksi yonde goriis belirtmistir. Bundan hareketle bu teblig, Kadi'nin taklide iligkin
goruslerini ele almanin yani sira onu s6z konusu goériise sevk eden sebep ve amilleri ortaya
koymak amacina da matuftur. Bu hususta fikih usuli agisindan taklide iligkin
tartigmalarin tarihi arka planina yer verilerek Kadi Abdiilcebbarin mutlak manada
avamin miugctehidi taklid etmesini caiz gérme mefkiresi ve ihtilafin muhteva ve
kavramsal boyutlar: irdelenecektir. Ayrica usulii fikih ilminin ¢ sacayagindan biri olan
ictihat bagta olmak tizere diger ilintili konular i¢inde yer verilen taklide dair tartismalarin
gunimiuze yansimalari, etkileri, olumlu ve olumsuz yénleri arz edilecektir. Sonug olarak
fikih usulini keldmin bir alt dali haline getirme tesebbiisinde bulunan Kadi

Abdiilcebbar'in mutlak manada avamin miictehidi taklid etmesini caiz gérmesi mezhep

*
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kaygis1 tasimadigini sirf kendi ilmi miiktesebatinin verilerine gore bir tavir sergiledigini
gostermektedir. Dolasiyla onun usili meseleleri temellendirme noktasinda kendine 6zgi
yorum sistemi dogrultusunda hareket ettigini soylemek mtimkiindiir. Diger bir husus ise
fikih ilminin erken dénemlerinden itibaren bir¢ok caligmanin kaleme alinmasina vesile
olan ictihad ve taklid meselelerinin gtncelligini korudugu anlagilmaktadir. Ne var ki
taklidi mistakil olarak ele alan akademik ¢alismalarin bir yekan olarak istenen seviyede
olmadig1 da goriillmektedir. Binaenaleyh 6zellikle Kadi Abdilcebbar gibi ansiklopedik bir
alimin taklid hakkindaki yaklasgiminin bu konudaki ¢alismalara katkilar saglayacag:

kanaatindeyim.

Anahtar kelimeler: islam Hukuku, Kadi Abdiilcebbar, Taklid, Usul, Furd’, ictihad.

Taqlid According to Qadi Abd al-Jabbar

fhsan Akay*

Abstract

In this paper, the taqlid understanding of Qadi abd al-Jabbar (d. 415/1025), who was one
of the most prominent figures and versatile scholars of the 5th century, will be discussed.
In the usul al-figh literature, taqlid, which means “accepting or applying a scholar's
opinion on an ijtihad issue without evidence”, has been discussed in the works of
jurisprudence since the III/IX centuries, albeit in different forms. The fact that theological
and practical sects reached a certain system especially in the 4th century caused the taqlid
mentality to widespread. Taqlid, which is generally studied in ijtihad and fatwa sections,
has expanded in terms of content by taking part in other usal al-figh subjects. As a result
of developments such as clustering around a sect, the decrease in the number of scholars

with the power of ijtihad, and the weakening of the spirit of ijtihad, discussions on taqlid
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became important. The debates on taglid between the Mu'tazilites, who tried to
understand the Shari'ah rulings based on reason and interpretation, and the Ahl al-
Sunnah, who cared about the implication of the clear meaning of the nusas but
interpreted reason and qiyas on the basis of the nusus evolved into a
theological/philosophical dimension over time. Unlike the Ahl al-Sunnah, the Mu'tazilites
had a negative attitude towards taqlid. However, Qadi 'Abd al-Jabbar disagreed with the
Mu'tazilite sect, to which he belonged, on the issue of taqlid. From this point of view, this
paper aims not only to discuss Qadi’s views on taglid, but also to reveal the reasons and
factors that led him to this view. In this regard, the historical background of the debates
on taqlid in terms of usal al-figh will be given, and the content and conceptual dimensions
of Qadi Abd al-Jabbar's notion that it is permissible for the common man to imitate the
mujtahid in absolute terms and the content and conceptual dimensions of the
disagreement will be examined. In addition, the reflections, effects, positive and negative
aspects of the debates on taqlid, which are included in other related issues, especially
ijtihad, one of the three pillars of usal al-figh, will be presented. In conclusion, the fact
that Qadi 'Abd al-Jabbar, who attempted to make usul al-figh a sub-branch of kalam,
considered it permissible for the common man to imitate the mujtahid in an absolute
sense shows that he was not concerned about the sect, but only acted according to the
data of his own scholarly acquisitions. Therefore, it is possible to say that he acted in line
with his own unique interpretation system at the point of justifying the methodological
issues. On the other hand, it is understood that the issues of ijtihad and taqlid, which
have led to the writing of many studies since the early periods of figh, still continue to be
relevant. However, it is also seen that academic studies that deal with taqglid
independently are not at the expected level. Therefore, I believe that the approach of an
encyclopedic scholar like Qadi 'Abd al-Jabbar to taqlid will contribute to the studies on

this subject.

Keywords: Islamic Law, Qadi Abd al-Jabbar, Taglid, Usul al-Figh, Furd@’, Ijtihad.
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Giris

Islam ilim ve diisiince tarihinde 5. asir olduk¢a énemli bir konuma sahiptir. Bu asrin en
basat ozelliklerinden biri itikadi ve ameli mezheplerin tesekkiil dénemlerini tamamlayip
sistematik bir yapiya kavusmalari ve ansiklopedik bilgiye sahip Alimlerin yetismis
olmasidir. Ozellikle Abbasiler déneminde hizl1 bir ivme kazanan ve belirli birer ilim dallar1
haline gelen Fikih (Hukuk), Tasavvuf, Kelam ve Felsefe gibi ilimlere dair temel esas ve
yontemlerin belirlendigi bu asirda hi¢ kugku yok ki Kadi Abdiilcebbar (6. 415/1025)
dikkat ¢eken alimlerin baginda gelmektedir. Islam dustincesi acisindan Kadi
Abdiilcebbar'in 6nemi sadece keldm ve hukuk alanlarinda Mu‘tezile mezhebine sagladig:
katkilarla sinirli olmayip ayni zamanda ortaya koydugu eserleri ve mefkuresiyle de
sonraki devirlerde teberriiz etmesidir. Ozellikle fikih ustlii literatiiriinde “Miitekellimin”
ismiyle nitelenen metodunun en etkili usulciilerinden biri olarak Safii fakihler arasinda
sayilmasinin yani sira Mu'‘tezile'nin son temsilcilerinden biri olmasi da ayrica dikkat
ceken bir husustur. Bu o6zellikleriyle Mu‘tezile basta olmak tizere 6nemli Misliman

distinirler arasindaki yerini almigtir.

Bu calisma, Ehl-i siinnet ve Mu‘tezile arasinda miinazaralara konu olan taklide dair 6nceki
caligmalara bir katki mahiyetinde Kadi Abdiilcebbar'in konuyla ilgili gérustini ortaya
koymay: hedeflemektedir. Zira fikih ilminin erken dénemlerinden itibaren bir¢ok
calismada yer verilen taklid meselesinin gincelligini korudugu anlagilmaktadir. Ancak
taklide dair bir¢cok akademik c¢alismanin ortaya konulmasina kargilik s6z konusu
caligmalarda Kadi Abdiilcebbar’in taklid anlayiginin mistakil olarak ele alinmamas: bir
eksiklik olarak goértlmektedir. Bundan hareketle bu teblig, Kadinin taklide iligkin
goruslerini ele almanin yani sira karsit gorislerin delillerine verdigi cevaplari ortaya
koymak amacina da matuftur. Bu hususta fikih usuli agisindan taklide iligkin
tartismalarin tarihi arka planina yer verilerek Kadi Abdilcebbar'in avimin/dmminin
Miictehidi taklid etmesini cdiz gorme mefkiresi ve ihtilaifin muhteva ve kavramsal

boyutlar: irdelenecektir.

1. Taklidin Kavramsal Boyutu ve Muhtevasina Dair Tartigmalar

Arapgadan Tirkceye gecen (2:183/taklid) kelimesi (ﬁ) fiilinin mastaridir. Taklid lafz, farkls

kelimelerle birlikte sifat veya izafet seklinde kullanmildiginda yeni anlamlar
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kazanmaktadir. Genel olarak, gerdanlik takmak, kilic kusanmak, toplayip bir araya
getirmek, bir seyin sahtesini yapmak bir bagkasinin eylemini taklit etmek, isaretlemek,
birini yonetici olarak atamak ve dini meselelerde bagkasina uymak gibi anlamlara
gelmektedir.! Kelimenin sézlikk anlamiyla értiisiir sekilde mukallidin taklid edenin
s6zinu gerdanlik gibi kendi boynuna takmasina benzetilerek, “taklid, hayir ve serden o

hiikme taalluk eden geydir.” seklinde beyan edilmisgtir.

Taklid konusu, genel olarak ictihat ve fetva bolimlerinde islenmis olmakla birlikte diger
usul konulari icinde de yer alarak kapsami geniglemisgtir.? Kadi Abdiilcebbar’in taklide dair
bir tarife yer vermedigi goriilmektedir. Diger taraftan miitekellimin ustlciler, taklid
kavrami, fikih usulii literatiirinde farkl sekillerde yapilmis olsa da yapilan tariflerin
efradini cAmi', agyarini mani olmadig: belirtilmigtir.* Tespit ettigimiz kadariyla ilk olarak
Ebt Bekr Muhammed el-Kaffal eg-Sasi (6. 365/976), soyle bir tanim yapmigtir: “Taklid,
bir kimsenin bagkasinin bir meseleye dair dile getirdigi seyi nereden séyledigini (Kitab’tan
mi, sinnetten mi, kiyastan mi oldugunu) bilmedigi halde onun séziini kabul etmesi
demektir.” Diger bir ifadeyle bir kimsenin bagka birinin s6yledigi seyin kaynagini/delilini
bilmedigi halde onun so6ztinii kabul etmesidir. Ancak Ciiveyni bu tanim
benimsemediklerini ifade etmektedir. Cinki Safii ustlcilere goére taklid, delilden
bagimsiz ittibay1 bildirmektir. Oysa taklidin taniminda delile dair bir gey bildirilmedigi
vakit yapilan tanim da temelde kabul gérmez.> Ciiveyni daha sonra ismini zikretmeksizin
Eba Yali el-Ferrdnin (6. 458/1066) “Taklid, delilsiz olarak birinin gérigtni kabul
etmektir.”® gseklindeki tanimina yer vermektedir. Bu tanimi savunanlar1 Hz. Peygamber’in
(s.a.v.) soztini taklid kabul etmedikleri i¢in elestiren Ciiveyni, Safii ustlciilerin su tarifine

yer vermektedir: “Taklid, ittibas: cihetiyle bir hiiccet ortaya koymayan ve bir ilme/delile

1 Halil b. Ahmed el-Ferahidi, Kitabiil-Ayn, thk. Mehdi el-Mahzami-brahim es-Samerrai (Beyrut:
Mektebetul-Hilal, ts), 5/116; Muhammed b. Ahmed el-Ezheri, Tehzibul-luga, thk. Muhammed Ivaz
Mur’ib (Beyrut: Dar'u ihyai’t—Turés, 2001), 9/47; Ismail b. Hammad el-Cevheri, Tacu’l-luga ve sthahu'l-
‘Arabiyye, thk. Ahmed Abdiilgafur Attar (Beyrut: Darwl-flm 1¥1-Melayin, 1987), 2/527.

2 Mahfiz b. Ahmed el-Kelvezani, et-Temhid fi usilil-fikh, thk. Muhammed b. Ali (Mekke: Thyau’t-Turasi’l-
Islami, 1985), 4/395.

8 Ebu’l-Huseyn Muhammed b. Ali el-Basri, Serhul-Umed, thk. Abdiilhamid b. Ali Eba Ziineyd (yy: by, 1989),
307; Ebtl-Huseyn Muhammed b. Ali el-Basri, el-Mu‘temed fi usili’l-fikh, thk. Halil el-Mis (Beyrut: Daru’l-
Kutubi’l—ﬂmiyye, 1982), 2/360; Ebt Ya‘la el-Ferra, el-Udde fi usili'l-fikh, thk. Ahmed b. Ali el-Mubarek (yy:
by, 1990), 4/1216; Abdulmelik b. Abdillah el-Civeyni, Telhis fi usili’l-fikh, thk. Abdulldh Cdlem en-
Neybali-Subbeyr Ahmed el-Umeri (Beyrat: Daru’l-Besairi’l-Islamiyye, 2007), 3/423.

4 Cuveyni, Telhis, 3/423; Sa‘d b. Nasir eg-Sesri, et-Taklid ve ahkdmuhu (Riyad: Daru’l-Vatan, 1995), 16-29.

> Cuveyni, Telhis, 3/423.

6 Ferra, el-Udde, 4/1216.
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dayanmayan kimsenin ittiba etmesidir.” Ciiveyni bu tanimin hem sézleri hem de fiilleri
kapsadigini oysa ¢ogu alim taklidin tarifinde “s6z” ifadesini tahsis ettiklerini fakat sézdeki
ittiba gibi fiillerde de bulundugundan bu tahsise gerek olmadigini dile getirmektedir.’
Cuveyni'nin zikrettigi ve degerlendirmeye tabi tuttugu tanimlardaki asil gayesi taklidin
dini cihetiyle ustl ve fur’ meselelerinde ciz olup olmadigini ortaya koymaktir. Diger bir
ifadeyle taklid, delilsiz olarak séylenen s6zii kabul etmekse béyle bir taklidin dinde mubah
olmasina riza gostermenin tasavvur edilemeyecegini ifade etmektedir. Cunki taklid,
hakkinda hiiccet kaim olmayan ittibadir.® Gazzali de sézii bir hiiccete dayanan birine tabi
olmak “ittiba”, s6zii bir hiiccete dayanmayan birine uymanin ise “Taklid” oldugunu ifade
ederek iki kavramin farkli seyler olduguna dikkat ¢ekmektedir. Buna gére Kitab, Stinnet

ve icmaya uymak taklid degil ittibadir.’

Sonug¢ olarak farkli mezheplere mensup usilcilerin zikrettigi taklid tanmimlarda
umumiyetle “4a> 3by/delilsiz olarak” ifadesine yer verildigi gorilmektedir. Su da var ki
her birinin bu ifadeye yiikledigi anlam farklilik arz etmektedir. Ozellikle taklid kavramini,
gorusintn (Kitab ve Stinnet gibi) hangi delile dayandigini bilmeden bir kimseye uymak
seklinde tarif eden ve taklide menfi bir anlam yiikleyen Mu'‘tezile, hitkmiin delilini sorma
sartini 6ne sirmustir. Bu goriis ayni zamanda miictehid olmayanlarin delilin varligini ve
o delilin hitkme delaleti vb. hususlar1 bilmeyen avamin taklidi ciiz géren ustlcilerin
hilafina bir géristir.'® Ustli fikih eserlerinde yer alan taklide dair tanimlar
incelendiginde genel olarak birinin s6ziinii(ne); “kabul etmek”, “almak”, “amel etmek”,

“ittiba etmek” ve “iltizam etmek” seklindeki kavramlarin éne giktig1 gériilecektir.™

Taklide dair daha toparlayici bir tanim Taklid, miikellefin ser‘i bir hitkiim hususunda s6zii
bizatihi (kendisiyle ) delil olmayan birinin (miictehid/alimin) goriigiine ilzam etmesidir

(baglanmasidir).”?

7 Cuveyni, Telhis, 3/423.

8 Ciwveyni, Telhis, 3/426-427.

® Ebt Hamid Muhammed el-Gazzali, el-Mustasfd fi ‘ilmil-usil, thk. Muhammed Abdusselam Abdussafi
(Beyrut: Daru’l Kutubi’l-ilmiyye, 1993), 1/342.

10 Cemul cevami 121. Attar, hasiyet 2/432; Nablusi hulasatii’t-tahkik, s. 4; Ayrintih bligi icin bk. Bilal Esen,
Hanefi Ustilciilerin Ictihad Teorisi (Ankara: Turkiye Diyanet Vakfi, 2012), 85-91.

1 Aynintili bilgi icin bk. Sesrd, et-Taklid ve ahkdamuhu, 16-29.

12 Sesr, et-Taklid ve ahkdmuhu, 29.
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2. Taklide iligkin Tartismalarinin Tarihi Arka Plan1

Taklide dair tartigmalarin ictihadi faaliyetlerin bagladigi Emeviler déneminden itibaren
ortaya ciktigini séylemek mimkindir. Alimler, sahibe ve tabiin i¢tihatlarini taklid
etmenin tecvizi hususunda ihtilafa diismiislerdir. Bu tartismalar tam olarak fikih usulii
eserlerinin tedvininden 6ncesini; hicrl 2. asra igsaret etmektedir.’® Tartigmalarin arka
planinda dini, siyasi, ahlaki, ictimai, iktisadi, cografi, kiiltiirel vs. sebepler oldugu

gorillmektedir. One ¢ikan bu sebeplerin ana bagliklarindan bazilar1 sunladur:

1) Emevi yoneticilerin, alimleri kendi tarafina ¢ekme faaliyetleri ve Abbasi donemindeki

idarecilerin ise kadilarin tercih ve tayini belli mezheplere gore yapmalari.

2) Alimlerin ilmi mesailerini cogunlukla islam diinyasinda yayilmaya baslayan yabanci

ilimleri aragtirmaya hasretmeleri.

3) Islam cografyasinin genislemesiyle birlikte diger dinlere ait inan¢ gruplan ile

kargilagilmasi ve demografik yapinin hizh bir degisime ugramasi.

4) Fikhin ustl ve fur®’ ait ciddi bir bilgi terakiim etmesi neticesinde taklid ruhunun

giiclenmesi.

5) itikadi ve ameli mezheplerin sistematik bir yapiya kavusmasina bagl olarak mezhep

taassubu ve mezhebi kaygilarin ilmi aragtirmalarin 6niine ge¢mesi.'

Taklidin olusumuna zemin hazirlayan sebeplerin ana bagliklar1 yukarida arz edildigi
sekilde olmakla birlikte tartismalarin ustl eserlerinde gériilmeye baglanmasiise 3./9. Asra
tekabiil etmektedir. Imam Safi'nin er-Risdlesini saymazsak heniiz kapsamli ve sistemli
bir ustl ilminden s6z etmek miimkin olmamakla birlikte taklidin ictihat diistincesiyle
birlikte sekillendigi gérilmektedir. Zaman zaman sahabe sz ve uygulamalarim da igine
alacak sekilde ictihat diistincesi etrafinda yasanan gelismeler ve tartigmalarin taklide
yansiyarak ictihat diigiincesine farkli bir boyut kazandirdigini séylemek miimkiindir."
Bu tarihten sonra bir mezhep etrafinda kiimelenme, ictihat etme kudretine sahip

alimlerde azalma ve i¢ctihat ruhunun zayiflamasi gibi gelismeler de taklide iliskin mezhep

13 Basri, el-Mu'‘temed, 2/366.

14 Muhammed Ebu Zehre, Tarihiil-Mezghibi'l-Islimi (Beyrut: Daru’l-Fikri’l-Arabi, ts.), 11-16, 242-247, 256-
273; Hayreddin Karaman, fslam Hukukunda Ictihad (istanbul: Ensar Negriyat, 2010), 167-172.

Ayrintihi bilgi i¢in bk. Semstiddin Muhammed b. Ebi Bekr ibn Kayyim el-Cevziyye, [1dmiil-muvakki‘in ‘an
rabbi’l-‘Glemin (Beyrut: Daru’l-Erkam, 1997), 1/416-482.

15
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merkezli tartigmalar1 giindeme getirmistir. ictihad ile taklid birbirine mukabil iki kavram
olmalar1 hasebiyle sik sik kargilagtirilmistir. Ozellikle hicri 4. asirdan sonra igtihat
kapisinin kapandigini ileri sirtip taklidi savununlar ile buna karsi ¢ikanlar arasinda
siddetli miinazara ve miicadeleler vuku bulmugtur.’® Akl ve te'vili énceleyerek ser
hiikiimleri anlamaya calisan Mu'‘tezile ile nasslarin zahirini 6nemseyen, akil ve kiyas:
nasslar temelinde dikkate alan Ehl-i siinnet arasinda vuku bulan taklide iligkin tartigmalar
kelami/felsefi bir boyuta evrilmistir. Ehl-i siinnetin aksine genel olarak Mu'‘tezile taklide

kars1 olumsuz bir tavir takinmastir.'’

Tarihi stirecte taklid eksenli tartigmalar itikadi ve ameli olmak tizere iki kisimda temerkiiz
etmistir. Ser? bir hitkiim olarak da taklid dort sekilde degerlendirilmistir; 1) Mutlak
olarak caizdir. 2) Mutlak olarak caiz degildir. 3) Avam kimseler i¢in caiz Miictehit kimse
icin haramdir. 4) Baz1 6zel durumlarda bir Mictehit diger bir Miictehidi taklid etmesi
caizdir.’® Ayrica bazi eserlerde taklidin akli ve ser olmak tizere iki kisimda miitalaa
edildigi gorilmektedir. Taklidin caiz oldugu kisim ser'i meselelerdir. Bu da iki kisma
ayrilmaktadir. Birincisi her miikellefin bilmesi gereken; Bes vakit namaz, zekat, orug ve
hac gibi ibadetler ile zina, icki vs. haram kilinan meselelerde taklid ciiz degildir. Bu
konularda taklidin bir anlami yoktur. Taklidin caiz gorildigi ikinci kisim ise muamelat
gibi ancak nazar ve istidlal yoluyla bilenebilecek fer meselelerdir.”® Bu hususu Ebi’l-
Hiiseyn su sekilde dile getirmektedir: “Itikadi meselelerin delilleri aklidir. Bir omiir
vermeye gerek kalmaksizin insanin sadece biraz dikkate gereksinimi vardir. Fer
meselelerde ise beklenmedik olaylar sayilmayacak kadar ¢oktur. Bu husustaki i¢tihatlar
ise ancak ser1 cihetle tamamlanabilir. Bu da ancak uzun zaman diliminde disipline
edilmekle ve istidlal ile mimkindiir.”*® Kadi Abdiilcebbar'in da aralarinda bulundugu
Mu'tezile ve Ehl-i siinnet dlimlerine gére, usil-i din (itikadi) konularda taklidin hem
Miictehit hem de avam kimseler i¢in mutlak olarak haram oldugu yéniindedir. Buna

kargilik furd‘a ait buyd’, nikah, had ve kefaret gibi ser'l ameli konularda taklid etmenin

16 Muhammed b. Abdullah ez-Zerkest, Tesnifii’l-mesami‘ bi-Cem71l-cevami’, thk. Seyyid ‘Abdul‘aziz, ‘Abdullah
Rabi‘ (b.y.: Mektebetu Kurtube, 1418/1998), 4/600/612.

17 Alib. Sa‘d ed-Duveyhi, Aréu’l-Mu'tezile el-usiliyye, dirdseten ve takvimen (Riyad: Mektebetu’r-Rugd, 1996),
615.

18 Ayrinti icin bk. Kelvezani, et-Temhid, 4/395-420.

19 Eba Bekr Ahmed b. Ali Hatib el-Bagdadi, el-Fakih ve'l-miitefakkih, thk. Adil b. Yusuf el-Garazi (Riyad: Daru
Ibni’l-Cevzi, 1996), 2/128.

20 Basri, el-Mu‘temed, 2/362.
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hitkmiine gelince bu hususta bazi Bagdath Mu'tezile alimleri harig limlerin ¢ogunluguna
gore avamin alimi taklid etmesi caizdir. Ilmi hayatinin ilk donemlerinden itikadda
Es‘ariyye’yi, fikihta Safii mezhebini benimsemeyen Kadi Abdilcebbar daha sonra
Mu'tezile mezhebine ge¢se de amelde Safii kalarak fikhi konularda oldugu gibi taklid
meselesinde de miitekellimin metoduna gore hareket etmistir.?! Ozetle tarihi siirecte
taklide dair tartigmalar farkli baglhklar altinda devam etmistir.”? Konumuzla ilgili

hususlara da ¢alismamizin ilerleyen kisimlarinda yer vermeye calisacagiz.
3. Bir Fakih Olarak Kadi Abdiilcebbar’in Taklide Dair Goriigleri

3.1. Bir Fakih Olarak Kadi Abdiilcebbar

Kadi Abdiilcebbar'in taklide dair gériislerine gegmeden 6nce onun fikih alanindaki
yetkinligine kisaca deginmekte yarar vardir. Kadi Abdiilcebbar’in el- Umde/el- Umed isimli
kitab1 5. asirda miitekellimin metoduyla yazilan fikih ustlintn ti¢ temel eseri arasinda
zikredilmistir.”® Bahsi gecen ti¢ eserden biri olan el-Mu‘temed adl eserin miiellifi ise Ebi’l-
Hiiseyn el-Basri de (6. 436/1044) Kadi Abdiilcebbar'in 6nde gelen talebelerinden biridir.
Kadi Abdilcebbar ustl-i fikih konularindaki hakimiyetini kelam ilmi alaninda kaleme
aldig1 hacimli el-Mugni isimli eserinin on yedinci cildinde “eg-Ser‘iyat” baglig: altinda icra
etmistir.”* Miellifimiz bu 6zelikleriyle fikih usilii literatiiriinde “miitekellimin” ismiyle
nitelenen metodunun en etkili temsilcisi olan $afii fakihlerinden biri olarak kabul gérmiis
ve bu yéniiyle de meghur olmugtur.” Bir fakih olarak ustl ve furt‘a ait bircok meselede
Safii mezhebini destekleyerek 6nemli katkilar saglamistir. Bununla birlikte ilmi/fikhi
miktesebatinin bir geregi olarak mezhep imamina bile muhalefet etmekten geri
durmamgtir.”® Zerkegi (6. 794/1392) ve Siibki (6. 771/1370) gibi ilmi sahsiyetler de onun

ustl-i fikih alanindaki yetkinliginden 6vgiiyle bahsederken Zerkesi, $afii, Bakillani (6.

2 Kelvezani, et-Temhid, 4/396-420; Semseddin Muhammed b. Hamza el-Fenari, Fusiliil-beddyi‘ fi usali’s-
serdyi’, thk. Muhammed Huseyin Muhammed (Beyrut: Déru’l—Kutubi’l—ﬂmiyye, 2006), 2/490-491,498.

22 Aynintili bilgi igin bk. Celaliidddin Muhammed b. Ahmed el-Mahalli, el-Bedrii't-tali fi halli cem7’l-cevami’,
thk. Mirteza Ali b. Muhammed ed-D4gistani (Beyrut: Muessesetu’r-Risale, 2012), 2/399-402.

% {yaz b. Nami es-Suleymi, Usiilu’l-fikhi el-lezi 1d yese’u el-fakihu cehlehu (Riyad: Daru’l Tedmuriyye, 2005), 8.

24 Abdulcebbar b. Ahmed Kadi Abdulcebbar, el-Mugni fi ebvabi't-tevhid ve'l-‘adl, ed. Taha Hiseyin Hiiseyin
(Kahire: eg-Seriketi’l-Misriyye, ts.), 17/4.

% Bedrtiddin Muhammed b. Bahadir ez-Zerkesi, el-Bahrii'l-muhit fi usili’l-fikh (Daru’l-Kutubi, 1994), 1/5;
Abdulcebbar b. Ahmed Kadi Abdulcebbar, Mutesabihii’l-Kur'dn, thk. Zarztr Adnan Muhammed (Kahire:
Darut-Turas, 1969), 18.

% Ebirl-Hasen Takiyyiiddin es-Siibki, el-Ibhdc fi serhi’l-minhdc (Beyrut: Darul Kiitiibil-Ilmiyye, 1995),
3/2/247.
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403/1013) ve Kadi Abdilcebbar’dan sonra hi¢bir alim artik zikredilmeyi hak etmedigini
ve ondan sonra gelenlerin sadece mukallit olduklarini ifade etmektedir.?” Diger bir husus
ise Kadi'nin Buveyhi hitkimdarlarina danigmanlik ve vezirlik vazifelerinde bulunan es-
Sahib b. Abbad’a (6. 385/995) olan yakinhigi onun bir¢ok bolgede kadilik gérevine
getirilmesine ve daha sonra Rey'de kadilkudatlik makamina tayin edilmesine vesile
olmasidir.”® Kadi Abdiilcebbar’a dair s6z konusu bilgiler onun fikih ilminde oldukg¢a yetkin
bir 4lim oldugunun gostermektedir. Nitekim onun fikih ilminde biyik bir dereceye

ulastigy ve tercihlerde bulundugu da rivayet edilmektedir.?

Sunu da ifade etmekte yarar vardir. Usil eserlerine bakildiginda Basra Mu'‘tezile ekoltiniin
onde gelen bir alimi olarak Kadi Abdilcebbar’in taklid hakkindaki goriislerine neredeyse
hi¢ yer verilmedigi gorilmektedir. Ancak meghur talebelerinden Ebil-Hiiseyn el-
Basri'nin el-Mu‘temed adli eserinde hocasinin “kadilkudat” iinvaninmi kullanarak bir cok
konuda oldugu gibi taklid konusundaki yaklagimlarina yer vermistir. Ozellikle Serhu’l-
‘Umed adli esere de atif yaptig1 dikkatlerden kagmamaktadir.®*® Daha da énemlisi mezkar
eserinde hocasinin gorislerini agiklama ve tevil etme tasarrufunda bulunacagini tasrih
etmektedir.*’ Binaenaleyh Kadi Abdiilcebbar bahsi gecen eseri elimizde bulunmadigindan
taklid anlayigini bagta Ebwl-Huseyn'nin, Serhul-Umed ile el-Mu'‘temed adli eserinden
sonra da mitekellimin ustlctlerin eserleri tizerinde okumanin isabetli olacag:
kanaatindeyiz. Nitekim bazi ustl kitaplarinda da Kadi Abdilcebbar'in gorusleri el-

Mu‘temed tizerinde aktarilmaktadir.?
3.2. Kadi Abdiilcebbar’in Taklide Dair Goriigleri

Calismamizin asil konusunu ihtiva eden bu baglik altinda “avAmin Miictehidi taklidi” ile
“Miictehidin bagkasin taklidi” seklinde iki miistakil baglik altinda Kadi Abdiilcebbar’in

konuya dair goriislerine ve kismen kargit yaklasimlara yer verilecektir.

27 Zerkesi, el-Bahrii'l-muhit fi usili’l-fikh, 1/5; Kadi Abdulcebbar, Mutesabihii’l-Kur'dn, 18.

%8 Salahiiddin Halil b. izziddin es-Safedi, el-Vafi bil-vefeydt, thk. Ahmed el-Arnatid-Tirki Mustafa (Beyrat:
Dar'u Thyait-Turas, 2000), 18/20-21; Abdurrahman b. Muhammed ibn Haldtin, Kitdbii'l-iber, thk. Halil
Sahhade (Beyrut: Daru’l-Fikr, 1988), 620.

2 Bk. Kadi Abdulcebbar, Mutegabihii’l-Kur'dn, Tahkikin Mukaddimesi, 14.

30 Basri, el-Mu‘temed, 2/360-398.

81 Basri, Serhu’l-‘Umed, 1/6 Muhakkin énséziinde.

32 Zerkest, el-Bahriil-mubit fi usalil-fikh, 2/118; Veliyyiddin Ahmed b. Abdirrahim fbni’l-Iraki, el-Gaysiil-
hami‘ serhu cem7’l-cevami’, thk. Muhammed T4mir Hic4zl (Beyrut: Daru’l-Kutubi'l-flmiyye, 2004), 711.
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3.2.1. Avamin Mictehidi Taklidi

Kadi Abdilcebbar Safii/miitekellimin bir ustlcii olarak taklid meselesinde mensubu
oldugu Mu'‘tezile mezhebinden farkhh dustinmugtiir. Binaenaleyh o6nce fikih usuli
agisindan taklide dair Mu'‘tezile alimlerinin yaklagimlar1 kisaca zikredilecek daha sonra
konu hakkindaki goriislere yer verilecektir. Hemen ifade edelim ki bu mesele Mu'tezile

mezhebinde {i¢ farkli sekilde miitalaa edilmistir.

1. Bagdat Mu'tezile ekoliine gore, serl ferl meseleler olsun veya olmasin avimin

Miictehidi taklid etmesi mutlak olarak caiz degildir.

2. Kadi Abdiilcebbar ve Ebi'l-Huseyin el-Basri'ye gére avAmin Miictehidi taklid etmesi

mutlak olarak caizdir.

3. Eba Ali el-Cibbai’ye gore (6. 303/916) gore ictihadi meselelerde avamin Miictehidi

taklid etmesi caiz iken ictihAdi olmayan meselelerde taklidi caiz degildir.**

Ana bagliklariyla zikredilen bu ¢ yaklasimi Ebi’l-Huseyin Serhu’l-Umed ile el-Mu‘temed
isimli eserlerinde ele almigtir. Konuya dair daha iyi bir fikir sahibi olmak adina agagida

kisaca bunlari nasil ele aldigina da deginmekte fayda gériiyoruz.

Ebu’l-Hiiseyin, Serhu’l- Umed isimli eserinde taklidin cevazina dair mutlak karsi ¢ikanlar,
mutlak kabul edenler ve sarth kabul edenler olmak tizere t¢ goriis oldugunu
aktarmaktadir. Birinci gériis sahipleri Bagdat Mu'‘tezile ekoliine mensup Ca‘fer b. Harb (6.
236/850) ile Ca‘fer b. Mibegsir (6. 234/848) ve onlara tabi olanlardir. Onlara gore,
avamin, ameli meselelerde alimi taklid etmesi caiz degildir. Alimin avama ictihat
yontemini 6gretmek ve yontemine dair uyulmasi gereken ikazlarda bulunmak i¢in avamin
ona miiracaat etmesi gerekir. Boylece avim, alimin ic¢tihadina uygun olarak amel
edebilsin. Ikinci goriis sahipleri miitekellimin ve fukihanin ileri gelenleridir (bunlardan
biri de Kadi Abdiilcebbar'dir.) Onlar, hadiselerin ahkdmina dair avamin, ulamaya
miracaatini ve fetvalariyla amel etmeyi gerekli gérdiikleri halde meselelerin ahkamim
ogrenmek hususunda ictihat ve istidlalde bulunmay: yiikiimli tutmamiglardir. Uciincii
gorus sahiplerine gore ise alimler, seri hiikimlerde hakikatin kendisinde tek oldugu

(itikadi) meseleler ile hakikatin kendisinde muayyen olmadifi yani ictihatla yapilan

33 Basri, el-Mu'‘temed, 2/360-361; Duveyhi, Ardau’l-Mu'tezile el-usiliyye, 613-614.
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meseleler arasinda bir ayirim gitmis olsalar da hakikat tekdir. Nitekim Ebt Ali el-Ctibbai
ictihat boélumunde, diger itikddi meselelerde oldugu gibi ameli meselelerde de &mminin
alimi taklid etmesinin cdiz olmadigina isaret etmistir.** Konunun detaylar1 agagida

verilecektir.

Ebi’'l-Hiseyin'nin el-Mu‘temed isimli eserinde mezkir ¢ gériisii nasil takdim ettigine
gelince o bu eserinde taklide dair serdedilen bilgileri i¢tihat konusundan sonra ele
almigtir. Kendisi “el-Kelam fi Miifti ve Miistefi” ana baghig altinda “Ameli Meselelerde
Amminin Alimlerden Fetva Talebi ve Taklidi” seklindeki alt baslikta konuyu detayl bir
sekilde islemistir. Mezkir t¢ gorisi soyle swralamigtir: “1. Bagdat ekoliine mensup
alimlerimiz ferl meselelerde Amminin, alimi taklidini cdiz gérmezler. Onlar sunu der:
‘Miictehid, ona ancak delilini beyan ettikten sonra &mminin onu taklid etmesi caiz olur.
Miitekellimin ustlcilerinin ekseriyeti bu goriisii savunmaktadir.” 2. Kadi Abdulcebbar,
Serhu’l-usulil-hamse isimli eserinde rivayet ettigine goére Ebd Ali el-Ciibbai,
‘taabudi/zartrat-i diniyye’ gibi ictihAd konusu olmayan feri meselelerde avamin
Miictehidi taklid etmesini mubah/caiz gormistiir. 3. Ustl ve ictihada dair meselelerin her
ikisinde de amminin/avamin Miictehidi taklid etmesinin mutlak olarak ciiz olmasidir.

»35

Sahih olan goriis de budur.

Goruldugu tzere aminin taklidi konusundaki alimlerin gorusleri Serhul-Umed ile el-
Mu‘temed isimli eserde bir birine yakin ifadelerle dile getirilmistir. Ayrica bir buitiin olarak
taklid konusuna ait meseleler, ayn1 anda iki eserde incelendiginde ifade ve sunum
bi¢imleri bakimindan birtakim farkliliklar arz etse de muhteva ve deliller noktasinda
birbirleriyle ortiustikleri rahat bir sekilde goriilecektir. Bu ¢alismanin smirlarimi da
dikkate alarak konuya dair genel bir fikir vermek adina mezkir eserler cercevesinde Kadi
Abdiilcebbar'in gorigiine ait delillere, karsit gériislere, cevaplara ve kismen ondan 6nceki
alimlerin yaklagimlara yer verilecektir. Su da var ki Ebi'l-Hiiseyn genel olarak ele aldig:
meselleri soru-cevap tartisma tslubuna benzer sekilde diyalektik bir yaklagimla

serdettiginden bu esasa bagl kalarak konuyu maddeler halinde sunmaya ¢alisacagiz.

¢ Amminin alimi taklid etmesine cevaz veren goriistin isabetli olduguna dair icma

olusmustur. Buna karsilik icma nasil meydana gelmistir? seklindeki bir sorunun

84 Basri, Serhu’l-'Umed, 2/303-305.
35 Basri, el-Mu‘temed, 2/260-261.
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cevabr da sudur: “Malum oldugu tizere, sahabe ve tabiin déneminde avim, bir
ictihat yonetmeni 6grenmeksizin sahdbe ve tabiin dlimlere miracaat etmis ve
kendilerinden fetva talep etmislerdir. Hi¢ kimse, bir mesele hakkinda sahabe ve
tabiinden fetva talep eden avimdan ictihat yoéntemini ve ona iligkin hikmi
ogrenmelerini vacip kilip da fetva verdiklerine dair bir rivayette bulunmamigtir.”*
Zira sahabe ve sonra gelenler, fikhin anlagilmas: giic meseleler hakkinda halka
fetva verdikleri vakit o meselenin delillerini kendilerine bildirmez ve onlar
uyarmazlardir. Kendilerine yéneltilen sorulara verdikleri cevaplarla da onlan
yiukamla tutarlardi. Buna kargilik kimse de verdikleri fetvalara bir itirazda

bulunmazdi.?” Bu delil, Kadi Abdiilcebbar'dan 6nce Ehl-i Siinnet ustlciileri

tarafindan da dile getirilmigtir.*®

e Ammi kimse, fer9 bir meseleyle karsilastiginda o meseleye dair bir seyle yiikiimlii
olsa da olmasa da icmi, onu bir seyle miikellef tutmaz. Cunka alimlerin ¢ogu,
mukallidin uldmaya miiracaatinin zorunlu olduguna dair ittifak etmigtir.*® Diger
bir ifadeyle ameli meselelerde alimlere fetva sormak ve onlarin verdikleri
fetvalarla amel etmek 4mmi kimse i¢in vAciptir. Bu konuda da fiili, ameli ve takriri
icma bulunmaktadir. Sahébe ve tabiin uygulamasi da boyle olmustur. Her ne kadar
kiyas, ictihat ve haber-i vahid ile amel etme konularinda sahabe icméai ¢ok fazla

zuhur etmese de bahsi gecen taklid konusuna bir noksanlik getirmez.*

Sunu da ifade etmeliyiz ki taklidi ciiz gérmeyen muhalif kimse mukallidin, amel etmek
icin ulamaya o meselenin serq delilini sormasi1 gerektigini soylemektedir. Nitekim
mukallit, ihtilafli bir talak meselesinde bosanma vuku buldugunda karisi ric‘i talak
durumundaysa kendisine mubah olur, degilse haram olur. Bu durumda hangisiyle
yikimli olacaktir! Buradaki hiitkiim, ya akil yoluyla veya din ve icma ile ortaya ¢ikacaktur.
Akil yoluyla ulagilan hikim kabul edilmez. Cinki taklidi ciiz gérmeyen muhalif,

meselenin serq delilini mukallide 6gretmek icin alime sorma sartini ilzam etmektedir.

3% Basri, Serhu’l-Umed, 2/308.

37 Basri, el-Mu'‘temed, 2/360-361; Duveyhi, Arau’l-Mu'tezile el-usiliyye, 613-614.

3  Ahmed b. Ali er-Razi el-Cessas, el-Fusil fil-usul (Kuveyt: Vizarati'l-Evkafi'l-Kiiveytiyye, 1994), 4/281;
Gazzali, el-Mustasfd, 1/372.

39 Basri, el-Mu'‘temed, 2/360.

40 Basri, Serhu’l-Umed, 2/308.
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Ayrica insanlarin ekseriyeti, bircok meselede aklin hitkmiini (i¢tihat yapmay1) bilemez.

I¢tihat yapmay1 ancak igtihat erbaba bilebilir.

Soylenenleri destekleyen ¢nemli bir husus da sudur: Mukallid i¢cin ger? bir hitkim
gerektiginde buna ya taklid ya da istidlal yoluyla ulagmasi gerekir. Eger istidlal ile ulagmasi
gerekiyorsa iki yol vardir: Ya ictihat ehlinden olabilmesi i¢in akli/fikri olguna sahip olup o
hiikmi 6grenmesi gerekir ya da meselenin delillerini bir 4lime sormasi lazim gelir. Sayet
“mukallidin akli olgunluga ulasarak 6grenmesi gerekir” denirse, bilinmeli ki icma, bu
sekliyle bir 6grenmeyi hi¢ kimseye vacip kilmamistir. Ciinki insanlarin topyekin ilmiyle
ugragmalar1 onlan ictihat ehli olmaya sevk eder. Bu da diinya islerinin ihmaline ve
diizenin ifsadina yol acar. Halbuki hicbir 4lim, insanlari béyle bir seyle yikimla
tutmamigtir. Daha da 6nemlisi ilimle igtigal eden her kisi, ictihat ehli olacak degildir.
Malum oldugu tizere konuda genis zaman ve devamlilik esastir. Ayrica kigi i¢tihat yapma
seviyesine ulasmadan 6nce karsilasacag: bir meseleyi nasil ¢6zecek! Su da var ki o kisi
6grenmeyi ihmal etmis ve 6grenmemis halde iken namaz, orug talak vs. bir meseleyle
kargilastiginda sayet hemen onu 6grenmeye baslasa bile meselenin ¢6ztimii geride kalmig
olur. Ozetle bir meselede dahi igtihat ehli olmak kolay degilken amminin taklitten bagka
yolu kalmamaktadir. Ayrica bazi alimler taklidin ciiz olugunu haber-i vahide kiyas ile

agiklamaya caligmiglardir.*!

Kadi Abdiilcebbar'in gériisini yansitan yukaridaki delil, Ehl-i Siinnet ustlctleri
tarafindan da daha énce islendigi ve olduk¢a yayginlik kazandig1 gériilmektedir.*” Fakat

»43 A
43 A

burada Ehl-i Siinnet ustlcilerin “Eger bilmiyorsaniz ilim sahiplerine sorun™* ayetini delil

getirdikleri halde Kadi Abdilcebbar'in ise yer vermedigi gériilmektedir.

e  Taklide kars: ¢ikanlar, “Miitekellimin usiilctilerden ileri gelen Bagdat alimlerinin
muhalefeti oldugu halde nasil bir icmadan sé6z edilebilir?” Seklinde bir itirazda
bulunuyorlar. Denilebilir ki bahsi gecen alimler, Kadi Abdilcebbar'in zikrettigi
icmaya aslinda karsi ¢ikmiyorlar. Onlar, o icmay: tevil ederek bir meselenin

hitkmiine dair Amminin, alimi taklid i¢in degil sadece ictihat metodunu ve konuya

41 Basri, el-Mu‘temed, 2/361-362.

42 Cessas, el-Fusil fi'l-usil, 4/281; Ferr, el-Udde, 4/1225; Hatib el-Bagdadi, el-Fakih ve'l-miitefakkih, 2/131;
Ebt Ishak Tbrahim es-Sirazi, el-Lima’ fi usilil-fikh (Beyrut: Daru’l Kutubi'l—ﬂmiyye, 2003), 126; Gazzali,
el-Mustasfé, 1/369.

4 en-Nahl, 16/128.
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dair delilleri agiklamak icin ona miracaat etmesinin gerekli oldugunu
savunuyorlar. Bu hususta aralarinda bir goris ayrilig: bulunmadig: gibi bir mesele
ortaya ¢iktig1 anda &mminin Alime miiracaat etmesini de inkar etmiyorlar.** Cessas
da daha 6nce bu konuyu ele almis ve ictihat ehli olmayan bir Ammi'nin karsilagtig
serl bir meselenin hikmini 6grenmek icin Mictehitlere sorup 6grenmesi
gerektigini savunmugtur. Bu konuda en-Nahl siiresinin 43. ve et-Tevbe stiresinin
122. ayetlerini delil gostermektedir. Hatta bunun sahibeden tabiine ve kendi

dénemlerine kadar devam ettigini belirtmektedir.*

Taklid karsit1 sunu diyebilir: “Amminin alimi taklid etmesine cevaz verdiniz,
bununla birlikte fetva veren alimin durumunu 6grenmesine dair mukallitten bir
caba sarf etmesini vacip gérdiiniiz mii?” Cevap sudur: “Bu hususta elbette
amminin kismen bir ¢aba sarf etmesi gerekir. Nitekim dmninin éniine gelenden
fetva talep etmemesi gerektigi hususunda herhangi bir gérts ayrilig
bulunmamaktadir. Dolasiyla kendisi ancak aragtirma neticesinde alimlerinden
oldugu kanaatine vardigi birine miiracaat etmesi gerekmektedir. Ammi kendisi
ilim ehli olmadig: halde alimi tanimayacag: itirazina kariglik ise denilebilir ki bu,
tipki bir isin ehli olmadiklar1 halde terziyi terzi zanaatgiyr zanaatgi olarak
taniyanlar meselesine benzemektedir. Bunu bilmenin yolu da ya tevatir
derecesinde o kiginin alim oldugu herkes tarafindan bilinmesi ya da miisahede ve
deneyim seklinde miimkindir. Zira nasil ki bir memlekette sanatkarlar miigahede
ve deneyim yoluyla herkes¢e taniniyor ve biliniyorlarsa benzer sekilde de bir
memlekette insanlarin fetva vermek icin gittikleri alimler de herkes tarafinda
bilinir olurlar.* Bu delil, Kadi Abdiilcebbar’dan sonra Ciiveyni'nin de aralarinda
bulundugu pek ¢ok ustlciiniin tercih ettigi bir delil olarak dikkat ¢cekmektedir.*’
Ayrica Amminin dlimi tanimasinin bagka yollar1 da vardir. Mesele miifti kimsenin
fetva verebilmesinin sgartlar1 arasinda takva sahibi ve duriist olmasi gibi

hususiyetlere sahip olmasi bulunmaktadir. Bunlar da toplum i¢inde yayginlik

44
45
46
47

Basri, Serhu’l-‘Umed, 2/308.

Cessas, el-Fusil fi'l-usul, 2/371.

Basri, Serhu’l-‘Umed, 2/309-310.

Ayrintih bilgi icin bk. Muhakkikin dipnotuna Basri, Serhu’l-Umed, 2/310.
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kazanan ve bilinen durumlardir. Dolasiyla bu sekilde fetva verenin durumunun

bilinmeyecegi de iddia edilemez.*®

Bir memlekette &mminin, kendilerine miracaat ettigi birden fazla alim bulunsa
bazilan takva ve diriistlitkte bazilar ise ilmi agidan tstiin olsa hangisini tercih
etmelidir, hususunda farkl goris ileri striilmistiir. Ancak Kadi Abdiilcebbar ve
Ebu’l-Hiiseyn’e gore isabetli olan gériig, mezkar hasletleri kendinde cemedip ilim
ve emaneti gozeten alim tercih edilmelidir, diyenlerin gortstir. Cinka butin
teklifi hikiimler, ictihat ve zann-1 galibe dayanmaktadir. Burada zann-1 galib ise
daha kuvvetli ve etkisi daha fazladir. Amminin 4limi taklid etmesi ve kendisiyle
amel edecegi meselenin ciizligi ancak i¢tihadi, zann-1 galibe sevk eden Miictehide
tabi olmastyla miimkiin olduguna gore boyle birine ittiba etmek daha evladir. Tki
dlimin de egit hasletlere sahip olmalar1 halinde ise artitk &mminin tercihine

kalmigtir.*

Miiftinin iki gorisu esit oldugunda d&mminin hangisiyle amel etmesi gerekir
meselesinde Kadi Abdiilcebbar'in yaklagimi sudur: “Iki muftinin ozellikleri esit
oldugunda dmminin kolay olsun diye gériiglerin en kolaymni almasi gerekmez.
Buna karsilik en kolay olanla amel etmesini savunan biri, ‘Tki miifti esit oldugunda
en kolay goriisle amel etmek ruhsattir.” Diyebilir. Azimetle amel etmeyi savunanlar
ise Hz. Peygamber’den (s.a.v.) gelen su rivayeti delil gosterirler ‘Muhakkak hak
agirdir, sonu haywrdir/selamettir/tathdir; batil ise hafiftir, sonu
kotiidiir/hastaliklidir/vebalidir (insani helak eder).” Buna cevaben bu, ahad
haberlerdendir, denilir. Ayrica burada hak, her agirdan daha agirdir meselesi de
degildir. Bu s6z sadece hakkin agir olduguna delalet etmektedir. Biz buna kailiz;
cunki o arzu ve isteklerin muhalifidir. Hz. Peygamber (s.a.v.) sadece batilin genel
olarak hafif oldugunu kastetmektedir.”®® Ozetle &mmi esit olan iki goriisten
istedigi birini tercih ederek amel edebilir veya yemin kefaretinde oldugu gibi tercih

yoluyla her ikisiyle de amel etmesi caizdir.”*

48
49
50
il

Basri, Serhu’l-‘Umed, 2/310-311.
Basri, Serhu’l-Umed, 2/311-312.
Basri, el-Mu'‘temed, 2/264.
Basri, Serhu’l-‘Umed, 2/312.
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Miictehit, bir meselede ulastigi kanaati neticesinde verecegi fetvaya iligkin olarak
mutlak ifade kullanmasi caiz degildir. Dolasiyla kendisine miiracaat eden
mukallide ulastigi hitkmiin ne oldugunu bildirmesi gerekmektedir. Ornegin,
“Sayet benim i¢tihadimla amel edeceksen senin hakkinda su fiil yapmak vaciptir
veya haramdir veyahut mubahtir.” Bunu séylemese bile kendi fetvalarinin genel
durumu hakkinda onu bilgilendirmesi gerekir. Aksi takdirde verecegi fetvalar

“hatali veya dogru degildir” tohmetiyle kars1 karsiya kalabilirler.*?

Amminin taklidini caiz gsrmeyenler, sunu diyebilir: Alimin maslahati, umumiyetle
dogrulugu zannedilen kimsenin -yalanci olsa da- haberiyle amel etmektir.” Buna
soyle bir cevap vermek mumkiindiir: “Benzer gsekilde &mminin maslahat: da -
aldatan olsa da- miiftinin fetvasina gére amel etmektir.””® Ayrica onlar, taklid
konusunda bir illet olmaksizin tevhid ve adl meselelerini furi° meselelerine kiyas
ettiler. Buna gore illeti zikredilmeyen her kiyas gecersiz oldugunu gerekee
gostererek bu kiyasin batil oldugunu dolayisiyla haber-i vahide miiracaat etmeye
kars1 ¢tkmiglardir. Bu ise yerinde bir itiraz degildir. Zira aralarinda su fark vardir:
Tevhid, adl ve ikisinin digindaki itikAdi meselelerde hakikat, kisinin durumuna ve
digincesine gore ortaya ¢ikmaz. Aksine orada hakikat tektir. Mukallit, bu
meselelerde taklid ettigi vakit taklid ettigi kisinin o hakikate ulastigindan emin
olamaz. Fakat ameli (ictihadl) meselelere gelince bunlardaki hakikat, maslahata
tabi olmalaridir. Kisinin eylemi, kendisi i¢cin bir maslahat olabilir. I¢tihat ehli
olmadigindan Miictehidin fetvasina gére amel etmesi -6zel bir hal olsa dahi- onun
maslahatina engel degildir. Zira alimin maslahati/gayesi, Rastlullah’tan (s.a.v.)
haber-i vahide gore amel etmesidir. Onu gibi i¢tihat ehli olmayan dmminin
maslahati da miftinin fetvasina gére amel etmesidir. Boylece &mmi, cahilce
davranmaktan ve hata yapmaktan emin olur. Benzer sekilde Amminin tevhid ve
adl konusuna dair mahsus meselelerde arastirma yapmasi gerekir.>* Itikadi
meselelerin delilleri aklidir. Bir 6mir harcamaya gerek kalmaksizin sadece biraz

dikkate gereksinimi vardir. Fer'i meselelerde ise beklenmedik olaylar sayilmayacak

52
53

Basri, Serhu’l-‘Umed, 2/313.
Basri, el-Mu'‘temed, 2/262.

54 Basri, el-Mu'‘temed, 2/263.
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kadar ¢oktur. Bu husustaki i¢tihatlar ise ancak ger‘i cihetle tamamlanabilir. Bu da

ancak uzun zaman diliminde disipline edilmekle ve istidlal ile miimkiindiir.*®

Galismamizin bu kismina kadar 6rnek mahiyetinde kismen sunmaya calistigimiz
hususlar1 toparlayacak olursak Kadi Abdilcebbar'in taklid konusundaki gorusleri
cercevesinde Ebt’'l-Hiiseyn'nin pek ¢ok itiraz ve itirazlara verilen cevaplara yer verdigi
gorulmektedir. Bu ¢aligmanin sinirlarini agmamak adina 6zetle su cimleyi kurmamiz
mimkiindiir. Kadi Abdiilcebbar, taklide cevaz verirken kendinden énceki Alimlerin
yaklagimlar1 baglaminda konuya dair ciddi bir inceleme yapmigtir. Muhalif gérisleri
dikkatli bir sekilde miitalaa etmis ve muhtemel tiim itirazlara makul cevaplar vermeye
calisgmigtir. Dolasiyla bu konuda kendi gortstini saglam temellere dayandirdigini ifade
etmek miimkiindir. Ogrencisi Ebi'l-Hiiseyn de hocasinin bircok gériisiine katilarak
konuyu tim yonleri iglemistir. Asagida taklide dair ele alacagimiz meseleler de s6z konusu

kanaatimizi destekler mahiyettedir.
3.2.2. Miictehidin Bagkasini Taklidi

Usil eserlerinde tartismaya agilan bu konunun ¢ok detayli bir sekilde islendigi
gorulmektedir. Biz genel bir fikir vermek adina Kadi Abdiilcebbar da merkeze alarak
“Miictehidin sahabiyi taklidi, sahabiden daha alim Miictehidin taklidi ve bir Miictehidin

kendisinden daha alim birinin taklidi” seklinde ele almaya calisacagiz.
3.2.2.1. Miictehidin Sahabiyi Taklidi

Ebu’l-Hiseyn bu konuda Eba Ali el-Cibbainin gorusi ile Kadi Abdilcebbar'in
yaklagimina yer vererek aslinda Mu‘tezile mezhebi icerisindeki fikir ayriliklarina da dikkat
cekmektedir. Nitekim mezkar meselede Ciibbai'ye gére Miictehit, sahabeden birinin
gorusuni alabilir. Sayet ona muhalefet eden bagka sahabi olursa meziyeti daha fazla olan
gorust tercih eder. Fakat iki goriis de esit olursa Mictehit ikisi arasinda muhayyerdir.
Kadi Abdiilcebbar’a gore ise evla olan Miictehidin i¢tihat edip kendi i¢tihadiyla amel
etmesidir. Ayrica sahidbeye muhalefeti de caizdir. Ebi’l-Hiuiseyn, bu iki goriisi zikrettikten
sonra konuya dair tartigmalarin tarihi stirecine de isaret ederek Muhammed b. el-Hasen
es-Seybani'nin (6. 189/805) hakkinda nass bulunmayan bir meseleye dair konuyu doért

temelde ele aldigini aktarmaktadir. 1. Sahabenin icma etmesi. Hicri 2. SahAbenin ihtilaf

55 Basri, el-Mu‘temed, 2/362-263.
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etmesi. 3. Thtilafli goriislerden birinin almanin ve onu taklid etmenin ciiz olmasi. 4.

Ihtilafli gériiglerden birini almanin ve onu taklid etmenin caiz olmamas:.*

Ebil-Hiseyn yukaridaki gériislerin her birine ait delilleri ortaya koyup onlara cevap
vererek konuyu tim detaylariyla ele alirken yer yer Kadi Abdiilcebbar'in ismini
zikretmektedir. Mesela ictihatta hata ve isabet tartismalari meselesinde Kadi
Abdiilcebbar'in Miictehidin sahabiyi taklidini caiz gérmeyen ve dolayisiyla sahabinin
Kur'an ve Sunnet’in umimunu tahsis etmesinin de cdiz olmadigini savunan goriise
katilmadigini dile getirmektedir. Ctinkii ona gére, miictehidin sahabiyi taklid etmesini
caiz goren kisinin, sahabiyi hiiccet olarak gordiigii icin onu Kitap ve Siinnet'in umimunu
tahsis etmesini de caiz gérmesi gerekmektedir. Oysa bunun béyle zuhur etmedigini ifade

etmektedir.>”

Miictehidin sahabiyi taklid meselesi Kadi Abdiilcebbar'dan 6nce de tartisma konusu
yapildigi gériilmektedir. Nitekim Hanefi alimlerden Cessas'in da bu hususta 6zellikle
sahabi gériigtiniin avam icin degil Mictehitler i¢in degeri konusunu tartigmaya a¢gmistir.
Ote taraftan sahabe devrinden sonra avamin onlar1 taklid etmesi meselesine daha ziyade

miitekellimin eserlerde yer verildigi gérillmektedir.*®
3.2.2.2. Sahabiden Daha Alim Miictehidin Onu Taklidi

Miictehidin sahibiden daha alim olmas: halinde onu taklid etmesi meselesi hakkinda
Ebi’l-Hiiseyn, mezkir tartigmalarla yakin iligkisi olmasi hasebiyle 6nceki alimlerin
ihtilafina yer vererek konuyu tiim yonleriyle ele almaktadir. Bu meselede Muhammed eg-
Seybaninin Miictehidin sahabiyi taklid etmesini caiz gérdiugint, Eba Hanife’den (6.
150/767) ise biri olumlu digeri olumsuz iki farkl goriis oldugunu ifade etmektedir.”
Ozellikle sahabenin Islam tesriinde sahip olduklari 6zel konumlar: ve nasslara dayali
birtakim faziletlerini ileri siiren bazi alimler, Miictehidin sahabiden daha alim olmasi
halinde onu taklid etmesini ciiz gormektedir. Fakat Ebi’l-Hiiseyn bu meseledeki isabetli
gorugin Miictehidin ictihadi ve onunla amel etmesi i¢tihadina goére onunla yikiumli

olmasidir. Cinkii o bununla Allah Teild itaat etmis olmaktadir. Ayrica Allah Teala

6 Basri, el-Mu‘temed, 2/366.
57 Basri, el-Mu'‘temed, 2/370.
% Ayrintih bilgi icin bk. Esen, Hanefi Ustilciilerin Ictihad Teorisi, 206-207.
9 Basri, el-Mu‘temed, 2/366.
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Miictehitten i¢tihadi dogrultusunda hareket etmesini istemistir. Dolasiyla bir Mictehit
bagka bir Miictehitten daha evla degildir. Ayrica akli veya sem‘i/nakli bir delil disinda
Miictehidin bu yuktmlalagi icin bir alternatif ispat etmek de caiz degildir. Oysa buna
delalet edecek bir delil de bulunmamaktadir. Béylece Miictehidin kendisinden daha 4lim

bir sahabiyi veya bir bagka Miictehidi taklid etmesinin ciiz olmamasi vacip olmugtur.®
3.2.2.3. Bir Miictehidin Kendisinden Daha Alim Birinin Taklidi

Bir alimin kendisinden daha alim birini taklid etmesinin ciz olup olmadig1 meselesi, Kadi
Abdiilcebbar'dan 6énce de tartigmaya acgildigi gorilmektedir. Zira Ebw’l-Hiiseyn, bu
hususta sunu aktarmaktadir. Ebirl-Abbas ibn Stireyc’e (6. 306/918) gore, Miictehit
hakkinda nass bulunmayan bir meselede aciz kaldiginda kendisinden daha &alim birini
taklid etmesinin caizdir. Ancak alimlerin ¢cogunlugu aksi goriistedir. Ebi’l-Huiseyn, daha

sonra alimlerin bu konudaki gériislerini ve delillerini zikretmektedir.®*

Bu minvalde bir Miictehit, kendisi i¢tihatta bulunmaksizin 6nceki baz: dlimlerin yapmais
olduklari i¢ctihatlariyla fetva vermesi ciiz degildir. Ciinkii &mmiye vacip olan, Miictehidin
ictihadiyla amel etmek i¢in ona miiracaat etmesidir. Ayrica sayet bu céiz olsaydi amminin
fetva talebine cevaben rivayet edilen fetvalardan birini ona séylemek de ciiz olurdu.
Benzer gekilde Miictehit i¢in bu céiz olsaydi &mmi icin de kitaplardan elde edecegi bir
fetva ile amel etmek céiz olurdu. Oysa bu fetvanin hikmint gecersiz kilmaktadir.
Nitekim selefin avima boyle bir yolu géstermemis olmas: bu gériisin isabetli oldugunu
gostermektedir. Madem, meselelerin ahkdmi hususunda selefin icmai asil olan &mminin
ulamaya miracaat etmesinin vacip olmasi tzeredir o vakit d&mminin, onlarin
uygulamalariyla amel etmesi de vacip olmaktadir. Sahabe ve tabiin déneminde de boyle
bir yolun takip edildigi malum olduguna gére aksini yapmak da ciz degildir.®?

Sonug

Fikih tarih incelendiginde taklide dair meselelerin genel olarak ictihat ve fetva
bolimlerinde iglenmis oldugu bununla birlikte diger usul konulan i¢inde yer alarak

kapsaminin genisledigi goriilecektir. Taklide dair meselelerin, hicri 2. Asirdan itibaren

mezhep kuruculari basta olmak tizere meshur Miictehitler tarafindan tartisilmaya

60 Basri, el-Mu'‘temed, 2/366.
61 Basri, el-Mu'‘temed, 2/366.
62 Basri, Serhu’l-Umed, 2/314.
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baslandig: ve Kadi Abdiilcebbar'in da konu hakkindaki yaklasimlarinin o tartigmalarin bir
devami oldugu tespit edilmistir. Ayrica Kadi Abdiilcebbar’'in taklide dair bir tanima yer
vermedigi goriilmektedir. Bu da konun aslinda bilhassa ilim erbab: tarafindan bilindigi ve
bir tarife gerek kalmaksizin yayginlastigini géstermektedir. Bu durum genel olarak taklid
kavraminin, fikih usuli literatiriinde farkh sekillerde yapilmais olsa da o tariflerin efradim

A ¢ ~ a a . ~ .
cami’, agyarini mani olmadig1 kanaatine neden olmustur.

Ebi’l-Hiseyn'nin aktardigina gére Kadi Abdilcebbar'in degindigi baglica taklit konular:
arasinda avAmin Miictehidi taklidi, sahdbiden daha Aalim Miictehidin onu taklidi,
Miictehidin kendinden daha &lim birini taklidi gibi tartismalar yer almaktadir. Bu
baglamda Kadi Abdiilcebbar'in mutlak manada avamin Mictehidi taklid etmesini caiz
gormesi ve Mictehidin sahabiyi taklid etmesi meselelerinde kendi mezhebinden farkl
diginmesi onun mezhep kaygisi tasimadigini sirf ilmi verilere gore bir tavir sergiledigini
gostermektedir. Ozellikle mezkar konularda Mu'‘tezile reislerinden, Ebi Ali el-Ciibbat’ye
mubhalefet etmesi ve bu konuda meghur 6grenci Ebil-Hiiseyn el-Basri'yi etkilemesi
Mu'tezile diisiincesi baglaminda olduk¢a 6nemli bir déniim noktasidir. Dolasiyla onun
ustli meseleleri temellendirme noktasinda kendine 6zgii yorum sistemi dogrultusunda
hareket ettigini soylemek miumkindir. Bununla birlikte Kadi Abdiilcebbar, $afii fikih
gelenegini siirdiiren bir ustlci olarak taklide dair goruslerinin ekseriyeti mitekellimin
ustlciilerle paralellik arz etmesi sonucunu dogurmustur. Diger taraftan usdl eserlerinde
genel olarak Kadi Abdiilcebbar'in isminin pek gegmedigi goriilmektedir. Oysa her seyden
once el-Umde/el-Umed isimli kitab1 miitekellimin metoduyla yazilan fikih ustlintn temel
eserleri arasinda zikredilmigtir. O, ustl-i fikih konularindaki hakimiyetini kelam ilmi
alaninda telif ettigi el-Mugni isimli eserinin on yedinci cildinde “eg-Ser‘iyat” baghg: altin
ortaya koymustur. Daha da 6nemlisi uzun siire resmi bir gorev olarak kadilik yapmas:
fikhi melekesinin olduk¢a gelistigini gostermektedir. Hukuki meselelerde verdigi
kararlarda dengeli bir yaklagim sergilediginin tespit edilmis olmasi da bunu teyit

etmektedir.

Son olarak ifade etmek gerekir ki fikih ilminin erken dénemlerinden itibaren bir¢ok
calisgmanin kaleme alinmasina vesile olan ictihat ve taklid meselelerinin giincelligini
korudugu anlagilmaktadir. Cagimizda i¢tihadin her Mislimanin gii¢ yetirebilecegi bir

alan olmadig gerceginden hareketle ictihat-taklid meselesinin tizerinde durulmasinin
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geregi izahtan varestedir. Ayrica iilkemizde Kadi Abdiilcebbar 6zelinde taklidi mustakil
olarak ele alan akademik calismalarin istenen seviyede olmadig: dikkat alindiginda onun
gibi ansiklopedik bir alimin taklide iligkin yaklasiminin mezkar konudaki ¢alismalara

ciddi katki: saglayacag: kanaatindeyim.
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ivaz’dan Teodise Yaratmak: Kadi Abdiilcebbar’in ivaz
Teorisiyle Plantinga’nin Ozgiir Irade Savunmasim

Tamamlamaya Yonelik Bir Girigim

Nesim Aslantatar’

Ozet

Bu calisma Kadi Abdilcebbar'in ivaz teorisinin, Alvin Plantinga'nmin 6zgir irade
savunusunun gereksiz bireysel acilar ele almada kargilastig1 eksikliklerin potansiyel bir
tamamlayicis1 olma rolint tartismaktadir. Kadi Abdiilcebbar, ivaz teorisinin, hak
edilmemis insan 1stirabini anlamak ve ele almak icin bir ¢erceve sagladigini
savunmaktadir. Ivaz, Allah'in dogrudan kendisinin sebep oldugu acilar icin bireyleri
tazmin ettigini ve bir bagkasinin sebep oldugu ac1 ve istiraplari da sebep olana tazmin
ettirdigini 6ne stirerek, istem/irade dis1 ve haksiz acilara kargilik ilahi adalet ve merhameti
vurgular. Bu tarz bir teolojik okuma, ivaz’i kapsamli bir teodise olarak degil, diger
teodiselerin, 6zellikle de gereksiz bireysel acilar1 agiklayamayanlarin biraktig: bosluklar:
dolduran tamamlayici bir yaklagim olarak konumlandirilabilir. Alvin Plantinga’nin 6zgir
irade savunmasi, Tanri’'nin insanlara kéti eylemleri se¢gme kapasitesini de igeren 6zgiir
irade bahsettigini ileri stirer. Plantinga, Tanri’'min kadir ve merhamet sahibi olmasina
ragmen, 6zgir irade litfunun bir sonucu olarak kétiluge izin verdigini, boylece insanin
ahlaki sorumlulugunu ve hakiki erdeme ulagsma ihtimalini korudugunu savunur.
Plantinga'nin 6zgir irade savunmasi diinyadaki ahlaki ve dogal kétiliiklerin varhig: icin
bir gerekge sunarken, gereksiz bireysel acilar1 -insan 6zgiir iradesi kapsaminda gereksiz ve
gerekeelendirilemez gériinen acilari- agiklamakta zorluklarla kargilagir. Bu iki bakig agisini
sentezleyen bu ¢alisma, ivazin yalnizca hak edilmemis acilar telafi etmek icin degil, ayni
zamanda gereksiz bireysel ac1 sorunuyla miicadele eden teodiseler veya savunmalar i¢in
de bir destek olarak hizmet ettigini 6ne siirmektedir. Bu bakimdan ivaz, 6zgiir iradenin

bu tir aclarin ortaya gikardig: ahlaki ve varolugsal sorularn tek basina agiklayamadig:

*

Dr., Indiana Universitesi Bloomington, n.aslantatar@gmail.com, orcid.org/0000-0002-7817-8576
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bosluklar: ele alarak Plantinga’nin 6zgiir irade savunmasini tamamlayan bir perspektif

sunmaktadir.

Anahtar kelimeler: Din Felsefesi, Ivaz Teorisi, Ozgiir Irade Savunmasi, Kadi

Abdilcebbar, Alvin Plantinga.

Building a Theodicy from Iwad: An Attempt to Integrate Qadi
‘Abd al-Jabbar’s Theory of Iwad with Plantinga’s Free Will
Defense

Nesim Aslantatar*

Abstract

This paper explores Qadi ‘Abd al-Jabbar’s theory of ivaz/ iwad as a potential complement
to the limitations in Alvin Plantinga’s free will defense, particularly in addressing
gratuitous and pointless suffering. Qadi ‘Abd al-Jabbar argues that his theory of iwad
provides a framework for understanding and addressing undeserved human suffering.
Iwad emphasizes divine justice and mercy in response to involuntary and undeserved
suffering, arguing that God compensates individuals for the sufferings directly caused by
Him and that the pain and suffering caused by another person should be compensated by
the person who caused it. Such a theological reading does not position iwad as a
comprehensive theodicy but rather as a complementary approach that addresses the
limitations of some other theodicies, especially those that fail to account for gratuitous
and pointless individual suffering. Plantinga’s free will defense argues that God gives
humans free will, including the capacity to choose evil actions. Plantinga maintains that
although God is omnipotent and merciful, he permits evil by granting free will, thereby
preserving human moral responsibility and the possibility of achieving true virtue. While
Plantinga’s defense justifies the existence of moral and natural evils in the world, it

struggles to explain pointless individual suffering—suffering that seems unjustifiable

*

PhD., Indiana University Bloomington, n.aslantatar@gmail.com, orcid.org/0000-0002-7817-8576
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under human free will. By blending these two perspectives, this paper argues that iwad
not only serves to compensate for undeserved suffering but also supports theodicies or
defenses that confront the problem of pointless human suffering. In this respect, iwad
offers a perspective that complements Plantinga’s free will defense by addressing the
limitations where human free will alone cannot account for the moral and existential

questions raised by such suffering.

Keywords: Philosophy of Religion, Theory of iwad, Free Will Defense, Qadi ‘Abd al-

Jabbar, Alvin Plantinga.

Giris

Tanr’nmin koétiliklere miisaade etmesinin insanlar tarafindan anlasilmasi zor bazi
sebepleri olabilir. Baz1 teist distiniirlere gore kétiilik, insanogluna sunulan en biyiik
armagan olan 6zgiir iradenin bir sonucu olarak var olmak zorundadir. Sevgi dolu bir Tanr,
her zaman iyiyi segmeye programlanmis ve 6zgir iradeden yoksun varliklar yaratmaz.
Tanri, insani 6zgir irade ile yaratmigtir; bu insanlarin yanlhs secimler yapabilme
kapasitesine de sahip oldugu anlamina gelir. Eger Tanr stirekli kotalitkleri engellerse bu
insan 6zgiurlugine mudahale etmek anlamina gelir ve dolayisiyla insan segimlerinin
anlami kalmaz.%®® Ornegin Plantinga’ya gore, Tanr’'nin kotiiliiklere miidahale etmesi,
insan 6zgirluginin zarar gormesi anlamina gelir. Tanr’'nin hem insam 6zgir kilmasi
hem de sadece ahlaki olarak dogru eylemlerle sinirlandirmasi mimkin degildir. Bu
nedenle, insana bahsedilen ahlaki secim yapma kapasitesi, ayni zamanda kéti eylemler
gerceklestirme kapasitesini de icerir. Dolayisiyla, kétilik dogrudan Tanri’min varligina
kars1 kesin bir kanit olarak degerlendirilemez.* Ivaz ise kelime olarak karsilik veya bedel
anlamina gelir ve kelam terminolojisinde ac1 ve istirap ¢eken kimseye Tanr1 tarafindan bir
karsilik verilmesi gerektigi diisiincesi baglaminda 6ne ¢ikan bir teori olarak anlagilabilir.
Ozellikle Mutezile alimleri tarafindan savunulmus olan teorinin temel dayanagi,

Tanr’'min iradesinin zulme yo6nelmeyecegi ve hak edilmemis acilarin kargiliksiz

63 Tbrahim Yaldiz, Delilci Kétiiliik Problemi (Ankara: Elis Yayinlari, 2023), 35.

64 Nesim Aslantatar, Agnostisizm: Tanri'nin Bilinemezligi Sorunu (Ankara: Elis Yayinlari, 2023), 219-220;
Nesim Aslantatar, “Paul Draper, Agnostisizm ve Kotilik Problemi”, Dini Arastirmalar Dergisi 25/62
(2022), 173-196.
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birakilmasinin adaletsiz olacagidir. Bu ¢ercevede, Tanri'nin adaletinin bir geregi olarak,
kisinin kendi iradesi disinda ¢ektigi acilarin ivaz ile telafi edilmesi gerektigi savunulur.
Mutezile'nin, her seyin insanin iyiligi i¢in yaratildigy gortstiyle uyumlu olan bu teori,
istem dis1 ve haksiz yere ¢ekilen acilarin mutlaka karsiliginin verilmesi gerektigini ileri
surer. Bu caligmanin amaa ivaz ile 6zgiir irade savunmasini birarada tartigsarak 6zgir
irade savunmasini daha giicli bir hale getirmek ve Plantinganin savunmasinin
actklamadigi gereksiz bireysel ac1 ve 1stiraplar problemine ivazin bir cevap verdigini ortaya
koymaktir. ivaz, 6zgiir irade ile islenen ahlaki eylemleri agiklamaz; 6zgiir irade savunmasi
ise istem dig1 veya hak edilmemis bireysel acilarin neden ve sonuglarini tam olarak izah
etmez. Ancak bu iki savunma birlikte ele alindiklarinda kétilitk problemine kars: daha
gugli bir cevap verdikleri soylenebilir. Her iki yaklasimin da birer teodiseden ziyade
savunma oldugunu belirtmek gerekir. Buna gére, 6rnegin bir teist “kétilugin kaynag:
nedir?” ya da “Tanr1 neden kétiiliige izin verir?” sorularini yamtladiginda ashinda ortaya
bir teodise koymaktadir.®> Teodise, temelde Tanr’'nin kétillige neden izin verdigini
agiklamaya calisir. Savunmada ise amag¢ Tanri’'nmin kétilige neden izin verdigini kesin
olarak agiklamak degil, Tanri’'nin kotilige izin vermedeki amacinin ne olabilecegine dair
bir goriis sunmaktir. Bu ¢alismadaki amacimiz, 6zgiir irade savunmast ile ivazi bir arada
ele alarak ivazi 6zgir iradenin eksiklerini tamamlayan bir teori olarak sunmak ve iki
savunmanin bir araya gelmesiyle bir yeni bir teodisenin imkanina dair bir tartigma

yuritmektir.
1. Alvin Plantinga ve Ozgiir irade Savunmas:

Ozgiir irade savunmasi, mantiksal kétiiliik probleminin temel énermesi olan Tanr’'min
alim, kadir ve mutlak iyi olma sifatlaniyla kétaligin varhiginin mantiksal olarak
bagdagsmadigi iddiasina karsi ¢kma hedefiyle ortaya konmustur.®® Plantinga'nin
savunmasi, temelde, John L. Mackie'nin tekrar canlandirdifi mantiksal kétilik
problemine karg1 ¢ikar.” Mackie'ye gére sorun, en basit haliyle, asagidaki énermeler

arasindaki ¢eligkiden kaynaklanmaktadar:

(1) Tann kadirdir,

6 Alvin Plantinga, God, Freedom and Evil (New York: Harper &Row, 1974), 10.
€ Plantinga, God, Freedom and Evil, 29-30.
67 John L. Mackie, “Evil and Omnipotence”, Mind 64/254 (1955), 200.
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(2) Tanr mutlak iyidir,
(3) Alemde kotiilitk vardar.

Teistler genel olarak bu 6nermelerin dogru oldugunu kabul ederler. Problem, ilk iki
onerme ile ticiinci arasindaki uyumsuzluktan ortaya ¢ikar: Tanri’'nin alemdeki kotalikleri
bilmesi, bunlar1 6nlemeye kadir olmasi ve ahlaki agidan da miikemmel oldugu i¢in bu
kotiiliikleri engellemeye istekli olmasi gerekir. Ancak alemde kotiiligin var oldugu agik
olduguna gore, o zaman Tanr’'min, mantiksal olarak, var olmamas: gerekir.®® Mackie’ye
gore, Tanri her seye kadirdir, Tanri mutlak iyidir ancak yine de kétiilik vardir 6nermeleri
arasinda agik bir celigki vardir ve bu 6nermelerin ayni anda dogru olmasi mumkin
degildir. Ancak bu 6nermeler teistik bir Tanr1 tasavvurunun zorunlu unsurlar oldugu
icin, bir teistin tutarli olabilmesi i¢in hem bu 6nermelerin hepsinin ayni anda dogru
olduguna hem de bunlarin ayni anda savunulamaz olduguna inanmas: gerekecektir ki bu
mantiksal bir tutarsizhiktir.” Plantinga, Mackie'nin argimanmimin Tann ile ahlaki
kotulugin varlig: arasinda agik bir mantiksal ¢eligki kuramadigini savunur. Ona gore,
varsayimsal iki dinya arasindaki tim kosullarin esit oldugu bir durumda, 6zgir
iradelerini kullanarak kétii eylemlerden ziyade iyi eylemler yapmayi segen faillerin oldugu
bir diinya, 6zgir varliklar icermeyen bir diinyadan daha degerlidir. Tanr1 her ne kadar
ozgur varliklar yaratabilse de bu varliklar: sadece dogru olani yapma zorunluluguyla
sinirlayamaz ya da kayitlayamaz. Cinkd Tanri’nin bunu yapmas: durumunda, séz konusu
varliklarin artik ne 6zgir olmalarindan ne de dogru olani 6zgir iradeleriyle sectiklerinden
soz edilebilir. Dolayisiyla, Tanr’nmin ahlaki iyiligi gerceklestirebilecek varliklar
yaratabilmesinin bir kosulu, ahlaki manada kotillige muktedir varliklar yaratmaktir.
Tanr’'nin bu varliklara ayni anda hem koétilik yapma kudreti verip hem de onlan
iradelerini simirlayarak bundan alikoymas: distnillemez. Dinyadaki ahlaki kotalik,
Plantinga’ya gére, 6zgiir varliklarin iradelerini kot yonde kullanmalarindan kaynaklanir.

Ancak 6zgur varliklarin iradelerini yanligtan yana kullanmalari ne Tanri’'nin kudreti ne de

6 brahim Yildiz, “Tann, Olasilik ve Kéttlik”, Din ve Bilim - Mus Alparslan Universitesi Islami [limler Fakiiltesi
Dergisi 4/1 (2021), 99.
69 Mackie, “Evil and Omnipotence”, 200.
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mutlak iyiligi aleyhine delil tegkil eder. Ctinkii Tanri, ahlaki kotiltgiin imkanini yalnizca

ahlaki iyinin olasiligini ortadan kaldirarak énleyebilirdi.”

Plantinga, Tanr’'nin agkin sifatlar ile alemdeki gériinen koétilik arasinda zorunlu bir
celigkinin olmadigimi savunmaktadir.”! Bu noktada Plantinga, ilk olarak, her seye kadir
olmanin mantiksal olarak miimkiin olan her seyi yapabilme giiciiyle sinirlhi oldugunu ve
dolayisiyla Tanr’min modal mantiga gére mantiksal olarak imkansiz olan seyleri
yapmasinin beklenemeyecegini belirtmistir. Ornegin, Tanr1 yuvarlak kareler yaratamaz,
ayni anda hem evli hem de bekar olan insanlar yaratamaz; kendisini hem var hem yok
kilamaz ya da daha da 6nemlisi kétiligi asla segmeyecek 6zgiir iradeye sahip varliklar
yaratamaz. Ona gore, Mackie mantiksal koétalik problemini sunarken soyle bir

varsayimda bulunur:
(4) Iyi bir sey her zaman kotiiliigi glicti nispetinde ortadan kaldirr,
(5) Her geye giicii yeten bir varhigin yapabileceklerinin sinir1 yoktur.”

Mackie’nin (5)’i zorunlu olarak dogru kabul etmesi ortaya bu s6zde problemin ¢tkmasinin
en 6nemli sebebidir. Plantinga’ya gére, 6zgiir iradenin ahlak bakimindan degeri, Tanri’'nin
kotiiliige izin vermesi agisindan telafi edici bir gerekce olacak kadar yitksektir.”?

Dolayisiyla, Mackie’'nin argiimani asagidaki sekilde revize edilmelidir:
(1) Tann kadirdir,

(2) Tanr mutlak manada iyidir,

(2) Tann alimdir,

(3) Alemde kotilik vardir,

(4) Her geye giicii yeten ve her geyi bilen iyi bir varlik, uygun bir gekilde ortadan

kaldirabilecegi her kotulugi ortadan kaldirr,

"0 Plantinga, God, Freedom and Evil, 30; Alvin Plantinga, The Nature of Necessity (London: Oxford University
Press, 1974), 166-167.

" Plantinga, God, Freedom and Evil, 12-17.

72 Plantinga, God, Freedom and Evil, 17.

7 Plantinga, God, Freedom and Evil, 27.
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(5) Her seye giicii yeten bir varligin yapabileceklerinin mantiksal olmayan hi¢bir sinir

yoktur.”

Bu argiimanla, aslinda, Plantinga mantiksal kotilik problemin sonucunun yanls
oldugunu gosterdigini iddia etmedigi gibi, Tanr'nin kétilige izin verme nedeninin
aslinda 6zgiir iradeyi korumak oldugunu da iddia etmemistir. Bunun yerine, argimam
sadece kotiligin mantiksal probleminin gecersiz oldugunu gostermeye c¢aligmigtir.”
Plantinga'nin tezine bir teodise yerine savunma dememizin sebebi de temelde budur.
Temel iddiamiz da bu noktaya dayanmaktadir. Plantinga'nin 6zgiir irade savunmasi,
yalnmizca Tanri’'min agkin sifatlari ile kétaligin mantiksal olarak celigkili olmadigini ortaya
koymakta, yeni bir 6nerme sunarak istem dis1 veya hakedilmemis bireysel acilarin nasil
agiklandigina dair bir agiklama getirmemektedir; bu problemin agiklanmasi i¢in hala bir
onermeye ihtiya¢ vardir. Buna goére, Plantinga, (1), (2) ve (2°) 6nermeleri ile (3)
onermesinin tutarli oldugunu gésterse de Tanr’min modal olarak imkéansizlik ifade
etmeyen gereksiz bireysel acilari neden ortadan kaldirmadigini séylemez ve bu
cevaplanmay fazlasiyla hakeden bir tartismadir. Sonug olarak Plantinga’nin 6zgiir irade

savunmasini (OIS) su sekilde anlayabiliriz:
(1) Tann kadirdir,

(2) Tanr mutlak manada iyidir,

(2) Tann alimdir,

(3) Alemde kotilik vardir,

(4) Tanr, ahlaki olarak sorumlu ve 6zgiir iradeye sahip varliklar yaratmanin bir

zorunluluk oldugunu bilir,
(5) Ozgiir irade hem iyi hem de kétii secimler yapmay: gerektirir,

(6) Dolayisiyla, Tanr’nin 6zgir varliklar yaratmasi, koétiligin var olma ihtimalini

zorunlu kilar.

Bu noktada, 6ncelikle Plantinga’nin savunmasinin gereksiz bireysel ac1 ve 1stiraplarini

agiklamadigini ve bu savunmaya yeni bir onerme “IT (1) Bireyler tarafindan deneyimlenen

" Plantinga, God, Freedom and Evil, 21.
> Plantinga, God, Freedom and Evil, 24.
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gereksiz kotilikler (ac1 ve 1stiraplar) Tanrn tarafindan uygun bir sekilde telafi edilecektir”
onermesinin eklenmesiyle bir teodise mahiyetine buiriintiebililecegini gostermek gerekir.
Gunki 6zgir irade savunmas: gibi bir yaklasimin, teodise olarak adlandirilamamasinin
sebebi tartigmaya yeni bir 6nermeyle katilmaktan ziyade var olan 6nermeler arasinda bir
celiski olmadigini gostermeye calismasina dayanir. Bir teodiseden farkli olarak, Plantinga
bir savunma sunmakta ve ahlaki koétilitk iceren bir diinya yaratmanin, kadir, alim ve
mutlak manada iyi bir Tann i¢in mantiksal olarak miimkiin oldugunu géstermek amaciyla
bir tartigma yiritmektedir. Bir savunma oldugu i¢in, Plantinga’nin sundugu savunmanin
dogru oldugunu iddia etmesine gerek yoktur; sadece mantiksal olarak gecerli oldugunu
gostermesi yeterlidir. Bu yontyle, Plantinganin yaklagimi geleneksel bir teodiseden
farklilik gosterir. Zira geleneksel bir teodise, yalnizca yeni énermelerin gegerli oldugunu
gostermekle kalmaz, ayni zamanda argtimanin gegerli oldugu, makul oldugu ya da bu sav1
desteklemek icin iyi gerekceler bulundugunu da ispatlamaya ¢alisir. Bu durumda, bir
teodise meydana getirmek i¢in Plantinganin (1), (2), (2') ve (3) 6nermelerine, “(7)
Tanri'nin kotilik iceren bir diinya yaratmak icin bir sebebi vardir ve bu sebep sudur: ...”
(5 ve 6’dan hareketle) 6nermesini eklemesi gerekirdi. Burada benim amacim, Tanri’'nin
sebebi her ne olursa olsun gereksiz 1stirap yasadig diisiiniilen bireylere ivaz vermesi IT
(1) teolojik bir¢ok 6nermeyle uyumlu oldugu gibi kétiilitk problemini ¢6zmeye yonelik
daha kapsamli bir teodise gelistirmek icin 6nemli bir adim olabilecegi savunusunu
destekleyecek bir tartigma yiratmektir. IT (1) 6nermesi, Tanrr'nin iyiligi ve kudreti ile
bireylerin deneyimledigi gereksiz gibi goriinen acilar arasinda bir képrii olugturur. Bu
onerme, Tanr’'nin her bireysel acinin nihayetinde telafi edilecegi bir plani oldugunu ima
eder ve boylece kotilik probleminin sadece mantiksal boyutunu degil, ayn1 zamanda

duygusal ve deneyimsel boyutunu da ele almay: hedefler.

Ivaz'n ozgiir irade savunmasinin bir 6nermesi haline gelebilmesi icin ilk olarak,
Plantinga’nin tutumunun gereksiz bireysel acilara bir cevap vermedigini géstermeye
¢alisacagim. Ozgiir irade savunmasi temelde iki problemi cevapsiz birakmaktadir: (i)
kotulik problemi aslinda bireysel istiraplarin agiklanamamasindan kaynaklanir ve ahlaki
eylemleri gerceklestirmek bakimindan anlamh olan bir 6zgir irade bazi koétilikleri
(segilecek kotiliklerin bulunmas: bakimindan) gerektirir ancak bu insanin bagina gelen
her kotilugi agiklamak agisindan yeterli degildir. Buna séyle cevap verilebilir: insanlarin

basina gelen gereksiz bireysel acilar da bagka insanlarin 6zgir iradeleri dolayisiyla
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gerceklesmektedir ancak bu durum hala (1), (2), (2°) niteliklerine sahip bir Tanri’'nin
varligiyla mantiksal olmasa da bir ¢eligki olugturur. (ii) Kétuligiun olmadig bir dinya da
Plantinga'min ahlaki agidan anlamli 6zgiir irade kriterlerini kargilayabilir. (i) ile

baglayalim.

Kotuluk problemi, teorik arka plani kadar pratik yansimalariyla da énemli bir problem
olarak 6ne ¢ikar. Istiraplar ilk elden tecriibe eden insanlarin varlig: ve hicbir sekilde hak
etmedikleri halde baz1 acilara maruz kalmalari agiklanmay: hak eder. Ornek vermek
gerekirse, savag bolgesinde dogmus bir bebegin diinyanin gérece miireffeh bir yerinde
diinyaya gelmis olan bir bagka bebekten farki alemde 6zgiir varliklarin var olmasindan
bagka bir agiklamaya daha ihtiya¢ duyar, c¢iinkii bu bebegin istirabinin (babasini
kaybetmis olmasi, yetersiz beslenme, korku, vb.) kendisi disinda bir¢ok sey tarafindan
nedenlendigi soylenebilir. Ozgiir irade sahibi varliklari, bu ¢ocugun maruz kaldig1 acilari
(gugleri yettigi ol¢iide) dindirmeyi se¢memeleri durumunda ézgiir ancak iyi olmayan
varliklar olarak nitelememek gerekir. Bu, hala, Tanri’'nin kétiliikleri neden engellemedigi

sorusunu cevaplamaz.

Ozgiir irade savunmasinin cevaplamadig bir diger nokta ise (ii) kotiiltigiin olmadig: bir
dinyanin, hala Plantinga'min ahlaki agdan anlamli  6zgir irade kriterlerini
kargilayabilecegi elestirisidir. Buna gore, insanlarin iradeleri her tirla eylemlerini
gerceklestirmek icin yeterli olabilir ancak diinyada kétiilik olmadig (ya da bazi kotilukler
olmadigy) i¢in bunu secemezdi. Bu noktaya soyle bir elestiri yapilabilir: bu durumda
insanlarin secemeyecegi bir sey var oldugu icin 6zgir iradeden bahsetmek mumkin
olmazdi. Bu elestiriye su sekilde cevap verebilirim: su an 6zgiir oldugumuzu varsaydigimiz
durumda da smirsiz bir 6zgir iradeye sahip oldugumuzu nasil bilebiliriz; kavram
dinyamiza hi¢ girmemis bircok konu hakkinda 6zgiir olup olmadigimiz: séylememiz ne
kadar makul olabilir? Ayni sey kétiilik icin de gecerlidir, bir insanin bagka bir insanin
1stirabina bilerek ya da bilmeden sebep oldugu bir diinya, kétiligin olmadig: ya da sinirh
oldugu bir dinyada mumkiin olamaz miydi? Bu noktaya ikinci bir cevap olarak: kétiluk
var olabilirdi ancak bu kétiiliik hicbir insanin bagka bir insana fiziksel olarak aci1 ¢ektirme
yetisine sahip olmadig1 bir mahiyette tezahiir edebilirdi. Insanlar bu durumda, Tanrr’y1

reddedebilir, ona itaat etmeyebilir, bagkalarina hakaret edebilir, yalan soyleyebilir... Bu
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bakimdan, insanlar hala ahlaki agidan 6zgiir bir iradeye sahip olduklar1 halde soykirim

gerceklesgtiremezlerdi.

Ozgiir irade savunmastyla Plantinga, kétiiliigiin ve Tanr’'nin varliginin uyumlu oldugunu
iddia etmektedir. Ifade ettigim tizere, bagkalarina ac1 ¢ektirme yetisi var edilmemis ya da
ortadan kaldirilmis olsa bile, insanlar hala bagka kotiilikleri segebilirlerdi. Eger bu durum
“kotiliigiin varligr” olarak kabul edilirse, Plantinga bu baglamda amacina ulagmigtir.
Ancak, Plantinga'nin bagarisi yalnizca her seye kadir bir Tanri'min kétaligiin var oldugu
bir dinya yaratmasmin mantiksal tutarhiligini gostermekle sinirlhidir. Bu baglamda,
Plantinga iddia ettigi hedefe ulagmis ve Tanrimin her seye kadir oldugu bir dinyada
kotulagin varhig: ile Tanr’nin sifatlar1 arasinda bir celigki olmadigini géstermistir,
denebilir. Argiiman, “ahlaki aqidan 6zgir varliklar iceren bir dinyanin” béyle bir
ozgurlugin olmadig: bir dinyadan daha tsttin oldugunu kabul edenler i¢in nispeten
basittir. Bu 6nciil kabul edildiginde, Plantinga'nin amacini kanitladig: sdylenebilir. Ancak,
Plantinga’nin hentiz her gseye kadir bir Tanri'nin gercek dinyadaki kotilik ile nasil tutarl
olabilecegini gosterdigi soylenemez. Istirap sorununa yanit vermek i¢in, ahlaki agidan
anlamli 6zgir iradenin neden insanlara tecaviiz, iskence ve cinayet gibi eylemleri
gerceklesgtirme yetisi tanimasi gerektigi aciklanmalidir ya da bu acilara maruz kalanlarin
anlamsiz/bos bir alemde yasamadiklarinin, Tanri'nin bu acilarin farkinda oldugunun ve
bu aclarin bir sekilde karsiiginin alinacagina dair bir agiklama gereklidir. Tecaviiz,
iskence ve cinayetin bulundugu bir dinyanin, bu kétiliklerin bulunmadig: bir dinyaya
neden tercih edilecegini agciklamak gerekmektedir. Plantinga bu konuda bir agiklama
sunmamigtir. Plantinga’min bir savunma ortaya koydugu savunusunu amacini
gerceklegtirmesini oldukg¢a kolaylastirmaktadir. Ancak, hala her seye kadir bir Tanri'nin
bu diinyadaki, yani gercek dinyadaki kotalikle tutarli oldugunu géstermis degildir.
Istirap problemini yanitlamak i¢in, ahlaki acidan anlaml 6zgiir iradenin neden tecaviiz,
iskence ve cinayet isleme yetisini gerektirdigini a¢iklamak gerekir. iskence, tecaviiz ve
cinayetin var oldugu bir dinyanin, bu kétiliiklerin olmadig: bir diinyadan neden daha
tercih edilir oldugunu agiklamak gerekir. Bu noktay:r su sekilde argimana dékmek

miumkindir:

(1) Mumkiin diinyalarin birinde (ger¢ek diinya), insanlar tecaviiz, iskence ve cinayet gibi

kotulukleri gerceklestirme yetisine sahiptir,
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(2) Eger Tann her seye kadir ise, bu diinyada bu kétiiliiklerin bir anlami veya kargilig
olmalidir,

(3) Eger bu diinyadaki koétiliikler anlaml degilse, o zaman bu diinya Tanri'nin her seye

kadirligine uygun bir diinya degildir ya da Tanr1 her seye kadir degildir,

(4) Bu kotiluklerin ahlaki anlami ancak Tanri’nin insanlarin ¢ektigi acilarin farkinda
olmasi ve bu aclarin bir sekilde karsiliginin alinacaginin garanti altina alinmasiyla

saglanabilir,

(5) Tanri'nin her seye kadirligi ve iyiligi, ancak insanlarin kétiiliik yapma yetisine sahip
oldugu bir diinyada bu koétiliklerin ahlaki bir anlami ve karsiligi oldugunda tutarh

olabilir,

(6) Tanr’'nin her seye kadir ve iyilik sahibi olabilmesi i¢in, kotiliige izin vermesi ancak

bunun bir kargiliginin olmas: gerekir.
Bu argiimanin sonucunda ulagilabilecek 6nerme sudur:

(X) Tanr, kotilik iceren bir diinya yaratabilir (buna kadirdir) ve bunu yapmasinin iyi bir

nedeni vardir (ivaz verecek olmasi).

Plantinga'min  savunmasmin cevap vermedigi bu hususun, ivaz teorisiyle
tamamlanabilecegini savunuyorum. Bu savunumla, ivazin bu kétiliklerin neden var
edildigi noktasinda bir agiklama sundugunu savunmuyorum; daha ziyade, gereksiz ac
cekenlerin Tanr’nin planinda bir yerleri oldugunu ve Tanri’min bu insanlarin cektigi

acilan telafi edecegini savunuyorum.
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2. Kadi Abdiilcebbir ve ivaz Teorisi

Ivaz, kavram olarak karsilik, bedel manalarina gelir ve kelam terminolojisinde, ac1 ve
1stirap ¢eken kisiye Tanr tarafindan bir karsilik verilmesi gerektigi diisiincesi olarak
tanimlanir.”® Kadi Abdiilcebbar’a (6. 415/1025) gére, ivaz, “6vgiiye layik olmayan, ancak
hak edilen menfaat” olarak tanimlanir.”” Burada “6vgiiye deger olmayan” ifadesi, kiginin
menfaati erdemli davramiglarindan dolayr kazanmadigini vurgulamas: agisindan dikkat
cekicidir. Genellikle Mutezili diginirler tarafindan savunulan bu yaklasima goére, her
bireyin istemeden maruz kaldigi ve hak etmedigi ac1 ve sikintilarin telafi edilmesi
gerektigi ileri striilmektedir.” flahi iradenin zulme yonelmeyecegi, dolayisiyla insanin
hak etmedigi acilarin kargiliksiz birakilmasinin adaletsizlik olacag: ve bu nedenle kiginin
iradesi disinda maruz kaldigi acilarin bir karsiiginin olmasi gerektigi diistincesi bu
teorinin temelini olugturur. Buna gére, Tanr1 adaleti geregi bu acilar ivaz ile telafi eder.”
Telafiye ya da dogru ifadesiyle ivaza kimin hak kazanacag ise bir bagka tartigma
konusudur. Buna gore, Tanr1 kiginin tecriibe ettigi istirabin dogrudan sebebi olmasi ya da
kotilug engellememesi durumunda bunun karsiigini séz konusu kisiye kendisi verir.
Ancak eger kiginin tecriibe ettigi kotuligun sebebi 6zgiir bir failse, Tanri’nin bu kétilagin
bedelini sebep olana 6detecegi dustnilir. Mutezile'nin, var olan her seyin insanin
yararina yaratildigi distincesiyle uyumlu olarak, insanin, istemsiz yani iradesi disindan
meydana gelen ve hak etmedigi acilara karsiik Tanr’nin ivaz vermesi gerektigi

savunulur.®

Ivaz teorisinde, kisinin 1stiraplara maruz kalmasinin daha biiyiik bir iyilik elde etmesi
amaayla gerceklesmedigini vurgulamak o6nemlidir. Bu teorideki temel odak noktasi,

kiginin maruz kaldig 1stirabin bir bedel veya kargilik ile telafi edilmesidir.®! Burada, eger

76 Tlyas Celebi, “Ivaz”, Tiirkiye Diyanet Vakfi Islam Ansiklopedisi (Istanbul: TDV Yayinlari, 2001), 23/488-499;
Hiiseyin Maraz, “Mu’tezile Kelaminda Bir Hak Edis Olarak Kelamin lahi ve Insani Yénu”, Dokuz Eyliil
Universitesi llahiyat Fakiiltesi Dergisi 47 (2018), 102-103.

77 Celebi, “Ivaz”, 23/489.

78 Ibrahim Yildiz, “Theory of Iwad as an Explanation for Gratuitous and Pointless Evils”, Sakarya Universitesi

[ahiyat Fakiiltesi Dergisi 25/48 (2023), 519.

Mahsum Aytepe, “Mu’tezile’nin Aslah Teorisi ve Basra Mu'tezile’sinin Aslah Anlayiginin Tahlili”, Yakin

Dogu Universitesi Islam Tetkikleri Merkezi Dergisi 5 (2019), 85-104; Sibel Kaya, “Mu‘tezile Kelsminda

“Viictib Alellah” Tlkesi ile ligkilendirilen Fiiller”, Islamt Arastirmalar Dergisi 31/2 (2020), 326.

80 Kadi Abdulcebbar, el-Mugni fi Ebvabi’t-Tevhid ve’l-Adl (Kahire: el—M1"1essesetu’l—M1sr1yyeti'1’l—Amme, 1965),
13/452.

81 Kadi Abdulcebbar, Serhu’l-Usalil-hamse: Mu'tezile'nin Bes Iikesi, cev. Ilyas Celebi (Istanbul: Turkiye Yazma
Eserler Kurumu Yay., 2013), 2/322.
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bir kisi istemsiz ve hak etmedigi bir aciya maruz kalmigsa, Tanri'nin bunu telafi edecegi
(eger sebep Tanri ise karsihigi kendisi saglayarak, bir bagka 6zgir fail ise bedelini o kigiye
odeterek) vurgulanmaktadir.®” Ancak, bu durum kiginin acisinin bagkalarinin veya bir
toplumun yarari ya da ileride saglanacak bir fayda ugruna bir ara¢ olarak kullanilmasini
engellemez ya da daha dogru bir ifadeyle Tanrr’y1 bundan alikoymaz. Dolayisiyla, ivaz
teorisi, Tanr1'min bir bireyin acisin1 daha biiyiik bir iyilik (6rnegin bir ibret niteliginde) i¢in
kullanamayacagina dair bir kisitlama getirmez; bu da Tanr’'nin kudreti 6niinde —ivaz
saglarken- bir zorlama ya da kudretini snirlamanin s6z konusu olmadigini gosterir. Ivaz
teorisinde, ivaz vermenin temel amaa kisinin refahini saglamak degildir. Bu baglamda,
yalmzca kiginin maruz kaldigi acinin telafi edilmesi s6z konusudur. Tanri’min
gerceklestirmek istedigi durum, kisinin aci ¢ekmesine neden oluyorsa, Tanri’'nin bunun
karsihigini verecegi ongérillmektedir.®® Ivaza (IT) olan ihtiyaa asagidaki sekilde

kanitlamak mimkiindiir:

(1) Herhangi bir S aci/1stirap ¢ekiyor ve bu ac1 hak edilmemisse, o zaman S’ye ivaz/telafi

verilmelidir (ivaz teorisinin temel argiimani)

(2) Tanr, mutlak adalet (kudret), iyilik ve hikmet/ilim sahibidir (Mackie'nin 3.

onermesiyle uyumsuz olan agkin sifatlar),

(3) Zulim, adaletsizliktir,

(4) Zulum, koétilugin bir tiradar,

(5) Eger Tanr1 hikmet sahibiyse, anlamsiz eylemde bulunamaz (2’den hareketle),
(6) Zulum, anlams1z ve adaletsiz bir eylemdir (3 ve 5’ten hareketle),

(7) Eger Tanr1 adilse ve adaletsizlik yapamayacaksa, zulmetmesi miumkin degildir (2, 3, 5

ve 6'dan hareketle),
(8) Eger bir kisi haksiz yere ac1 ¢ekiyorsa, bu durum zuliimdiir (3’ten hareketle),

(9) Eger zulim varsa, telafi zorunludur (1, 5, 6 ve 8'den hareketle),

82 Kadi, Serhu’l-Usili'I-hamse, 2/312-332.
8 Kadi, el-Mugni, 13/505-507; Kadi, Serhu’l-Usili'l-hamse, 2/298.
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(10) Dolayisiyla, eger bir kisi haksiz yere ac1 ¢ekiyorsa, Tanr’nin adaleti geregi bu aciy1

telafi etmesi gerekir (1, 2, 7 ve 9’dan hareketle).

Kadi'ya gore, ivaz gerektirip gerektirmemesi agisindan insanin tecriibe ettigi kotulitkler

ti¢ farkli sebebe dayanir. Bunlar,
a. kiginin 6zgir iradesinin sonucu olarak meydana gelen ahlaki kétiltkler,

b. kisinin bagka birine verdigi, ancak arzu edilmeyen bir zararin neticesinde ortaya ¢ikan

kotilikler ve son olarak

c. diger insanlarin fayda saglamas: ya da ibret almasi amaciyla kisinin maruz kaldig:

kotiliiklerdir.

Plantingamin savunmasinda goérdigumuz tzere, (a)da diinyada kargilagtigimiz
kotulukler insanlarin 6zgiur iradelerinin bir sonucu olarak ortaya ¢ikmaktadir.
Dolayisiyla, her iki dugtinir de kisinin tecriibe ettigi ya da edecegi herhangi bir istirap
veya kotuligin, 6zgiir iradeden kaynaklandig: i¢in bir ivaz ya da telafi gerektirmedigi
konusunda hemfikirdir. ivaz, kisinin kétiilige kendi iradesinden kaynaklanmayan bir
nedenle maruz kaldigi durumlarda s6z konusudur. Konumuz agisindan 6nemli olan
kotulukler (b) ve (c) siklaridir. Buna gore, kisinin hak etmedigi ve 6zgir iradesi disinda
maruz kaldig: azaplara kargilik Tanri ya ivaz verir (c) ya da ivaz verdirir (b). Insanlarin
ibret almasi veya bagka bir sebep ya da sonug i¢in kisinin ac1 gekmesine engel olunmadig:
bir durumda Tanr, kiginin bu azabina kargilik ivaz verir. ® Diger taraftan, eger kotiligin
misebbibi bagka bir insan ise, bu kisinin neden oldugu acinin bedeli Tanr tarafindan
odetilir. Ivaz ve 6zgiir irade savunmasimi bir arada ele alarak bir teodise olusturma
¢abamizin arkasinda bu amag yatmaktadir: ivaz, 6zgiir irade ile islenen ahlaki eylemleri
agiklamaz; 6zgiir irade savunmasi ise bireysel acilarin neden ve sonuglarini tam olarak
izah etmez. Ancak bu iki savunma birlikte ele alindiklarinda daha giigli bir savunma

ortaya koyduklar soylenebilir.

3. Yeni Bir Teodisenin imkan:: ivaza Dayali Ozgiir irade Teodisesi

84 Kadi, Serhu'l-Usiili'I-hamse, 2/294-332.
8  Nesim Alantatar, Ibrahim Yildiz, “Teodik Bireycilige Kars1 Ivaz Teorisi”, Islami Arastirmalar Dergisi 33/2
(2022), 430.
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Ivaza dair bu arka plandan sonra, ivaz ile 6zgiir irade savunmasinin nasil bir arada
mantiksal kottlik problemine karsi bir teodise olarak islev gorebilecegine bakalim.
Ornegin, bir siiriicii dikkatsizce araba kullanirken bir yayaya carpar ve ona zarar verir. Bu
durumda siiriicli, yayanin zarar gérmesini istememistir, ancak kazaya sebep olmustur.
Ivaz ve 6zgiir irade bakimindan bu duruma bakarsak, siiriiciiniin kotiligi istemeden
yapmis olmasi bir irade eksikligine isaret eder. Bu durumda, Kadi Abdiilcebbar’a gére
zarar goéren kisiye ivaz verilmesi gerekmektedir, ¢tinkii zarar géren, bu koétilige 6zgir
iradesiyle sebep olmamigtir. Plantinga’nin 6zgiir irade savunmasi burada eksik kalir,
cunki yaya, kendi iradesiyle bu aciy1 segmemistir. Ona goére, 6zgiir iradenin var olmasi bir
zorunluluktur ve bu zorunluluk tim ahlaki kotiiliklerin varliginin temel sebebidir. Bize
gore, Plantinga’nin savunmasi, istemsiz ve gereksiz acilarin agiklanmasinda yetersizdir.
Tanri, 6zgir iradeye deger verdigi icin bu tir kétiluklere izin vermekte olsa bile, zarar
goren kisi telafi gerektiren haksiz bir duruma maruz kalmistir. Bir bagka oérnekte, bir
cocuk dogustan gelen bir hastalikla diinyaya gelir ve bu hastalik nedeniyle 6miir boyu act
ceker. Bu acidan diger insanlar ibret alabilir; 6rnegin daha fazla sefkat, siikiir ya da sabir
gosterebilirler. Ancak ¢ocugun hastaligi, kendi iradesiyle secilmemistir ve haksiz bir
istiraptir. Kadi Abdilcebbar’a gore, bu tir bir durumda Tanri’'nin bu aciy: telafi etmesi
gerekir, ¢unki kisi 6zgiur iradesi disinda ac ¢ekmektedir. Plantinga'nin 6zgiir irade
savunmast, bu tir bir durumu agiklamakta da zorlanir. Cocugun cektigi aci, bir 6zgir
se¢imin sonucu degildir; dolayisiyla Plantinga’nin savunmasi bu tiir acilar i¢in gecerli bir
agiklama sunmaz. Gereksiz goriinen bireysel acilar, 6zgiir irade savunmasinin smirlarin
ortaya koyar, cinki burada 6zgir irade ile iligkilendirilemeyen haksiz bir istirap séz

konusudur.

Ivazin sinirlan ise, 6zgiir iradenin bagladig1 yere kadardir. Diyelim ki bir dagci, zorlu bir
zirveye tirmanmaya karar verir. Bu siiregte, tiim tehlikeleri bilerek ve 6zgiir iradesiyle bu
zorlu maceraya girisir. Ancak tirmanis sirasinda bir kaza gecirir ve ciddi gekilde yaralanir.
Bu durumda, dagc: bu aay: kendi 6zgir iradesiyle sectigi bir eylem sonucunda
yasamaktadir. Plantinga’nin 6zgiir irade savunusuna gore, dagcinin 6zgir iradesiyle bu
eylemi yapmig olmas1 6zgiir bir kararin dogal bir sonucudur. Ivaz teorisine gére, bu tir
bir durumda bir telafi gerekmez; cinkt dagc kendi iradesiyle bu riski bilerek ve isteyerek
kabul etmistir. Burada yasanan aci, bir bagkasinin haksiz eylemi ya da Tanri’nin direkt bir

miudahalesi sonucu degildir, bu yiizden ivaz veya telafi mekanizmasi devreye girmeyebilir.
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Sonug olarak, 6zgiir irade savunmasi ve ivaz teorisi birbirlerinin eksiklerini tamamlayan
iki farkli yaklagimdir. Ozgiir irade savunmasi, insanlarin se¢im yapma 6zgiirligiiniin
kotulagun varligini agiklayabilecegini savunurken, haksiz veya istemsiz acilarin nedenini
aciklamakta yetersiz kalir. Ivaz teorisi ise, 6zgiir iradeyle agiklanamayan gereksiz acilarin
Tanrr’'nin adaletiyle nasil telafi edilecegini agiklar, ancak insanlarin kendi 6zgir
secimlerinden kaynaklanan acilara yénelik bir telafi gerektirmez. Birlikte ele alindiginda,
ozgir iradenin kétiliige olan katkis1 anlagilir hale gelirken, ivaz teorisi gereksiz ve haksiz
acilarin telafi edilmesiyle Tanri'nin adaletinin nasil korundugunu gosterir. Bu iki yaklagim
bir araya getirildiginde, kétuligin varlig ile Tanr’'nin iyiligi ve adaleti arasinda daha
butincil bir uyum saglanmig olur. Bu bélimde, bu sonuctan da hareketle, daha 6nce
tartisgtigim iki savunmanin bir teodise haline getirilebilme imkaninmi ele alacagim.
Plantinga’min 6zgir irade savunusu, su 6nermeler arasinda mantiksal bir celigkinin

zorunlu olmadigini géstermeyi amaglar:
(1) Tann kadirdir,

(2) Tanr mutlak manada iyidir,

(2) Tann alimdir,

(3) Alemde kotiiliik vardar.

Plantinga, bu 6nermeler arasindaki tutarliligin gésterilmesinin, alemde kétilagin varlig
ile Tanr’'nin varhgimin ayni anda dogru olabilecegine dair bir agiklama sunacagini belirtir.
Bunu bagarabilmek i¢in, A: [(1), (2), (2°) ve (3)] setiyle tutarli olan ve A ile (X)'in birlikte
(3)’i gerektirdigi yeni bir 6énermeyle yapilabilir. Bu islevi gorebilecek (X) 6nermesi su

sekildedir:
(X) Tanr, kotiilik iceren bir diinya yaratabilir ve bunu yapmasinin iyi bir nedeni vardir.

Eger (X), A ile tutarli ise, 0 zaman A ve (3) de tutarlidir. Bu sonug, daha énce sundugum
ivaz teorisine dayali argiimanla, yani IT (1) “Bireyler tarafindan deneyimlenen gereksiz
kotulikler (ac1 ve istiraplar) Tann tarafindan uygun bir sekilde telafi edilecektir” ile uyum
icerisindedir. S6yle ki, Tanri'nin kétiltukleri yaratmak icin bir sebebi vardir: insanlara ders
vermek, daha buytiik bir iyiligin ortaya ¢ikmasini saglamak vb. Ancak ben, bu duruma bir
aciklama olarak, “gereksiz kétiiliklerin uygun bir sekilde telafi edilecegi” ivaz teorisinin,

ozgir irade savunmasiyla birlikte uygun bir cevap verdigini savunuyorum.
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Bu baglamda, gelistirdigim 6zgir irade savunmasi ve ivaz teorisinin birarada
savunulmasina dayanan ‘ivaza dayal 6zgiir irade teodisesi’ (OIS+IT) su sekilde isler: A
(D), (@), (2) ve (3)] ile birlikte (X) onermesi, yani “Tanri, koétilik iceren bir diinya
yaratabilir ve bunu yapmasinin iyi bir nedeni vardir” savunulabilir hale gelir. ivaz
teorisiyle bu neden daha da gii¢lendirilir: Kétiltuklerin yaratilmasinin sebebi, insanlarin
ozgir iradeye sahip olmalar1 ve bu irade dogrultusunda hatalar yapmalaridir. Ancak, bu
hatalar ve sonuglari, Tanr’nin adalet ilkesi dogrultusunda uygun bir sekilde telafi
edilecektir. Boylece, Tanr1 hem adil hem de iyidir, ¢inka bireylerin deneyimledikleri
acilar, nihai anlamda karsilik bulur ve telafi edilir. Bu cercevede OIS+IT, ozgiir irade
savunmasinin sagladigi mantiksal tutarliligy, ivaz teorisinin adalet ve telafi anlayisiyla
tamamlar. Kotulikler, 6zgtur iradenin dogal bir sonucudur, ancak bu kétuliklerin
“gereksiz” olarak goriilmesi, Tanr’'nin adaletiyle bagdasmaz. Ivaz teorisi bu gereksiz
kotiiliklerin hepsinin telafi edilecegini 6ne stirerek, Tanri’'min iyiligini ve kudretini
yeniden tesis eder. Dolayisiyla, ivazli 6zgiir irade teodisesi, hem 6zgir irade savunusunun
getirdigi mantiksal aciklamayi, hem de ivazin sundugu ahlaki dengeyi bir araya getirerek
daha gii¢lii bir teodise (OIS+IT) sunmaktadir. Bu birlikteligi su sekilde argiimana dskmek

mimkiindiir:
(1) Tanr her zaman adil, iyi ve hikmet sahibidir (OIS (1) ve IT (2)’den hareketle),

) Ozgiir irade, kotuligin mumkin oldugu bir dinyay1r zorunlu kilar (OIS (3)den
hareketle),

(2.1. X)) Tanr'min kotilik iceren bir diinya yaratmasmin iyi bir nedeni vardir

(savunmay1 teodise yapan varsayim),

(3) Ozgiir irade ile yapilan ahlaki kotiilikkler telafi gerektirmez, ¢iinkii kisi kendi
secimlerinden sorumludur (OIS+IT (2) ve OIS (4), (5) ve (6)’dan hareketle),

(4) Ozgiir iradeyle baglantis1 olmayan haksiz/gereksiz acilar icin telafi/ivaz zorunludur

(OIS+IT (1), (3) ve IT (1)’den hareketle),
(5) Zulum, kétilugiin bir tiradir (IT (3) ve (4)’den hareketle),

(6) C)zgﬁr irade disindaki haksiz acilar (zulim) i¢cin Tanr ivaz saglar, boylece adaletini

korur (OIS+IT 4’ten hareketle),
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(7) Eger Tanrn hikmet sahibiyse, anlamsiz eylemde bulunamaz dT (2), 0iS (1)den
hareketle),

(8) Zuliim, anlamsiz ve adaletsiz bir eylemdir (IT (3), (5) ve OIS+IT 6’dan hareketle),

(9) Eger Tanr1 adilse ve adaletsizlik yapamayacaksa, zulmetmesi miimkiin degildir (T (2),

(3), (5) ve (6)’dan hareketle),

(10) Eger bir kisi haksiz yere ac1 ¢ekiyorsa, bu durum zuliimdiir (T (3) ve OIS+IT (5)'ten
hareketle),

(11) Eger zulum varsa, telafi zorunludur (IT (1), (8) ve OIS+IT (5)'dan hareketle),

(12) Dolayisiyla, eger bir kisi haksiz yere ac1 ¢ekiyorsa, Tanri'nin adaleti geregi bu aciy1
telafi etmesi gerekir (T (1), (2), (7) ve (9)'dan hareketle),

(13) Boylece Tanrr’'nin iyiligi ve adaleti tiim mumkiin diinyalarda korunur (Ois+iT 3, 6, 7,
9); insanin ahlaki kétilik yapabilmesi manasinda 6zgurlugi zarar gérmez (OIS+IT 2, 3)
ve kigilerin yasadigi anlamsiz aclarin bir karsihgi ve dolayisiyla bu yasananlarin
anlamsiz/gereksiz/karsiliksiz olmadigi sonucuna ulagilabilir (O1S+ITX, 4, 6, 8, 9, 10, 11,
12).

Sonug

Plantinga’nin savunmasi bagarili kabul edilirse, yeni bir argiiman varsaymadan bunu
yaptig1 icin yeterli gorilecektir ve A'min tutarh oldugunu kamtlayacaktir, ancak ortaya
koydugumuz teodise iki argiimani da (6zgiir irade ve ivaz) bir ileri noktaya tagiyarak
actklama giici bakimindan da daha gi¢li ve tatmin edici bir agtklama sunmaktadr.
Stuphesiz, bir teist, Tanri’'nin kétalige izin vermesinin sebebini ya da en azindan bunun
karsiliksiz kalmayacagini bilmek ister. OIS+IT argiimani gostermektedir ki, Tanr1 hem
adil hem de hikmet sahibi olarak, yaratmis oldugu diinyadaki kétilikleri tamamen goz
ardi etmez; aksine, her tiirli haksiz ac1 ve zulum Tanri’'min adaleti geregi telafi edilmek
zorundadir. Ozgiir irade kotiliigiin varligin1 zorunlu kilarken, insanin 6zgiirce yaptig
ahlaki kotiiliiklerin sorumlulugu yine insana aittir ve bu tiir kétalikler telafi gerektirmez.
Ancak, insanin 6zgiir iradesi disinda maruz kaldig: haksiz acilar, Tanri’nin adalet ve
iyiligiyle bagdasmaz; bu nedenle, bu tiir acilarin anlami, Tanr’'nin saglayacag: ilahi telafi

ile ortaya ¢ikar. Bu yaklasim hem insanin 6zgiirligint korur hem de Tanri’'nin iyiligini,
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adaletini ve hikmetini tim miimkiin diinyalarda muhafaza eder. Bu baglamda, Tanr’'nin
zulim iglemeyecegi, aksine haksiz ac1 ¢ekenleri adil bir sekilde telafi edecegi sonucuna
ulagilir, béylece yasanan acilar anlamsiz ya da kargiliksiz kalmaz. Bu yeni teodiseyle,
Tanri’'min adaleti ve iyiligi, 6zgtr irade savunusunun sinirlarini asarak daha kapsamli bir
sekilde ele alinir. Plantinga’nin 6zgiir irade savunmas, ahlaki kétiliklerin varligini insan
ozgurlugine baglarken, ivaz teorisiyle entegre edilen bu yaklagim, yalnizca insan kaynakl
kotiilikleri degil, insanin kontrolti disinda gerceklesen acilarin da Tanrr’nin adalet
anlayis: i¢inde bir anlam ve karsilik bulacagini 6ne siirer. Bu yeni teodiseyle, Tanri'nin
zulim islemeyecegi ve anlamsiz acilarin bosuna olmadigi daha saglam bir sekilde

savunulabilir.
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Kadi Abdiilcebbar’in Tesbitii Deléd’ili’n-Niibiivve Adl1 Eserinde

§ii/Ismaili Propaganda

Furkan Erbas”

Ozet

Islam tarihinde farkli mezheplere mensup bircok alim, bid‘at veya sapkin olarak gordiigi
mezheplere reddiyeler yazmistir. Bunlardan biri de Basra Mu'tezilesi'nin énde gelen
kelamalarindan Kadi Abdilcebbar’dir (6. 415/1025). O, Hz. Peygamber’in mucizelerine
dair yazmigs oldugu Tesbitii deld’ili'n-niibtivve adl1 eserinde $ii-Batini telakkilerin reddine
de genis bir sekilde yer vermistir. Sii-Batini argimanlari halk arasinda yayip taraftar
toplamakla gorevli olan Ismaili dailer hakkinda da Kadi Abdiilcebbar eserinde dikkat
¢ekici bilgiler aktarmaktadir. Ona gore Ismaili propagandanin insanlar arasinda etkili
olmasi, dailerin yogun faaliyetleri ile yakindan ilgili olmustur. Bundan dolay: eserinde
Miisliimanlar i¢in son derece tehlikeli olarak gérdiigi Ismaili propagandaya ve dailere
ciddi elestiriler yoneltmigtir. Kadi Abdulcebbar, dailerin gérevlendirilmeleri,
yapilanmalari, gorev alanlar, etkileri ve Islam’in 6ztine aykir1 faaliyetlerini eserinde konu
edinerek Ismailiyye'nin goriislerini ciiritmeye caligmistir. Yaklasik olarak 3./9. yiizyildan
baslayarak Fatimiler'in Misir’1 ele gecirmelerinden (358/969) sonraki stirece kadar Ismaili
propagandanin  Islam diinyasinda yarattigi etki ve yansimalari hakkinda
degerlendirmelerde bulunan Kadi Abdiilcebbbar, Ismaililigin biinyesinde Miisliimanlar
acisindan son derece sakincali fikirler barindirdigini agciklama gayreti icerisinde olmustur.
Kadi Abdilcebbarin Teshitii deld’ilin-niibiivve adli eserinde ele aldigi Sii/Ismaili
propaganda arastirmanin konusunu tegkil etmektedir. Karmati ve Fatimi Ismaililiginin
propaganda keyfiyeti ve siiregleri bu ¢alismanin kapsamini olusturmaktadir. Tespit
edebildigimiz kadariyla konu hakkinda 6nceden herhangi bir calisma yapilmamig olmasi
aragtirmanin 6nemini artiran 6nemli bir dmildir ve ¢alisma bu yoéniiyle 6zginluge
sahiptir. Caligmanin amaci Mu'‘tezile alimlerinden biri olan Kadi Abdiilcebbar'in $ia’nin

kollarindan biri olan Ismailiyye’ye ve propagandasina bakis agisini ortaya koymaktir. Bu
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anlamda onun Tesbitii deld'ilin-niibiivve adli eserinde Ismailiyye propagandasi hakkinda
ortaya koydugu degerlendirmeleri metodik bir sekilde ele almak ve bunlar hakkinda
kanaatleri ortaya koymak calismada izlenecek yéntem olacaktir. Mu‘tezile kelamcis1 Kadi
Abdiilcebbarin  Ismailiyye propagandasina yonelik degerlendirmeleri, mezhep
mensuplarinin birbirlerine karsi bakis agilarini ortaya koymasi anlaminda fikir verecektir.
Caligmada Sii/Ismaili propagandaya dair verilen bilgilerin incelenmesiyle propagandanin
davetin yayillmasinda énemli 6l¢tide rol oynadigi saptanmistir. Ayrica propagandanin

Islam’in muhatap kitleler tarafindan yanlis anlagilmasina etki ettigi tespit edilmistir.

Anahtar kelimeler: islam Tarihi, Kadi Abdiilcebbar, Tesbitii Deld’ilin-Niibiivve, Sia,

Ismaililik, Propaganda.

Shiite/Isma‘ilite Propaganda in Qadi ‘Abd al-Jabbar’s Tasbit
al-Dala’il al-Nubuwwah

Furkan Erbas®

Abstract

In the history of Islam, many scholars belonging to different sects have written
refutations to sects that they regarded as bid‘ah or heretical. One of them is Qadi ‘Abd al-
Jabbar (d. 415/1025), one of the leading theologians of the Basra Mu'‘tazilites. In his work
on the miracles of the Prophet (pbuh), Tasbit al-dala’il al-nubuwwah, he also gave extensive
space to the rejection of Shii-Batini doctrines. Qadi ‘Abd al-Jabbar also provides
remarkable information about the Isma‘ili da‘is, who were in charge of spreading Shiite-
Batini arguments among the people and gathering supporters. According to him, the
effectiveness of Isma‘ili propaganda among the people was closely related to the intensive
activities of the da‘is. Therefore, in his work, he criticised the Isma‘ili propaganda and the
da‘is, which he regarded as extremely dangerous for Muslims. Qadi ‘Abd al-Jabbar tried

to refute the views of Isma‘iliyya by discussing the appointment, organisation, field of

*
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duty, effects and activities of the da‘is against the essence of Islam in his work. Qadi ‘Abd
al-Jabbar, who made evaluations about the effects and reflections of Isma‘ili propaganda
in the Islamic world starting from the 3rd/9th century until the period after the Fatimids
conquest of Egypt (358/969), endeavoured to explain that Isma‘ilism contained ideas that
were extremely objectionable for Muslims. The Shiite/Isma‘ilite propaganda that Qadi
‘Abd al-Jabbar dealt with in his work Tasbit al-dald’il al-nubuwwah constitutes the subject
of this study. The nature and processes of the propaganda of the Qarmatians and Fatimid
Isma'‘ilis constitute the scope of this study. As far as we can determine, the fact that there
has not been any previous study on the subject is an important factor that increases the
importance of the research and the study has originality in this respect. The aim of the
study is to reveal the perspective of Qadi ‘Abd al-Jabbar, one of the Mu‘tazilite scholars,
on Isma'‘iliyya, one of the branches of Shi‘a, and its propaganda. In this sense, the method
to be followed in this study will be to methodically deal with his evaluations about the
Isma'‘iliyya propaganda in his work titled Tasbit al-dald’il al-nubuwwah and to reveal his
opinions about them. Mu'tazilite theologian Qadi ‘Abd al-Jabbar’s evaluations on
Isma‘iliyya propaganda will give an idea in terms of revealing the viewpoints of the
members of the sect against each other. By analysing the information on Shiite/Isma‘ilite
propaganda in the study, it was determined that propaganda played an important role in
the spread of the da‘wah. In addition, it has been determined that propaganda has an

effect on the misunderstanding of Islam by the addressee masses.

Keywords: Islamic History, Qadi ‘Abd al-Jabbar, Tasbit al-Dala’il al-Nubuwwah, Shi‘a,

Isma‘ilism, Propaganda.
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Giris

Islam tarihi farkli mezheplere mensup pek ¢ok alimin bid‘at veya sapkin olarak gérdiigi
“otekine” kars1 yazdig: reddiyeler ile doludur. Bu anlamda Ehl-i Stinnet, Sia, Mu'‘tezile ve
Haricilik mezhebi mensuplar1 kendi gériglerini tahkim etmek maksadiyla birbirlerine
yonelik cesitli elegtiriler yoneltmiglerdir. Basra Mu‘tezilesinin meghur alimlerinden olan
Kadi Abdulcebbar da yazmis oldugu eserlerinde miinekkid vasfiyla 6ne ¢ikmaktadir. Ele
aldig pek ¢ok eserinde diger mezhep mensuplarinin akide ve yagantilarina yoénelik dikkat
cekici degerlendirmelerde bulunan Kadi Abdilcebbar, Hz. Peygamber'in mucizeleri
hakkinda yazmis oldugu Tesbitii Deld’ilin-Niibiivve adli eserinde de “6teki” olarak
konumlandirdign  Siiler'in bir kolu olan Ismailiyye'ye yonelik ciddi elestirilerde
bulunmustur. Ismailiyye'nin diisiince bicimi, tarihi arka plani, yapilanmasi, érgiitlenmesi
ve yayginlik kazanmasina dair bir¢cok husus Kadi Abdiilcebbar tarafindan ele alinmigtir.
Kadi Abdiilcebbar’in Sii-Ismaili propagandaya dair eserinde yer verdigi bilgilere gecmeden

once propagandanin niteligine deginmek yerinde olacaktir.
1. Sii-Ismaili Propagandanin Niteligi

Altinaa imam Cafer es-Sadik'in oglu Miusd el-Kazimt imam olarak kabul eden
Imamiyye/Isnaaseriyye ile imamet yontinden ayrilan Ismailiyye, Ca‘fer es-Sadik'n en
biiyiik oglu Ismail'in imam oldugu gortisiint savunmustur. Ca‘fer es-Sadik'in 148 (765)
yilindaki 6limiinden itibaren Ismailiyye imamlari, ilk zihir imam Ubeydullah el-
Mehdi'nin Magrib’de zuhur etmesine kadar (296/908) gizlenmeyi siirdiirmuslerdir (setr
stireci).® Yaklagik bir buguk asir siiren gizlilik dénemi ¢esitli karanlik merhaleler gecirdigi
icin bu siirecte gorev alan imamlarin gercek birer sahsiyet olup olmadigi hususu aydinliga
kavusturulabilmis degildir. Bu durum Fatimiler'in nesebinin Ehl-i beytten olup olmadig:

noktasinda ¢esitli spekiilasyonlarin da ortaya ¢tkmasina zemin hazirlamigtir.?’

Ismaililer davetlerine taraftar toplamak ve goriislerini bulunduklari yerlerde yaymak
adina propaganda faaliyetlerine biiyiik 6nem vermiglerdir. Propaganda yapmak tizere

gorevlendirilen dailer imam tarafindan yetkilendirilmekteydiler ve konumlar: imamdan

8  Mehmet Ali Biyiikkara, “Ismaili D4l ve Fatimi Da‘vet”, llam Arastirma Dergisi 3/1 (1998), 11.
8 Mustafa Oz - Mustafa Muhammed eg-Sek‘a, “Ismailiyye”, Tiirkiye Diyanet Vakfi Islim Ansiklopedisi
(Istanbul: TDV Yayinlari, 2001), 23/128.
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sonraki merci olan hiiccetten hemen sonra gelmektedi.®® Davet® adini verdikleri mezhep

faaliyetlerini titizlikle yiiriten dailer imamlar ile direkt olarak irtibat kurabilmekteydiler.

Dailer, kaynagini imamdan yahut mezhebin 6nde gelen yetkililerinden alan manevi bir
otoriteye sahiptiler. Imamlarin hikmetli gériislerini yaymak tiiriinden cesitli egitim ve
ogretim duizeyindeki faaliyetlerden sorumlu olan diilerin aymi zamanda imam adina
hareket ederek ahid, misak ve biat alma yetkileri de vardi. Ote yandan dailer mezhebin
gelismesi ve yayilmasi i¢cin bulunduklar: yerlerde ilmi faaliyetler gerceklestirmis, yeri
geldiginde idarecilik dahi yapmiglardir.®® Ibn Havseb adli dainin Yemen’de ilk Ismaili
devletini kurmasi, Eba Abdullah es-$ii'nin Magrib’de kendisine katilan Berberi kabileler
ile birlikte Aglebiler’e karsi zafer kazanip Fatimiler'in kurulmasinin éntinii agmasi,
Miueyyed-Fiddin’in Biveyhi sarayinda ajanlik yapmasi, Hamdin Karmat ve Abdan’in
Karmatiligi kurmasi vb. érnekler akla geldiginde Ismaili dailerin ¢ok yénli hareket

ettikleri miisahede edilmektedir.

Karmatiler'in Yemen ve Irak’ta Abbasiler’e yonelik bagarili askeri faaliyetlerinin yami sira
Fatimilerin Magrib'de kurulmasinin ardindan siyasi ve askeri agidan yiikselmeye
ge¢mesiyle IV. (X.) yy.’dan itibaren Ismaili davet dailerin yogun faaliyetleri sonucunda
bir¢ok bélgeye yayilmistir. Batida Endiiliis’ten doguda Sind-Hind topraklarina kadar genis
bir alani i¢ine alan Ismaili davet faaliyetleri pek ¢ok taraftar toplamistir. Dailer,
Fatimiler'in dérdiincti halifesi Mu‘izz-LidinillAh déneminde Sind topraklarinda vasal
hanedanliklarin dahi kurulmasini saglamiglardir.®® Neticede tegkilath bir yapilanma
neticesinde Ismaili mezhebine mensup devletlerin siyasi ve askeri acidan niifuz altina
alamadiklar1 yerlerde propaganda faaliyetlerini yuriiten dailer, mezhep ici hiyerarside ¢cok

onemli bir misyon ustlenmislerdir.

8  Mustafa Oz, “Daf”, Tiirkiye Diyanet Vakfi Islam Ansiklopedisi (Istanbul: TDV Yayinlari, 1993), 8/420.

8 smaili davet hakkinda genis bilgi i¢cin bk. Mehmet Ali Bayiikkara, “Ismaililere Atfedilen ‘Dokuz Asamah
Da'vet Siireci’ Uzerine Bir Inceleme”, flam Arastirma Dergisi 3/2 (1998), 35-49.

% Dat'nin vasiflar, gérevleri ve calisma sekilleri hakkinda detayh bilgi i¢cin bk. Buyiikkara, “Ismaili Dai”, 22-
29

9 Kadi Nu‘man b. Muhammed, el-Mecdlis ve'l-Miisdyerat, thk. Habib el-Faki ve dgr. (Beyrut: Dari’l-
Muntazar, 1996), 481-483; Muhammed b. Ahmed el-Makdisi, Ahsenii’t-Tekdsim fi ma'rifeti’l-ekalim, ngr.
Mektebetii Medbala (Kahire: Mektebeti Medbala, 1991), 481-482; ‘Imadiddin Da% Idris, Tarithu'l-
Huleféi'l-Fatimiyyin bi'l-Magrib el-Kismii'l-Héas min Kitabi ‘Uydni'l-ahbdr, thk. Muhammed el-Ya‘lavi (Beyrut:
Dari’l-Garbi'l-1slami, 1985), 658-663; Abbas Hamdani, The Beginnings of the Ismaili Da'wa in Northern
India (Kahire: Sirovic Bookshop, 1956), 3; Heinz Halm, The Fatimids and their Traditions of Learning
(London: I.B. Tauris & Co., 1997), 15-16.
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2. Tesbitii Deld’ili’n-Niibiivve’de $ii-Ismaili Propaganda

Bulunduklan yerlerde genis kitleleri etkisi altina alan Ismaili davet faaliyetleri, diger
mezhep mensuplar: tarafindan elegtirilmigtir. Bu anlamda KAdi Abdiilcebbar eserinde
Ismaili 6greti ve propagandaya dair énemli miilahazalarda bulunmustur. Kadimin
eserinde Ismaililer ile ilgili en ilging yaklagim Fatimiler ile Karmatiler'i hem tarihsel arka
plan hem de doktrin yéniyle irtibatlandirmasidir. Aktardig bilgilerde ayrima gitmeden
her iki ziimrenin ayn1 hedef i¢in ¢abaladiklarini ve Islam’in 6ziine zarar vermek adina
birlikte hareket ettiklerini 6ne stirmiistiir. Bu durum Karmati gruplarda goriilen bazi agir1

iddialar1 FAtimiler’e de tegmil etmesine sebebiyet vermistir.”

Eserinde Hagimogullar: ile Umeyyeogullar1 arasindaki rekabete deginen miiellif, bunlarin
riyaset icin birbirleri ile miicadele halinde olduklarini belirtmis, meydana gelen fitne
ortamindan “miilhidler” olarak niteledigi Ismaili dailerin yararlandigini, onlarin
misliman halkin zihnindeki imimet vb. tartismali konular hakkindaki stipheleri
koriiklediklerini ifade etmigtir.”® Bunlarin kendisiyle ayn1 dénemde Misir, Remle, Str,
Akka, Askalan, Dimagk, Bagdat ve Biistak daglarinda yasadiklarini, Hz. Peygamber’e ve
Ehl-i beyte yonelik sevgi iddiasinda bulunduklarini, Hz. FAtima i¢in agit yaktiklarini,
halka Kur'an'in ve farzlarin degistirildigini ve yonetimde bulunanlarin yasadiklar
ihtilaflarn =~ Hz.  Peygamber’e = diusmanliktan  kaynaklandigini  soylediklerini
nakletmektedir. Bu dailer ayni1 zamanda etrafta agitci ve kasideciler gorevlendiriyorlarda.
Halktan kendilerine biat etmeleri i¢in ahitler aliyorlar yeminler ettiriyorlardi. Dailer, Ebt
Hanife ve Malik b. Enes gibi Ehl-i Siinnetin 6nde gelen alimlerinin fikhindan da halk
sakindirarak onlarin kafir ve Ehl-i beyt diismani olduklariniyaymaktaydilar.*

Dailer bulunduklar: yerde érgiitlenme ve taraftar toplama adina meclisler kurmuslardir.
Bunlardan bir tanesi olan “meclisti’t-tagziye (gidalalanma meclisi)” adli meclislerde halka

her geyin bir batini oldugunu ve bunlarin Allah’in izniyle efendileri imamlar tarafindan

92 Detayl bilgi icin bk. Betiil Yurtalan - Habip Demir, “Tesbitu deld’ili'n-nubuvve Adl Eseri Baglaminda Kadi
Abdulcebbar'in Fatimilere Bakig1”, e-Makalat Mezhep Aragtirmalarn Dergisi 16/1 (2023), 19-25.

%  Ebi’l-Hasen b. Ahmed Kadi ‘Abdilcebbar, Tesbhitii Deld'ilin-Niibiivve, thk. Abdillkerim Osman (Beyrut:
Dari’l-Arabiyye, ts.), 2/594.

% Kadi ‘Abdiilcebbar, Tesbit, 2/594-595. Miellif s6z konusu dailerin isimlerini su sekilde vermektedir: Eba
Cebele Ibrahim b. Gassan, Cabir el-Miiteveffa, Ebu’l-Fevaris Hasan b. Muhammed el-Mimedi, Ebu’l-
Hiseyn Ahmed b. Muhammed b. el-Kiimeyyit, Eba Muhammed et-Taberi, Ebu’l- Hasan el-Halebi, Eba
Yetim er-Rilbdy, Ebu’l-Kasim en-Neccari, Ebu’l-Vefi ed-Deylemi, ibn Ebi’d-Deys, Huzeyme, Ebt Huzeyme,
Ebt Abdullah Muhammed b. en-Nu‘man.
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bilinebilecegini soylemekteydiler. Peygamber'in vefatinin ardindan seriatinin ikdme
edilemeyecegini, bu yiizden Allah’in hiiccetleri kilinmis olan imamlarin emrine sarilmanin
farz oldugunu belirtmekteydiler. Ehl-i beyt diismanlarinin yerytziinde bulunmaya devam
ettikce namazin kendilerine farz olmadig: halka séylenenler arasindaydi.® Propagandaya
maruz kalan kitlenin siiphe ve tereddiit derecelerine gore terakki gerceklesmekteydi. Bu
terakki dereceleri el-Beldgu’s-Sdbi‘ ve en-Namusu'l-A’zam adli yazmig olduklar eserlerde
anlatilmaktaydi. Belli bir dereceye ulagan kimseleri terakki ettirerek kendilerine anne, kiz
ve kiz kardeglerin artik haram olmadigini domuz eti, sarap, zin4, livata, faiz ve eglerde

ortakligin caiz oldugunu séylemekteydiler.”

Kadi Abdilcebbar, Magrib’de Fatimi devletinin kurulmasina zemin hazirlayan Eba
Abdullah eg-Sii olarak bilinen Hiiseyin b. Ahmed b. Zekeriyya el-Kafi'nin bélgede bulunan
kabileler arasinda etkili bir propaganda yaptigini, bircok kabile tyesini kandirarak
kendisine biat ettirdigini ifade etmektedir. Rivayete gére efendisi Sa‘ld (Ubeydullah el-
Mehdj) ile birlikte Islam’a mugayir bazi hareketlerde bulunduklarini kendilerine soyleyen
kabile tyelerini tutarsiz sdylem ve gerekeeler ile avutmaktaydilar. Daha sonra Fatimi
devletinin kurulus asamas: hakkinda rivayetler aktaran miellif, Mehdinin devleti
kurmasinin ardindan boélgede bulunan Fatimi dailerini cesitli gerekgeler ile ortadan
kaldirdigim ifade etmektedir.”” Bu bilgi Ismaili propagandanin basariya ulasmasinin
ardindan dailer ile sorun yagsamaya baglayan y6netimin, devletin kurulmasinda biytuk
katkilar1 olmasina ragmen goézden cikarilabileceklerini gostermesi bakimindan 6nem arz

etmektedir.

Kadi Abdiilcebbar'n aktardigina gére Mehdinin déneminde dogu bolgesinde Ismaili
propaganda yayginlasarak devam etmistir. Bagdat'ta yasayan Bend Bistam, Bena Ebi’l-
Bagl ve Alir'l- Furat gibi Sii aileler icerisinde yer alan dailer Mehdi'nin Magrib’de ortaya
ciktigi, oradaki olileri dirilttigi hususunda propaganda yapiyorlardi. Yine Horasan
bolgesinde bulunan Ebi'l-Hasen Muhammed b. Ahmed en-Nesefi ve Nasr b. Ahmed ile
Rey sehrinde bulunan Ebd Hatim Ahmed b. Hamdan adh dailer de benzer gekilde

propaganda yaparak taraftarlarini artirmayr amacghiyorlardi. Mehdinin Magrib’den

%  Bekir Topaloglu, “Tesbiti Delailin-Nubiivve”, Tiirkiye Diyanet Vakfi Islam Ansiklopedisi (Istanbul: TDV
Yayinlar, 2011), 40/536.

% Kadi ‘Abdiilcebbar, Tesbit, 2/596.

97 Kadi ‘Abdiilcebbar, Tesbit, 2/597-599.
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¢tkmasinin ardindan biitiin yer ytziine hakim olacag ve hicri ii¢ ytiz yilina gelindiginde
emirlerinin ve hiktumlerinin herkes tarafindan yerine getirilecegi soylemleri Hz.
Peygamber ve Ehl-i beytten bazi kimselere dayandirilarak aktarilmakta boylece hadis

uydurmaya hizmet edilmekteydi.*®

Mehdi, dogu bolgesinde bulunan daileri ile sik sik irtibat kurmaktaydi. Rivayete gore
dailerin géndermis olduklar el¢iler Mehdi'nin yanina geldiklerinde ona dogu bolgelerini
ele gecirmek icin acele etmesini, Bagdat'ta tahta on iki yaginda olan Muktedir-Billah'in
oturmasina zemin hazirladiklarini, Aliv'l-Furat, Bent BistAm, Alii’l-Kasim b. Abdillah, Ali
Ebil-Bagl, Alu Nevbaht ve Kerhiler gibi icerisinde Siiler'in yogun olarak bulundugu
ailelerin Muktedir'in etrafin1 sardiklarini, béylece halifenin kontrolleri altina girdigini
soylemiglerdir. Rivayete gére elgilerinden bu bilgiyi alan Mehdji kisa siire sonra karadan
ve denizden biiyiik bir orduyu Misir1 ele gegirmek icin gondermistir.”® Bu bilgi Ismaili
propagandasina hizmet eden dailerin gerceklestirdikleri aktif faaliyetler neticesinde
merkeze sunduklar bilgiler aracilifiyla siyasi mekanizmay: harekete gecirerek askeri
tesebbiislerin olusmasina zemin hazirlayabildiklerini géstermesi bakimindan dikkate

degerdir.

Mehdi'nin dogu bolgelerinde bulunan daileri efendileri adina propaganda yaparken onun
Hz. Peygamber'in oglu, Allah’in hiicceti, Allah’in el¢isi hatta Halik ve Rezzik Allah
oldugunu séyleyerek uluhiyet dahi atfediyorlardi. Rivayete gére insanlardan kendisine
kars1 gikanlar oldugu zaman Mehdi kendisine uluhiyet atfeden bazi daileri yakalayip
hapsediyor bazilarini o6lduriiyordu ve halka kendisinin béyle bir sey demelerini
emretmedigini soyliyordu. Dailer ise onun kendilerine béyle demesini emrettigini ifade

100

ediyorlardu.

Mehdi'nin 6lumiiniin ardindan tahta ¢ikan Kiim déneminde de doguda bulunan dailer ile
irtibat devam etmistir. O, Bahreyn’de ikimet eden Karmati lideri Ebt T4hir el- Karmati’ye

davetin kiinhtini ve sirlarini barindiran el-Beldgu’s-Sabi‘ve en-Namiisu'l-A’zam adli eserleri

% Kadi ‘Abdiilcebbar, Tesbit, 2/599.
9 Kadi ‘Abdiilcebbar, Tesbit, 2/599-600.
100 Kadi ‘Abdiilcebbar, Tesbit, 2/600-601.
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yazarak gondermis ve onu misliman halk: éldiirmeye, camileri ve mushaflar1 yakmaya

memur etmistir.’

Dérdiincii Halife Mu‘izz désneminde de Ismaili propaganda kaldigi yerden devam etmistir.
Kadinin aktardigina gére Mu'izz, dailer ile siki irtibatini strdirmekteydi. Daileri
efendilerinin batidan bir giines gibi dogarak tim yeryiiziini hikimiyet altina alacagini
soylityorlardi. Ote yandan Mehdi ve Kaim déneminde ele gecirilmesi icin tesebbiislerde
bulunulan ancak alinamayan Misirda propaganda faaliyetleri tim hiziyla devam
ediyordu.’? Misirdaki dailer Misir'da hitkim siiren Thsidi hanedanhgmin emiri siyah
tenli Kaftr'u kastederek “Haceri’l-Esved (siyah tag)” yok oldugunda efendileri Mu‘izz’'in
yerylizinin tamamina hikim olacag:i seklinde propaganda yiirttiyorlardi. Kafar'un
olmesinin ardindan Thsidi tahtinda ¢ikan karigikliklar dailerin isini kolaylastirmistr.
Bunlardan bir tanesi olan Ebt Ca‘fer b. Nasr adli dai, Thsidi hanedanligindan Hasan b.
Ubeydullah’s tarafina ¢ekip Mu'‘izz’e biat ettirerek Misir'in Fatimiler tarafindan ele

gecirilmesini kolaylagtirmigtir.*?

Kadinin aktardigina goére Misir ele gecirildikten sonra dahi burada mezhebi
yayginlastirmak adina Ismaili propaganda devam etmistir. Rivayete gére Mu'‘izz bir ara
gaybete girmis, adamlari onun yaratica tarafindan goge yikseltildigini halk arasinda
yaymaya baglamiglardi. Propagandacilar Misir halkina efendilerinin insantstii bir forma
burindiguni séyluyorlardi. Halkin bu duruma gosterdigi tepkiyi daha sonra Mu'‘izz’e
haber veriyorlardi. Mu‘izz bir siire sonra halkin arasina ¢ktiginda arkasindan ne
konustuklarini onlara haber vererek Allah’in kendisini gayb bilgilerine muttali kildigini

iddia ediyordu.'*

101 Kadi ‘Abdiilcebbar, Tesbit, 2/601.

102 Mehdi ve Kdim déneminde ger¢eklesen propaganda faaliyetleri hakkinda detayh bilgi i¢in bk. Muhammed
b. Yasuf el-Kindi, Kitabii'l-Viilat ve Kitdbir'l-Kuddt, ngr. Rhuvon Guest (Leiden: y.y., 1912), 274; ‘Arib bin
Sa‘d, Silatii Tarihi’t-Taberi, ngr. M. J. de Goeje (Leiden: Matbaatu Beril, 1897), 53, 80-82; Marius Canard,
“L'impérialisme Des Fatimides Et Leur Propagande”, Institut d’Etudes Orientales 1 (1947), 172-173;
Muhammed Sitheyl Takkts, Tarihu’l-Fatimiyyin fi simali Ifrikiye ve Misr ve Biladi’s-Sam (Beyrut: Dari'n-
Nefais, 2001), 185.

105 Kadi ‘Abdiilcebbar, Tesbit, 2/603-605. Hasan b. Ubeydullah'in Halife Mu'‘izz’e biat edip etmedigine dair
bir degerlendirme icin bk. Furkan Erbag, Kahire'nin Kurucusu Fatimi Halifesi Mu'’izz-Lidinilléh (Ankara: Fecr
Yayinlari, 2024), 122-123.

104 Kadi ‘Abdiilcebbar, Tesbit, 2/606.
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Kadi Abdiilcebbar, Irak ve Basra’daki Fatimiler’e bagli Ismaili propagandacilari hakkinda
da bilgi aktarmaktadir. Ozellikle Irak, Halife Mu‘izz’e bagl propagandacilarin yogun
sekilde faaliyetlerini stirdiirdiikleri bir yerdi. Buradaki dailerden ez-Zencani, Zeyd b.
Rufa‘a el-Katib, Ebtt Ahmed en-Nehrecuri, el-‘Avki ve EbG Muhammed b. Ebi’l-Bagl el-
Katib Mu'‘izz ile siirekli irtibat halindeydiler. Mu‘izz’e géndermis olduklar: bir mektupta
Ismaililere reddiye yazmis olmakla bilinen ibn Rizim hakkinda onun esasinda Ismaili
davetin sirlarina vakif oldugunu ve davetin esaslarini bildigini ifade etmekteydiler.
Mu'‘izz, verdigi cevapta Ibn Rizam’in kendi sirlarina vakif oldugu halde davet faaliyetlerini
yuritebildiklerini soylemistir. Rivayete gore daha sonra bu propagandacilar davet
hakkinda siipheye diigsmiislerdir. Mu‘izz’e génderdikleri bir mektupta kendilerinin batil
yolda olduklarini, Ibn Rizam ve digerlerinin haklarinda bildiklerinden daha ¢ok yalan ve
hile ile meggul olduklarini buna ragmen etraflarinda kendilerine ¢esitli mucizeler atfeden
kalabalik gruplar halinde insanlarin bulundugunu séylemislerdir. Mu‘izz, ibn Rizdm'in
davetin gerceklerini ifsa etmesinin onlar1 korkutmamasini, her halitkarda etraflarinda
bulunan bir¢ok gifil insanin niyetlerine ulasma noktasinda iglerini kolaylastiracagini

séylemigtir.'®

Kadi Abdulcebbar dailerin insanlara vaadettigi Mehdinin ¢ikisiyla ilgili de tarla tarla
yalanlar séylediklerini ifade etmektedir. Onun aktardigina gére Mehdi'nin ¢ikis tarihi
geciktigi zaman insanlar dailere kurtulusun ne zaman gerceklesecegini sorduklarinda
onlar, insanlar Allah’a tevbe etmeye davet ederek oyalamaktaydilar. Yine onlar insanlar:
teselli etmek adina uydurduklan seyler ile korkutuyor, gercek dlimlere bagvurmalarin
engelliyorlardi. Dailer, Mehdi inana hakkinda Bedd’yr o6ne siirerek Allah'in
yeryuzindekilere kizarak Mehdi'nin ¢ikmasini geciktirdigini ya da bundan vazgectigini
soylemekteydiler. Ote yandan dailer kendilerine soru soranlarin zeki, cahil, fakir, zengin,
giicli veya glicstiz olmalarina gore verdikleri cevaplan degistirmekteydiler. Bu yaklagim
onlarin hilelerini tiirli seylerle 6rtmesine zemin hazirliyordu. Kadi'ya gore dailerin Mehdi
ve Beda inanayla ilgili ortaya koyduklar: argiimanlar, yalanlarini Allah’a havale etmeye ve

béylece kendilerini temize ¢ikarmaya matuf olarak gerceklesmekteydi.'®

105 Kadi ‘Abdiilcebbar, Teshit, 2/610-611. Ali Avcu, Karmatiler'in Dogusu ve Gelisim Siireci (Ankara: Ankara
Universitesi Sosyal Bilimler Enstitiisii, Doktora Tezi, 2009), 193.
106 Kadi ‘Abdiilcebbar, Tesbit, 2/614.
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Dailerin gerceklestirdigi propaganda faaliyetleri arasinda sahabeye yonelik elestiriler de
yogun bir sekilde yer almaktaydi. Hz. Peygamber'in yakin arkadaslari olan sahabeler
hakkinda insanlarin kafasim karistirmaya calisan dailer, Peygamber’den sonra gelen
halifelerin mesrii olmadiklar1 yoniinde ciddi propaganda yuriitiiyorlardi. Hz. Eb Bekir'in
kendisinden sonra Hz. Omer’i tayin ettiginde Talha b. Ubeydullah’in 6liim déseginde
bulunan halifeye baslarina sert mizagh bir karakteri halife olarak tayin etmesinden dolay:
Allah’a cevap veremeyecegini sdyledigini halka anlatiyorlardi. Yine Hz. Ebt Bekir’i akli kat,
korkak, cahil ve deli olmakla itham edip aslinda ona hi¢ kimsenin samimi bir gekilde biat
etmedigini sdylemeleri bu kabildendi. Ayrica ilk halifenin Mugire b. Sube ve Nu‘méan b.
Besir'i kendisine bait etmeyen Sa‘d b. Ubade’yi oldirmek icin gérevlendirdigini
soylemeleri, onun halk nezdinde itibarsiz hale getirilmesine hizmet etmekteydi. Dailer,
Hz. Peygamber’den sonra gelen halifelerin onun makamini gasbettiklerini, bu yiizden
onlar1 sevmenin ve dost edinmenin biiyiik bir yanls oldugunu ifade ediyorlardi. Yine Hz.
Omer’in Hz. FAtima’y1 d6viip karnindaki bebegin 6lmesine sebebiyet verdigini soyleyerek

Hz. Omer’i Ehl-i beyt’e zarar veren kimse olarak konumlandiriyorlardi. 1%

Kadi Abdiilcebbar, dailerin propaganda faaliyetleri arasinda Hz. Peygamber’in baz1 hadis
ve stnnetini karalama ¢abalarinin da yer aldigini ifade etmektedir. Hz. Peygamber’'in
kendisinden sonra egleri ile evlenilmesini neden yasakladig: noktasinda ¢esitli séylentiler
ortaya koyarak insanlarin zihinlerini bulandirmaya cahgiyorlardi. Insanlar1 Hz.
Peygamber’in yolundan menetmek adina onun egleri ile evlenilmesini yasaklamasinda
batini sirlar oldugunu ifade ediyorlardi. Buna gére Hz. Peygamber eglerine sihir ve hile
ogrettigi icin onlarin bu sirlar1 kendisinden sonra bagkalarina anlatmalarinin éniine
gecmesi icin boylesi bir yasak getirmigti. Ayrica dailer Hz. Peygamber'in en basindan
itibaren akil, sabir, basiret ve fesahat yoniinden kendisinin tstin oldugunu bildigini,
niibtvvet iddia edecek vakte kadar bekledigini iddia etmislerdir. Onlar Hz. Zeyd ile esi Hz.
Zeynep bt. Cahg arasinda cereyan eden boganma konusunu da dillerine dolayarak Hz.
Peygamber’e iftira atacak kadar ileri gitmislerdi.'®® Ote yandan Tibb-1 Nebevi, saglik, orug,
yolculuk, zenginlik, hediye kabuli, sinegin kanadinda sifa bulunmas: ve yemekten sonra

parmaklarin yalanmas: vb. pek ¢ok konu hakkinda Hz. Peygamber’den sidir olan s6z ve

107 K4di ‘Abdiilcebbar, Tesbit, 2/644-645, 649-653.
108 K3di ‘Abdiilcebbar, Tesbit, 2/653-655.
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fiilleri elestirerek halkin goziinde Peygamber'in konumunu digiirmeye caligiyorlard.'”

Hz. Peygamber’in Islam’a giren herkese zaruri olan dini naslarla vasiyette bulundugunu,
farzlan onlara teblig ettigini, bu farzlar ile onlarda yakin meydana getirdigini soyleyerek
insanlarin itikadinda kusku meydana getiriyorlardi. Sam ve Misir’da bulunan bazi ismaili
dailer ise Hz. Peygamber’in son peygamber oldugunu sdylemesinin ve bunun aksine
hareket edenleri kafir sayarak oldiirmesinin kiskancligin ve haksizligin bir tezahiri

110

oldugunu iddia ediyorlardu.

Kadi Abdilcebbar, dailerin propaganda faaliyetleri cercevesinde yapmis olduklar
caligmalari, 6ne strdikleri argimanlari aktarmakla kalmamis bunlar sert bir sekilde
elestirmis, Islam’a mugayir davramiglarda bulunduklarini her firsatta cesitli deliller ile
ortaya koyma gayretinde olmustur. Ozellikle onun elestirilerinden h. IV. (m. X.) yy’da
siyasi ve askeri agidan olduk¢a giiclenen Fatimiler'in hizmetinde c¢alisan Ismaili
propagandacilar1 nasibini almiglardir. Bu dailerin Hz. Peygamber’in arkasina saklanip
takiyye yaptiklarini, zdhirde onun seriatina bagh gériindiklerini, giilya onun soyundan
gelen Mehdi i¢in ahid ve misaklar aldiklarini, Magrib gibi cehalet ve gafletin kol gezdigi
bolgelerde gerceklestirdikleri propaganda faaliyetleri neticesinde bir¢ok kisiyi hile ve
yalanla kandirdiklarini ifade etmektedir. Onun aktardigina gore bazi dailer hakikatin
ortaya ¢ikmasindan sonra batila davet ettiklerini ve hile ile insanlan aldattiklarini itiraf
etmekteydi.”"' Kadi Abdilcebbar, dailerin gercek yiizleri ortaya ¢ktigi zaman Hz.
Peygamber’e salit etmeye, onu hikmet ve kemadl ile tavsif etmeye bagladiklarini
aktarmaktadir. Kadi, onlarin bu tavrinin iki yiizli olduklarina ve takiyye ile hareket
ettiklerine delil tegkil ettigini ifade etmektedir. Béylece kendi kendileriyle celiserek

dilleriyle séylediklerini yalanlama durumuna diisiiyorlardi.™?

Kadi Abdiilcebbar, Ismaili dailerin gerceklestirdigi propaganda faaliyetlerinin bazi
bolgelerde basariya ulasmasinin kendilerini batil yolda gidenler olmaktan ¢ikarmadigini,
yeryiziindeki butin insanlar tizerinde niifuz sahibi olsalar da hakikatte insanlarin
akillarina hakim olamayacaklarini, yaptiklar: igin 6niinde sonunda kendilerinde kalic1 bir

utan¢ birakacagini ve nihayetinde yalana ve hain olarak damgalanacaklarini ifade

109 Kadi ‘Abdiilcebbar, Tesbit, 2/614-616, 642-644, 645-647.
110 K4di ‘Abdiilcebbar, Tesbit, 2/658-661.
111 K4di ‘Abdiilcebbar, Tesbit, 2/609-610.
112 Kadi ‘Abdiilcebbar, Tesbit, 2/655-658.
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etmistir. Ona gére zahiren Islam’a davet etmeleri ancak batinen bunun tam tersi yonde

hareket etmeleri onlarin diinyada ve ahirette rezil olmalar icin yeterli bir sebeptir.™?
Sonuc¢

Mu'tezile alimlerinin 6nde gelenlerinden olan Kadi Abdiilcebbér, telif etmis oldugu
hacimli eseri Tesbitii Deld’ilin-Niibiivve’de Hz. Peygamberin peygamberligini cesitli
deliller ile ispat etmeye ¢alismistir. Bunu yaparken onun peygamberligine ve getirdigi
seriata halel getiren Islam’a zit gordigt goriisleri ele alarak ¢iiriitme ¢abasi icerisinde
olmustur. Imamet, masumiyet, mehdilik, beda, takiyye vb. argiimanlar ile taraftar
toplama ve boylece mezhebin goruslerini pek ¢ok bélgeye yayma gayesinde olan $ii
mezhebinin Ismaili firkas: da miiellifin elestirilerinin hedefinde olmustur. Kadi, 6zellikle
Ismaililigin yayilmasinda biiyiikk 6neme sahip propaganda faaliyetlerine dikkatleri
cekerek, dailerin gorevlendirilmesi, 6rgiutlenmesi, propagandanin doktrini, isleyisi, kitle
secimi ve hareket alam1 noktasinda énemli bilgiler aktarmistir. Kadi, Sii-Ismaili
propagandanin dénemin giclii Sii-Ismaili devleti olan Fatimiler tarafindan da
desteklendigini, bu ytizden propagandanin basarisiz hale gelmesi i¢in Stinni devletlerin

siyasi ve askeri agidan Fatimiler ile miicadele etmesinin zaruri oldugunun altini ¢izmistir.
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Kadi Abdiilcebbar’in Mu‘tezile Gelenegindeki Yeri

Omer Tiirker’

Ozet

Mutezile ekoli, 6zellikle Hicri tigiincti yuzyilin ikinci yarisindan itibaren yeni bir siirece
girer. Bu siirecte Ehl-i Stnnet kelaminin Gazzali ile birlikte miiteahhirtin dénemine
girmesine benzer gekilde Mu‘tezile kelam1 da Eba Ali el-Ciibbai ile birlikte miiteahhirin
donemine girmistir. Genel olarak disiplinlerin tarihinde Oncekilerden sonrakilere
(mutekaddimiindan miiteahhirina) gecis siireci, gelenek icinde elestirel bir okumanin
baslamasiyla 6ncekilerin ileri sturdigi fikirlerdeki gerek ekol taraftarlar: gerekse karsi
ekoller tarafindan dile getirilen tutarsizlik, belirsizlik, gevseklik, yanhs anlama ve
yanligliklarin giderilmesi amaglanir. Ebti Ali el-Ciibbai'nin baslattig: siirecin de boylesi bir
elegtirel okumay1 amagladigy, Ebt Hagim el-Ciibbat’yle birlikte bu stirecin zirveye tagindig:
soylenebilir. ki Ciibbai iligkisi, bazi bakimlardan Es‘ari gelenekteki Gazzali-Fahreddin er-
Razi iligkisine de benzetilebilir. Diger degisle Ebt Hagim, Siinni gelenekten Razinin
Mutezile gelenegindeki karsiigi olarak goriilebilir. Eba Hasim, Mu'tezile kelaminin
ontolojisi, ahlak metafizigi, sifatlar teorisi, bilgi teorisi gibi temel alanlarini yenilemis ve
diger kelam ekollerini sadece etkileyecek degil ayni zamanda onlarin kabul etmesini
saglayacak bir formda inga etmeyi de basarmigtir. Kidi Abdiilcebbar, Eba Hasim ekolii
olan Behgemiyye mensubu bir keldma olarak iki hususiyetiyle Mu'tezile tarihinde
temayiiz eder. Birincisi 6zelde Behgemiyye'nin genelde ise Mu'tezile ekoliiniin en biiyiik
yazar1 olmasidir. Bu baglamda el-Mugni kiilliyati, ibn Sina'nin eg-Sifé killiyatinin felsefe
tarihindeki, Ibnii’l-Arabi’nin Fiitthdt'nin tasavvuf tarihindeki konumuna benzer sekilde
bir yandan Mu'tezile keldminin diger yandan biitiin keldm ekollerinin meselelerini
ayrintil sekilde tartisma ve kavramaya imkan verir. Ikincisi ise Mu'‘tezilenin ulastig1 son

noktanin sistematik bir sunum ve savunusunu yaparak Behgemiyye sahsinda tahkim

edilmig Mu'tezili tavr: temsil etmesidir. el-Mugninin temsil ettigi tavir, ekol i¢i ihtilaflarin

Prof. Dr., Marmara Universitesi, {lahiyat Fakiiltesi, om.turker@gmail.com, orcid.org/0000-0003-3359-
1540
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sergilendigi ama mezhep (Behsemiyye) ici ¢eligkilerin giderildigi sistematik ve tarihsel
okuma tizerine kurulur. Tebligde Kidi Abdiilcebbar'in Mutezile tarihindeki etkili konumu

bu iki madde ekseninde ayrintilandirlacaktir.

Anahtar kelimeler: Kidi Abdiilcebbar, Kelam, Mutezile, Behsemiyye, Mugni.
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Qadi ‘Abd al-Jabbar's Place in the Mutazilite Tradition

Omer Tiirker’

Abstract

The Mutazilite School entered a new process, especially from the second half of the third
century. In this process, similar to Ahl al-Sunnah theology entering the period of
mutaakhhiran with al-Ghazali, Mutazilite theology entered the period of mutaakhhirin
with Aba ‘Ali al-Jubba’i. In general, in the history of disciplines, the process of transition
from predecessors to successors (from mutaqaddimin to mutaakhhiran) aims to
eliminate the inconsistencies, ambiguities, laxity, misunderstandings, and inaccuracies in
the ideas put forward by the predecessors, both by the supporters of the school and the
opposing schools, with the beginning of a critical reading within the tradition. It can be
said that the process initiated by Aba ‘Ali al-Jubba’i also aimed at such a critical reading
and that this process reached its peak with Aba Hashim al-Jubba’i. In some respects, the
relationship between the two al-Jubba’is can be likened to the relationship between al-
Ghazali and Fakhr al-Din al-Razi in the Ash‘arite tradition. In other words, Aba Hashim
can be seen as the counterpart of al-Razi from the Sunni tradition in the Mutazilite
tradition. Aba Hashim renewed the basic areas of Mutazilite theology such as ontology,
ethical metaphysics, the theory of attributes, and the theory of knowledge, and succeeded
in constructing them in a form that would not only influence other schools of theology
but also ensure their acceptance. Qadi ‘Abd al-Jabbar, as a member of the Bahshamiyya,
the school of Abu Hashim, stands out in the history of Mutazila with two characteristics.
The first is that he is the greatest author of the Bahshamiyya in particular and the
Mutazilite School in general. In this context, the corpus of al-Mughni, similar to the
position of Ibn Sina's al-Shifa in the history of philosophy and Ibn al-'Arabi's Futuahat in
the history of Sufism, enables a detailed discussion and comprehension of the issues of

Mutazilite theology on the one hand and all schools of theology on the other. The second

Prof. Dr., Marmara University, Faculty of Theology, om.turker@gmail.com, orcid.org/0000-0003-3359-
1540
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is that it represents the Mutazilite attitude that has been fortified in the person of the
Bahshamiyya by making a systematic presentation and defence of the last point reached
by the Mutazilites. The attitude represented by al-Mughni is based on a systematic and
historical reading in which intra-school disagreements are exhibited but intra-sectarian
(Bahshamiyya) contradictions are resolved. In this paper, Qadi ‘Abd al-Jabbar's
influential position in the history of Mutazila will be elaborated based on these two

points.

Keywords: Qadi ‘Abd al-Jabbar, Kalam, Mutazila, Bahshamiyya, Mughni
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Kadi Abdiilcebbar’da Adalet ilkesi ve Miislimanlarin Cagdas

Sorunlarinin Céziimiine Katki Sunma imkiam

Hulusi Arslan’

Ozet

Kadi Abdulcebbar hem kendinden 6nceki ilmi mirasi kayit altina alma ve sonraki nesillere
ulagtirma hem de ekol icerisinde kendine 6zgii yorumlariyla Mu'‘tezile icerisinde ¢ok
onemli bir yere sahiptir. Bu yoniiyle onun ayni zamanda Islam diisiincesi icerisinde de
hatir1 sayili bir yere sahip oldugu séylenebilir. Onun mensup oldugu Mu'tezile ekolii
gecmiste Islam 6gretilerine muhalif guruplara ciddi elestiri ve reddiyeler getirmis ve dini
meselelere akilci ve 6zgiin yorumlar sunmuslardir. Mu‘tezile'yi ¢ikarip attiginizda Islam
disiincesinde biyiik bir boslugun olusacagi muhakkaktir. O sebeple ge¢miste mezhep
rekabeti icerisinde yapildigi gibi bu ekoli tamamiyla o6tekilestirmek ve onlarn
goruslerinden mahrum olmak dogru degildir. Modern ¢agin inang problemlerini ¢6zmede
bu ekoliin trettigi diisiincenin bir kismindan faydalanilabilir. Zira bugiin Islam diinyasz,
biriken problemlerini ¢6ziime kavusturma ve modern diinyaya kendini yeniden ifade
etme ihtiyac icerisindedir. Kidi Abdilcebbar'in ve onun mensubu oldugu ekolin bu
siirece bazi yonlerden katki sunma imkani bulunmaktadir. Bilhassa adalet ilkesi icerisinde
ortaya konan disiinceler ¢6ziim arayiglarina yeni ufuklar acabilir. Bilindigi gibi
Mutezilenin bes temel ilkesinden biri adalettir. Kidi Abdulcebbar’a gore adalet ilkesi ytice
Allah’in biitin fiillerinde adil oldugu, asla kétilitk yapmadigi ve daima fiillerinde isabetli
ve hikmetli oldugu anlamina gelir. Bu ilkeye gére, hicbir seye muhtag olmayan yiice Allah
varlik dlemini kullarina iyilikte bulunmak i¢in yaratmig ve ahiretle sonuglanan bu yaratma
siirecinin tamaminda adalet ve hikmet tizere davranmistir. Ona gore ilahi adalet her
seyden 6nce ahlaki bir kavramdir. Bu sebeple o hiistin ve kubuh anlayisini ortaya koyarken
nesnel bir ahlak anlayis1 benimsemistir. Ona gore ahlaki ilkeler hem ilahi fiiller hem de

beseri fiiller icin ortak bir 6l¢iit olarak kabul edilmelidir. Aksi halde Allah i¢in ayr bizler
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icin ayn ahlaki ilkeler gecerli oldugunda Allah ile insan arasinda ortak bir iletigimin
kurulmas: mimkin olmayacaktir. Ona gore ilahi adaletin gereklerinden biri de insanin
ozgir secimlerde bulunan ve kendi eylemlerini bizzat gerceklestiren bir birey olmasidur.
Buna gore Allah insana akil ve vahiy yoluyla 6dev ve sorumluluklarini bildirmis, gerekli
imkanlar1 sunmus, sonrasinda onu kendi eylemlerinde serbest birakmistir. O sebeple
insan kendi eylemlerinde gercek bir 6zne olarak kabul edilmelidir. Aksi halde insan
sorumlulugunu temellendirmek miimkiin olmayacaktir. Insan eylemlerinde énceden ilahi
bir belirlenmistik yoktur. Kader insanin iradesiyle gerceklesmeyen hususlarda gecerlidir.
Adalet ilkesinin gereklerinden biri de teklif meselesinde kendini gostermektedir. Ona
gore teklif ilahi bir ihsandir. Teklifin gayesi buitiiniiyle miikellefi faydalandirmaktir. Ancak
Allah, insana teklifte bulunarak onu biiyiik bir sorumlulugun altina koymasi nedeniyle bu
sorumlulugu yerine getirebilecek imkanlar da insana sunmasi gerekir. Bu baglamda ona
akil, irade ve kudret vermesi, akilla anlagilmayan konulari bildirmek tizere peygamber ve
kitap gondermesi gerekir. Diinyada cekilen dogal acilara bedel vermesi (ivaz) gerekir.
Stiphesiz Allah i¢in kullanilan viicGbiyet kavrami tartismalara neden olmustur. Ancak
adalet ilkesi kapsaminda ortaya konan diisiincelerden bazilar1 bugiin Islam diinyasinin
oniindeki sorunlar1 ¢6zmeye katki saglayabilir. Ornegin mutlak otorite ve irade tizerine
kurulu tanr tasavvurumuzun yerine insanin iyiligini amaglayan bir Allah tasavvuruna
gereksinim var. Buyruk teorisi yerine adalet ve hikmete dayanan din anlayisina
gereksinim vardir. Yine tarih icerisinde olusan tembel ve pasif insan modelinin kaldirilip
Islam’in hedefledigi ¢alisan ve iireten insan modelinin ikame edilmesine ihtiya¢ vardir.
Kader konusunda olusan yanlis anlayiglarin olumsuz etkileri s6z konusudur. Biitin bu
sorunlarin agilmasinda KAidi Abdilcebbar ve onun mensup oldugu ekolin adalet

anlayisindan yararlanilabilir.
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The Principle of Justice in Qadi Abd al-Jabbar and Its
Potential Contribution to Solving Contemporary Muslim

Issues

Hulusi Arslan’

Abstract

Qadi Abd al-Jabbar holds a significant place within the Mu'tazilite school both for
recording and transmitting the scholarly heritage of his predecessors to future
generations and for his unique interpretations within the school. In this regard, it can
also be said that he has a respected place within Islamic thought in general. The
Mu'tazilite school to which he belonged offered serious critiques and refutations to
groups opposing Islamic teachings in the past and provided rational and original
interpretations of religious matters. It is certain that removing Mu'tazila from Islamic
thought would create a significant void. Therefore, it is not correct to entirely marginalize
this school and deprive ourselves of its views, as was done in the past during sectarian
rivalries. Some of the thoughts produced by this school could be utilized in solving the
belief problems of the modern age. Today, the Islamic world needs resolving its
accumulated problems and re-expressing itself to the modern world. Qadi Abd al-Jabbar
and the school to which he belonged have the potential to contribute to this process in
certain aspects. Especially, the thoughts presented within the principle of justice can open
up new horizons in the search for solutions. As is known, one of the five fundamental
principles of Mu'tazila is justice. According to Qadi Abd al-Jabbar, the principle of justice
means that Almighty Allah is just in all His actions, never does evil, and is always accurate
and wise in His deeds. According to this principle, the Almighty Allah, who is in need of
nothing, created the world of existence to do good to His servants and acted with justice

and wisdom throughout the entire creation process, which culminated in the afterlife.
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For him, divine justice is primarily a moral concept. Therefore, while presenting the
understanding of good and evil (husun and kubh), he adopted an objective moral
understanding. According to him, moral principles should be accepted as a common
criterion for both divine and human actions. Otherwise, if different moral principles
apply to Allah and us, it will not be possible to establish a common communication
between Allah and humans. According to him, one of the requirements of divine justice
is that a human is an individual who makes free choices and personally performs his
actions. Accordingly, Allah has informed humans of their duties and responsibilities
through reason and revelation, provided the necessary means, and then left them free in
their actions. Therefore, humans should be regarded as real subjects in their actions.
Otherwise, it will not be possible to ground human responsibility. There is no prior divine
determination in human actions. Fate is valid in matters that do not occur by the human
will. Another requirement of the principle of justice is manifested in the issue of divine
commands (taklif). According to him, divine commands are a favor from Allah. The
purpose of these commands is entirely to benefit the responsible individual. However,
since Allah places a great responsibility on humans by giving them commands, He must
also provide them with the means to fulfill this responsibility. In this context, He needs
to grant them reason, willpower, and capability, and send prophets and books to convey
matters not understood by reason. He needs to compensate for the natural suffering
endured in this world (ivaz). Undoubtedly, the concept of obligation (wujub) used for
Allah has sparked debates. However, some of the ideas presented within the framework
of the principle of justice can contribute to solving the problems faced by the Islamic
world today. For example, instead of our conception of God based on absolute authority
and will, there is a need for a conception of God that aims for the well-being of humans.
There is a need for a religion based on justice and wisdom instead of the theory of
command. Again, the lazy and passive human model that emerged throughout history
needs to be replaced by the working and productive human model targeted by Islam. The
negative effects of the misunderstandings regarding fate are evident. The understanding
of justice from Qadi Abd al-Jabbar and the school to which he belonged can be utilized in

overcoming all these problems.
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Kadi Abdiilcebbar’da “ilk Vacip” Diigiincesi

-Naif Dinsel Inancn Dogal Temelleri Uzerine-

Mehmet Evkuran’

Ozet

Insanin dogas, dinler ve ideolojiler i¢in temel bir referans olarak alinmigtir. Her bir inang
sistemi ya da ideoloji belirli bir insan tanimi ya da tasavvuruna dayanarak kendi diinya
gorusini temellendirme cabasi sergilemistir. Bu yaklagim, diinya gériigiiniin ya da ahlak
sisteminin bir zorlama degil doganin bir geregi oldugu distincesini icermekte ve
ideolojilere “hakikate ve dogaya uygun olma” iddias1 sunmaktadir. Insana ve topluma dair
sinirlar, kurallar ve amaglar tayin etme hakki da yine bu iddiadan elde edilmektedir. Insan
dogasina dair tartigmalarin kadim bir tarihi vardir. Kadim inangclar, sorumluluk ve 6dev
odakli insan tasavvurlarini temellendirirken, insan dogasinda yer alan egilimlere ilgi
gostermislerdir. Dinsel geleneklerin de yaratilis, fitrat, mizag, huy vb. gibi kavramlar
tzerinden insan sorumlulugunu agiklamaya calistiklari goérilmektedir. Temel amaglar:
Tanr1 karsisinda insanin konumunu belirlemek olan teolojiler bu ¢aligsmayi, ihtiyaglar ve
yetilerin tespiti ekseninde yiriitmisglerdir. Islam kelam geleneginde kurucu bir rol
ustlenmis olan Mutezile ekold, insamin 6zne olarak kurgulandigi bir din teorisi
gelistirmistir. Bu gelenegin 6nde gelen temsilcilerinden olan Kadi Abdiilcebbar (935-
1025) ekolin insan gériuguni sistemli bir tarzda ortaya koymus bir digtinirdir. Dinsel
inanan temellerini éncelikle insan dogasinda arayan Kadi, insan sorumlulugunu yine
insanin yeti ve yeteneklerine dayandirmaya calismistir. “Miikellefe ilk vacip olan sey
nedir?” sorusunun izini stiren diisintrimuzin soéyleminde, miikellef ve vacip kavramlar
fikih ilminde buriindiiga kurumsal anlamlardan farkl icerikte kullanilmaktadir. Ona gére
dinsel inancn ilk bicimleri insan dogasinda yerlesik egilimlerde bulunur. Bu yaklagim,
dinsel inanc ve ahlaki sorumlulugu dinsel buyruklarla baglatan diger teolojik gorislerden

farklilik gostermektedir. Bu calismada Kadi Abdulcebbar'in marifetullah kavramini ele
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alirken kullandig: temel kavramlar ve bu kavramlar arasinda kurdugu semantik iligki ele
alinacak, insan dogasinin fizikten metafizige yol alirken izledigi yonteme dair agiklamalar
incelenecek, dogal teoloji ile vahiy teolojisi arasindaki sinirlar ve gecisler ortaya
konulacaktir. Guntumiizde yuritilen din-insan iligkisi tartigmalarinda ortaya ¢ikan
teolojik sorunlara Kadi Abdiilcebbar'in diisiincesi agisindan olasi ¢6zim onerileri

belirlenmeye ¢aligilacaktur.

Anahtar kelimeler: Kelam, Kadi Abdiilcebbar, Din Teorisi, ilk Vacip, Miikellef, insan

Dogasi.
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The Thought of “The First Obligatory” in Qadi Abdul Jabbar

-On the Natural Foundations of Naive Religious Belief-

Mehmet Evkuran’

Abstract

Human nature has been a fundamental reference for religions and ideologies. Beliefs and
ideologies have attempted to base their worldview on their own definition or conception
of human being. This approach includes the idea that the worldview or moral system is
not a compulsion but a necessity of nature, and presents ideologies with the claim of
being “in accordance with truth and nature”. The right to determine boundaries, rules and
goals for humans and society is also derived from this claim. Discussions of human nature
have an ancient history. Ancient beliefs have shown interest in tendencies in human
nature while grounding human conceptions focused on responsibility and duty. Religious
traditions have also tried to explain human responsibility through concepts such as
creation, nature, temperament, character, etc. Theologies whose main purpose is to
determine the position of man before God have carried out this study on the axis of
determining needs and abilities. The Mu’tazila school, which played a founding role in the
Islamic theological tradition, developed a religious theory in which the human being was
constructed as a subject. Qadi Abdul Jabbar (935-1025), one of the leading
representatives of this tradition, is a thinker who systematically presented the school's
view of humanity. Qadi , who primarily sought the foundations of religious belief in
human nature, tried to base human responsibility on human abilities and talents. In the
discourse of our thinker, who pursues the question of “What is the first thing that is
obligatory for the responsible person?”, the concepts of responsible person and obligatory
person are used in a different context from the institutional meanings they assume in the

science of figh. According to him, the first forms of religious belief are found in the
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tendencies built into human nature. This approach differs from other theological views
that initiate religious belief and moral responsibility with religious commands. In this
study, the basic concepts that Qadi Abdul Jabbar used while addressing the concept of
marifatullah and the semantic relationship he established between these concepts will be
discussed, explanations regarding the method that human nature follows as it moves
from physics to metaphysics will be examined, and the boundaries and transitions
between natural theology and theology of revelation will be revealed. An attempt will be
made to determine possible solutions to the theological problems that arise in today's
discussions on religion-human relations, from the perspective of Qadi Abdul Jabbar’s

thought.

Keywords: Theology, Qadi Abdul Jabbar, Religious Theory, The First Obligatory,

Responsible, Human Nature.
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Kadi Abdiilcebbar Usiil-i Hamse Uzerinden Bugiine Ne Soyler?

Hiiseyin Maraz’

Ozet

Bu teblig, Kidi Abdilcebbar 6zelinde Mu'tezile'nin benimsedigi bes esasin bugiiniin
diinyasina uzanan pratik karsiliklarini konu edinmektedir. Buradan hareketle ana tema,
Kadi Abdiilcebbar'in akli ve ahlaki ilkelere yaklagimiyla sinirh tutulacaktir. Ancak gerekli
gorulduginde Mu'tezill bilginlerin  gérugleriyle ve ilave yorumlarla tema
zenginlestirilecektir. Bildirinin temel hedefi ise bes esasin konu olarak insani merkeze
aldigini; bireysel ve sosyal yasamiyla insani ve onun degerlerini konu edindigini ortaya
koyabilmektir. Kadi Abdiilcebbar’a gére Mu’tezile'nin savundugu ilkeler, akla hitap eder
ve bir vahiy olmaksizin da aklen kanitlanabilir niteliktedir. Akli ve ahlaki 6nermeler, salt
tasdikin yaninda eylem/amelin zorunlu dogasini da vurgular. Boylece diinyevi ve uhrevi
boyutuyla insanin tim yasami bu ilkelerin kapsamina dahil olur. Bu sayede degerlerin
idraki, siirdiiriilebilmesi ve tretilebilmesi imanin bir parcasina déniigiir. Zira iman, tek
basina bir insan1 iyiye déniistiirmedigi gibi sadece inang tizerinden birey bir ayricalik elde
edemez. Ona gore akil ve ahlaki degerler, bir dinden 6ncedir. Oyleyse hi¢ kimse itikadi
tercihini aklin 6niine gegiremez ve dinin 6ziyle ¢elisen bir yasam dinin bizatihi kendisi
olamaz. Nitekim tevhid ilkesi, Allah’in 6ncelikle basit bir varlik oldugunu vurgular. Buna
gore O, matematiksel 6lcttlerin, zihni tasavvurlarin, mitsel séylemlerin, kurgusal
formlarin diginda benzersiz tektir. Zat1 bilinemez oldugundan bi¢imlendirici herhangi bir
zihni tasavvura da sigmaz. Zira Mu'tezili teolojide Allah, sadece kendisi olmali, bagkas1
olmamalidir. O, zatiyla essiz, kendi kendisine yeten ve ihtiya¢ duymayan bir varliktir.
Diger agidan ilahi benzersizligin vurgulanmas: insanlari baskici herhangi bir dini
otoriteye boyun egmekten kurtarmak icindir. ilahi birlik ve yetkinlik, Allah adina
yapilabilecek her tiir haksizlik ve istismara bir reddiyedir. Benzer sekilde Allah’i tanima
yontemi olan selb metodu da O’nun sonsuza kadar benzersizligine odaklanir. Bu anlays,

O’na izafe edilebilecek bedenlenme, teaddiid, kesret, huldl ya da panteizm digiincesine
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bir yer birakmaz. Adalet ilkesince Allah, irade ve kudretini keyfi kullanan bir varlik
degildir. O’'nun kudret ve iradesini yapmayacag bir seyle iligkilendirmek bash basina bir
kabihtir. O, yasalar1 var eder ve bu dogrultuda benimsedigi ilkelerle hiikmeder. ilahi
adalet, insanin fiillerinde 6zgiir olmasinin nedenidir. Ciinki insan 6zgiir degilse Allah’in
adalet tizere kalmasi disiintilemez. Sorumlu ve hesap verebilir olmak i¢cin Allah adl’i ihlal
etmemeli dolayisiyla kétilik O'ndan nefyedilmelidir. Ayrica bir vahiyden 6nce doganlar
da akliyla iyi ve kotiyi bilebilir, bu sayede ahlaki bir yagam tercih edebilir. Va'd ve vaid,
ovillmeyi ve yerilmeyi gerektiren fiillere ildhi bilginin bitismesidir. Bir eylemin tagidig:
hitkmiin ani bir kararla degisimi miimkin degildir. Iyilikler kétiiye déntismedigi gibi
kotulukler de beklenmedik gekilde iyiye (menfaat) déntismez. Mu'tezile’de teklifin
baslangicinda Allah, ilkeler tizerinden insanla bir s6zlesme yapmigtir. Buna gore O, keyfi
olarak bagislamadig: gibi hi¢ kimse giinahkara destek olmak (sefaat) i¢in araci olmaz.
Teklif ile miikellef olan her birey, istisnasiz sorumludur ve o6zgir fiilleriyle hesap
verecekleri tercih imkanina (temkin) en bastan sahiptir. El-menzile beyne’l-menzileteyn,
kendi kararini verebilmesi i¢in biyik ginahkira bir imkan sunar. O, nedeni oldugu
olumsuz durumu tévbeyle tersine cevirebilir. Ctinki fasik, kabih fiiliyle, Allah ve insan ile
olmas: gereken baris ve ig birligini ihlal eden biridir. Bozulan giiven ve uyumu yeniden
tesis edebilmesi i¢cin var olan koétilugin etkisi tersine ¢evrilmelidir. Buyik gunahkar,
ozgirce kendisiyle ve kamuyla yiizlesmeli, var olan zarar tazmin ve telafi edici ¢abalar
sarf etmelidir. Samimi bir kararlilikla insan hak ve onurunu ihlal eden fiilleriyle
yizlegsmelidir. Cunkii fasik, digerine etki eden tasarruflarini (isdet), ¢ignenen degerleri
(muteaddi fiil) ve toplum nazarinda itibarini ancak tévbeyle 1slah edebilir. Emr-i bi’l-
ma’ruf nehyi ani'l-miinker ilkesi ise kamusal alanda dinin vaat ve ilkelerini koruma
gorevine bir ¢agridir. Ferdi ve toplumsal erdem, bitiniiyle bu ¢agriya uymaya baglidir.
Toplumun adil ve ahlaki bir standarda sahip olmasi i¢in de 6ncelikle bir yonetici; adil,
tarafsiz ve erdemli olmali, maliyeden sorumlu oldugu i¢in kendisine giivenilmeli liyakate
dayali bir hiyerarsiyi benimsemeli ve yasalara riayet etmelidir. Bu ilkenin tecesstim ettigi
bir toplum, ahlaki olarak kendisini gelistirebilir; ilahi emri yerine getirmek i¢in gelisme ve
iyilesmeyi 6ztimseyebilir. Su halde ana temay: detaylandirmaya odaklanan bildiride
oncelikle deskriptif bir yontem izlenecek, ginimuz deger yargilan ile bitinlesik bir
nitelik arz etmesi i¢in fikir-olgu arasindaki irtibat analiz edilecektir. Aragtirma, ge¢misten

gelecege uzanan bir perspektifle bir karsilagtirma imkani da sunacaktir. Sonug olarak Kadi
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Abdilcebbar 6zelinde Mu'tezili ahlaki doktrinlerin ferdi, siyasi ve sosyal uzanmimlar

gunimiz kogullar: dikkate alinarak tetkik edilecektir.

Anahtar kelimeler: Kelam, Kadi Abdiilcebbar, Usil-i Hamse, Ahlak, Din, Hukuk.
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What does Qadi ‘Abd al-Jabbar say to our day with Usal al-

Khamsa?

Hiiseyin Maraz’

Abstract

Our paper deals with the practical implications of the five principles adopted by the
Mu‘tazilites in today’s world, with a special focus on Qadi ‘Abd al-Jabbar. From this point
of view, the main theme will be limited to Qadi ‘Abd al-Jabbar's approach to rational and
moral principles. The main objective of the subject is to determine that the five principles
center on human beings as a subject, and that they deal with human beings and their
values in their individual and social lives. Indeed, according to Qadi ‘Abd al-Jabbar, the
principles advocated by the Mu‘tazilites appeal to the human intellect, and these
doctrines can be proven intellectually even in the absence of a revelation. In addition to
mere assent, these propositions also emphasize the obligatory nature of action. Thus,
human life with its worldly and otherworldly dimensions is included in the sphere of
these principles. In this way, the preservation, maintenance and production of values
becomes a part of faith. Because faith alone does not transform a person into a good
person, nor can the individual gain privilege on the basis of faith alone. Reason and values
are prior to religion according to him. No one can put their theological preferences ahead
of reason, and a life that contradicts the essence of religion cannot be religion itself. For
example, the principle of tawheed emphasizes that God is a simple being. He is unique
and transcendent, beyond mathematical criteria, mental conceptions, myths, and
fictional formulations. Since God’s essence is unknowable, He does not fit into any
formative conception. Allah must be only Himself and nothing else. He is a self-sufficient
and needless being. Emphasizing divine uniqueness is meant to save people from
submitting to any oppressive religious authority. Divine unity and perfection are in

essence a rejection of any injustice that can be done in the name of God. The method of
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salb, the method of cognizing God, is also meant to emphasize His eternal uniqueness.
According to the principle of justice, Allah is not a being who uses His will and power
arbitrarily. To associate His power and will with something He would not do is evil in
itself. He creates laws and rules accordingly with principles. According to the divine law
of justice, man must be free in his actions. Because if there is no freedom, there is no
justice. In order to be responsible and accountable, God must not do injustice. In order to
remain just, evil must be excluded from Him. Moreover, even though man was born
before revelation, he can know good and evil with his intellect and thus can choose a
moral life. Va'd and wa‘id are the endowment of divine knowledge to acts that require
praise and blame. It is not possible for the judgment of an action to change in value with
a sudden decision. Just as good does not turn into bad with an unknown decision, bad
does not unexpectedly turn into good. God made a contract with human beings based on
principles at the very beginning. He does not forgive arbitrarily, and no one becomes an
intermediary to support the sinner (intercession). Every individual with intellect and will
is responsible without exception and has the choice from the beginning to be held
accountable for their free actions. Al-manzilah bayn al-manzilatayn offers the great
sinner an opportunity to make up his own mind. He can reverse the negative situation he
has caused through repentance. For the great sinner is someone who has violated the
peace and cooperation that should exist between God and man. In order for him to restore
the broken trust and harmony, the effect of the existing evil must be reversed. The great
sinner must freely confront himself and the public and make efforts to repair and
compensate for the damage done. With sincere determination, he must confront his
actions that violate human rights and dignity. It is only through repentance that he can
reform his actions, his violated values and his reputation in the eyes of society. The
principle of al-amr bil-ma‘raf wa'l-nahy ‘an al-munkar is a call to the duty of protecting
the promises and principles of religion in the public sphere. Individual and social virtue
depends entirely on obeying this call. For society to have a just and moral standard, the
ruler must be just, impartial, and virtuous; he must be trustworthy as he is responsible
for the protection of state property; he must adopt a hierarchy based on merit; and he
must obey the law. A society that possesses this principle can develop itself morally and
internalize development and improvement in order to fulfill the divine command. In this

paper, which focuses on elaborating the main theme, a descriptive method will be
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followed and the connection between idea and fact will be analyzed in order to be
integrated with today's value judgments. The research will also offer the opportunity to
make a comparison from the past to the future. As a result, the individual, political and
social ramifications of Mu'‘tazilite ethical doctrines in the case of Qadi ‘Abd al-Jabbar will

be analyzed by taking into account contemporary conditions.

Keywords: Kalam, Qadi ‘Abd al-Jabbar, Usal al-Hamsa, Morality, Religion, Law.
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Kadi Abdiilcebbar Acisindan Kur’an’in Mucize Olusunun

Rasyonel Temelleri

Metin Ozdemir’

Ozet

Kur'an-1 Kerim, diger kutsal kitaplardan, vahye dayanan son kitap, bir mucize ve
korunmus olmasi yoniiyle ayrilir. S6z konusu her ti¢ unsurun da somut kaniti, Kur'an’in,
zaman ve mekin kaydinda bulunmaksizin tim insanliga yapmis oldugu meydan
okumadir. Kur'anin pek ¢ok yerinde, onun Allah’tan gelen ilahi bir mesaj olusu
konusunda stiphe duyanlara, tim imkanlarimi kullanarak hatta yapabiliyorlarsa biitin
cinlerden de yardim alarak benzer bir kitap, benzer on sure veya hi¢ degilse benzer bir
sure getirmeleri 6nerilmis ve bunu hicbir zaman yapamayacaklar: kesin bir dille ifade
edilmistir. (el-Bakara 2/23; Yunus 10/38; Had 11/13; el-Isra 17/88). Iste Kur'an'in hem
son kitap hem mucize hem de korunmus olmasmin en 6nemli kaniti bu meydan
okuma/tehaddidir. Bu ytizden buitin kelamcilar, Kur’an'in icazina, onun hangi yonlerden
mucize oldugu konusuna biyiik 6nem vermiglerdir. Ancak 6zellikle bir Mu’tezili kelama
olan Kadi Abdulcebbar, Kur'an'in mucize olugunun rasyonel temellerini aragtirip tespit
etme konusunda biiytk ¢aba sarf etmis, 20 ciltten olusan, el-Mugni fi ebvdbi’t-tevhid ve’l-
‘adl adl1 eserinin 16. cildini tamamen bu konuya ayirmistir. Elbette Kadi Abdulcebbar’dan
once bazi Mu'tezile ve Ehl-i siinnet alimleri, Kur'dn'in icazi/mucize olusu konusuyla
ilgilenmisler, bu konuda 6nemli eserler vermislerdir. Ebtibekir el-Bakillani'nin [‘cazii’l-
Kur'dni; Ebwl-Hasan er-Rummaninin en-Niiket fi i‘c4zi’l-Kur'’dnt ve Abdiilkahir el-
CiircAni’nin Deld’ilii’l-i'’cdz1 bunlardan sadece birkagidir. Bununla birlikte kapsamli bir
arastirma yapildiginda ne Kadi Abdilcebbar'dan 6nce ne de ondan sonra bu konuda
yazilan eserlerin hicbirisinin, onun soylediklerinin 6tesine gecemedigi, dolayisiyla icazin
rasyonel temellerini onun kadar acik ve ayrintili bir sekilde ele alamadig: gériilecektir.

Kelamailar agisindan, bir mucize ancak iki sartla kesin bilgi ifade eder: Birincisi, s6z
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konusu mucizenin, bir peygamberin, peygamberlik iddiasinin ardindan onun bu
iddiasiyla ilgili oldugu acikca bilinebilecek bir tarzda meydana gelmis olmasz, ikincisi de
bagkalar: tarafindan taklit edilememesi ya da tekrarlanamamasidir. Kidi Abdiilcebbar,
yukarida adi gecen eserinde, mucizenin her iki yoniiniin rasyonel temellerini, Kur'an
6zelinde ayrintili bir sekilde ele almaktadir. Bu tebligin amaci s6z konusu detaylara ana

hatlariyla temas etmektir.

Anahtar kelimeler: Kelam, Kadi Abdilcebbar, Kur’an, Mucize, Rasyonel Temeller.
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The Rational Foundations of The Miracle of The Qur'an from

The Point of View of Qadi ‘Abd al-Jabbar

Hiiseyin Maraz’

Abstract

The Qur'an differs from other holy books in that it is the last book based on revelation, a
miracle and has been preserved. The concrete proof of all three elements the above
mentioned is the challenge that the Qur'an has made to all humanity, regardless of time
and space. In many parts of the Qur'an, it is suggested that those who doubt that it is a
divine message from Allah should bring a similar book, ten similar surahs, or at least one
similar surah, by using all their means and even with the help of all the jinn if they can,
but the Qur’an stated that in no uncertain terms they will never be able to do so. (al-
Bagarah 2/23; Yunus 10/38; Hud 11:13; al-Isra 17/88). This challenge / tahaddi is the
most important proof that the Qur'an is both the last book, a miracle and it is preserved.
For this reason, all theologians have attached great importance to the '1'jaz of the Qur'an
and in what ways it is a miracle. However, especially Qadi ‘Abd al-Jabbar, a Mu'tazilite
theologian, made great efforts to investigate and determine the rational foundations of
the Qur'an's miracle, and devoted the 16th chapter of his work al-Mugni fi abwabi't-tawhid
wa'l-‘adl, which consists of 20 juz, entirely to this subject. Of course, before Qadi ‘Abd al-
Jabbar, some Mu'tazila and Ahl al-Sunnah scholars were interested in the issue of the
Qur'an's 'ijaz / miracle and produced important works on this subject. Abu Bakr al-
Bakillani's Ijazu'l-Kur'an; Abu'l-Hasan al-Rummani's an-Nugat fi i‘cazi'l-Kur’an and Abd al-
Kahir al-Jurjani's Deld’ilii -iaz are just a few of them. However, when a comprehensive
research is carried out, it will be seen that none of the works written on this subject either
before or after Qadi ‘Abd al-Jabbar went beyond what he said, and therefore could not
deal with the rational foundations of 'ijaz as clearly and in detail as he did. From the point

of view of theologians, a miracle expresses certain knowledge only under two conditions:
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First, the miracle in question must have occurred in a way that is clearly known to be
related to a prophet's claim of prophethood, and the second is that it could not be
imitated or repeated by others. In his above-mentioned work, Qadi ‘Abd al-Jabbar
discusses in detail the rational foundations of both aspects of the miracle in the context

of the Qur'an. The purpose of this presentation is to outline the details in question.

Keywords: Kalam, Qadi ‘Abd al-Jabbar, Quran, Miracle, Rational Foundations.
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Matematiksel Diisiinme Tarzinin Geride Biraktiklar::

Kadi Abdiilcebbar Temelinde Bir Analiz Denemesi

Yunus Cengiz’

Ozet

Kadi Abdiilcebbar; varlik, bilgi, ahlak, dil ve estetik d4hil olmak tizere diisiince tiretiminin
yapilabildigi tiim alanlarda dogrudan ya da dolayl olarak evrensel oldugunu varsaydig:
birtakim onermeleri temele alir ve bunlardan hareketle kuramsal birtakim sonuglara
gidimli bir isleyigle varir. Gerek evrensel goriilen ilkelerden hareket edilmesi gerekse
varilan sonuca bagka bir ihtimal birakilmamasi nedeniyle bu tarz bir diisinme bi¢imini
matematiksel olarak konumlandirmak yerinde olur. Keldm tarihi agisindan bu diisinme
tarzi, ilk dénem (9. ve 10. yiizyil) Mu’tezili distinceyi birbirinden ayrigtiran “ashabu’l-
ma'rife” ve “ashidbu’n-nazar” yaklagimlardan ikincisine ¢énemli oranda kargilik gelir.
Nazzdm ve Cdhiz'in ic¢inde yer aldigi ashibu’l-ma‘rife, gidimli diginme tarzim
6nemsemekle beraber bilgiye erigsimin sezgisel olabilecegi, Ebu’l-Huizeyl ve sonrasinda
Mu’tezili diigtinceyi domine eden Ebt Ali el-Ciibbai ve Ebti Hagim el-Ciibbai ise 6nermeler
ve yargilar arasinda gidimli isleyise dayanan bir yaklagimi benimsemigtir. Matematiksel
diistinme biciminde, 6nermelerden kurulu diisiinme siirecine konu olan her bir 6nerme
kendi icinde tahlil edildiginden arzu, 6fke ve korku gibi duygularin siire¢ tzerindeki
etkisini dikkate almaktan uzak durulur. Matematiksel yaklagilan digtinme tretiminde
sonuca iligkin kesin ve farklisimin genellikle kabul edilememesinin sebebini burada
aramak gerekir. Kadi Abdulcebbarin da yer aldigi atomcu kelam geleneginin
diugunirlerinin; ahldk alaninda karakter ingasini, coskunluga dayanan 6zgurlik
soylemini, bilgi alaninda duygularin bilgi siireci uzerindeki etkisini, yorumbilimde
metinlerin ¢okanlamliligini, fizikte i¢ dinamizmden beslenen hareketi pek dikkate
almamig olmalarini buna baglamak mimkindir. Bu bildiride bir taraftan Kadi

Abdiilcebbar'in diiginme tarzi matematiksel olmak bakimindan sorusturulacak diger
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taraftan bu tarz bir diigiinme bi¢iminin kuramsal olarak digarda birakmak durumunda

biraktig konular tartisilacaktir.

Anahtar kelimeler: Kelam, Kadi Abdiilcebbar, Matematiksel Diigiinme, Cok Anlamlilik,

Ashabu'n-nazar, Ashabu’l-marife.
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What the Mathematical Way of Thinking Left Behind:

An Analysis Based on Qadi 'Abd al-Jabbar

Yunus Cengiz’

Abstract

QAadi ‘Abd al-Jabbar takes as a basis certain propositions that he assumes to be universal,
directly or indirectly, in all areas where thought can be produced, including existence,
knowledge, ethics, language, and aesthetics, and arrives at certain theoretical conclusions
based on these propositions in a methodical manner. It would be appropriate to position
this way of thinking as mathematical, both because it is based on principles that are seen
as universal and because it leaves no other possibility to the conclusion reached. In terms
of the history of kalam, this way of thinking corresponds to the second of the “ashab al-
ma‘rifa” and “ashab al-nazar” approaches that distinguished Mu‘tazilite thought in the
first period (9th and 10th centuries). The ashab al-ma‘rifa, including al-Nazzam and al-
Jahiz, trusted the intuitive method as much as the mathematical method. Abu ‘Ali al-
Jubba‘i and Abu Hashim al-Jubba‘, who dominated Mu'tazilite thought after Abu al-
Hudhayl, adopted only the mathematical method. Mathematical thinking does not take
into account the impact of emotions such as desire, anger and fear on the process, since
propositions are analyzed in terms of formal and universal principles. This is where we
should look for the reason why, in mathematically approached thinking production, the
result is seen as certain and the different one is generally not accepted. Qadi ‘Abd al-
Jabbar belongs to the atomist theological tradition. In connection with this, he did not
pay much attention to the construction of character in the field of ethics, the discourse
of freedom based on enthusiasm, the influence of emotions on the process of knowledge
in the field of knowledge, the polysemy of texts in hermeneutics, and intra-atomic

dynamism in physics. In this paper, on the one hand, Qadi ‘Abd al-Jabbar's way of
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thinking will be investigated in terms of being mathematical, and on the other hand, the

issues that this way of thinking theoretically excludes will be discussed.

Keywords: Kalam, Qadi ‘Abd al-Jabbar, Mathematical Thinking, Polysemy, Ashab al-

nazar, Ashab al-ma‘rifa.
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Kadi Abdiilcebbar’in Optik Teorisi:

Gorme, Yansima, Kirilma ve illﬁzyon

Osman Demir’

Ozet

Kadi Abdiilcebbar (6. 415/1025) tiim Mu'tezile tarihinin en yetkin isimlerinden biridir.
Bunun bir sebebi, sistematik ve ansiklopedik huviyetteki eserlerinin ginimiize ulagmasi
digeri ise bu eserlerde geriye dogru tim Mu'tezile tarihinin yer yer analitik bir forma
ulagan miitekamil bir resminin sunulmasidir. O, buna uygun bicimde el-Migni'nin 4.
cildinde (rivyeti’l-Bari) Allah’in ahirette muminler tarafindan bag goéziiyle gorilmesi
anlaminda ri'yeti’'llah meselesini de ele almisg, tartismanin entelektiiel tarihini 6zetlemis
ve kendi katkisini acikca belirtmistir. Isin pek ¢ok eserde de yer verilen nakli boyutu bir
yana birakilirsa, Kadi, ahirete 6zgii bir olgu olan bir meseleyi fizikten metafizige giden bir
yontem cercevesinde alirken diinyadaki gérme fenomeni ile de yakindan ilgilenmistir.
Oyle ki, klasik gorme teorilerini de dikkate alacak bicimde gérmenin fizyolojisi ile tiim
yonleriyle ele almig ve incelemistir. Bu cercevede, Grek'ten itibaren stirdiiriilen optik
teorileri i¢cinde goz-151n teorisini bilingli bir sekilde savunmasi ise oldukea ilgi ¢ekicidir.
Ona gore gorme, gozden ¢ikan bir 1s1nin nesneye ¢arpmasi sonucu olusur ve burada
merkezi konumu olan gey, gz ve ondan ¢ikan 1gindir (sua). Bu baglamda tevlid ve itimad
gibi Mu'‘tezile nedensellik teorisinin etkili kavramlarini da sistemine tatbik eden Kadi'nin
nihai amaci, cisim ve cismani olmadig i¢in ahirette Allah’in gézle goriillemeyecegini ispat
ve alternatif gorusleri iptaldir. Bu bildiride Kadi Abdiilcebbar'in optik teorisi, isaret edilen
cilt merkezinde ve miellifin diger eserlerine atif yapilarak 6zetlendikten sonra, bu bakis
acisinin tarihsel siire¢ i¢cindeki yerine ve énemine dikkat ¢ekilmeye ¢alisilacaktir. Buna
bagh olarak Kadi'nin dogrudan gérme konusunu, géz ve nesne arasindaki bagi nasil izah
ettigi de ortaya konulacak, tamamlayica mahiyette, yansima, kirilma ve illiizyon gibi

olgular1 agiklama modeline de atif yapilacaktir.
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Anahtar kelimeler: Mu'tezile, Kidi Abdilcebbar, Optik, Ri‘'yetullah, Yansima, Kirilma
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Qadi ‘Abd al-Jabbar’s Theory of Optics:

Sight, Reflection, Refraction and Illusion

Osman Demir’

Abstract

Qadi Abdulcebbar (d. 415/1025), one of the most competent names in the entire history
of Mu’tazila, also addressed the issue of ru’yatu’llah in the sense of “the seeing of Allah by
the believers with their own eyes in the hereafter” in the 4th volume of his encyclopedic
work called al-Mughni (ru’yat al-Bari), summarized the intellectual history of the
discussion and clearly stated his own contribution. Leaving aside the transmitted side of
the matter, Qadi examined this issue, which is a phenomenon specific to the hereafter,
within the framework of a method that goes from physics to metaphysics and was also
closely interested in the phenomenon of seeing in the world. In fact, he examined the
physiology of vision and all its aspects in a way that also took into account the classical
theories of optics. In this context, it is interesting that he consciously defended the eye-
ray (intramission) theory within the optical theories that have been maintained since the
Greeks. According to him, the act of sight occurs as a result of a ray coming out of the eye
hitting an object, and the thing that is central here is the eye and the ray (si‘a) coming
out of it. Qadi's ultimate goal is to prove that Allah cannot be seen with the eye in the
afterlife because He is not a body or corporeal, and to refute alternative views. In this
paper, after summarizing Qadi Abdiilcebbar's optical theory, an attempt will be made to
draw attention to its place and importance in the historical process. Accordingly, how
Qadi explains the issue of direct vision and the connection between the eye and the object
will be revealed, and as a complement, reference will be made to his model of explaining

phenomena such as reflection, refraction and illusion.
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Kadi Abdiillcabbar’in Mecisilik Algisi

Mehmet Alict’

Ozet

Bu tebligde Mu'tezili diisiincesinin 6nemli temsilcilerinden Kadi Abdulcebbar'in (6.
415/1025) Mectsi gelenegine yaklagimi ve ele alig tarzi tizerinde durulacaktir. Erken
Islam fetihleriyle Miislimanlarin hakimiyetine gecen Iran cografyasmin kadim dini
gelenegi ve Sisani devletinin resmi 6gretisi olan Mecusilik, hakim bir teoloji olmaktan
¢ikmis olsa da etkinligini uzunca bir siire devam ettirmistir. Ozellikle diialist tanri
tasavvurunun neget ettigi teodise/kotiilik problemini ele alig bicimi ve buna kars: cevap
iiretme noktasinda bilhassa Mu’tezili dlimlerin girigsimleri kelam literatiiriinde 6nemli bir
yekin tutmaktadir. Nitekim MecGsi dini edebiyatinda reddiye tarzi metinlerde sadece
Mu’tezile isminin zikredilmesi, tartisma zemininin taraflarin1 acik etmektedir. Bu
baglamda 6ncelikle Kadi Abdiilcebbar'in derledigi bilgiyi aktarim tarzi ele alinacak ve
aktardig bilgi diizleminin Mecisi dini edebiyatindan neye tekabiil ettigi irdelenecektir.
Ayrica s6z konusu dini gelenegi biitiinciil bir tarzda ele alip almadig: ve dialist dini bir
gelenek olarak bahse konu etmesinin arka plani sorgulanacaktir. Bu noktada Kadi
Abdulcebbar'in bir sekilde ulastigi veya icerigine vakif oldugu Mecisi dini metinlerinin
neler oldugu da bahse konu edilecektir. Esasen bu durum Mutezili dlimin metin tiretme
pratigi baglaminda da bir ipucu vermektedir. Metni inga ederken bir karsi durus
pozisyonunu mu yoksa bir dine iligkin butincil bir bilgi sunumunu mu é6nceledigi agiga
cikacaktir. Boylelikle Mectsi gelenegin kelam nokta-i nazarindan ele alinmasi, mezkir
dini gelenegin gérece 6ne ¢ikan iddialarinin ele alinmasini saglarken, butiuncil bir
anlayisin elde edilmesinde kimi eksiklikleri beraberinde getirmektedir. Bu teblig cevap
Uretme pratiginin ana cercevesini incelemeyi ve bu noktada muhatap alinan dini

gelenegin parcali bir bakis agisiyla ele alinip alinmadigini agiga ¢tkarmayr amaglamaktadir.
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Bu bakimdan Mecusi dini edebiyati, Kadi Abdulcebbar’'in iddialarini takip etmede temel

referanslar olarak kullanilacaktir.

Anahtar kelimeler: Dinler Tarihi, KAdi Abdilcebbar, Mu'tezile, Meciisilik, Dualizm,
Teodise/Kotiilitk
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Qadi ‘Abd al-Jabbar’s Perception of Zoroastrianism

Mehmet Alict’

Abstract

In this paper, we emphasize the approach and style of Qadi ‘Abd al-Jabbar (d. 415/1025),
one of the significant representatives of Mu'tazilite thought, towards the Zoroastrian
tradition. Zoroastrianism was the ancient religious tradition and official thought of
Sasanian Empire and Iranian geography. After Muslim conquest of Iran in early Islamic
era, even though Zoroastrianism has lost dominating rule in theology, continued to be
influential for a long time. Especially, the attempts of Mu’tazilite scholars to address the
problem of theodicy that led to the emergence of dualistic concept of god, and to produce
a response to it, constitute a notable part of Kalam literature. As a matter of fact, the fact
that only the name of Mu'tazila is mentioned in the polemical texts of Zoroastrian
literature reveals the parties of these debates. In this context, first of all, Qadi ‘Abd al-
Jabbar’s method of transmitting the knowledge he collected will be dealt with and it will
be examined how the knowledge he compiled corresponds to the Zoroastrian religious
literature. Also, it will be investigated whether he treats the religious tradition holistically
and the background of his discussion of it as a dualistic religious tradition. Herein, the
Zoroastrian religious texts that Qadi ‘Abd al-Jabbar had access to or was familiar with
their contexts will also discussed. In fact, this also gives a clue to Mu’tazilite scholar’s
practice of textual production. It will become clear whether he prioritizes a position of
opposition or a holistic presentation of knowledge about a religion while constructing the
text. Hereby, while the study of Zoroastrian tradition from Kalam point of view allows
for the examination of the relatively prominent claims of this religious tradition, it brings
along some shortcomings in achieving a holistic understanding. This paper aims to
examine the main framework of the practice of producing answers, and at this point

reveal whether the religious tradition is dealt with from a fragmented perspective. In this
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regard, Zoroastrian religious literature will be used as the main references to trace Qadi

‘Abd al-Jabbar’s arguments.

Keywords: History of Religions, Qadi ‘Abd al-Jabbar, Mu'tazila, Zoroastrianism,
Dualism, Theodicy
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Niiketii’l-Mugni Baglaminda Kadi Abdiilcebbar’da Ahval Teorisi

Serkan Cetin’

Ozet

Yemen Zeydilerinin 5./11. yiizyilin sonlarindan itibaren Hazar bolgesinde tiretilen Zeydi-
Mu'tezili literatiiri Yemen'e tagimasi sonucunda bazi Mu'tezili eserler Yemen
kitiiphanelerinde muhafaza edilerek giintimiize ulagmigtir. Mu‘tezili kelam diistincesinin
en kapsamli kaynag: kabul edilen ve yirmi ciltten on dérdi giintimiize ulagsan Kadi
Abdiilcebbar'in (6. 415/1025) el-Mugni fi ebvabi't-tevhid ve'l-‘adl eseri de bunlardan
birisidir. Mu‘tezili kelam diistincesi ve kaynaklar Zeydiler tarafindan alimlandig: gibi
3./9. yuzyildan itibaren Yahudi dusiinirler arasinda benimsenmistir. Mu‘tezili kelam
dugtncesini benimseyen Yahudi disunirler kendi teolojik yaklasimlarini iceren orijinal
eserler yazmanin yan sira kendi kiitiiphaneleri i¢cin Mu'tezili eserlerini de kapsaml bir
sekilde istinsah etmiglerdir. Bu eserlerin ¢ogu, parca parca da olsa, diinya ¢apindaki cegitli
Genizah koleksiyonlarinda, en oOnemlisi de St. Petersburg’daki Rusya Milli
Kittphanesi'nin (RNL) Abraham Firkovitch koleksiyonunda giinimiize kadar korunmus
ve negredilmigtir. Giiniimiize ulagan bu fragmanlar Mu'‘tezili ilmi aragtirmalarda oldukca
6nemi haizdir. Zira Zeydiler, Kadi Abdiilcebbar'in eserlerinden yalnizca bazilarini ve
cogunlukla Kadi Abdiilcebbar'in eserleri tizerine yapilan yorumlar ve égrencileri ile
sonraki takipgilerinin eserlerini korurken Yahudiler, Ebii Hagim el-Ciibbai (6. 321/933)
ve Sahib b. Abbad (6. 385/995) gibi isimlerin eserlerini de muhafaza etmigtir. Yine bu
fragmanlar, Mu'tezili kelam sistemini benimseyen Yahudiler arasinda olduk¢a tanidik
olan Kadi Abdiilcebbar’'in el-Mugni eserinin, muhtemelen daha eski bir niishasi izerinden
Yahudi bir alim tarafindan yazilan 6zetinin yani sira el-Mugni'nin Yemen’de bulunan el
yazmalar1 arasinda korunmayan bazi kisimlarinin da 6zetini icermektedir. Bu ¢alismada
Kadi Abdiilcebbar'in el-Mugni’si tizerine kimligi belli olmayan bir Yahudi alim tarafindan

yazilan, -muhtemelen- el-Mugni'nin kayip olan ilk ¢ cildinin 6zetini iceren ve Niiketii'l-
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Mugni (kita‘un mine’l-miicelledat 1-3) baghgiyla negredilen eserin sifatlar konusuyla iligkili
olan bolumlerinin/bagliklarinin tizerinde durulacaktir. Béylece yeni metinsel materyal
sunan bu eserin muhtevasindan hareketle Kidi Abdiilcebbar'in Behsemi ekoliiniin temel
teorilerinden biri olan ahval diisiincesini, teorinin temel kavramlarindan olan sifat ve
hiikiim kavramlarini, zatlarin sifatlar: nasil kazandig: ve sifatlarin taksimi gibi meseleleri

nasil ele aldiginin tespitine yoénelik agiklamalar sunulacaktir.

Anahtar kelimeler: Kelam, Kadi Abdiilcebbar, Niiketii'I-Mugni, Sifat, Hitkiim.
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Qadi ‘Abd al-Jabbar’s Ahwal Theory in the Context of Nuqat

al-Mugni

Serkan Cetin*

Abstract

As a result of the Zaydis of Yemen carrying the Zaydi-Mu‘tazilite literature produced in
the Caspian region to Yemen from the late 5th/11th century onwards, some Mu‘tazilite
works have survived in Yemeni libraries. Qadi ‘Abd al-Jabbar's (d. 415/1025) al-Mugni fi
wawdb al-tawhid wa-I-‘adl, which is considered the most comprehensive source of
Mu'tazilite theological thought and fourteen of its twenty volumes have survived, is one
of them. Mu'tazilite theological thought and sources were absorbed by the Zaydis and
adopted by Jewish thinkers from the 3rd/9th century onwards. Jewish thinkers who
adopted Mu'tazilite theological thought not only wrote original works containing their
own theological approaches, but also extensively copied Mu‘tazilite works for their own
libraries. Many of these works have survived, albeit fragmentary, in various Genizah
collections around the world, most notably in the Abraham Firkovitch collection of the
Russian National Library (RNL) in St. Petersburg. These surviving fragments are of great
importance for Mu'‘tazilite scholarly research. For while the Zaydis preserved only some
of his works and mostly commentaries on his works and the works of his students and
later followers, the Jews preserved the works of Aba Hashim al-Jubba’i (d. 321/933) and
Sahib b. ‘Abbad (d. 385/995). These fragments also contain a summary of al-Mugni by
Qadi ‘Abd al-Jabbar, which was quite familiar among Jews who adopted the Mu'tazilite
theological system, probably written by a Jewish scholar on the basis of an earlier copy,
as well as a summary of some parts of al-Mugni that were not preserved among the
manuscripts found in Yemen. This study will focus on the chapters/titles related to the

subject of adjectives in the work written by an anonymous Jewish scholar on al-Mugni by
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Qadi ‘Abd al-Jabbar, which contains a summary of the lost first three volumes of al-Mugni
and was published under the title Nukat al-Mugni (kitta‘'un min al-mujelledat 1-3). Thus,
based on the content of this work, which provides new textual material, explanations will
be presented to determine how Qadi ‘Abd al-Jabbar handled the idea of ahwal, one of the
basic theories of the Behshami school, the concepts of adjective and judgement, which are
among the basic concepts of the theory, how essences acquire attributes, and the division

of attributes.

Keywords: Kalam, Qadi ‘Abd al-Jabbar, Nuqat al-Mugni, Adjective, Judgement.
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Viicib Alellah’s Temellendirmek: Teklif

- Kadi Abdiilcebbar Ornegi-

F. Siimeyye Kila¢'

Ozet

Mu'tezile kelaminin temel nazariyelerinden biri olan viicib alellah, belirli bir alana
hasredilen sinirli bir konu olmamis onlarin keldm sisteminin ingasinda miithim bir rol
tistlenmistir. 11ahi fiillerin bir amaca yonelik olarak gerceklestigini diisiinen Mu'‘tezile
kelamalar viicab ‘alellah teorisini tanri-insan iligkilerinin kurulmasina yénelik pek ¢ok
problemle baglantili olarak ele almiglardir. Bu ¢alismada, Basra ekolintin son
temsilcilerinden biri olan, ayni1 zamanda Mu'tezili fikirlerin tevariis etmesinde 6nemli bir
rol oynayan Kadi Abdiilcebbar'in victb alellah nazariyesini, teklifi merkeze alarak
gerekeelendirdigi gosterilecektir. Kadi Abdilcebbar, adalet ilkesi ve hiistin-kubuh
anlayisinin sonucu olarak, bitin ilahi fiillerin hasen oldugunu, Allah'in asla kabih fiil
islemedigini ve kendisine vacib olani ihlal etmeyecegini savunmustur. Zira vacib olani
terk etmek zemmin ortaya ¢tkmasina sebep olacaktir. Oysa Allah’tan sadir olan bir fiilden
dolay1 yergi nitelemesini yapmamiz mimkin degildir. Bu anlamiyla viictb alellah,
yalnizca ahlaki imalar1 icermez ayni zamanda tanrinin fiillerine yénelik metodolojik bir
kayginin sonucu olarak savunulmustur. Kiydsii'l-gaib ale’s-sdhid yénteminin kullanildig:
bu teoride Kidi Abdiilcebbar, butin ilahi fiilleri vacib olarak degerlendirmemis, lutuf,
temkin, ibane, peygamber gonderme, rizik verme, tévbeyi kabul etme, idde, ivaz, isabe
gibi fiillerin Allah’a vacib oldugunu ifade etmistir. Ona goére ilahi bir fiilin viictb olarak
kabul edilebilmesinin en temel gerekeesi tekliftir. Ancak teklifin bizzat kendisi degil,
teklifi hasen kilan yoénler fiili vacip kilmaktadir. Bu yéntyle viicib ‘alellah, Kadi
Abdiilcebbar’a gore ilahi kudreti pekistiren, ilahi adalet fikrini giiclendiren ve teklifi kamil

hale getiren bir teoridir.
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Justifying wujuab ‘alallah: at-taklif

- The Example of Qadi ‘Abd al-Jabbar-

E. Siimeyye Kila¢*

Abstract

One of the basic theories of Mu'‘tazilite theology, wujub ‘alallah, was not a limited subject
that was confined to a specific field, but played an important role in the construction of
their theological system. The Mu'‘tazilite theologians, who thought that divine acts were
performed for a purpose, dealt with the theory of wujab ‘alallah in connection with many
problems related to the establishment of God-human relations. In this study, it will be
shown that, Qadi ‘Abd al-Jabbar one of the last representatives of the Basra school, who
also played an important role in the transmission of Mu‘tazilite ideas, justified the theory
of wujuab al-allah by centring the proposal. As a result of the principle of divine justice and
the understanding of husn-qubh, Qadi ‘Abd al-Jabbar argued that all divine acts are good,
that God never commits evil acts, and that He will never violate what is obligatory upon
him. This is because abandoning what is obligatory will lead to the emergence of the
ground. However, it is not possible for us to characterize an act that is from Allah as a
disgrace. In this sense, wujub ‘alallah not only has moral implications, but was also
defended as a result of a methodological concern for God's actions. In this theory, in
which the method of qiyas al-gaib ala al-shahid is used, Qadi ‘Abd al-Jabbar did not
consider all divine acts as wajib, and he stated that acts such as lutuf, temkin, ibane,
sending a prophet, providing sustenance, accepting retraction, iade, ijad, and isaba are
wajib for God. According to him, the most basic reason for a divine act to be accepted as
wujub is the taklif (obligation). However, not the taklif itself, but the aspects that make

the taklif good make the act wajub. In this respect, wujab ‘alallah, according to Qadi ‘Abd
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al-Jabbar, is a theory that reinforces divine power, strengthens the idea of divine justice,

and perfects the proposal.

Keywords: Theology, Mu'tazila, Qadi ‘Abd al-Jabbar, Divine acts, Wujub ‘alalah, Taklif
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Kadi Abdiilcebbar’in Diisiincesinde ilihi Comertlik

Sibel Kaya’

Ozet

Islam diistiniirleri Allah’in Alemle ve insanla iligkisi konusuna ézel bir 6nem vermis ve bu
iligkiyi cesitli teori ve kavramlar tizerinden izah etmeye ¢alismiglardir. Bu kavramlardan
biri de comertliktir. Kur’an’i Kerim’de cémertlik ilahi bir vasif olarak yer almakta ve Allah-
alem iligkisine dair énemli agihmlar saglamaktadir. Mu'tezile kelamalarinin énemli
isimlerinden olan Kadi Abdiilcebbér, ilahi cémertlik kavramina 6zel bir 6nem atfetmis ve
kavrama yaptig1 tanim ve izahlarla hem Mu'tezile mezhebine mensup bir kisim alimden
hem de Ehl- Siinnet kelamailar1 ve Islam filozoflarindan bu konuda ayrlmistir. Bu
calismada amag, Kadi Abdiilcebbar'in Allah tasavvurunda énemli bir yeri olan il&hi
comertlik diigiincesini ele almak ve bu hususta onun diger Islam disiiniirlerinden
farklilagtig1 noktalar: tespit etmektir. Calismada 6ncelikle el-Mugni bagta olmak tizere
Kadi Abdiilcebbar'in temel eserlerinden faydalanilmig ve elde edilen veriler tahlil, tenkit
ve mukayese yontemlerine dayali olarak ele alinmigtir. Kadi Abdiilcebbar comertligi,
“ihsan ve nimet olarak adlandirilan sey” seklinde tanimlamaktadir. Ona gore, en faydal
(aslah) olani yapan cémert olarak adlandirilir. Bu kimse, comertlik ve lutfu fazlasiyla
yapmaktadir. Allah alemi yaratarak ve kula teklifte bulunarak kullarina fazlasiyla lutufkar
ve comert davranmigtir. Ancak Allah bunlar yapmanus olsaydi comertin zidd: olan cimri
kavramiyla degil ancak muktesid /iktisad kavramiyla nitelenirdi. Ciinki lituf olan bir seyi
yapmamak comertlik vasfini ortadan kaldirmaz. Bu ¢ercevede Kadi Abdiilcebbar comert,
cimri ve muktesid kavramlarini analiz etmis ve ilahi fiillerin nasil nitelenecegi hakkinda
bu analizden faydalanmistir. Ortaya koydugu izah bicimiyle Kadi Abdilcebbar, 6ncelike
Ashabu’l-aslah’in, “Allah aslah olani yapmazsa cémert olarak nitelenemez”, seklindeki
gorusinden ayrilmaktadir. Kidi Abdiilcebbar, onlarin bu iddiasina, Allah’in litfunun ve
iyiliginin bir simir1 olmadigini ifade ederek itiraz etmistir. Ayrica o; cémertligin, failin

yapmak zorunda oldugu bir nitelikten dolay1 ona atfedilmesini dogru bulmamaktadir. Bu
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gerekceyle Kadi Abdilcebbar'in distincesinde aslah teorisinin zorunlulugu sadece dini
mikellefiyet alaniyla iligkili olarak kabul edilmigtir. Ayrica o, ildhi cémertlige yonelik
izahlarina paralel olarak “mucibu’n-bi’z-zat” Tanr1 anlayisina ulagan Islam filozoflarindan
da farkhlagmistir. Islam filozoflar1 Allah'in varlik vermesini cémertlik kavramiyla
iligkilendirmekte ancak bu cémertligi ontolojik bir zorunluluk olarak ifade ederek Kadi
Abdilcebbarin ildhi coémertlik anlayigindan farklhilagmaktadir. Sonu¢ olarak Kadi
Abdiilcebbar ilahi comertligi hakikatte bir lituf ve ihsan olarak nitelemekte ve bununla

Allah’in miirid oluguna dair vurgusunu giiclendirmektedir.

Anahtar kelimeler: Kelam, Mu'tezile, Kadi Abdiilcebbar, I14hi Cémertlik, llahi irade.
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Divine Generosity in the Thought of Qadi ‘Abd al-Jabbar

Sibel Kaya*

Abstract

Islamic thinkers gave special importance to God's relationship with the universe and
human beings and tried to explain this relationship through various theories and
concepts. One of these concepts is generosity. Generosity is mentioned in the Qur'an as
a divine attribute and provides important insights into the relationship between God and
the universe. Qadi ‘Abd al-Jabbar, one of the most important Mu'‘tazilite theologians,
attributed a special importance to the concept of divine generosity and differed from
some scholars belonging to the Mu‘tazilite sect as well as Ahl al-Sunnah theologians and
Islamic philosophers in this regard with his definitions and explanations of the concept.
The aim of this study is to examine the idea of divine generosity, which has an important
place in Qadi ‘Abd al-Jabbar 's conception of God, and to identify the points where he
differs from other Islamic thinkers in this regard. In the study, first of all, al-Mughni and
other fundamental works of Qadi ‘Abd al-Jabbar were used and the data obtained were
analysed based on the methods of analysis, criticism and comparison. Qadi ‘Abd al-Jabbar
defines generosity as "what is called bestowal and blessing". According to him, the one
who does what is most (aslah) is called generous. This doer shows great generosity and
favour. Allah has been extremely gracious and generous to His servants by creating the
universe and making offers to the servant. However, if Allah had not done these things,
He would not be characterised by the concept of stingy, which is the opposite of generous,
but only by the concept of mugtasid/igtisad. Because not doing something that is a favour
does not eliminate the quality of generosity. In this framework, Qadi ‘Abd al-Jabbar
analysed the concepts of generous, stingy, and mugqtasid and made use of this analysis to
explain how divine actions are to be characterised. Qadi ‘Abd al-Jabbar, with the way of

explanation he put forward, first of all distinguishes himself from the view of the Ashab
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al-aslah that "God cannot be characterised as generous if He does not do what is aslah".
Qadi ‘Abd al-Jabbar objected to their view by stating that there is no limit to God's bounty
and goodness. Moreover, he does not find it right to attribute generosity to the agent
because of a quality that the agent is obliged to do. For this reason, in Qadi ‘Abd al-Jabbar
's thought, the theory of aslah was accepted only in relation to the field of religious
obligation. In addition, in parallel with his explanations of divine generosity, he also
differed from the Islamic philosophers who reached the understanding of God as
"mucibu'n-bi'z-zat". Islamic philosophers associate God's giving existence with the
concept of generosity, but they differentiate from Qadi ‘Abd al-Jabbar 's understanding
of divine generosity by expressing this generosity as an ontological necessity. In
conclusion, Qadi ‘Abd al-Jabbar characterises divine generosity as a grace and bestowal in

reality, thereby strengthening his emphasis on God's willfulness.

Keywords: Kalam, Mu'tazila, Qadi ‘Abd al-Jabbar, Divine Generosity, Divine Will.
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Kiillabiyye’ye Yonelik Elestirileri Baglaminda Kadi
Abdiilcebbar’in Sifat Anlayis1

Sercan Yavuz’

Ozet

ilahi sifatlar meselesi, Islam diisiincesinin ¢okca tartisilan meseleleri arasinda basi
cekmistir. Hatta tartigsmalarin ortaya giktigi tarihi hicri ikinci asrin baglari gibi erken
zamanlara kadar goturmek mumkundir. Zat-sifat iligkisi, tartigmanin i¢ veya dig
faktorlere bagli olarak nereden kaynaklandigi, Allah’in sifatlarinin ispati ve nefyi,
Kur’an'in mahlik olup olmamas: gibi bir¢ok tartismay: barindiran ilahi sifatlar meselesi
ortaya ¢iktigi andan itibaren kelamclarin ele aldigi temel meselelerden birine
dontsmustir. S6z konusu meseleye dair tartismalar bir kenara birakildiginda, sebebi ne
olursa olsun ilahi sifatlar, mezheplerin kimliklerinin olugmasinda ve mezheplerin
birbirine kars1 tavir gelistirmelerinde bir 6l¢iit haline gelmistir. Oyle ki Mu'‘tezile ve Ehl-i
Stnnet keldmclarnin arasindaki keldmi polemiklerin bir¢ogu ilahi sifat tartigmalar
sebebiyle gerceklesmistir. Dolayisiyla her iki taraftan kelamcilarin birbirine yénelik
elestirileri ve konu hakkindaki degerlendirmeleri kaynaklarda biyik bir yekan
tutmustur. Ozellikle dis menseli fikir ve diisiincelere kars: tenzihci bir Tanr1 tasavvuru ve
dolayisiyla tenzihci bir sifat anlayig1 gelistiren Mu‘tezile kelamailarinin gorasu, sifatlar:
ispat edip kabul eden yani Allah’in birtakim sifatlara sahip oldugunu savunan kelamcilar
tarafindan elegtirilmigtir. Bu baglamda kaynaklarda ilahi sifatlar konusunda Mu‘tezile’ye
karsi sifatlar1 kabul edip halku’l-Kur’dn tartismasinin dayandig: kelam sifatiyla ilgili diger
bazi tartismalarda onlara muhalefet eden ilk kisinin Ibn Kiillab oldugu zikredilmektedir.
Kendisi Ehl-i siinnet kelaminin daha da 6zelde Eg‘ari kelaminin énciisii sayilmaktadir.
Dolayisiyla bu da onu Mu'‘tezile kelamcilarinin hedefi haline getirmistir. Zira Ibn Kiillab'in
ilahi sifatlarla ilgili tartigmalarda izledigi kelam yoéntemi kendisinden sonrakileri
etkilemistir. Kimisi bu gériislere katilirken Mu'‘tezile’den Kadi Abdulcebbar gibi kimisi de

bu gorusleri elestirmistir. Bu calisgmanin konusu KAidi Abdiilcebbar'in bazi sifatlar
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konusunda Ibn Kiillab ve Kiillabiyye’ye yonelik elestirilerinden hareketle sifat anlayisini
ortaya koymaktir. Calismanin kapsami hem Kadi Abdiilcebbar'in tenkitler yonelttigi ibn
Killab ve Kiillabiyye ile hem de elestirilerinde ele aldig: ilim, kelam, irade ve kudret
sifatlariyla sinirlandirilmigtir. Calismanin amaa ise sifatlar konusunda Mu'tezile ve Ehl-i
Stnnet arasinda gerceklesen kelami polemiklerin Ehl-i Siinnetin énciisii sayilan bir
kelamciya yonelik elestirilerle 6rtiigen yerlerini ve farklilasan noktalarini tespit etmektir.
Bu agidan ¢alismanin 6nemi Mu'‘tezile ve Ehl-i Stinnet arasindaki gerilimi spesifik bir
konu tuzerinden gozler Ontine sermeye dayanmaktadir. Literatiir ve veri tarama
yontemiyle gerceklestirilen calismadan elde edilecek bulgular tahlil yontemiyle
degerlendirilecektir. Kadi Abdilcebbar'in mezhebine bagliligi konusundaki kararlilig,
sifatlarin izahindaki degisimler, Ibn Kiillab ve Kiillabiyye'ye yonelik elestirilerinde

kullandig: akli deliller vb. konularda sonuglara ulagilmasi beklenmektedir.

Anahtar kelimeler: Kelam, Kadi Abdiilcebbar, Ibn Kiillab, Killabiyye, f1ahi Sifatlar.
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The Concept of Divine Attributes in the Critique of Kullabiyya:
Qadi ‘Abd al-Jabbar’s Understanding of Attributes

Sercan Yavuz*

Abstract

The issue of divine attributes stands as one of the most debated topics in Islamic thought.
Discussions on this topic can be traced back to early times, possibly as early as the
beginning of the second century A.H. The relationship between essence and attributes,
the origins of the debate -whether internal or external factors- and issues such as the
affirmation and negation of Allah's attributes, and the nature of the Qur'an as either
created or uncreated, have all been central to the discourse on divine attributes that
theologians have engaged with since its inception. Apart from the debates surrounding
this issue, divine attributes have become a criterion in the formation of theological
identities and in the development of stances among different theological schools. Indeed,
many of the theological polemics between the Mu'‘tazilites and Sunni theologians have
revolved around the issue of divine attributes. Therefore, criticisms and assessments by
theologians from both sides on this matter have been extensively documented in sources.
In particular, the Mu'‘tazilite theologians, who developed a conception of God
emphasizing His transcendence from any created attributes and thereby promoting a
negationist understanding of divine attributes, were not accepted by theologians who
affirm and argue for certain attributes of Allah. In this context, it is noted in sources that
Ibn Kullab was among the first to oppose the Mu‘tazilites regarding divine attributes and
laid the foundation for the theological method followed by later scholars. While some
adhered to his views, others, like Qadi ‘Abd al-Jabbar, criticized these positions. This
study focuses on Qadi ‘Abd al-Jabbar’s criticisms of Ibn Kullab and the Kullabiyya
concerning certain attributes, thereby presenting his own conception of attributes. The

scope of the study is limited to the attributes of knowledge, speech, will, and power
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examined both in Qadi ‘Abd al-Jabbar’s critiques and within his broader theological
framework. The objective of this study is to identify points of convergence and divergence
between the polemics that occurred between the Mu'tazilites and Sunni scholars on the
topic of attributes and the critiques directed at a key Sunni theologian, through the
criticisms leveled by Qadi ‘Abd al-Jabbar, acknowledged as a leading figure in Sunni
theology. Hence, the significance of this study lies in highlighting the tension between
the Mu'tazilites and Sunni theological traditions through a specific theological issue.
Findings from this literature review and data analysis will be evaluated through analytical
methods. The study is expected to yield conclusions on Qadi ‘Abd al-Jabbar’s steadfast
adherence to his school of thought, changes in his explanations of attributes, the rational
arguments he employed in his critiques of Ibn Kullab and the Kullabiyya, and other

related aspects.

Keywords: Kalam, Qadi ‘Abd al-Jabbar, Ibn Kullab, Kullabiyya, Divine Attributes.
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Kadi Abdiilcebbar el-Hemedani’nin Niibiivvet Baglaminda

Mucize ve Benzeri Fiillere Yaklagim

Salih Sabri Yavuz'

Ozet

Kadi Abdiilcebbar Islam diisiincesinde mucize ve onun delil olusu konusunda farkl bir
yaklagima sahiptir. Genel anlamda Mu'tezile mezhebi mucizenin disinda kalan
olagantstu fiilleri kabul etmemis, kerameti inkar etmis, onu mucizeye muhalif gérip
zarar veren bir unsur olarak degerlendirmigtir. Kddi Abdilcebbar bu baglamda mucizenin
disinda gerceklestigi farz edilen keramet ve benzeri fiilleri bu ¢ercevede ele almigtir.
Elimizde mevcut eserlerinden hareketle ortaya koyacagimiz bildiride onun, peygamber
disinda kalan kimselerde harikulade olaylarin meydana gelmesini, insanlarin ¢ogunun
peygamberleri kabul etmekten ve onlarn peygamberin mucizelere konusunda
disinmekten alikoydugu seklindeki tezini sunmaya gayret edecegiz. Olaganiistii olarak
nitelenen bu fiilleri kabul eden ve mucizenin mahiyeti noktasinda mucize ile buyik
oranda esitleyen Ehl-i Stinnet yaklagimiyla bir mukayese yapacagiz. Giniimiiz diinyasinda
da tartisma konusu olan mucize ve keramet gibi hususlarin sik¢a giindeme gelmesi
dolayisiyla konu giincel bir 5nem de arz etmektedir. Ozellikle giintimiizde aragsallastirilan
bu hususlarin aktiiel degeri agisindan Kadi Abdulcebbar'in yaklagimi da bilinmelidir.
Bildiride onun mucizeye bakisi, diger olaganistii fiillere yaklagimi, Ehl-i Siinnet ile
bunlarm mukayesesi ve delil degeri tartisilacaktir. Sonug olarak genelde Islam
diisiincesini genelde bir doktrin olarak gormeye meyilli olan ve reel gercekligine aldirig
etmeyen Mutezile dugunitrleri, 6zelde ise Kadi Abdulcebbar realitede s6z konusu edilen
veya var olan hususlari dikkate almamiglardir. Dini tamamen kavramsal bir ¢ercevede
disinmiiglerdir. Bu yaklagim tarzlari, mucize disinda kalan olaganiisti hallerdeki
tutumlarinda oldugu gibi, gercekligi inkdr etmelerine sebep olmustur. Mesela Kadi
Abdiilcebbar’a gore peygamberligin alameti olan mucize peygamberi digerlerinden ayirt

etmesi, onun ayirici vasfi olmas: gerekir. Durum boéyle olunca nebi olmayan kimsenin
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mucize gosterme konusunda peygambere ortak olmamasi gerekir. Yine Kadi'ya gore
peygamber olmayan kimsede mucize meydana gelmesi, elinde mucize zuhur eden
kimsenin peygamberligine delil olmasina etkisi olmasa da bu durum peygamberlige zarar
verir. Cunkii boyle bir anlayis insanlar1 nebilerin alametleri konusunda distinmekten
uzaklastirir. Zira peygamberlerin mucizeleri konusunda diisinmeye sevk eden muharrik

unsur, mucize konusunda tefekkiirii ve akli istidlali gerektiren seydir.

Anahtar kelimeler: Kelam, Kadi Abdiilcebbar, Mucize, Keramet, Niibiivvet.
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Qadi ‘Abd al-Jabbar al-Hamdani’s Approach to Miracles and

Similar Acts in the Context of Prophethood

Salih Sabri Yavuz'

Abstract

Qadi ‘Abd al-Jabbar has a different approach to miracle and its evidence in Islamic
thought. In general, the Mu'‘tazilite school did not accept extraordinary acts that is
thought to be realized in non-prophets and considered them to be in opposition to
miracles. In this context, Qadi ‘Abd al-Jabbar dealt with miracles and similar acts that are
assumed to take place outside of miracles within this framework . In this paper, we will
endeavor to present the thesis that the occurrence of miraculous events those who are
not prophets prevents most people from accepting the prophets and preventing them
from thinking about the miracles of the prophet. We will make a comparison with the Ahl
al-Sunnah approach, which accepts these phenomena and equates them with miracles
largely in terms of the nature of the miracle. Therefore, it is often brought up such as
miracles and geramah that occure from those who are not prophet frequently discussed
in today's world, the subject has a contemporary importance. Especially in terms of the
actual value of these issues, which are instrumentalized today, Qadi ‘Abd al-Jabbar's
approach should also be known. In this paper, his view of miracle, his approach to other
extraordinary acts, their comparison with Ahl al-Sunnah, and their evidential value will
be discussed. As a result, the Mutazilite thinkers, who tended to see Islamic thought as a
doctrine in general and they have lost sight of their reality, Qadi ‘Abd al-Jabbar in
particular, did not take into account the issues that were mentioned or existed in reality.
They considered religion in a purely conceptual framework. This approach led them to
deny reality, as was the case with their attitude towards extraordinary events other than
miracles. For example, according to Qadi ‘Abd al-Jabbar, the miracle, which is a sign of

prophethood, should distinguish the prophet from others and should be his
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distinguishing characteristic. As such, a non-prophet should not be a partner of the
prophet in showing a miracle. Again, according to Qadi,, the occurrence of a miracle those
who are not prophets. does not affect the proof of the prophethood of the one in whose
hand the miracle occurs, but it harms prophethood. Because such an understanding
distracts people from thinking about the signs of the prophets. This is because the
motivating factor that leads people to think about the miracles of the prophets is what

requires contemplation and rational reasoning about the miracle.

Keywords: Kalam, Qadi Abdul-Jabbar, Miracle, Keramah, Prophethood.
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Kadi Abdiilcebbar’in Micize Anlayis:

Meliha Bilge’

Ozet

Bu tebligin amaci, Mu'tezili disiincenin son temsilcilerinden biri olan Kadi
Abdilcebbar'in micizeye dair gorislerini ¢ok yonla olarak ortaya koymaktir. Mu'tezili
distiniirlere gore birinin peygamber oldugunu bilmenin tek yolu, Allah'in o kiginin elinde
mucize meydana getirmesidir. Micize, niibtivvet iddiasinda bulunan peygamberin, insan
gucini agan ve benzeri yapilamayan olagantsti bir olayla Allah tarafindan tasdik
edilmesidir. Mu‘tezili alimler, macizenin meydana gelisini agiklamadan 6nce evrende
diizenli isleyen bir sistemin varligini ortaya koymaya calismislardir. Onlar, micizeyi s6z
konusu diizenin ildhi miidahaleyle bozulmas: seklinde izah ederler. Mu'tezile'yi diger
mezheplerden farkl kilan en 6nemli husus; mucizeyi, biri Allah’in kudretinde digeri de
yaratilmiglarin giicii dahilinde olmak tizere iki kategoride degerlendirmeleridir. Kadi
Abdiilcebbar, micizeyi -Mu'tezili gelenegi bozmayarak- Allah’in kudretinde ve insanlarin
giici dahilinde olmak tizere iki kategoriye ayirmistir. Ona goére micize, Allah’in nibtvvet
iddiasinda bulunan peygamberini dogrulamak amaciyla adeti nakzederek yarattigi ve
benzer bir durumu yapmaktan yaratilmiglarin Aaciz kaldigi olaydir. O, micize
gerceklesmeden onceki isleyen diizeni de Mu'tezili gelenekteki kullanima uygun olarak
“4det” kavramiyla ifade eder. Kadi Abdiilcebbar, micizeyi tanimada tek bir yéntemin
varligindan bahseder, o da 4detin bilinmesi ve peygamberin nibuvvet iddiasi esnasinda
bu adetin bozulmasidir. O, micize meydana gelmeden 6nce Allah’'in kudretinde olan ve
insanlarin giicii dahilinde olan adetlerin ortaya ¢ikarilmasi, dikkate alinmasi ve onlara
itibar edilmesinin gerekli oldugunu séyler. Adet olarak tanimladig1 diizenli isleyen sistemi
de Allah'in fiiliyle iligkili olan s&bit (genel) adet ve insanlarin fiilleriyle iligkili olan
toplumsal ddet olmak tizere iki kategoriye ayirir. Onun sabit adetle kastettigi; Allah
tarafindan evrende yaratilan, herkes tarafindan bilinen, sebep ve sonug iligkisi seklinde

devam edegelen kurulu diizendir. Allah’in kudreti altinda yer alan tirdeki micizeler, sabit
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adetin ilahi mudahaleyle bozulmas: seklinde gerceklesir. O, insan fiilleriyle iligkili olan
toplumsal adeti biri Allah tarafindan toplumda yaratilan, digeri ise insanlar tarafindan
toplumda olusturulan 4det olmak tizere iki kategoride ele alir. Allah tarafindan toplumda
yaratilan adet, peygamberin gelecegi toplumda peygamber gelmeden o6nce Allah
tarafindan yaratilarak stirekliligi saglanan ve o boélge insanlarinda bilgisi olusturulan
adettir. Bu adet tiriindeki macize, Allah’in toplumda yaratmis oldugu ve devamliligini
sagladigi adeti bozmasiyla gerceklesir. Insanlar tarafindan toplumda olusturulan adet
turtindeki micize ise Allah’in diger insanlara degil, sadece peygambere ek bir ilim veya
kudret vermesiyle adetin ihlal edilmesi seklinde meydana gelir. Kadi Abdilcebbar,
Mu'tezili gelenegi takip ederek her iki tiirdeki mucizeyi kabul eder ve mticizenin meydana
gelisini kendi Adet teorisine dayali olarak agiklamaya ¢aligir. Bu teblig, mcize konusunda
Kadi Abdilcebbar ve etkilendigi Mu'tezili alimler ile smirli tutulmus olup Kadi
Abdiilcebbar sonrasi doneme deginmemektedir. Anlatim ve mukayese yontemlerinin
kullanildig: bu arastirmada temel kaynak olarak yazarin kendi eserleri kullanilmis,
degerlendirmelerin isabetli olmas: amaciyla metnin esas dokusunun korunmasina 6zen
gosterilmis ve onun duginceleri tasviri bir metotla sunulmaya c¢alisilmigtir. Kadi
Abdilcebbar'in micize anlayigini ortaya koyan mistakil bir caligma bulunmadig: i¢in
Mu'tezili gelenegi anlama ve yorumlama noktasinda bu tebligin katki saglayacag:

diistiniilmektedir.

Anahtar Kelimeler: Kelam, Mu‘tezile, Kadi Abdiilcebbar, Miicize, Sabit 4det, Toplumsal
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Qadi ‘Abd al-Jabbar's Understanding of Miracles

Meliha Bilge’

Abstract

This paper aims to present one of the last representatives of Mu‘tazilite thought, Qadi
‘Abd al-Jabbar's views on miracles in a multifaceted way. According to Mu'tazilite
thinkers, the only way to know that a person is a prophet is for God to produce a miracle
in that person's hand. The miracle is the confirmation of a prophet who claims
prophethood by Allah through an extraordinary event that surpasses human power and
cannot be duplicated. Before explaining the occurrence of miracles, Mu'‘tazilite scholars
sought to demonstrate the existence of a system that operates regularly in the universe.
They explained miracles as a disruption of this system through divine intervention. The
most important point that distinguishes the Mu'tazilites from other sects is that they
evaluate miracles in two categories, one in the power of God and the other within the
power of human beings. Qadi ‘Abd al-Jabbar, following the Mu‘tazilite tradition, divided
miracles into two categories: under the power of God and within the power of human
beings. According to him, the miracle is an event created by God to verify His prophet
who claims prophethood by overruling the custom, and the creatures are incapable of
doing something similar event. He expresses the orderly functioning system before the
occurrence of the miracle with the concept of "custom" consistent with usage in the
Mu‘tazilite tradition. Qadi ‘Abd al-Jabbar mentions that there is only one method of
recognizing the miracle, which is the knowledge of the custom and the breaking of this
custom during the prophet's claim of prophethood. He says that before the miracle
occurs, it is necessary to reveal the customs that are in the power of God and within the
power of human beings, and to consider them and give them credence. He divides the
regularly functioning system, which he defines as custom, into two categories: the

constant (general) custom, which is related to the action of God, and social custom, which
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is related to the actions of human beings. What he means by constant custom is the
established order that God has created in the universe, which is known to everyone, and
which continues in a cause-and-effect relationship. The kind of miracles that are under
the power of God occur through divine intervention that disrupts the constant custom.
He divides the social custom, which is related to human actions, into two categories: one
is the custom created by God in society, and the other is the custom formed by human
beings in society. The custom established by God in a community is one that God creates
in the community before the arrival of the prophet, perpetuates over time, and ensures
that knowledge of it is widespread among the people of that region. In this type of custom,
the miracle takes place when God breaks the custom that He has created and maintained
in society. The miracle in the custom formed by people in society occurs when God grants
additional knowledge or power not to other people but exclusively to the prophet, thereby
violating the established custom. Following the Mu‘tazilite tradition, Qadi ‘Abd al-Jabbar
accepts both types of miracles and tries to explain the occurrence of miracles based on his
theory of custom (‘ada). This paper is limited to Qadi ‘Abd al-Jabbar and the Mu‘tazilite
scholars he was influenced by on miracle and does not address the period after Qadi ‘Abd
al-Jabbar. In this study, in which narration and comparison methods are used, the
author's works have been used as the main source, care has been taken to preserve the
basic texture of the text to make the evaluations accurate, and his thoughts have been
tried to be presented with a descriptive method. Since there is no detached study on Qadi
‘Abd al-Jabbar's understanding of miracle, it is thought that this paper will contribute to

understanding and interpretation of the Mu‘tazilite tradition.

Keywords: Kalam, Mu‘tazila, Qadi ‘Abd al-Jabbar, Miracle, Constant custom, Social

custom.
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Kadi Abdiilcebbar’da Niibiivveti ispat Yontemi Olarak Micize

Abdiilhamit Sinanoglu’

Yasin Yildirim**

Ozet

Mu’tezile dugiince ekolinin 6nemli simalarindan biri olan Kadi Abdiilcebbir, Hz.
Peygamber’in niibtivvetini delillendirmek i¢cin muhtelif eserlerinde mucize konusuna
genis yer vermis ve bu konuda miistakil bir kitap olarak Tesbitii Delailii'n-Niibiivve adli
eserini kaleme almigtir. Kadi Abdiilcebbar’in mucize anlayisi olarak ele aldigimiz konunun
amaci niibuivvet inkarcis: dini digtince ve akimlara karsi ortaya koydugu delilleri ele almak
olacaktir. Bu baglamda Kadi Abdilcebbar'in mucize anlayisini ti¢ ana baglhik altinda
degerlendirmek mimkindir. Bunlardan birincisi; akli mucize olarak Kur’an’in i’cazidir.
Pcazu’l-Kur'an delili, Kadi Abdilcebbar'in Hz. Peygamberin niibtivvetini miidafaa
noktasinda uizerinde en fazla durdugu ve el-Mugni’de miistakil bir baglik a¢tigi konudur.
Ona goére Kur'dn, benzerinin getirilememesi anlaminda meani, fesihat ve belagat
agisindan muciz bir keldim oldugu gibi icindeki gaybi haberler ve akli delillere dikkat
cekmesi bakimindan da miciz bir kitaptir. Kadi Abdulcebbar, ayrica Allah'in tim
insanlara ve cinlere meydan okuyarak tehaddide bulunmasim Kur’an’in ilahi kaynakl
olduguna delil gostermistir. fkincisi Hz. Peygamber'in Kur'an’a dayandirarak verdigi
haberi mucizelerdir. KAdi Abdiilcebbar, bu haberi micizeleri Tesbitii Deldilii'n-Niibiivve'de
genis bir konu baghgina yayarak ele almigtir. Fakat biz, calismamizin sinirlar agisindan
bunlarin tamamina degil belirlemis oldugumuz su hususlara deginecegiz: 1. Rumlarin,
Farslilara galip geleceklerini haber vermesi 2. Kafirlerin hezimetini haber vermesi 3. Feth
edilecek yerleri haber vermesi 4. Irtidat hareketlerini haber vermesi 5. Mescid-i Haram ve
Mescid-i Aksd’'nin kurtulusunu haber vermesi 6. Miislimanlarin Kibe'nin anahtarina
sahip olacaklarini haber vermesi 7. Mislimanlarin yerytziine hakim olacaklarini haber

vermesi 8. Davasinin muzaffer olacagini haber vermesi. Uctinciisii ise hissi mucizelerdir.
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Eserleri ile Mu'tezili diistincenin giintimiize ulagsmasinda biiytik katkilar1 olan Kadi
Abdulcebbarin  hissi mucizeleri delil kabul etmesi onun Stunni paradigmaya
yaklagmasinin dikkat ¢ekici yoniinii olusturmustur. Bu cercevede Isra miicizesi, sakku’l-
kamer ve yildizlarin kaymas: mucizesini detayli bir sekilde ele alarak Hz. Peygamber’in
nibuvvetine delil gostermistir. Aragtirma-inceleme yontemine dayali olarak kaleme
aldigimiz calismamiz, Hz. Peygamber’in niibiivvetinin delillendirilmesi noktasinda

bizlere 6nemli bir bakis acis1 kazandiracaktir.

Anahtar kelimeler: Kelam, Mu'tezile, Kadi Abdiilcebbar, Niibiivvet, Miicize, Delil.
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The Method of Proving Prophethood as Miracles for Qadi ‘Abd
al-Jabbar

Abdiilhamit Sinanoglu’

Yasin Yildirim**

Abstract

Qadi ‘Abd al-Jabbar, a prominent figure of the Mu'tazilite school of thought, extensively
discussed the concept of miracles in his various works to substantiate the prophethood
of the Prophet Muhammad. He authored a separate book on this topic titled Tadbir al-
Dalail al-Nubuwwa. This study aims to explore the arguments presented by Qadi ‘Abd al-
Jabbar against those who deny prophethood. His understanding of miracles can be
assessed under three main headings. The first is the intellectual miracle of the Qur'an's
inimitability. This is the aspect Qadi ‘Abd al-Jabbar emphasized the most in defending
the Prophet’s prophethood and dedicated a separate section to it in al-Mughni. According
to him, the Qur'an is miraculous not only in its linguistic, eloquent, and rhetorical aspects
but also because of its foretelling of unseen events and intellectual proofs. Qadi ‘Abd al-
Jabbar also used the challenge posed by Allah to all humans and jinn as evidence of the
divine origin of the Qur'an. The second category includes the miraculous reports given by
the Prophet Muhammad based on the Qur'an. In Tadbir al-Dalail al-Nubuwwa, Qadi ‘Abd
al-Jabbar elaborates on these miraculous reports extensively. However, this study will
focus on specific reports: 1. The prediction of the Romans' victory over the Persians 2.
The prediction of the defeat of the disbelievers 3. The prediction of places to be conquered
4. The prediction of apostasy movements 5. The prediction of the liberation of the Sacred
Mosque and the Al-Agsa Mosque 6. The prediction of Muslims gaining control of the
Ka’ba keys 7. The prediction of Muslims ruling the earth 8. The prediction of the triumph

of his cause. The third category is sensory miracles. Qadi ‘Abd al-Jabbar’s acceptance of
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sensory miracles as evidence, which contributed significantly to the preservation of
Mu'tazilite thought, reflects his noteworthy approach towards Sunni paradigms. In this
context, he detailed the Isra’, the splitting of the moon, and the movement of the stars as
evidence for the Prophet's prophethood. This study, based on research and analysis, will
provide a significant perspective on the substantiation of the Prophet Muhammad’s

prophethood.

Keywords: Kalam, Mu'tazila, Qadi ‘Abd al-Jabbar, Prophethood, Miracles, Evidence.

122



invika UKAS 2024 Bildiriler ve Ozetler / IQAS 2024 Papers and Abstracts

Kidi Abdiilcebbir’da Hz. Muhammed’in Peygamberligini ispat
Delilleri

Ali Riza Akgiin’

Ozet

Peygambere iman Islam dininin esaslarindan olmasi hasebiyle, Islam tarihi boyunca
alimler tarafindan konuyla ilgili bircok eser yazilmistir. Hicri II. arsin ortalarindan
itibaren “Delaili’'n-Nibiivve” denilen bir telif tiirii ortaya ¢ikmigtir. Bu tiriin en 6nemli
eserlerinden biri Kadi Abdiilcebbar'in kaleme almig oldugu Tesbitu deldilin-niibiivve’ adly
eseridir. Eser hem akli hem nakli delilleri kullanmak ve peygamberin mucizelerinden
sadece peygamberliginden sonrakileri aktarmasi bakiminda diger delail tiirii eserlerden

ayrilir.

Bu bildiri Kadi Abdiilcebbar'in Hz. Muhammed’in peygamberligini ispat konusunda ne tiir
deliller kullandigini ortaya koymay1 amaglamaktadur. Tesbitu deldilin-niibiivve 58 bagliktan
olusmakla beraber bildiri eserde kullanilan delillerin ¢ ana baghk altinda
toplanabilecegini ileri stirecektir. Eserde kullanilan delillerin bir kismi “Peygamberin
yasantisinda sergilemis oldugu insantistii davranis ve tutumlar” baghg: altinda ele
alinacaktir. Bu baglik altinda hem peygamberin hem de sahabenin hi¢cbir maddi menfaat
amaclamadan tim bask: ve zorluklara karsi durusunda gosterdigi azmi ele almaktadur.
Eser peygamberin cevresindekileri daha 6nce aligik olmadiklar1 ve hoglanmayacaklari seye
cagirdigi halde inanlarin sayisinin giin gegtikte daha da artmis olmasini onun Allah
tarafindan desteklenmis olmasina baglayarak peygamber olarak gérevlendirildiginin bir
delili olarak kullanmaktadir. Eserde gecen delillerin bir kismi da “peygamberin géstermis
oldugu mucizeler” baglig altinda ele alinabilir. Bu baglik altinda sadece risaletten sonraki
mucizeler ve kuran ile desteklenen haberler ele alinmaktadir. Uciincii bashk altinda
smniflandiralabilecek delilleri ise Kadimin yapilan itirazlara verdigi cevaplar

olusturmaktadir.
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Bu bildiri ayrica eserde kullanilan delillerin klasik Stinni gelenegin reddiye literatiiriinden
farkini ortaya koyduktan sonra onun Mu'tezili gelenekteki konumunu tespit etmeyi
amaclamaktadir.

Anahtar kelimeler: Kelam, Kadi Abdiilcebbar, Tesbitu deldili'n-niibiivve, Hz.

Muhammed'in nibiivvetinin ispat.
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Evidence for the Prophethood of Prophet Muhammad in Qadi
‘Abd al-Jabbar’s Works

Ali Riza Akgiin’

Abstract

Since belief in the Prophet is one of the pillars of Islam, scholars throughout Islamic
history have written many works on the subject. Beginning in the mid-2nd century Hijri,
a genre of writing known as “Dela'il al-Nubuwwa” emerged. One of the most significant
works in this genre is Qadi ‘Abd al-Jabbar’s Tathbit Dala’il al-Nubuwwa. The work stands
out from other works of its kind by utilizing both rational and narrative proofs and
focusing only on the miracles performed by the Prophet after the start of his

prophethood.

This paper aims to examine the types of evidence Qadi ‘Abd al-Jabbar uses to prove the
prophethood of Prophet Muhammad. Although Tathbit Dald’il al-Nubuwwa consists of 58
chapters, the paper will argue that the evidence used in the work can be categorized under
three main headings. First, some of the evidence will be discussed under the title of "the
superhuman behaviors and attitudes exhibited by the Prophet in his life." Under this
heading, the work emphasizes the perseverance of both the Prophet and his Companions
in standing firm against all pressures and difficulties without seeking any material gain.
It also points to the fact that the number of believers increased day by day, despite the
Prophet calling them to something unfamiliar and initially undesirable to them, as proof
that he was supported by Allah. The second category addresses "the miracles shown by
the Prophet." Here, only the miracles that occurred after the declaration of his
prophethood and those supported by the Qur'an are discussed. Finally, the third category
involves Qadi ‘Abd al-Jabbar’s responses to objections raised against the Prophet's

mission.

Assist. Prof. Dr., Diizce University, Faculty of Theology, alirizaakgun@duzce.edu.tr, orcid.org/0000-0003-
1663-9987
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Additionally, this paper seeks to place Tathbit Dald’il al-Nubuwwa within the Mu'tazilite
tradition after highlighting how the types of evidence used in the work differ from the

refutation literature in the classical Sunni tradition.

Keywords: Kalam, Qadi ‘Abd al-Jabbar, Tathbit Dald’il al-Nubuwwa, the proof of
Prophethood of Prophet Muhammad.
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Kadi Abdiilcebbar’in Kelam Kozmolojisinde Nedensellik

Meselesinin Tahlili

Fethi Kerim Kazang’

Ozet

Islam distincesinde Es‘ariyye ve Maturidiyye mezhepleri disinda illiyet meselesini ele alan
gruplardan birisi, hi¢ kuskusuz Mutezile’dir. Mutezile'nin bu meseleyi tartismasindaki
temel faktor, Allah’in her seye kadir olusu ve dlemde gozlemlenen sebep ve sonug iligkisini
izah etmektir. Elbette dig faktorlerin etkisini de bu ¢abalarin yuritilmesine eklemek
gerekmektedir. Islam kelaminda son dénem Mutezilesinin en meshur ve en veltd
kelamcis1 olma onuruna erigsen ve Basra Mutezile ekoli icerisinde 6nemli bir yere sahip
olan Kadi Abdiilcebbéar, nedensellik kuramini, Allah, evren ve insan tgliisii ve bitinlugi
tzerinden tasarimlamig, dis dogal diinyada kismi bir stireklilik ve nedenselligin hakim
oldugu tezini 1srarla savunmus ve bunun temel dinamiklerini ortaya koymustur. Bu
calisma, sadece dogal alanda nedensellik anlayigini ¢oztimlemeyi ve degerlendirmeyi
hedeflemektedir. Kidi Abdilcebbar'in atomculugu ve alem anlayisina oturtulan
nedensellik doktrini; cevher araz, cisim, yakinlik, birlesme, tabiat, itimat, bitimlilik (fen3),
siireklilik (beka), dogal yasalar, adet, mucize gibi kimi kavramlar 1s1ginda agimlanarak
ortaya konacaktir. Kadi Abdiilcebbar, tabiat¢i kelamcilarin kullandig: tabiat kavram
yerine, kendi kelami diigtince sisteminin i¢ tutarliligi icin uygun buldugu itimad kavramini
kullanmay tercih etmektedir. Islam filozoflarmin diisiince sisteminde evrenin, Allah’in
bilgisi sebebiyle zorunlulukla varliga gelisi, Allah’in fail-i muhtir olusunu vurgulayan
Kadi'nin anlayisiyla uyusmamaktadir. Kadi, dis dogal diinyada tevelliid nazariyesini ve
etkilesimi kabul etmekle, sebep ile sonu¢ arasindaki zorunlu ve sabit bir bagin nesnel
gercekligini tasdik ettigi icin Es‘arilerden ayrimaktadir. Bu arada Abdiilcebbar'in
tabiatcilik 6gretisini savunan diger Mutezili fikri yandaglarindan ayrildigi noktalar da s6z
konusudur. Muammer, Ka'bi, Nazzdm ve Cihiz gibi Mutezili tabiatq kelamcilar,

varliklardaki sabit ve degismeyen tabiatlar ve dogada buna dayali bir nedensellik,

Prof. Dr., Ondokuz Mayis Universitesi, flahiyat Fakiiltesi, fkazanc@omu.edu.tr, orcid.org/0000-0003-
1555-4914

127


mailto:fkazanc@omu.edu.tr
https://orcid.org/0000-0003-1555-4914
https://orcid.org/0000-0003-1555-4914

invika UKAS 2024 Bildiriler ve Ozetler / IQAS 2024 Papers and Abstracts

siireklilik ve diizenlilik oldugu konusunda ayni gériisii paylagsmislar, fakat bu fikirlerini ve
varsayimlarini dayandirdiklar: kozmoloji anlayislarinda ayriliga dismislerdir. Buna gére
Muammer ve Kabi atomcu doktrine dayanan bir tabiatciligi kabul etmistir. Muammer,
atomlarin, Allah tarafindan yaratilan bir tabiati icerdigini ileri stirmistir. Muammer,
Allah'in cisimleri tabil olarak fiillerini meydana getirecek bir yapida yarattigi
diisiincesindedir. Ka'bi, dlemin cevher ve arazlardan miitesekkil oldugunu iddia eder ve
tabiatlar1 cevherlere hulul eden giiclii ve tayin edici sebepler olarak gériir. Nazzam ve
Cahiz ise atomculuk karsit1 bir perspektife ve kiimtn-zuhir distncesine dayal: bir tabiat
kurami gelistirmigtir. Nazzam cismin sonsuza kadar bolinebilecegini savunur ve
kelamalarin atom diistincesinin bir uzantisi olan stirekli yaratma fikrinin yerine, kiimiin-
zuhir teorisini kabul eder. Nazzam, tabiat1 bilkuvvelikten bilfiillige gecisin sebebi olarak
gorur. Cahiz Allah’in varliklar1 yaratmig ve onlara belli bir tabiat vermis oldugu
inanandadir. O, cisimlerin tabiatlar1 ve kendilerine 6zgi fiilleri bulundugunu ileri strer.
Ona goére, su ve ates gibi dlemi olugturan tim seyler degismeyen ve sasmaz bir tabiat
kanununa baglidir. Muammer ve Kabinin atomculuk anlayiglarinin da birbirinden
farklilik gosterdigi dikkati cekmektedir. Béylece Mutezili kelamailar arasinda ¢ farkh
tabiat anlayiginin gelistirilmis oldugu anlagilmaktadir. Kadi Abdilcebbar'in illet ile sebebi
birbirinden ayirdigini gériiriiz. Aristocu manada illet ma‘lali ile hareket eder ve ma‘lal
illetinden ayrilmaz. Fakat sebep, illet ile ma‘ldl arasinda vasitadir. Sebep, onun meydana
gelmesini engelleyen zorluklar ve manialar ortadan kalktig: siirece sebeplisini (miisebbeb)
gerektirir. Eger seylerde, sebep i¢in fail illet olmas: a¢isindan fail olarak yaratilmig dogalar
yoksa fail-i muhtardan sadir olmalari gerekir. Bu sebeple Allah tek faildir, fakat O, esyada
tesirini ve iglevini yerine getirmesini ihtiyar ettigi tabii kuvvetin vasitasiyla fiilde bulunur.
Bir seyi bir vasita ile yapsa da sebepten zorunlu olarak ileri gelen sey kadirin bir
makdtrudur. Kadi Abdilcebbar’a gére hakikatte neden sonucunu gerektirmez, ancak
kadir cihetinden sebep var oldugunda, sonucun varligi gerekir. Tab‘ ile vuku bulan
seylerde durum hi¢ de boyle degildir. Ciinka bu seyler kadir tarafindan ihtiyar edilmez;
aksine onlar zorunlu olarak meydana gelir. Kidi Abdiilcebbar, sebeplilik kanunlarin
hikimsiiz kilmadigi gibi zorunlu da kilmaz. O sebepleri savunur ve sebeplilerin
(mutevellidat) hepsinin failin sebepleri etkin kilmasina gore meydana geldigini kabul
eder. Sebepler onun etkin kilmasina gére meydana gelmeseydi, onun etkin kilmasina gére

vuku bulmas: da gerekmezdi. Bu arada Kadi Abdiilcebbéar tab‘a ve belirlilige iligkin olan
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iddiay1 reddeder. Onun tabiriyle dogaya iliskin iddia makul degildir. Basra ekolii
tabiatciligy reddeden ve buna kargilik ilahi etkinlige vurgu yapan anlayisi temsil
etmektedir. Nedensellik konusunda daha mutedil bir anlayiga sahip olan Basra ekoltiniin
tabiat kavramina alternatif olarak trettigi itimad teorisi orijinal ve tabiat teorisinden
farkli yonleri haiz bir 6gretidir. Basra ekoli i¢cinde seckin bir konumda bulunan Kadi
Abdulcebbar, nesneler ve olgular arasindaki sabit duzenliliklerin, tekdizeliklerin ve
yasalliklarin varligini dogrudan (miibasir) ve dolayl (miitevellid) eylemler tizerinden
dugunir ve kat1 bir determinizme degil, kismi bir siireklilige ve zorunluluga dayali olumsal
ve esnek bir nedensellik goriisini benimser. Bu ¢alismanin tasarimi, kelami gelenekte
fizik ile metafizik arasindaki baglantilara is1k tutacak, Mu‘tezile'nin kelami kozmolojisine
dayali nedensellik tartismalarini gin i1sigina ¢ikartacak ve kendisini takip eden

ogrencilerinin distince dinyalarini ortaya koyacak bir mahiyete sahiptir.

Anahtar kelimeler: Kelam, Kadi Abdiilcebbar, Nedensellik, illet, Sebep, Mucize, Adet.
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Analysis of the Causality Issue in Qadi ‘Abd al-Jabbar’s Kalam

Cosmology

Fethi Kerim Kazang’

Abstract

Apart from Ash‘ariyya and Maturidiyya sects, one of the groups addressing the issue of
causality in the Muslim thought is undoubtedly Mu‘tazila. The main factor in Mutazila’s
discussion of this is to explain God’s omnipotence and the cause and effect relationship
observed in the world. Of course, it is necessary to add the impact of external factors to
carrying out of these efforts. Qadi Abd al-Jabbar who attained the honor of being the
most famous and most prolific theologian of the late Mu‘tazilites in the Muslim theology
and had an important place within the Bara Mutazila school, designed her theory of
causality through the trio and integrity of God, the universe and human beings,
persistently defended the thesis a partial contiunity and causality prevalis in the external
natural world, and put forth the basic dynamics of this. This study aims only to analyze
and evaluate understanding on causality in the natural field. ‘Abd al-Jabbar’s atomism
and his doctrine of causality based on the understanding of the universe will be put forth
by explaining in the light of some concepts like atom, accident, object, proximity,
collection, nature, resistance, discontinuity, natural laws, custom and miracle. The
universe’s coming into existence by necessity due to God’s knowledge in the thought
system of Muslim philosophers does not agree with understanding of Qadi, who
emphasized that God is the all-powerful ruler. He differs from the Asha‘ira by accepting
the theory of emanation and interaction in the external natural world, because he
confirms the objective reality of the necessary and constant connection between cause
and effect. Meanwhile, There are points where ‘Abd al-Jabbéir differs from his other
Mu'‘tazila intellectual supporters who defended doctrine of naturalism. Mu'tazila

naturalist theologians such as Muammar, al-Nazzam al-Jihiz and al-Ka’bi shared the
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same opinion about fixed and unchanging natures in beings, and causality, contiunity and
regularity based on this idea in the nature, but they differed in their understanding of
cosmology which they base these ideas and assumptions. According to this, Muammar
and al-Ka'bi have adopted the naturalism depending on atomic doctrine. Muammar
argued that atoms contain a nature created by God. He thinks that God creates objects in
a structure that they naturally produces their actions. al-Ka‘bi claims that the outer world
is composed atoms and accidents and he natures as powerful and determining causes that
penetrate substances. Whereas, al-Nazzam and al-Jdhiz have developed the theory of
naturalism based on anti-atomic perspective and hiding-emergence idea. al-Nazzam
argues that an object can be divided infinitely and accepts hiding-emergence theory,
instead the doctrine of constant creation, which is an extension of the atomic thought of
theologians. He sees nature as cause the transition from potentiality and actuality. al-
Jahiz believes that God created beings and gave them a certain nature. He asserts that
objects have certain natures and actions specific to them. According to him, all things that
make up the universe, such as water and fire are subject to the unchanging and infallible
law of nature. It is noticeable that Muammar and al-Kabi’s understanding are also
different from each other. Thus, it is appears that three different ideas of nature have
been developed among the Mu‘tazila theologians. We see that he distinguishes between
cause and reason. Cause acts with its effect in the Aristotelian sense and effect is
inseparable from its cause. But reason is a means between cause and cause and effect.
Reason necessitates its effect as long as the difficulties and obstacles preventing its
occurrence are eliminated. If things do not have agentically created natures in terms of
being the doer cause for the reason, they must emergence from the chooser doer. Fort his
reason, God is the only agent, but He acts by means of natural force which He chooses to
fulfill its effect and function on things. Something that follow necessariliy from a cause
is something that owner of power has power over, even if he does something with a
means. In Qadi ‘Abd al-Jabbar opinion, in fact, cause does not necessitate its effect, but
when the cause exists by the one who has power, the result must exist. This is not the
case at all with things that occur by nature. Because these things are not willed by him
who power. On the contrary, they occur necessarily. Qadi ‘Abd al-Jabbar neither nullifies
the laws of causality, nor does he make them necessary. He defends the causes and he

accepts that all consequences occur depending on the agent’s activation the reasons. If
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the causes did not occur according to the agent’s activation, they did not have to occur
according to the agent’s activation. Meanwhile, he rejects the claim of nature and
determinacy. In his words, the claim about nature is not plausible. Basra school
represents that understanding that rejects naturalism and on other hand, emphasizes
divine activity. Endurance strength theory that Basra school with a more moderate
understanding about causality produced as an alternative to concept of nature is an
original doctrine and having aspects different from natural theory. Qadi ‘Abdiilcebbar,
who has a distinguished position within the Basra school, thinks in terms direct and
indirect actions existence of fixed regularities, uniformities and legalities between objects
and facts and adopts a contingent and flexible view of causality based on partial
continuity and necessity, not a strict determinism. Design of this study has a nature that
will shed light on the connections between physics and metaphysics in the theological
tradition, that will bring to light causality debates based the kaldm cosmology of

Mu'tazila, and that will reveal thought worlds of students who follow him.

Keywords: Islamic Theology, Qadi ‘Abd al-Jabbar, Causality, Cause, Reason, Miracle,

Custom.
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Kadi Abdiilcebbar’da ilk Yaratma ve Zaman/Hareket iligkisi

Ismail Kogak’

Ozet

Kelamalar, varligs iki ana kategoriye ayirirlar: Tanri ve Tanr diginda kalan her sey (alem).
Bu iki varlik tiriint, yani Tanr ile lemi, yan yana degerlendirdigimizde “zaman” kavrami
devreye girmektedir. Zamanin devreye girmesiyle birlikte, hangisinin daha énce var
oldugu sorusu 6nem kazanmaktadir. Aymi sekilde, biri digerinin varliga ¢ikmasi i¢in 6n
ayak olmus mudur gibi sorular da giindeme gelmektedir. Bu tir sorular, zamanla ilgili
olup, insanin iki varlik arasindaki miinasebeti anlamasi i¢in gelistirdigi sorulardir. Zaman,
iki sey arasinda bir miinasebet kuruldugunda ortaya ¢ikmaktadir ve bu, kelamailar icin
son derece 6nemli bir noktadir. Zamanin, iki sey arasindaki miinasebette ortaya cikiyor
olmasi, alem ile Tann arasindaki miinasebetin ne zaman gerceklestigi sorusunu kritik
hale getirmektedir. Ayrica, zaman ve hareket kavramlar1 Tanri'nin iradesi ve bilgisi ile de
iligkilidir ve bu acidan da 6énem arz eder. Bu calismada, KAdi Abdiilcebbar'in hareket ve
zaman kavramlarina yaklasimi incelenmigtir. Aragtirmamiz sonucunda, Kadi
Abdiilcebbar'n zaman kavrami yerine hareketi tercih ettigini tespit ettik. Bu tercihin
sebepleri tebligimizde ayrintili olarak ele alinacaktir. Ayrica, Kadi Abdiilcebbar'a gore
hareket ve ona bagl olarak zaman, yaratilmigtir ve ezeli degildir. Calismamizin odak
noktasini olusturan temel sorun ise, Tanr1 ile miimkiin varliklar arasinda bir miinasebetin
olup olmadif1 ve eger varsa, bu miinasebetin bir siireye tabi olup olmadigidir. Kadi
Abdiilcebbar'n bu konudaki yaklagimi dogrultusunda, tebligimizde bu munasebetin

zaman icerisinde gerceklestigi ve bir siirecin mevcut oldugu gosterilecektir.

Anahtar kelimeler: Kelam, Kadi Abdiilcebbar, Ik Yaratma, Zaman/Hareket.
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The Relationship between the First Creation and

Time/Movement in Qadi Abd al-Jabbar

Ismail Kocak’

Abstract

The theologians (Mutakalliman) divide existence into two main categories: God and
everything other than God (the universe). When these two types of existence, namely God
and the universe, are considered together, the concept of "time" comes into play. With
the introduction of time, the question of which one existed first becomes significant.
Similarly, questions such as whether one was a precursor to the existence of the other
arise. These types of questions pertain to time and are formulated by humans in their
effort to understand the relationship between these two existences. Time emerges when
arelationship is established between two entities, which is a crucial point for theologians.
The fact that time arises in the relationship between two things makes the question of
when the relationship between God and the universe occurred critical. Moreover, the
concepts of time and motion are also related to God's will and knowledge, and they are
significant from this perspective as well. In this study, the approach of Qadi ‘Abd al-
Jabbar towards the concepts of motion and time is examined. Our research reveals that
Qadi ‘Abd al-Jabbar preferred the concept of motion over time. The reasons for this
preference will be discussed in detail in our paper. Furthermore, according to Qadi ‘Abd
al-Jabbar, motion and consequently time are created and thus not eternal. The main issue
that constitutes the focus of our study is whether there is a relationship between God and
possible existents and, if so, whether this relationship is subject to time. Based on Qadi
‘Abd al-Jabbar's approach, it will be shown in our paper that this relationship occurred

within time and that a process exists.

Keywords: Kalam, Qadi ‘Abd al-Jabbar, First Creation, Time/Motion.
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Firlatilan Bir Tasin Hizina Ne Etki Eder?

Kadi Abdiilcebbar Fiziginde I‘timad Teorisi

Veysel Elis’

Ozet

I‘timad teorisi, kelamcilarin alemdeki fiziksel degisimleri dogal fenomenler tizerinden
izah etmeye ve anlamaya ¢alistiklar: bir agiklama modeli olmustur. Bir¢ok farkli anlam
yiklenen bu teori 6zetle, “bir nesnenin/cismin icerisinde potansiyel olarak bulunan
hareket egilimini, enerjiyi, bagka bir nesneye yapmis oldugu basina veya direnci” ifade
etmektedir. Ayrica, nesnelerdeki agirlik-hafiflik, yikselme-alcalma ve itme-cekme gibi
tabii hareketlerin nedenlerini ortaya koymada bagvurulan bir teoridir. S6z gelimi bir tagin
yukari dogru firlatildiginda veya asagiya dogru yuvarlandiginda gosterdigi hareket egilimi
ile bir ipin esit kuvvetle ¢ekilmesi halinde agiga ¢ikardig: direng gibi durumlar i‘timad
kapsaminda ele alinir. Béylece kelamailar alemdeki bir¢ok degisim ve dontistim, nesneler
arasindaki nedensellik iligkisini anlamlandirmiglardir. Bu konuda goris bildirenlerden
biri de Basra Mu‘tezilesi kelamcilarindan Kadi Abdiilcebbar’dir (6. 415/1025). O, ézellikle
tabiat¢1 teoriye kars: i‘timad teorisi tizerinden yogun ve sistematik elestiriler yapmgtir.
Bu hususta zorunlu nedenselligin olusmasina zemin hazirlayacak fiillerin ve nesnelerdeki
hareketlerin kaynaginin tabiata dayali olup olmadigi konusunda goériisler ortaya
koymustur. Bundan dolay1 Kidinin fizik anlayisinda i‘timad teorisi 6nemli bir yer
tutmustur. Zira ona goére bir nesnenin gosterdigi hareket egilimi veya ortaya gkardig
yansima tabiatindan kaynakli degildir. Aksine nesnede hareketi veya yansimay: ortaya
¢ikaran i‘timadlardir. Aymi sekilde suyun asagi dogru akmasimi saglayan ozellik ile
dumanin yukari dogru c¢ikmasini doguran nitelige de i‘timadlarin yol ac¢tigim
diistinmektedir. Bahsedilen konularda hem Nazzidm’in (6. 231/845) kiimin ve zuhtr
teorisine hem de Ebt Hagim’in (6. 321/933) i‘timad hakkindaki gériislerine elegtirilerde
bulunur. Oyle ki el-Mugni adl eserinin dokuzuncu cildinde (Kitabii't-Tevlid) nedensellik

konusunu tartigir ve tabiat¢i anlayiga sahip kelamalarin gériislerine kargi argiimanlar 6ne
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siirer. Buradan hareketle calisgma sonucunda, Kadi Abdiilcebbar'in i‘timadi nesnelerin
tabiatindan kaynakli ortaya ¢ikmayan ve zorunlu nedenselligi gerektirmeyen bir teori

seklinde agikladigy goriilecektir.

Anahtar kelimeler: Kelam, Mu‘tezile, Kadi Abdulcebbar Fizigi, [‘timad teorisi, Hareket.
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What Affects the Speed of a Thrown Stone?

The Theory of I'timad in the Physics of Qadi ‘Abd al-Jabbar

Veysel Elis’

Abstract

The theory of i'timad has been a model of explanation in which theologians have tried to
explain and understand the physical changes in the universe through natural phenomena.
In a nutshell, this theory, which has been attributed many different meanings, refers to
‘the tendency of movement, energy, pressure or resistance of an object to another object’.
In addition, it is a theory used to reveal the causes of natural movements such as weight-
lightness, ascent-descent, and impulse-pull in objects. For instance, the tendency of a
stone to move when it is thrown upwards or rolled downwards and the resistance of a
rope when it is pulled with equal force are considered within the scope of i'timad. Thus,
theologians have made sense of many changes and transformations in the world and the
causal relationship between objects. Qadi ‘Abd al-Jabbar (d. 415/1025), one of the
theologians of the Basra Mu‘tazilites, was one of those who expressed an opinion on this
subject. He made intensive and systematic criticisms against the naturalistic theory
through the theory of i'timad. In this regard, he put forward views on whether the source
of actions and movements in objects that would pave the way for the formation of
necessary causality was based on nature. Therefore, the theory of i'timad played an
important role in al-Qadi's understanding of physics. According to him, an object's
tendency to move or the reflection it produces does not originate from its nature. On the
contrary, it is the i'timad that produces movement or reflection in the object. Likewise,
he thinks that the property that causes water to flow downward and the quality that
causes smoke to rise upward are caused by i'timad. He criticises both al-Nazzam's (d.
231/845) theory of latency (kimin) and emergence (zuhur)and Abua Hashim's (d.
321/933) views on i'timad. In fact, in the ninth volume of al-Mughni (Kitab al-Tawlid), he
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discusses the issue of causality and puts forward arguments against the views of
naturalistic theologians. From this perspective, Qadi ‘Abd al-Jabbar defines i'timad as a

theory independent of the nature of objects and not based on necessary causation.

Keywords: Kalam, Mu'tazila, Physics of Qadi ‘Abd al-Jabbar, I'timad theory, Movement.
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Kadi Abdiilcebbar’in Araz Anlayis1 ve Araz inkarcisi Senevilere

Elestirileri

Zeynep Seker’

Ozet

Kelam atomculugunun temel kavramlarindan olan “cevher” kelimesinin Farsca gevher
sozcigu ile ifade edilmesi hasebiyle bu kavramin Fars¢a’dan devsirildigi ve dolayisiyla
kelam atomculugunun menseinin fran asilli Senevi diisiinceler oldugu iddiasi, klasik
kelam eserlerinde Iran menseli Senevi diisiincelerin aktarimi ve hatta bu diisiincelere
yonelik miistakil reddiyelerin varligindan da hareketle gii¢ kazanmistir. Nitekim Joseph
van Ess, Dimitri Gutas, Alnoor Dhanani gibi cagdas aragtirmacilar kelam atomculugunun
Iran mengeli Senevi akimlardan etkilendigi goriisiinii savunanlar arasindadir. Onlarin bu
diigiincelerini pekistiren hususlardan biri de Kadi Abdiilcebbar'in (61. 415/1025) Senevi
digsintrlerden Numan'in, araz kategorisindeki hareketleri inkir etmesine ragmen
cisimlerin en kii¢ctik parcaya kadar bolinebilecegini savunarak atomculugu benimsedigine
yonelik aktarimlaridir. Bununla birlikte bir bagka Senevi diigiintir olan Eba Isa el-
Verrak'in (6l. 247/861) kelam atomculugunun varlik kategorilerinden biri olan arazlarin
kabul ve reddi konusunda Senevilerin gelistirdikleri farkli tutumlara dair nakilleri de
Senevilerin, kelamdaki araz inkarcihigi ve cisimden ayri bir varlik unsuru olarak araz
kabuli anlayiglarinin mengei oldugu iddiasinin ileri striilmesine sebep olmugtur. Klasik
metinlerdeki nakillerden Senevilerin cevher-araz kavramlarindan haberdar olduklari, bu
kavramlar 6zelinde miitekellimlerle tartigmalarda bulunduklar1 anlagilmaktadir.
Dolayisiyla her iki grubun kozmoloji alaninda birbirini etkilemis olmasi ihtimal
dairesindedir. Bununla birlikte kelam kozmoloji anlayisinda iran etkisinin varligina delil
gosterilen nakillerin miellifleri arasindaki Kadi Abdulcebbar, Senevilere yonelik
elestirilerinde onlarin araz inkaraliklarini da hedef almakta, bu minvalde keldm araz
anlayis1 ile Senevi dustncenin farklibiklarini 6zel olarak vurgulamaktadir. Senevi

elegtirilerde arazlar iizerindeki bu 6zel vurgunun sebeplerinden biri, kadim addedilen Nur
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ve Zulmet'in fiili olarak ifade edilen hayir ve serrin, kelam ontolojisinde araz
kategorisinde yer almalari, bu baglamda arazlarin zithiginin faillerinin zitligini gerektirip
gerektirmedigi ve aymi cisimde zit arazlarin vukuunun mimkin olup olmadig gibi
problemleri giindeme getirmesidir. Senevi teolojisindeki Nur ile Zulmet’in failligi fikrinin,
kelamcilar nezdinde fail olusun kudret niteligine sahiplik sartina bagli kilinmasi
bakimindan reddi ve Nur ile Zulmet'in basta ayr1 iken daha sonradan imtizaca ugradiklar:
iddiasinin bu imtizacin bir araz ile mi gerceklestigi sorusunu hatira getirmesi de
elegtirilerdeki araz vurgusunun sebeplerindendir. Kelam geleneginde fizik ile metafizik
anlayislarinda beraberlik bulundugu iddiasiyla bu tebligde, Kadi Abdulcebbar'in
Senevilere yonelik elestirilerindeki bu tarz vurgularina dikkat cekilerek benimsenen
kozmoloji sistemlerinin hatali goérillen Tanrn tasavvurlarina yoéneltilen elegtirilerin
ifadesindeki etkisine dair bir 6rnek sunulmaya calisilacaktir. Bu baglamda tebligde
oncelikle Kadi Abdiilcebbar'in araz anlayiginin genel bir cercevesi sunulacak, Senevi
akimlarin arazlar kabul/ret konusundaki yaklagim farkliliklarindan kisaca bahsedilecek,

ardindan Kadi Abdiilcebbar’'in Senevilere yonelik araz odakli elegtirilerine yer verilecektir.

Anahtar kelimeler: Kelam, K4di Abdiilcebbar, Seneviyye, Arazlar.
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Qadi 'Abd al-Jabbar's Understanding of ‘Arad and His

Criticism of the Thanawiyya Who Deny ‘Arad

Zeynep Seker’

Abstract

Since the word “jawhar”, which is one of the basic concepts of kalam atomism, is expressed
by the Persian word “gawhar”, the claim that this concept was borrowed from Persian and
that the origin of kalam atomism is Iranian Thanawi ideas, has gained strength due to the
transmission of Iranian Thanawi ideas in classical kalam texts, and also the existence of
detached refutations against these ideas. Thus, contemporary scholars such as Joseph
van Ess, Dimitri Gutas, and Alnoor Dhanani are among those who defend the opinion
that Iranian Thanawi movements influenced kalam atomism. One of the points that
reinforce their opinion is Qadi ‘Abd al-Jabbar’s (d. 415/1025) report that Numan, one of
the Thanawi thinkers, adopted atomism by arguing that bodies can be divided into the
most minor parts despite denying the motions (harakat) which are being numbered in
the category of accidents (‘arad). In addition, the narrations of another Thanawi scholar
Ab ‘Tsa al-Warraq (d. 247/861) about different attitudes of the Thanawis regarding the
acceptance and rejection of accidents (‘arad), which is one of the ontological categories in
kalam atomism, have led to the claim that Thanawi ideas are the origin of the kalam
arguments, such as refutation of ‘arad, and the acceptance of them as an element of entity
separated from the body. From the classical texts, it is understood that Thanawis were
aware of the concepts of jawhar and ‘arad, and they engaged in discussions with
mutakallimun regarding these concepts. Therefore, it is possible to say that both groups
influenced each other in the field of cosmology. However, Qadi ‘Abd al-Jabbar, who is one
of the authors of the reports cited as evidence for the presence of Iranian influence in
kalam cosmology, also targets their refutation of the existence of ‘arad in his criticism of

the Thanawiyya. In this regard, he particularly emphasizes the differences between
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mutakallimiun’s understanding of ‘arad and the Thanawi thought. One of the reasons for
this particular emphasis on ‘arad in Thanawi criticism is that the good and evil expressed
as the acts of Light and Darkness, which are considered eternal, are included in the
category of accidents (‘arad) in the kalam ontology, and in this context, it raises problems
such as whether the opposition of accidents entails the opposition of their agents and
whether it is possible for opposite accidents to occur in the same body. The
mutakallimun’s rejection of the idea of the agency of Light and Darkness in Thanawi
theology in terms of making agency contingent on the possession of the attribute of
power, and the claim that Light and Darkness were initially separate but later coalesced,
raising the question of whether this coalescence was brought about by an accident, are
among the reasons for the emphasis on accidents in the criticisms. With the claim that
there is a consistency between the understanding of physics and metaphysics in the
kalam tradition, this paper will draw attention to such emphases in Qadi ‘Abd al-Jabbar's
criticisms of the Thanawiyya and try to present an example of the effect of the adopted
cosmological systems on the expression of the criticisms directed against the erroneous
conceptions of God. In this context, this paper will present a general framework of Qadi
‘Abd al-Jabbar's understanding of accidents at first. Then, it will briefly mention
Thanawiyya’s different approaches to accepting or rejecting the accidents. Finally, it will

deal with Qadi ‘Abd al-Jabbar's accident-centered criticisms of the Thanawiyya.

Keywords: Kalam, Qadi ‘Abd al-Jabbar, Thanawiyya (Dualists), ‘Arad (Accidents).
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Atomculuk ile Anti-Atomculuk Zemininde Kadi Abdiillcebbar

ve Cahi1z’1n Ahlak Anlayislar:

Fatmanur Orsdemir’

Ozet

Mu'tezile ekoliinde atomcu kelamcilar ve anti-atomcu kelamailar seklinde bir ayrim esas
alindiginda iki farkli ahlak distincesinin gelistigi soylenebilir. Cinki Mu'tezile
kelamailari, aleme dair ortaya koymus olduklar fizik teorilerini ahlak diisiincesine de
tagimislar ve fizik teorileriyle uyumlu bir ahlak distncesi gelistirmislerdir. Bu nedenle
onlara gore fizik ve ahlak algisi butinlik arz etmektedir. Atomculuk nazariyesinde
cevherler miitecanistir. Cevherlerin/atomlarin bir araya gelmesiyle cisim olugsmaktadir.
Bir cismi diger bir cisimden ayiran ve farklilastiran ise arazlardir. Insan da bir cevherdir
ve onun eylemleri arazlari barindirmas: agisindan farklhiliklara yol agabilmektedir. Bu
yizden arazlari kabul eden atomcu anlayis ile onlar1 reddeden anti-atomcu anlayis
arasinda goris ayriliklari olmaktadir. Zira anti-atomcular tabiati kabul ettiklerinden
dolay1 insanin dogasina ve dogasinin ortaya ¢ikardigi eylemlerin igerigine (bedensel
haller) ve sonuglarina odaklanir. Atomcular ise tabiati kabul etmediklerinden eyleme
yonelten siirecten ziyade sonuglarina ve bu sonuglara yaptirim uygulayan dis faktorlere
yogunlagirlar. Bunun sonucu olarak insanlarin hangi tiir kogullarda ahlaki ve dini agidan
yikamla sayilmas: gerektigini tartismiglar, eylemlerin ise iyi-kotii degerinin disaridan bir
buyrukla edindigini dugtinmislerdir. Dolayisiyla atomcular yikumlilik ahlakinin (teklifi
ahldk) savunuculari olarak gérmek mumkiindiir. Bu disiincenin etkin simalarindan biri
de Kadi Abdilcebbar'dir (6. 415/1025). Zira o, kendisinden 6nce tevariis eden ve
atomculugu savunan Basra ekoline mensup keldmcilarin alem tasavvurunu ahlak
disiincesini temellendirmede kullanmigtir. Cisimlere doga atfeden anti-atomcu
kelamcilar ise eylemlerin ortaya ¢ikisini degerlendirmede insanin dogasini dikkate
almiglardir. Buna uygun olarak ahlik edinmenin gayesini insanin karakterinin/benligin

ingas1 olarak diigiinmiiglerdir. Bundan dolay: anti-atomcularin ahlak digtincesi “ingai
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ahlék” olarak ifade edilebilir. Anti atomcu olan Amr b. Bahr el-Cahiz (6. 255/869) da cisme
doga atfeden fizik anlayisinin bir uzantisi olarak insanin iki dogasinin oldugunu kabul
etmigtir. Buna goére birinci doga insanda nefsini hallere (beslenme, cinsellik) kargilik
gelmektedir. Birinci dogadaki hallerin dengelenmesi ve aklin onlar iizerinde baskin
gelmesiyle de insanin eylemlerine etki eden ikinci doganin/ahlakin meydana gelecegini
distinmustir. Esas ahlaki eylemin tekelliifle degil, dogallikla sadir olmasi gerektigi
kanaatindedir. Fakat bu distince KAdi Abdiilcebbér tarafindan devam ettirilmemisgtir.
Tiim bunlardan hareketle bu ¢caligmada, Basra Mu‘tezilesine mensup olan ancak iki farkli
fizik gorisii ortaya koyan Kadi Abdiilcebbar ve Cahiz'in farkh cizgide gelisen ahlak
disiincelerinin atomculuk ve anti-atomculuk diizlemindeki gériisleri ortaya koyulmaya
caligilacaktir. Béylece Kadi Abdiilcebbar'in ahlak diistincesini yikimlilik temelinde inga

ederken, Cahiz’in bir karakter/benlik insas1 ortaya koymaya calistig1 anlasilacaktur.

Anahtar kelimeler: Kelam, Ahlak, Kaidi Abdiilcebbar, Cahiz, Atomculuk, Anti-

Atomculuk.
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Qadi ‘Abd al-Jabbar and al-Jahiz's Understanding of Ethics on

the Grounds of Atomism and Anti-Atomism

Fatmanur Orsdemir’

Abstract

Based on the distinction between atomist theologians and anti-atomist theologians in the
Mu'‘tazilite school, it can be said that two different ethical ideas developed. This is because
the Mu‘tazilite theologians carried their theories of physics about the universe to ethical
thought and developed an ethical thought compatible with their theories of physics. For
this reason, according to them, the perception of physics and ethics are integrated. In the
theory of atomism, substances are mutajani. Bodies are formed when ores/atoms come
together. What distinguishes and differentiates a body from another body are accidents.
Man is also a substance and his actions can lead to differences in terms of harbouring
accidents. Therefore, there are differences of opinion between the atomist understanding
that accepts accidents and the anti-atomist understanding that rejects them. Since the
anti-atomists accept nature, they focus on the nature of human beings and the content
(bodily states) and consequences of the actions that their nature brings about. Atomists,
on the other hand, focus on the consequences and external factors that sanction these
consequences rather than the process that leads to action, since they do not accept
nature. As a result, they discuss the conditions under which people should be considered
morally and religiously obliged, and they think that the good-evil value of actions is
acquired by an external command. Therefore, it is possible to see the atomists as the
defenders of the ethics of obligation (propositional ethics). One of the influential figures
of this thought is Qadi ‘Abd al-Jabbar (d. 415/1025). He used the conception of the
universe of the theologians of the Basra school, who had inherited it before him and
defended atomism, to justify his ethical thought. The anti-atomist theologians, on the

other hand, who attributed nature to objects, took human nature into account in
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evaluating the emergence of actions. Accordingly, they considered the goal of acquiring
morality as the construction of human character/self. Therefore, the ethical thought of
the anti-atomists can be expressed as ‘constructive ethics’. Amr b. Bahr al-Jahiz (d.
255/869), who was an anti-atomist, accepted that human beings have two natures as an
extension of the understanding of physics that attributes nature to the body. Accordingly,
the first nature corresponds to the states of the soul (nourishment, sexuality). He
thought that when the states of the first nature are balanced and the intellect dominates
over them, the second nature/morality, which affects human actions, will emerge. He was
of the opinion that the main moral action should be natural, not monopolised. However,
this idea was not continued by Qadi‘Abd al-Jabbar. Based on all these, this study will try
to reveal the views of Qadi ‘Abd al-Jabbar and al-Jahiz, who belonged to the Basra
Mu'tazilites but put forward two different views of physics, on the plane of atomism and
anti-atomism. Thus, it will be understood that while Qadi ‘Abd al-Jabbar constructed his

ethical thought on the basis of obligation, al-Jahiz tried to construct a character/self.

Keywords: Kalam, Ethics, Qadi ‘Abd al-Jabbar, al-Jahiz, Atomism, Anti-Atomism.
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Kadi Abdiilcebbar’in Miirtekib-i Kebireye iligkin Miilahazalar

Ziileyha Birinci’

Ozet

Miirtekib-i kebire meselesi hicri ilk asirdan itibaren tartisilmaya baglanmig ve bu konuya
iligkin farkl gérugler ileri sirilmustir. Buyiik ginah igleyen kiginin durumu hakkinda ilk
etapta goriig beyan eden firkalar, Hariciler ve Miircie olmustur. Mu'‘tezile'nin bu konudaki
diisiincesine el-Menzile beyne’l-menzileteyn denilmis ve bu yaklagim Mu‘tezile mezhebinin
bes temel ilkesinden birini olusturmustur. Bu tebligde miirtekib-i kebire meselesi
hakkinda, biiyitk Mu‘tezili kelamca Kadi Abdiilcebbar’'in miilahazalar: incelenmigtir. Zira
Kadi Abdiilcebbar'in bu konudaki diisiinceleri daha énce miistakil bir ¢alisma olarak ele
alinmamigtir. Aragtirmamizda muellifin bu meseleye dair fikirleri ve bu fikirlerini
temellendirirken hangi gerekcelere dayandig tizerinde durulmustur. Boylece onun bu
meseleye iliskin goriislerinin ve benimsedigi delillerin ortaya ¢ikarilmasi, ayrica bu
duguncelerin kelam ilmi agisindan degerlendirilmesi amaglanmigstir. Aragtirmamizda
dokuman analizi metodu kullanilmigtir. Ilk olarak Kadi Abdiilcebbar'in konuyla alakal:
gorugleri kendi eserleri dikkate alinarak tespit edilmeye calisilmigtir. Ardindan bu
gorusler hakkinda bazi degerlendirmelere yer verilmistir. Aragtirmamiz sonucunda Kadi
Abdulcebbar'in, Mu'tezile mezhebinin konuyla ilgili gorislerini kabul ettigi, diger
mezheplerin gorislerine ise katilmadig: goralmustir. Muellif, akli delilleri kullandig gibi
nakli delilleri de kullanmigtir. Nakli delil olarak hadis rivayetlerini zikretmistir, fakat
ayetlere daha ¢ok yer vermistir. Ancak ayetlerin anlagilmasinda ve yorumlanmasinda
Mu'tezili temayillerin etkisi altinda kaldigini séyleyebilmek miimkindir. Dini metinler
agisindan bakildiginda kanaatimizce muellifin buyik ginah isleyen kisiye Kkafir
denilemeyecegi fikrinin isabetli oldugu, miimin denilemeyecegi ancak fasik denilebilecegi
fikrinin ise elegtiriye acik oldugu ifade edilebilir. Kadi Abdulcebbar, murtekib-i kebireye
bu diinyada kafirlere uygulanan ahkdminin uygulanamayacagini séylemigtir. Miellif bu

agidan Sunni diigiinceye muvafik bir bakis acis1 sergilemistir. Murtekib-i kebirenin tévbe
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etmemesi halinde ebedi azaba ugrayacag gériisiinde ise Hariciler’e yaklagmigtir. Kadi'nin,
azabi hak eden kullarin sonsuza kadar cehennemde kalacaklar1 goriisi, dini metinlere
uygun goriinmektedir. Ancak tévbe etmeyen miirtekib-i kebireyi ebediyen cehennemlik

olarak kabul etmesinin tartismaya a¢ik oldugu belirtilebilir.

Anahtar kelimeler: Kelam, Mu'tezile, Kadi Abdilcebbir, el-Menzile Beyne'l-

Menzileteyn, Murtekib-i Kebire.
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Qadi ‘Abd al-Jabbar’s Considerations Concerning the Muslim

Sinner

Ziileyha Birinci’

Abstract

The issue of “Muslim sinner” discussed since the first century of the Hijri and different
opinions put forward on this issue. The first sects to express their opinions about the
situation of a Muslim sinner were the Kharijites and the Murji’'a. Mu’tazila’s thought on
this subject called “al-Manzila bayn al-Manzilatayn” and this approach constituted one of
the five basic principles of the Mu'tazila sect. In this paper, the considerations of the great
Mu'tazili theologian Qadi ‘Abd al-Jabbar regarding the issue of Muslim sinner examined.
Because Qadi ‘Abd al-Jabbar’s thoughts on this subject did not discuss as an independent
study before. In our research, we focused on the author’s ideas on this issue and the
reasons he relied on to base these ideas. Thus, we aim to reveal his views on this issue and
the evidence he adopted, and also to evaluate these thoughts in terms of theology. The
document analysis method was used in our study. First of all, it was tried to determine
Qadi ‘Abd al-Jabbar’s thoughts on the subject by taking his own works into consideration.
Then, some evaluations about these opinions are given. As a result of our research, it was
seen that Qadi ‘Abd al-Jabbar accepted the views of the Mu’tazila sect on the subject, but
did not agree with the views of other sects. The author used narrational evidence as well
asrational evidence. He used hadiths as narrative evidence, but gave more space to verses.
However, it is possible to say that the understanding and interpretation of the verses
were under the influence of Mu’tazili tendencies. In our opinion, from the perspective of
religious texts, the author’s idea that a person who commits a major sin cannot be called
an infidel is accurate. However it can be stated that the idea that this person cannot be
called a believer but can be called a sinner is open to criticism. Qadi ‘Abd al-Jabbar said

that the provisions applied to unbelievers in this world cannot be applied to the Muslim
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sinner. In this respect, the author displayed a perspective consistent with Sunni thought.
He approached the Kharijites with the view that if the Muslim sinner did not repent, he
would suffer eternal torment. His view that servants who deserve torment will remain in
hell forever seems to be in line with religious texts. However, it can be stated that his

opinion that the unrepentant Muslim sinner will remain in hell forever is open to debate.

Keywords: Kalam, Mu‘tazila, Qadi ‘Abd al-Jabbar, al-Manzila bayn al-Manzilatayn,

Muslim Sinner.
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Kadi Abdiilcebbar’a Gore Kalbin Fiilleri*

Bahtiyar Kadayif**

Ozet

Keldm ilminin en temel konularindan biri olan insan fiilleri konusu, keldmin meseleleriyle
neset etmeye bagladig: hicri birinci yizyildan giinimiize gelinceye degin tartisma odag:
olma noktasinda canhihgm siirdiirmiis ve tartigilagelmis basat bir konudur. Insan
fiillerinin giinah-sevap ya da iman-kiftur gibi kavramlara taalluk edip etmedigi ilk
tartigmalar arasinda yer almaktayken, daha sonralari insan fiillerinin hakiki kaynaklarini
tespite girisen kelamalar, insan kalbine/zihnine isaret eden bir adres tespitine
odaklandilar. Bu kelamalardan birisi de Kadi Abdilcebbar'di. (6. 415/1025) Kadi
Abdulcebbar, muhtelif kelam eserlerinin icerisinde insan fiillerini ele aldigi bagliklar
altinda sik sik kalbe ve onun etki boyutuna deginmekte olan veltd bir kelamcidir. Yazdig:
eserlerinin 1s1g1nda fiillerin nedensel ilintilerden hareketle ortaya giktigini kanitlamak
amacini tagiyan ve bunun izahina girisen kelamcimiz, insan fiillerine eglik eden etkenlerin
insanin gudileri ve durtileri gibi psikolojik sebeplere bagl oldugunu tespite gayret
etmistir. Insan iradesinin de diirtii ve gidilerin (devai) beraberinde ¢alisan bir
mekanizma oldugunu kabul eden Kadi, insanin iradesinin potansiyel gercekligine kars:
bir a¢ilim yapmis ve déneminin bilgi birikimi 1s181inda insan fiillerini agiklama gayretine
girismistir. Insan fiillerinin acilim alanlarindan birinin de kelamda teklif/dini yitkiimliliik
konusunu icermesi hasebiyle, insan beninin/varolusunun bir par¢asini temsil eden
fiillerin hem dine hem de insan fitratina karsi uyumunu da inceleme sahasmna dahil
etmigtir. Gerek gudiler veya durtiler gerekse de insanin zihni kapasitesi olan ani
refleksler (hatir/havatir) bu potansiyelin bir resmini ifade eder niteliktedir. Kelami

anlamda bir benlik insasindan bahsedebilmenin imkaninin arandigi bu bildiride biri

Bu calisma, 2022 yilinda hazirlanmis ve Sakarya Universitesi, Sosyal Bilimler Enstitiisii biinyesinde
tamamlanmisg olan “Kadi Abdiilcebbar'in Keldm Sisteminde Kalbin Fiilleri” adli yayimlanmamusg yuksek
lisans tezim esas alinarak hazirlanmigtir. Bk. (Bahtiyar Kadayif, Kadi Abdiilcebbdrin Kelam Sistemine Gére
Kalbin Fiilleri, Sakarya, 2022)

** Doktora oOgrencisi, Recep Tayyip Erdogan Universitesi, Lisanststa Egitim Enstitisi,
bahtiyarkadayif@gmail.com, orcid.org/0000-0001-8889-8705
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digerine eslik eden bir¢ok etkenin bir araya geldigi toplu bir yekuna tanik olmaktayiz.
Tim bu amaglarin, kelamcimizin Mu'tezili kimliginin aidiyeti altinda varlik buldugunu da
ifade etmek gerekir. Kadi Abdulcebbar, insanin yapisal olarak dini hitaba uygun
yaratildigini temel bir postulat olarak kabul ettiginden insan fiillerini ve izhar eden
iradeyi olusturan tim aktdrlerin tamaminin Mu’tezile mezhebinin kabulleriyle uyumlu
olmasina gayret etmektedir. Bu sayede insan fiilleri konusu, teolojik bir renge de
kavusmus olmaktadir. Bu baglamda denilebilir ki Kadi Abdiilcebbar, insan fiilleri
hakkindaki gériiglerini, adalet ve saldh-asldh gibi prensipler 1s1ginda ele almaya 6zen
gostermistir. Ayni zamanda insan fiilleri denilince kelam-felsefe-psikoloji gibi bir¢ok
disiplinin ortak bir gayret ve ¢alismasinin emeginin bir tirtinii olarak karsimiza ¢ikan bu
konu, gelisen zihin felsefesi ve psikoloji gibi modern disiplinlere de 6nculiik/ kaynaklik

saglayan bir dogalliga sahiptir.

Anahtar kelimeler: Kelam, Kadi Abdiilcebbar, Kalp Fiilleri, Devai’ (Diirtiiler/Giidiiler),
Hatir, Nedensellik.
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Actions of Heart According to Qadi ‘Abd al-Jabbar-

Bahtiyar Kadayif**

Abstract

The subject of human actions, which is one of the most basic subjects of Kalam discipline,
has been a dominant, controversial topic that has been a point of discussion since the
first century of the hegira when it started to come into existence with the matters of
Kalam. While the initial discussions around human actions were whether it was related
to terms such as sin-virtue or faith-kufr, later the Mutakallimun, who attempted to
determine the true source of human actions, focused on finding a clue that points to
human heart/mind. One of those Mutakallimun was Qadi ‘Abd al-Jabbar (b. 415/1025).
Qadi ‘Abd al-Jabbar, was a productive Mutakallim who often mentioned heart and its
reach of its influence under the topics where he discussed human actions in various Kalam
literary works. In light of his work, he aims to prove and attempts to explain that actions
happen in relation to causality and tries to determine elements that accompany human
actions are tied to psychological reasons such as human motives and urges. Qadi, who
accepts that human will is a part of a mechanism which includes motives and urges
(devai'), gives insight into the potential reality of human will and attempts to illustrate
human actions in light of the knowledge of his era. Because one of the expansion fields of
human actions include the topic of offer/religious obligation, he added compatibility of
actions, which represents a part of human conscience/existence, to both religion and
human nature. Both motives or urges and sudden reflexes (Khatir/khavatir) which is
mental capacity of humans, shows a picture of this potential. In the text which undertakes
a possibility to mention building of a conscience in a Kalam way, we find a culmination of

various elements which accompany one another. It is needed to state that all these

This study is based on my unpublished master's thesis titled “The Acts of The Mental in The Kalam System
of Qadi Abdal-Jabbar”, which was prepared in 2022 and completed at Sakarya University, Institute of
Social Sciences. Bk. (Bahtiyar Kadayif, The Acts of The Mental in The Kalam System of Qadi Abdal-Jabbar,
Sakarya, 2022)
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purposes find existence under the Mu'tazili identity of our Mutakallim. As Qadi ‘Abd al-
Jabbar accepts that humans are created structurally suited to religious call as a basic
postulate, he tries to make sure that all of the actors which forms human actions and will
are in line with the premises of Mu'tazila sect. This way human action topic reveals a
theological aspect. In this context, it can be said that Qadi ‘Abd al-Jabbar makes a point
of his views on human actions in the light of principles such as justice and Salah-Aslah.
At the same time, when it comes to human actions, this subject, which we encounter as a
product of the joint efforts and work of many disciplines such as theology, philosophy
and psychology, has a naturality that provides a pioneering / source for modern

disciplines such as the developing philosophy of mind and psychology.

Keywords: Kalam, Qadi‘Abd al-Jabbar, Action of Hearts, Urges, motives (devai),

Khavatir, Causality.
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Kadi Abdiilcebbar’in idrak Teorisinin Metafizik Boyutlar:

Sami Turan Erel®

Ozet

Kadi Abdiilcebbar, Basra Mu'‘tezilesinin Behgsemiyye kolunun V/XI. asirdaki énemli
temsilcilerindendir. Yasadigi dénemde o Ebt Hasim’in kelamin tim alanlarindaki
fikirlerini derinlegstirip yetistirdigi talebeler ve telif ettigi eserlerle kendi donemi ve
sonrasina aktarmigtir. KAdi Abdiilcebbar nesnelerin 6zneler tarafindan nasil algilandig
seklinde ifade edilebilecek olan idrak problemine de Ebd Hasim'in fikirlerinin
belirleyiciliginde egilmis ve kapsamli bir idrak teorisi ortaya koymustur. O idrak teorisini
ortaya koyarken her ne kadar baglangicta “Tanr’nin ahirette gorilip gorilemeyecegi”
seklindeki asil fakat tartismanin daha sonra evrildigi yéne nazaran tikel bir problemden
hareket etmigse de bunu agarak gérmenin de icerisinde anlamli olacag: sekilde “herhangi
bir duyulur nesnenin algilanmasinin nasilligi” seklinde ifade edilebilecek bir st
tartismada bulunmustur. Bunun neticesinde o idrakin fiziksel olarak nasil
gerceklestiginin yani sira idrakin tiim 6zneler ve tiim nesneler icin gecerli olacak sekilde
nasil izah edilmesiyle de ilgilenmistir. Iste buras idrakin metafizik boyutlarina karsilik
gelmektedir. Boylece Kadi Abdilcebbar tim 6zneler ve tiim nesneler hakkinda gegerli
olacak gekilde “idrak eden 6zne kimdir?”, “idrak edilir olan nesne nedir?” ve “idrakin
gerceklesmesini mumkin kilan dis diinya sartlarn nelerdir?” seklindeki sorulara cevap
aramigtir. Bu tebligde s6z konusu ¢ soruyla ifade edilen hususlar tzerinden Kadi
Abdiilcebbar'in idrak teorisinin metafizik boyutlar: ele alinacaktir. Buna gore idrak eden
6zne, ilahi zatin yamn sira diri olup idrake engel bir kusuru bulunmamakla nitelenen her
varliktir. Boylece hem tek kadim varlik olan Tanri hem de hadis 6zneler idrak eden
olmakla nitelenebilmektedirler. Idrak nesnesi ise tehayyiiz vasfina sahip olan ya da
tehayyuz vasfina sahiplerle birlikte var olan her turli varliktir. Bunlardan birincisi
cisimlere, ikincisi ise gorme, isitme, tatma, koklama, dokunma idraklerine 6zgii olan ilgili

arazlara karsilik gelir. Bu agidan idrake konu olmak sadece hadis varliklar hakkinda gegerli
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bir durumdur ve Tanri’nin idrake konu edilmesi yaratilmiglara benzetilmesini (teshbih)
gerektirecektir. Son olarak idrak hadisesinin gerceklestigi dis diinya sartlariyla kastedilen
ise dig diinyada mevcut olan nedensel siireglerin giivenli ve nesnel olmasidir. Buna gore
idrak hadisesi herhangi bir sagduyu nesnesinin idrakinde s6z konusu olan nedensel
suireglerin ayniyla tim varliklar icin gecerli oldugu bir nesnellige sahiptir. Dolayisiyla bu
siireclerin olaganin diginda bir sekilde gerceklesmesi veya ister kadim ister hadis olsun
belirli 6zneler ya da nesneler hakkinda istisnalardan so6z edilmesi mtimkiin degildir. Son
tahlilde Kadi'nin, Tanr’'nin ahirette gorilip gorilemeyecegi (rii'yetullah) meselesindeki

kanaatiyle uyumlu bir idrak metafizigi anlayis1 ortaya koydugu gérillmektedir.

Anahtar kelimeler: Kelam, Kadi Abdiilcebbar, Idrak, Algi, Duyu.
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Metaphysical Aspects of Qadi ‘Abd al-Jabbar’s Theory of

Perception

Sami Turan Erel*

Abstract

Qadi ‘Abd al-Jabbar was a prominent figure in the Bahshamiyya branch of the Basra
Mu'tazila during the 5th/11th century. Throughout his life, he expanded upon Abu
Hashim’s ideas in various theological fields and transmitted them to contemporaries and
future generations through his students and writings. Influenced by Aba Hashim’s ideas,
Qadi ‘Abd al-Jabbar developed a comprehensive theory of perception, initially focusing
on the specific issue of “whether God can be seen in the hereafter”—a narrower topic
compared to the broader discussions that followed. His inquiry eventually extended to a
meta-discussion on “how any sensible object is perceived,” including the nature of seeing
itself. Qadi ‘Abd al-Jabbar was concerned not only with the physical process of perception
but also with its metaphysical aspects. He sought to answer fundamental questions such
as “Who is the perceiving subject?”, “What is the object that is perceivable?”, and “What
are the conditions of the external world that make perception possible?” His theory posits
that the perceiving subject is not limited to the divine essence but includes any living
being free from defects that hinder perception. Thus, both God, the eternal being, and
created beings can be characterized as perceivers. According to Qadi ‘Abd al-Jabbar, the
object of perception is any entity that possesses the quality of “spatial occupation”
(tahayyuz). This includes bodies as well as accidents related to the senses of seeing,
hearing, tasting, smelling, and touching. In other words, it must either occupy space or
be a physical entity with a presence in space. From this perspective, only created beings
can be perceived, meaning that perception is confined to things within the created world.
Therefore, the idea of perceiving God is not feasible. To claim that God could be perceived

in the same way as created beings would imply comparing or equating God with creatures,
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leading to anthropomorphism (tashbih), which attributes human characteristics to God,
and corporealism (tajsim), which involves viewing God as having a physical form. Both are
unacceptable in Qadi ‘Abd al-Jabbar’s theological principles. Finally, Qadi ‘Abd al-Jabbar’s
view on the conditions of the external world asserts that causal processes are reliable and
consistent, implying objective causal relationships. Thus, perception involves a uniform
objectivity where causal processes apply consistently to all beings, whether eternal or
created, making exceptions or unusual occurrences improbable. Ultimately, Qadi ‘Abd al-
Jabbar’s metaphysics of perception aligns with his position on whether God can be seen

in the hereafter (ru’yat Allah).

Keywords: Kalam, Qadi ‘Abd al-Jabbar, Idrak, Sense, Perception.
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Kadi Abdiillcebbar’da Bazi Tasavvufi Kavramlar:

el-Emali Adl1 Eseri Baglaminda Bir inceleme

Samet Karahiiseyin®

Ozet

Kadi Abdiilcebbar'in kelam sistematigi ve diisince diinyasinin izleri daha ziyade el-Mugni
adli kalliyatindan strilmektedir. Bu muhalled eserin temsil gici ve Onemi
muhtevasindaki konularin ¢esitliliginden de anlagilmaktadir. Mugni’'de yer yer felsefi ve
kelami ekollerin goriislerine yer verirken bazi tasavvufi kavramlari da kullandig:
gorilmekte ve kendi keldm sistematigine bagl kalarak ilgili gruplara elegtiriler
yoneltmektedir. Kadi, Misliman filozoflarin veya stfilerin gériislerini tenkit ederken ele
aldig fikirleri bazi olaylarla iligkili bir sekilde irdelemekte ve tenkit ettigi fikirlere karsit
olarak cesitli deliller 6ne stirmektedir. Bu esnada 6ne strdigu deliller arasinda kelami
titizligini g6lgede birakircasina yaklagimlar ve yorumlar sergiledigi hadis rivayetleri ise
ilgi cekmektedir. Kadi Abdilcebbar'in tasavvuf diistincesine yonelik belli bagh kavramlara
getirdigi yorumlar ozellikle bilgi anlayisi cercevesinde olduk¢a agik bir gekilde
anlagilmaktadir. O'nun “nazar” konusuna bakisi, sitkini’n-nefs vurgusu, her firsatta
taklidi elestirip ilham ve keramet gibi sezgisel bilgi alanlarina diigiince sistematiginde yer
a¢mamasi bilgi nazariyesinin ana hatlarini tegkil etmektedir. Biitiin bu fikirleriyle birlikte
Kadi Abdilcebbar'in el-Emali adli eserinde yer verdigi 237 hadis rivayetini ele alirken
kullandig1 yontem ve rivayetlere getirdigi agiklamalar ise kendisinin bilgi anlayis1 basta
olmak tizere kelami titizligini tartismaya acacak niiveler barindirmaktadir. EI-Emali’deki
bazi rivayetlerde akli, kalp kavramindan ayr ele aldigi, imanin herhangi bir katmaninda
kendisine gereksinim bulunmayan ve tamamen amel merkezli, giizel ahlak hedefli bir
teori tarzi benimsedigi anlagilmaktadir. Bununla birlikte sert bir sekilde elestirdigi taklid
konusunda zithdiin ve icrek fikirlerin saglam, givenilir bir bilgi veremeyecegi tezini adeta

terk edercesine gercek mi’'minin diinyadan el etek ¢eken, az yiyen, az uyuyan, dinya
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zevklerine perhizli olan bir sifiye (saf giyen kimse) ait oldugunu distinmesi dikkat
cekicidir. Ayrica imanin bilgi boyutuna dair hassasiyetlerine eserlerinden sahip
oldugumuz Kadi Abdiilcebbar yine el-Emali’de imanin en giigli bagini akil ve bilgiden
ziyade, amele ve giizel ahladka gétiirecegine inandig: zithde baglamaktadir. Bunu agik bir
sekilde imani zithde ve takvaya bagl subjektif bir alanda sadece belli bagl hadis
rivayetlerine dayandirarak acgiklamay: yeglemektedir. Buna benzer bagka érneklerin de
verilebilecegi bu eserdeki hadisten delillerine ise herhangi bir sekilde ustl (senet ve metin)
tenkiti getirmemesi de ayrica diginilmesi gereken bir bagka husustur. Calismamizda;
“Kadi Abdilcebbar, taklide giden yollar1 kapamasina ragmen zithd, takva ve giizel ahlak-
iman iligkisi gibi konulardaki yaklagimlarini taklide gerekg¢e kilmig olabilir mi? Eger zithd
ve takvayr aklin degil de amelin merkezinden beslenen bir iman nazariyesine temel
dayanaklar olarak goriiyorsa bu durum kendi kelam sistematiginde kelam-tasavvuf iligkisi
bakimindan nasil ele alinabilir?” gibi ana sorular 1s181nda cevaplar aranmaktadir. Mezkir
sorular 1s1¢1inda Kadi Abdiilcebbar’in diisiince yapisinda yer yer tasavvufi unsurlarin etkili
olabilecegi hususu gézden kagirilmamasi gereken bir veri olarak karsimizda durmaktadar.
Hadis rivayetlerine kargi usil agisindan yeterince tenkit edici bir tavir sergilemedigi
irdelenmesi gereken bir diger neticedir. Bununla birlikte kadilik yaptig1 stire zarfinda emri
altinda gorev yapan kadilar ve degisik meslek grubundan kisilerle kurdugu iligkilerin
bagka yonlerden de incelenmesi gerektigi anlagilmaktadir. Doénemindeki tasavvuf
meclislerine kars: gésterdigi tutum ve aldig: diger kararlarla birlikte okundugunda Kadi
Abdilcebbar'in kelami sistematiginde pek yer vermedigi ama distincenin pratige
donustirilmesi noktasinda tasavvufi distncenin bazi kavramlarimi yeterince kritik

etmeden de dikkate alip kullanmaya 6nem verdigi sonucu ortaya gikmaktadr.

Anahtar kelimeler: Kelam, Kadi Abdiilcebbar, el-Emali, Kelam-Tasavvuf iliskisi
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Some Sufi Concepts in Qadi ‘Abd al-Jabbar:

A Review in the Context of His Work Al-Amali

Samet Karahiiseyin®

Abstract

The traces of Qadi ‘Abd al-Jabbar’s theological systematics and world of thought are
mostly traced in his collection al-Mughni. The representative power and importance of
this honored work can also be understood from the diversity of topics in its content. In
al-Mughni, Qadi occasionally includes the views of philosophical and theological schools,
uses some Sufi concepts, and criticises the related groups while adhering to his own
theological systematic. While criticising the views of Muslim philosophers or Sufis, Qadi
examines the ideas he discusses in relation to some events and puts forward various
arguments against the ideas he criticises. Meanwhile, the hadith narrations, which he
approaches and interprets in a way that overshadows his theological rigour, are of
interest. It is quite clear that Qadi ‘Abd al-Jabbar’s interpretations of certain concepts in
Sufi thought are especially clear within the framework of his understanding of knowledge.
His view of the ‘nazar’, his emphasis on quiescence of the soul, his criticism of taqglid at
every opportunity, and his refusal to make room for intuitive fields of knowledge such as
inspiration and miracles in his system of thought constitute the main lines of his theory
of knowledge. Along with all these ideas, the method Qadi ‘Abd al-Jabbar used in dealing
with the 237 hadith narrations in his work al-Amali and the explanations he gave to the
narrations contain elements that would open up his theological rigour, especially his
understanding of knowledge, to discussion. In some of the narrations in al-Amali, it is
understood that he treats the intellect separately from the concept of the heart, and that
he adopts a theory that does not need it in any layer of faith, and that he adopts a
completely deed-centred and good ethics-oriented theory. However, it is noteworthy that

he thinks that the true believer belongs to a Sufi (one who wears a sif) who abstains from
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the world, eats little, sleeps little, and abstains from worldly pleasures, almost as if
abandoning the thesis that asceticism and ascetic ideas cannot provide solid and reliable
information about taqlid, which he criticises harshly. Moreover, in al-Amali, Qadi ‘Abd al-
Jabbar, whose works show his sensitivity to the knowledge dimension of faith, attributes
the strongest bond of faith to asceticism, which he believes will lead to action and good
morals, rather than reason and knowledge. He clearly prefers to explain this in a
subjective field where faith depends on asceticism and tagwa by basing it only on certain
hadith narrations. The fact that he does not criticise the hadith evidence in this work in
any way (i.e., the script and text) is another issue that should be considered. In our study,
‘Although Qadi ‘Abd al-Jabbar closed the paths to taqlid, could he have justified taqlid
with his approaches to issues such as asceticism, taqwa and the relationship between good
morals and faith? If he regards asceticism and taqwa as the foundations of a theory of
faith that is nourished from the centre of deeds rather than reason, how could this be
handled in his theological system in terms of the relationship between theology and
Sufism? as answers are sought in the light of such main questions. the fact that Sufi
elements may be effective in Qadi ‘Abd al-Jabbar’s thought structure is a data that should
not be overlooked. Another result that needs to be examined is that he did not exhibit a
sufficiently critical attitude towards hadith narrations in terms of usul. In addition to
this, it is understood that the relations he established with the judges and people from
different professions under his command during his tenure as a Qadi should be analysed
from other aspects. When read together with his attitude towards the Sufi assemblies of
his time and other decisions he took, it is concluded that Qadi ‘Abd al-Jabbar did not give
much space in his theological systematics, but that he attached importance to the use of
some concepts of Sufi thought at the point of transforming thought into practice without

criticising them sufficiently.

Keywords: Kalam, Qadi ‘Abd al-Jabbar, al-Amali, The Relationship between Kalam and

Sufism.
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Kadi Abdiilcebbar’in imamet/Devlet Bagkanligi Problemine

Yaklagimi ve icerdigi Sorunlar

Selim Ozarslan®

Ozet

Islam diinyasinda ortaya ¢ikan fikri ve mezhebi ayriliklarin meydana gelmesine neden
olan hadiselerin en 6nemlisi, Muslumanlarin Hz. Peygamber'den sonra onun yerine
kimin devlet bagkani olacagi konusundaki siyasi goériis ayriliklari olmustur. Ilk
zamanlarda kendilerine “Siatii Ali” ad1 verilen bazi Miislumanlar Hz. Ali’yi, “Siatii Osman”
denilen bazilar1 Hz. Osman’i, “Siatii Ebu Bekir” denilen bazilar1 da Hz. Ebu Bekir'in imam
yahut halife olmasini istemisler, Hz. Ebu Bekirin Beni Saide Golgeliginde halife
secilmesiyle bu sorun ortadan kalksa da vefatiyla yeniden Miislimanlarin giindemine
girmis, Hz. Omer’in 6zellikle de ti¢incii Islam halifesi Hz. Osman b. Affan’in vefatiyla
birlikte tekraren hareketlenmistir. Zamanla Hz. Ali'nin ve onun soyundan gelenlerin
devlet bagkani olmasini isteyenler Sia’yi, Hz. Ali ve Kureys kabilesi muhalifleri Haricileri
olustururken Kadi Abdulcebbar’in baglis: oldugu Mu'tezile mezhebi kelamcilarinin kimisi
Hz. Ali taraftar1 olmus, kimileri de sonradan Ehl-i Siinnet kelam mezhebinin de
benimsedigi hilafet siralamasini esas alarak sahabe tarafindan kim halifelige secilirse
onun taraftari olmuslardir. Genelde $ii kaynaklar Hz. Ali'nin imametin kendi hakk:
oldugunu disindiuginden halife secilen Hz. Ebu Bekir'e biat etmedigi, dolayisiyla Hz.
Ali'nin Hz. Ebu Bekir, Hz. Omer ve Hz. Osman’la iligkisinin iyi olmadigini belirtmislerdir.
Biz bu tebligimizde Kadi Abdulcebbar'in bu meseleye yani Hz. Ali'nin ilk halifelerle
iligkisine nasil yaklagtigini, Hilafet meselesinde takip ettigi Mu'tezile mezhebinin Basra
ekoliine mi Bagdat ekoline mi katildigini yoksa kendine 6zgii bir yaklasgiminin olup
olmadigini tespit etmeye caligacagiz. Bunu yaparken 6ncelikle kendi eserlerinden 6zellikle
Tesbitii Deldili'n-Niibiivve ve Serhu Usulil- Hamse'den yararlanacagiz. Ancak biz Kadi
Abdulcebbar'in Mu'tezile'nin temellerinin atildig: yer olan Basra Mu'tezililerinin halkin

se¢imine dayanan imamet goriisini degil de Bagdat Mu'tezililerinin gériisini yani Hz.
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Ali'nin nass ve tayinle imam halife tayin edildigi ve ondan sonra da ¢ocuklar1 Hasan ve
Huseyin ile kendi soyundan gelenlerle devam edecegi seklindeki $ia'ya ait gorisi
benimsedigini 6ngériiyoruz. Tebligimizde izledigimiz metot, kaynak taramasiyla elde

edilen verilerin betimleme ve analitik/ ¢6ztimlenmesine dayanilarak iglenmesinden

ibarettir.

Anahtar kelimeler: Kelam, Kadi Abdiilcebbar, Imamet, Nasla Tayin, $ia, Hz. Ali.
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Qadi Abdul Jabbar’s Approach to the Problem of

Imamate/Headship of State and the Problems It Includes

Selim Ozarslan®

Abstract

The most important incident that caused the intellectual and sectarian divisions that
emerged in the Islamic world was the political disagreements among Muslims about who
would be the head of state after the Prophet. At first, some Muslims who called
themselves "Shiatu Ali" wanted Ali, some called "Shiatu Uthman" wanted Uthman, and
some called "Shiatu Abu Bakr" wanted Abu Bakr to be the imam or caliph. Although this
problem was eliminated when Abu Bakr was elected caliph under the Shade of Beni Saida,
it entered the agenda of the Muslims again with his death and was revived again with the
death of Umar, especially the third Caliph of Islam Uthman ibn Affan. Over time, those
who wanted Ali and his descendants to become the head of state formed the Shiites, while
the opponents of Ali and the Quraysh tribe formed the Kharijites, while some of the
theologians of the Mu'tazila sect, to whom Qadi Abdul Jabbar was affiliated, became
supporters of Ali, and some of them later became supporters of the Ahl al-Sunnah
theological sect. Based on the caliphate order, they supported whoever was elected as
caliphate by the companions. Shiite sources generally state that since Qadi Abdul Jabbar
thought that the imamate was his right, he did not pay allegiance to Abu Bakr, who was
elected as caliph, and therefore, Ali did not have good relations with Abu Bakr, Umar and
Uthman. In this paper, we will try to determine how Qadi Abdul Jabbar approached this
issue, namely, Ali's relations with the first caliphs, and whether he followed the Basra or
Baghdad school of the Mu'tazila sect that he followed on the issue of caliphate, or whether
he had an approach of his own. In doing so, we will primarily benefit from his own works,
especially from Tesbitii Del4ilin-Nubiivve and Serhu Ustli'l-Hamse. However, we assume
that Qadi Abdul Jabbar did not adopt the view of the Basra Mu'tazilites, where the

foundations of the Mu’tazila were laid, regarding the imamate based on the election of
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the people, but the view of the Baghdad Mu'tazilites, that is, the Shia view that Hz. Ali
was appointed as the Imam-Caliph by decree and appointment and that he would
continue with his children Hasan and Hussein and his own descendants after him. The
method we follow in our paper consists of processing the data obtained through a source

review based on description and analysis/analysis.

Keywords: Theology, Qadi Abdul Jabbar, Imamate, Assignment by Text (Nass), Shia,
Ali.
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imamet Diigiincesi Baglaminda Kadi Abdiilcebbar’in Tafdil

Anlayis1

Nisa Gecekusu Demirbag*

Ozet

Hicri dordiincii asir kelam ilminin sistemlesmesi ve gelismesi bakimindan biyitk 6neme
sahiptir. Bir¢ok alimin 6n plana ¢ktigi bu dénemde, kendi mezhebi esaslarinin
onciltgini yapmas: bakimindan dikkat ¢eken isimlerden biri de Mu'tezili kelamac: Kadi
Abdiilcebbar olmustur. Yogun ilmi faaliyetlerin gerceklestigi Biiveyhi héakimiyeti
déneminde yasamis olan Kadi Abdilcebbar, dénemin ilmi ortamina biyiik katkilar
saglamis; aynmi zamanda dénemde ortaya ¢ikan kaginilmaz etkilesim sebebiyle farklh
mezhebi ekolleri etkilemekle birlikte zaman zaman kendisi de diger firkalarin
goruslerinden etkilenmekten kurtulamamigtir. Basra Mu'tezilesi icerisinde kabul edilen
Kadi Abdiilcebbar, bazi konularda Bagdat Mu'tezilesi'nin fikirlerini benimsemigtir. Bu
duruma o6rnek olan konulardan biri “tafdil” meselesidir. Bir kimseyi veya bir seyi
digerlerinden iistiin tutmak anlamina gelen tafdil, kelam literatiriinde insanin melekten
ustin olup olmadigi, peygamberlerin birbirine ustinligi ve insanlarin birbirlerine
ustinligi baglaminda tartisilmakla birlikte daha ¢ok imamet ekseninde ele alinmigtir.
Islam ulemas1 Hz. Peygamber’den sonra yénetimi devralacak kisinin sahip olmasi gereken
nitelikleri tespit etmeye ¢alismis ve fazilet meselesinin s6z konusu niteliklerin icerisinde
olup olmadif1 ya da zarureti noktalarinda fikir ayriligina dismistir. Mezheplerin tafdil
meselesine yaklagimlarina bakildiginda, onlarin mevcut halifelerden yola ¢ikarak olmasi
gerekenin tespitini kendi mezhebi egilimlerine gore yapmaya calistiklar: gorilmektedir.
Tafdil konusunu el-Mugninin yirminci cildinde ele alan Kadi Abdiilcebbar, diger
konularda oldugu gibi énce Mu'tezili alimlerin gériiglerine yer vermis sonrasinda ise
kendi diistincesini temellendirmeye ¢alismistir. Ser? agidan sevabi en ¢ok olanin en tstiin

oldugunu soyleyen Kadi Abdiilcebbar, Hz. Ali'yi sahibenin en faziletlisi olarak kabul eder.
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Ancak o, efdal olanin nass ve ismetinin iddia edilemeyecegini vurgulayarak Sii firkalarin
fazilet anlayisindan ayrilir. Kadi Abdiilcebbar'in imamet diisiincesinde fazilet konusunun
ne anlama geldigini, donemin toplumsal ve siyasi sartlarini dikkate alarak ortaya koymay
amaclayan bu ¢alismada “tarama modeli” takip edilerek, bu modelin kaynak taramasi,
tarih aragtirmasi ve 6rnek olay metotlarindan istifade edilecektir. Ayrica bu ¢alismada
nitel arastirma yontemlerinden veri tarama, metin analizi, sentez, timevarim ve
kargilagtirma olmak tizere yoruma dayali yontemlere bagvurulacak; Kadi Abdiilcebbar'in
tafdil konusuna dair anlayig1 Mu'‘tezile ve diger kelam firkalarinin goriisleriyle mukayese

edilerek ortaya konulmaya caligilacaktir.

Anahtar kelimeler: Kelam, Mu‘tezile, Kadi Abdiilcebbar, iImamet, Tafdil.
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Qadi Abd Al-Jabbar’s Understanding of Tafdil in the Context

of Imamate Thought

Nisa Gecekusu Demirbag*

Abstract

The fourth century of Hijri is of great importance for the systematization and
development of the science of kalam. In this period, when many scholars came to the
forefront, one of the most prominent figures in terms of pioneering the principles of his
sect was the Mu'tazilite theologian Qadi Abd Al-Jabbar. Qadi Abd Al-Jabbar, who lived
during the period of Buwayhid rule when intensive scholarly activities took place, made
great contributions to the intellectual environment of the period; at the same time, he
influenced different sectarian schools due to the inevitable interaction that emerged in
the period, and at times he himself could not avoid being influenced by the views of other
sects. Qadi Abd Al-Jabbar, who was accepted within the Basra Mu‘tazila, adopted the
ideas of the Baghdad Mu‘tazila on some issues. An example of this is the issue of “tafdil”.
Tafdil, which means to hold a person or a thing superior to others, has been discussed in
the literature of kalam in the context of the superiority of human beings over angels, the
superiority of prophets over each other, and the superiority of human beings over each
other, but it has mostly been discussed in the axis of imamate. The Islamic scholars tried
to determine the qualities that the person who would take over the government after the
Prophet should possess and disagreed on whether the issue of virtue was included in these
qualities or whether it was necessary. When is looked at the approaches of the sects to
the issue of tafdil, it is seen that they tried to determine what should be based on the
existing caliphs according to their own sectarian tendencies. Qadi Abd Al-Jabbar who
dealt with the subject of tafdil in the twentieth volume of al-Mugni, as in other subjects,
first included the views of Mu'‘tazilite scholars and then tried to justify his own opinion.

Qadi Abd Al-Jabbar, who says that the one whose reward is the highest is the most
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superior from a Shari‘ah point of view, considers Hz. Ali to be the most virtuous of the
companions. However, he differs from the understanding of the virtue of the Shi’ite
factions by emphasizing that the nass (Qur'an and Hadith Texts) and ismah of the
virtuous cannot be claimed. In this study, which aims to reveal the meaning of the subject
of virtue in Qadi Abd Al-Jabbar’s thought of imamate by taking into account the social
and political conditions of the period, the “survey model” will be followed, and the
methods of this model such as literature review, historical research and case study will be
used. In addition, in this study, qualitative research methods such as data scanning, text
analysis, synthesis, induction and comparison, as interpretation-based methods will be
used and will be tried to be revealed by comparing Qadi Abd Al-Jabbar’s understanding

of the subject of tafdil with the views of Mu‘tazila and other theological schools.

Keywords: Kalam, Mu‘tazila, Qadi Abd Al-Jabbar, imamate, Tafdil.
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Kadi Abdiilcebbar’in Sahiabe Miudafaas:

Hilmi Kemal Altun®

Ozet

Bu bildiride Kadi Abdulcebbar'in sahibeyi miidafaasi, bunu yaparken takip ettigi yéntem
ve amaci ele alinacaktir. Miiellifin Tesbitii deldili'n-niibtivve adli eseri konunun yogun
olarak iglendigi bir eser olmasi nedeniyle bagliklandirma ve konunun genel ¢ercevesinin
belirlenmesinde bu kitaptan istifade edilecektir. Miellifin diger eserlerinin de ilgili
yerlerine miiracaat edilerek konu detaylandirilacaktir. Kadi'nin sahabe midafaasi,
kendisinin oldugu kadar icinde yer aldig1 ekoliin sahabe algisini ortaya koymak agisindan
da 6nemlidir. Bunun yani sira onun sahdbeyi midafaas: disince tarihimiz boyunca
sahabe karsithg: tavriyla 6ne ¢ikan Siilik, Batinilik kisvesi altinda Hz. Peygamber’e
dismanlik yapmak isteyenlerle; niibtivveti, ilahi kitaplari, vahyi ve Kur’an inkar etmeye
yeltenen milhitlere karsi kelam bilginlerinin gelistirdikleri savunma yoénteminin
anlagilmasi baglaminda da olduk¢a kiymetlidir. Muellifin diagtinceleri betimsel analiz
yontemi ile aktarilmaya cahisilacak, gortslerin tarihsel ve politik anlami tzerinde
degerlendirmeler yapilacaktir. Nihai olarak Kadi Abdulcebbar'in hem yagadig: asrin hem
de icerisinde yer aldig1 ekoliin diisiincesini yansitmasi bakimindan sahabe tizerinden din
savunusu yapmasi ve eldeki rivayetleri yorumlama tarzi tizerinden birtakim analizler
yapmak mimkin olmaktadir. Zira Islam tarihi boyunca sahabenin konumlandirils,
degeri ve 6nemi firkalar ve disiinirler agisindan son derece belirleyici bir rol oynamigtur.
Mezheplerin ayristig: ve kesistigi noktalarin baginda yine sahabe algis1 olagelmigtir. Bu
agidan miellifin sahabeyi miidafaa ederken kullandig dil, iislup ve bu ¢ergevede kargina
aldig1 dissiince gruplarinin kimler oldugu meselesi énemlidir. Ozellikle de iizerinde
gelisigiizel yorumlarin serdedildigi $ia-Mu'‘tezile yakinligi baglaminda s6z konusu
degerlendirmeler son derece anlamli hale gelmektedir. Ote yandan Kadinin Hz.
Peygamber’in niibiivvetini ispat sadedinde ortaya koydugu deliller ve sahabeye yonelik

savunmaci yaklagimi stinni cenahin da takdir ve taltifini celp edecek mahiyettedir.
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Qadi ‘Abd al-Jabbar's Defense of the Sahabah

Hilmi Kemal Altun®

Abstract

This paper discusses Qadi ‘Abd al-Jabbar's defence of the Sahabah (companions), the
method he used in doing so, and his purpose. Since the author's work called Tesbitii
deldili'n-niibiivve is a work in which the subject is dealt with intensively, this book will be
used to give the title and establish the general framework of the subject. The subject is
explained in detail by referring to the relevant parts of the author's other works. Qadi's
defence of the Companions is important because it reveals the perception of the
Companions of the school to which he belongs as well as his own. In addition to this,
Shi'izm, which has come to the fore in the history of our thought with its anti-Companion
attitude in defence of the Companions, is with those who want to be hostile to the
Prophet under the guise of Batiniyya; it is also very valuable in the context of
understanding the method of defence developed by the theologians against those who try
to deny the Nubuwwat, the divine books, revelation and the Qur'an. An attempt will be
made to convey the author's thoughts through the method of descriptive analysis, and an
assessment will be made of the historical and political significance of the views. Finally,
it is possible to make some analyses on the way of defending religion through the
companions and interpreting the narrations at hand in terms of reflecting the thought of
both the century in which Qadi ‘Abd al-Jabbar lived and the school to which he belonged.
Throughout the history of Islam, the position, value and importance of the Companions
have played a very decisive role for the factions and thinkers. At the beginning of the
points where the sects diverged and intersected, the perception of the Companions was
again at the forefront. In this respect, the language and style used by the author in
defending the Companions and the question of who are the groups of thought he

encounters in this context are important. These evaluations become extremely
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important, especially in the context of the Shi'a-Mu'tazilite proximity, where arbitrary
interpretations are made. On the other hand, the evidence presented by the Qadi to prove
the prophethood of the Prophet and his defensive attitude towards the Companions is of

a nature that will attract the appreciation of traditional Sunni belief.

Keywords: Kalam, Mu'tazilite, Shi‘a, Delailii'n-niibiivve, Qadi ‘Abd al-Jabbar, defence of
the Sahabah
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Kadi Abdiilcebbar’in Tekfir Hakkindaki Yaklagimi

Hakan Atalay®

Ozet

Tekfir konusu, gerek Islam diisiincesinin olusum ve gelisim siirecini gerekse Miisliiman
topluluklar arasindaki iligkiyi etkileyen 6nemli meselelerden birisidir. Haricilerin biiyuk
gunah sahibini kafir olarak niteleyerek muhaliflerini tekfir eden bir yaklagim
benimsemeleri; bir yandan Miircie’nin iman-amel ayrimi yapan bir teoloji gelistirmesinde
diger yandan Mu'‘tezile'nin bu iki bakis a¢isina kars1 bir alternatif olarak el-menzile beyne’l-
menzileteyn ilkesini ortaya koymasinda etkili olmugstur. Bununla birlikte tekfir olgusu,
Islam diisiincesinde ortaya cikan siyasi-itikadi nitelikli mezheplerin, kendilerine muhalif
olan goriis sahiplerini dalalet ve sapkinlikla itham eden kargilikli bir 6tekilestirme olarak
da kendisini gostermistir. Nitekim halku’l-Kur’an, ri'yetullah, Allah’in sifatlar: gibi itikadi
tartigma konulari, kendilerini Ehl-i Stinnet ¢atisi altinda konumlandiran mezhepler ile
Mu'tezile arasindaki gerginligi tetiklemis ve birbirini tekfir etmelerine yol agmistir.
Mu‘tezile ekoliiniin 6énemli isimlerinden Kadi Abdiilcebbar'in (415/1025) tekfir
baglaminda ortaya koydugu fikirlerine odaklanan bu ¢alisma, onun diger Islam
firkalarimin tekfirci tutumuna karsi nasil bir yaklasim sergiledigini; ayrica Mu‘tezile’nin
tesbih ve tecsime varan goriis sahiplerini tekfir eden tutumunda hangi noktada
durdugunu ortaya koymayr amac¢lamaktadir. el-Menzile beyne'l-menzileteyn ilkesi
baglaminda Kadi Abdilcebbar, kifriin mahiyeti ve tirleri hakkinda agiklamalarda
bulunmus ve tekfirin seri sonuglari gerektiren bir hitkiim olduguna dikkat ¢ekerek buyiik
ginah sahibinin kifirle itham edilmesinin dogru olmadigini  vurgulamistir.
Imamiyye'nin imamet akidesini elegtirirken ise Kadi Abdiilcebbar'm, Hisam b. el-Hakem
(179/795), Eb Isa el-Verrak (247/861), Ebt'l-Hafs el-Haddad (260/874) ve Ibn Ravendi
(301/913) gibi isimleri “Siilik perdesi altina gizlenmis” milhit ve zindikliklar olarak
vasiflandirip bunlar1 Rafizi olarak adlandirma noktasinda Ehl-i Siinnet’e benzer bir tavir

sergiledigi anlasilmaktadir. Ayrica Imamiyye’nin sahabeyi tekfir eden tutumuna da Kadi
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Abdilcebbar'in birtakim elestiriler yonelttigi goérilmektedir. Tevhid ve Adl ilkeleri
cercevesinde ise Mu'tezile, Allah’a cisim isnat eden, O’'nu yaratilmiglarin sifatlariyla
nitelendiren ve O’na zuliim ve kétilugi nispet eden kesimleri Miisebbihe, Miicessime ve
Miicebbire gibi isimlendirmelerle anarak tekfir etmistir. Diger taraftan kimlerin tekfir
edilip kimlerin tekfir edilmemesi gerektigi noktasinda Mu'‘tezile alimleri bazen ihtilafa
dismiuslerdir. S6z gelimi baz1 Mu‘tezili alimler, ri’yetullah’s savunanlari Migebbihe ve
Miicessime gibi adlandirmalara layik gérerek bunlar tekfir etmeyi gerekli goriirken, Kadi
Abdiilcebbar gibi diger baz: bilginler ise, “bila keyf” kaydiyla rii’yetullah’s savunanlarin
tekfir edilmeyecegi kanaatinde olmuglardir. Kadi Abdilcebbar'in bu egilimi, Mu‘tezili
goruslere zit gorigler ileri siiren diger Miislumanlarn indirgemeci bir tutumla tekfir
edilmemesi gerektigi noktasinda bir hassasiyet gelistirildigini gostermektedir. Bu
caligmanin, Kadi Abdilcebbar'in Mu'tezile’'ye olan katkisinin yani sira, Mu'tezili
diisiincede muhalif gériis sahiplerini tekfir etme noktasinda tekdiize bir tavrin hakim

olmadigi hususuna 1g1k tutmasi umulmaktadir.
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al-Qadi ‘Abd al-Jabbar’s Approach to Takfir

Hakan Atalay®

Abstract

The issue of takfir is one of the important issues affecting both the formation and
development process of Islamic thought and the relationship between Muslim
communities. The Kharijites” approach which labeling the person who commits a major
sin as an infidel and declaring their opponents as takfir was influential in the
development of a theology that distinguishes between faith and deeds by the Murji’ah, as
well as in the Mu'‘tazila’s introduction of the principle of al-manzila beyn al-manzilatayn as
an alternative to these two perspectives. However, the phenomenon of takfir has also
manifested itself as a mutual alienation by the political-theological sects that emerged in
Islamic thought, accusing those who hold opposing views of heresy and deviance. Indeed,
theological discussions such as khalg al-Qur’ dn, ruyatulldh, have triggered tensions
sifatullah between the sects that position themselves under the umbrella of the Ahl al-
Sunnah and the Mu'‘tazila, leading them to declaring each other as takfir. Focusing on al-
Qadi ‘Abd al-Jabbar’s (415/1025) ideas about the context of takfir, this study aims to
reveal his approach to the takfirist attitude of other Islamic sects; and also to reveal where
he stands in the Mu‘tazila’s attitude of declaring takfir of those who hold views that
amount to anthropomorphism. In the context of the principle of al-manzila beyn al-
manzilatayn, Qadi ‘Abd al-Jabbar made explanations about the nature and types of kufr
and emphasized that it is not right to accuse a person who commits a major sin of kufr by
drawing attention to the fact that takfir is a ruling that requires religious consequences.
While criticizing the imamate doctrine of the Imamiyya, it is understood that Qadi ‘Abd
al-Jabbar displayed an attitude similar to the Ahl al-Sunnah in terms of characterizing
names such as Hisham ibn al-Hakam (179/795), Aba ‘Isa al-Warraq (247/861), Abt’l-Hafs
al-Haddad (260/874) and Ibn Rawandi (301/913) as atheists and heretics “hidden under
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the veil of Shiism” and calling them Rafidis. It is also seen that al-Qadi ‘Abd al-Jabbar
made some criticisms about the Imamiyya’s attitude of declaring the companions as
kuffar. Within the framework of the principles of Tawhid and Adl, the Mu‘tazila accused
by kufr of those who attributed a body to Allah, described Him with the attributes of
created things, and attributed oppression and evil to Him, by referring to them as
Mushabbiha, Mujassima, and Mujabbira. On the other hand, the Mu‘tazila scholars
sometimes disagreed on who should be declared as infidel (kdfir) and who should not be
declared. For instance, while some Mu'tazilite scholars found it necessary to declare
infidel/kafir those who defend ru’yatullah by mentioning them with such names as
Mushabbiha and Mujassima, some other scholars like Qadi ‘Abd al-Jabbar, were of the
opinion that those who defend ru’yatullah would not accused with takfir on condition that
“bila kayf”. This tendency shows that a sensitivity was developed regarding the fact that
other Muslims who put forward views contrary to Mu'‘tazilite views should not be
declared kafir with a reductionist attitude. We hope that this study will shed light on the
fact that there is no uniform attitude in Mu‘tazilite thought regarding declaring those
who hold opposing views as takfir, in addition to Qadi ‘Abd al-Jabbar’s contribution to

Mu'tazilite thought.

Keywords: Islamic Sects, Qadi ‘Abd al-Jabbar, Blasphemy, Takfir, Mu‘tazila.
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Kadi Abdiilcebbar Ozelinde Mu‘tezile Fikih Usilii Anlayis:

Bilal Aybakan®

Ozet

Fikih usulti Safii sonrasinda biri Hanefilerin bagimi ¢ektigi fukahd yoéntemi digeri
Mu'tezile ve Es‘arilerin gogiisledigi miitekellimiin yontemi olmak tizere iki ana ¢izgide
mitekamil bir disipline dogru evirilme silirecine girmistir. Bu stirecte kelamacr fikih
usuliinin Mu'tezili ¢izgisinin olugsum ve gelisimine ilk kalica damgay: vuran Kadi
Abdulcebbar (v. 415/1024) olmustur. Zira Mu'tezili fikih usuli ¢izgisi onun ilmi
mesaisiyle teorik bir bitinlige kavusmustur. Ebu’l-Hiiseyin el-Basrinin (v. 436/1044)
sonraki kelama usul eserlerine model tegkil eden el-Mu‘temed adl1 eserinin ana kaynag:
Kadi Abdulcebbar'in usal birikimidir. Kddi’dan 6nce de elbette bazi mezhep temsilcileri
kimi fikih usulii mesailini tartigmiglardir ama bunlari daginikliktan kurtarip ilk defa
teorik bir butunlige kavusturan Kadi Abdiilcebbar olmustur. O, telif ettigi fikih usuli
eserlerinde Mu'tezile i¢cinde daha 6nce tartigilmig muhtelif fikih usulii mesailini toplayip
Mu'tezili diinya goriisii cercevesinde tevhid edip gelistirmistir. Bu itibarla Es‘ariler adina
Kadi Ebt Bekir el-Bakillani (v. 403/1013), Mu‘tezile adina ise Kadi Abdiilcebbar ilk
kelama fikih usul eseri telif eden en yetkin otoriteler olarak usul tarihine ge¢mislerdir.
Bu tebligde Kadi Abdulcebbar'in el-Umed ve en-Nihdye fi Usulil-Fikih adli eserlerinden
ziyade el-Mugni fi Ebvabi't-Tevhid ve'l-‘Adl adli eserinin eg-Ser‘iyydt adini tagiyan 17. cildi
cercevesinde onun fikih usulii anlayisimi bir butiinlik icerisinde 6zetleyerek Mu'tezile

fikih usuliiniin temel parametrelerini ortaya koymaya calisacagim.

Anahtar kelimeler: islam Hukuku, Mu‘tezile Fikih Usdlii, Kadi Abdiilcebbar, Ser‘iyyat,

Husun ve Kubuh.

*  Prof. Dr., ibn Haldun Universitesi Islami Ilimler Fakultesi, bilal.aybakane@ihu.edu.tr, orcid.org/0000-
0003-0447-8506
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Mu'tazilite Conception of the Usal al-Figh in the Case of Qadi
‘Abd al-Jabbar

Bilal Aybakan*

Abstract

After al-Shafi, the usul al-figh began to evolve into a mature discipline along two main
lines: the fugaha method led by the Hanafis and the mutakallimin method of the
Mu'‘tazilites and Ash‘arites. In this process, it was Qadi 'Abd al-Jabbar (d. 415/1024) who
left the first lasting mark on the formation and development of the Mu'tazilite line of the
theologian method of Islamic legal theory. This is because the Mu'tazilite line of usul al-
figh gained theoretical unity with his scholarly works. The main source of Abu al-Husayn
al-Basri's (d. 436/1044) al-Mu'tamad, which served as a model for later theologian works
of Islamic legal theory, is Qadi 'Abd al-Jabbar's accumulation of usul al-figh. Before Qadi,
of course, some representatives of his school had discussed some issues of usul al-figh,
but it was Qadi 'Abd al-Jabbar who molded this legacy into a discipline for the first time.
In his works of usul al-figh, he collected various issues of usul al-figh that had been
previously discussed within the Mu'tazilites and unified and developed them within the
framework of the Mu'tazilite worldview. In this respect, Qadi Aba Bakr al-Bagillani (d.
403/1013) on behalf of the Ash'arites and Qadi 'Abd al-Jabbar on behalf of the
Mu'tazilites have been recognized in the history of usul al-figh as the most competent
authorities to compose the first works of theologian style usul al-figh. In this paper,
rather than al-'Umad and al-Nihaya fi Usul al-Figh, I will summarize Qadi 'Abd al-Jabbar’s
approach to the usul al-figh within the framework of the 17th volume of al-Mughni fi
Abwabi al-Tawhid wa'l-'Adl entitled al-Shar'iyyat and try to reveal the essential

parameters of the Mu'tazilite usul al-figh.

*

Prof. Dr., Ibn Haldun University, Faculty of Islamic Sciences, bilal.aybakan@ihu.edu.tr, orcid.org/0000-
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Mu‘tezili Alim Kadi Abdiilcebbar $afii miydi?*

Bahaddin Karakus"*

Ozet

Genel olarak Islam disiincesini 6zel olarak da fikih diistincesini derinden etkileyen
isimlerden biri hi¢ stiphesiz Kadi Abdilcebbar’dir (6l. 415/1025). Hayatinin ¢ogu hicri
4./11. ytuzyilda gecen ve Basra Mu'tezilesi'nin Ciibbai'lerden sonra en 6nemli temsilcisi
olan Kadi Abdilcebbar, hem keldm hem de fikih ustlt alanindaki eserleriyle sadece
Mu'tezili cevrelerde degil Stinni muhitlerde de ¢igir agici bir alim olarak gértulmustiir.
Bir¢ok Stinni ustlciniin ortak kanaatine gére Imam Safit'den (6l. 204/820) sonra fikih
usili alanindaki en énemli isimlerden biri Kadi Abdiilcebbar’dir. Teoloji ve metodoloji
alanlarinda bu denli etkili olan Kadi Abdiilcebbar'in ameli hayatin1 hangi sistematik
cercevede sturdirdiugi ve ogrenciligi sirasinda benimsemis oldugu $afil mezhebine
bagliligini devam ettirip ettirmedigi merak konusu olmustur. Ilgili literatiirde Kadi
Abdilcebbarin  hayati boyunca $afii mezhebini benimsedigi iddias1 ¢okca
dillendirilmistir. Oyle ki Safii fakihlerin tamtildig1 tabakat eserlerinde Kadi Abdiilcebbar’a
bir Safil olarak yer verilmistir. Ginumiize kadar devam eden bu anlayis akademik
caligmalarda da devam eden bir kabul halini almigtir. Acaba gercek béyle midir? Bu
sorunun pesine diisen bildirimiz, su adimlarla konuyu incelemistir: Once Kadi
Abdilcebbar'in fikihta takip ettigi yol ile ilgili olarak literatiirde zikredilen iddialar
sergilenmis, ardindan K&adi Abdilcebbarin Mu'tezile usilindeki konumu ortaya
konmustur. Mu’tezili bir 4limin benimsedigi iddia edilen mezhebin kurucu imaminin yani
Safi'nin Mu'tezile’'ye olan mesafesi ve hatta onunla miicadelesine deginildikten sonra
Kadi Abdiilcebbar'in Imam Safit'nin meshur usil goriislerine muhalif tavirlar tespit
edilmistir. Kadi Abdilcebbar'in usil goérislerini Imam Safitnin usil gorisleriyle
mukayese ederek ilerleyen igbu aragtirma, onun ameli sahada $afii mezhebini benimsemis

oldugu iddiasinin ¢ok isabetli olmadig: sonucuna ulagmistir. Mukayeseyi, 6ncelikle $afii

*  Bu bildirinin tam metni daha énce Cumhuriyet flahiyat Dergisinde (Cilt: 28, Sayu 1, 2024)
yayimlanmigtir.

**  Dr., Aile ve Sosyal Hizmetler Bakanligi, bahaddinkarakus42@gmail.com, orcid.org/0000-0003-1980-0705
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ustl digiincesinin en ayirt edici 6 (alt:) meselesi tizerinden yiiriiten aragtirma Kadi
Abdiilcebbar'in imam Safit'ye ve Safii ustlciilere agikca muhalefet ettigini gostermektedir.
Islam hukuk metodolojisinin en énemli tartisma konular1 arasinda yer alan bu alt1 mesele
sunlardir: Kur'an ve Sunnet’in birbirilerini nesh edip edemeyecegi, Peygamber'den
nakledilen s6z ve fiillerin kabuliniin 6n sart1 olarak bunlarin Kur’an’a arz1 yani delil
olabilmesi i¢cin Kur'an'in ilgili dizenlemesiyle uyumlu olup olmadiginin tespiti hususu,
kiyas sonucu ulagilan hitkmi bir gerekceye dayanarak terk edip baska bir hitkiim koymak
demek olan istihsan, ¢6ziim bekleyen yeni meselenin iki veya daha fazla asla/makisiin
aleyhe birden benzemesi halinde bir¢cok agidan en ¢ok benzedigi digtiniilen asl dikkate
alarak so6z konusu yeni meseleye bu aslin hitkmiinii vermek demek olan sebeh kiyasi,
mefhimu’l-muhéilefenin yani bir s6ziin ters anlaminin o sézdeki meselenin tam tersi olup
hitkmi belirtilmeyen meseleye aktarimi anlamina gelen kargit kavram kanitinin sahih bir
istidlal sayilip sayilmamas: ve emir kipinin hangi anlama gelecegi konusu. Sonrasinda
Kadi Abdiilcebbar’'in $afii mezhebinin firt hikimlerine aykir1 tavir sergiledigi iki mesele
ile Safii mezhebine muhalefeti teyit edilecektir. Bunlar: Kafiri 6ldiren Musliman’a kisas

uygulanmasi ve namazin vaktin baginda vacip olmasi konularidir.

Anahtar kelimeler: [slam Hukuku, Fikih Usili, Mu'tezile, KAdi Abdiilcebbar, Safii.
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Was The Mu'tazilite Scholar Qadi Abd al-Jabbar a Shafi‘i?”

Bahaddin Karakus"*

Abstract

One of the figures who deeply influenced Islamic thought in general and figh thought in
particular is undoubtedly Qadi 'Abd al-Jabbar (d. 415/1025). Most of his life took place
in the 4th/11th century and he was the most important representative of the Basra
Mu‘tazilites after the Jubba'is. With his works in both theology and the methodology of
jurisprudence, he was regarded as a groundbreaking scholar not only in Mu‘tazilite circles
but also in Sunni circles. According to the common opinion of many Sunni jurists, Qadi
'Abd al-Jabbar is one of the most important figures in the field of usul al-figh after al-
Imam al-Shafi‘i (d. 204/820). Having been so influential in the fields of theology and
methodology, it has been a matter of curiosity in which systematic framework Qadi ‘Abd
al-Jabbar conducted his practical life and whether he maintained his allegiance to the
Shafii madhhab, which he had adopted as a student. In the relevant literature, the claim
that Qadi ‘Abd al-Jabbar adopted the Shafi‘i madhhab throughout his life has been widely
voiced. So much so that in the works of tabakat, where Shafi jurists are introduced, Qadi
‘Abd al-Jabbar is included as a Shafii. This understanding, which has continued until
today, has become a continuing acceptance in academic studies. But is this the reality? In
pursuit of this question, the present study examined the issue in the following steps:
First, the claims in the literature about Qadi '‘Abd al-Jabbar's path in figh are presented,
and then 'Abd al-Jabbar's position in Mu'tazilite jurisprudence is presented. After
mentioning the distance of the founding imam of the sect, al-Shafi‘l, who is claimed to
have been adopted by a Mu'‘tazilite scholar, from the Mu‘tazilites and even his struggle
with them, Qadi ‘Abd al-Jabbar's opposition to Imam al-ShafiT's famous views on usul

was identified. This study, which proceeds by comparing Qadi ‘Abd al-Jabbar's views on

The full text of this paper was previously published in Cumhuriyet Journal of Theology (Volume: 28,
Issue: 1, 2024).

PhD., Ministry of Family and Social Services, bahaddinkarakus42@gmail.com, orcid.org/0000-0003-
1980-0705
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usul with Imam Shafii's views on usul, concludes that his claim that he adopted the Shafi1
madhhab in the practical field is not very accurate. Conducting the comparison through
the six (6) most distinctive issues of ShafiT juristic thought, the study shows that Qadi
'Abd al-Jabbar clearly opposed Imam al-Shafi7 and the Shafi jurists. These six issues,
which are among the most important topics of debate in Islamic legal methodology, are
as follows: Whether the Qur'an and Sunnah can abrogate each other, the prerequisite for
the acceptance of the Prophet's words and deeds is their submission to the Qur'an, that
is, the determination of whether they are compatible with the relevant regulation of the
Qur'an in order to be evidence, and istihsan, which means abandoning the ruling reached
as a result of syllogism on the basis of a justification and making another ruling, In the
event that the new issue awaiting a solution is similar to two or more principals/maqys
‘alayhi, the syllogism of shabah, which means to give the ruling of the new issue in
question to this original by taking into account the original that is thought to be the most
similar in many respects, whether the proof of the opposite concept, which means the
transfer of the opposite meaning of a word, i.e. the opposite meaning of a word, to the
issue that is the opposite of the issue in that word and whose ruling is not specified,
should be considered as a istdlal sahih, and the meaning of the imperative. Then, his
opposition to the ShafiT madhhab will be confirmed with two issues in which Qadi ‘Abd
al-Jabbar's attitude is contrary to the rulings of the Shafii madhhab. These are the
imposition of retaliation on the Muslim who kills the non-believer and the obligation of

prayer at the beginning of the term.

Keywords: Islamic Law, Usil al-Figh, Mu'tazila, Qadi 'Abd al-Jabbar, Shafi'L.
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Teklifin Akli ve Sem‘i Zemini Olarak Hukum Teorisi:

Kadi Abdiilcebbar ve Kadi Bakillani Karsilagtirmasi

Suheda Bozyel”

Zeynep Biisra Ozdemir™

Ozet

Bu calisma Basra Mu'tezilesinin en 6énemli temsilcilerinden Kadi Abdilcebbar (6l
415/1025) ile Eg‘ari mezhebinin kurucu isimlerinden Kadi BakillaAni'nin teklifi merkeze
alarak inga ettikleri hitkiim teorisinin kargilagtirmali analizini yapmay: hedeflemektedir.
Bakillani et-Takrib ve'l-Irsad adl usil eserinde Es‘ariligin hassasiyet noktalarini incelikle
isledigi Mu‘tezile’ye antitez bir hitkim teorisi insa etmistir. Dini hiikiimleri ii¢ kisma
aywran Bakillani, yalnizca akil ile bilinenler, yalnizca sem® ile bilinenler, hem akil hem de
sem’ ile bilinenler seklinde bir tasnif yapmigtir. Yalmizca akli delil ile alemin hudiisu, Allah
Teald'nin varhig: ve birligi, sifatlarinin ispati, niibiivvetin ispati ile tevhid ve niibiivvet
bilgisinin kendisi ile tamamlandig: diger bilgiler elde edilmektedir. Miikellefin fiillerine
taalluk eden hasen-kabih, helal-haram, taat-isyan, vacib-nedb seklindeki hiikiimler
yalnizca sem delil ile bilinmektedir. Kiyasin cdiz olmasi, ru’yetullah gibi hususlar ise hem
akli hem de sem‘ delil ile bilinen hiikiimlerdendir. Bakillani, sinirlarini net bir sekilde
belirledigi bu hiikim teorisi tzerinden Mu'tezili sisteminin temel dinamiklerini
elestirmektedir. Zira Mu'tezile’ye gére miikellef insanin yapmak ve terk etmekle sorumlu
oldugu fiillerine dair bilgisi, icmali bir sekilde akilda bulunmakta ve zartri olarak
bilinmektedir. Bu bilgilerin ayrintisina ise nazar, bahs (&) ve davetcinin daveti ile
ulagilmaktadir. Bu ¢alismanin amac s6z konusu farklilagmanin teklif anlayiginin bir
urtind oldugunu gostermektir. Nitekim Kadi Abdiilcebbar'da Bakillani’den farkl olarak
akli teklif de yer almakta ve sem‘ gelmeden 6nce kisiler bazi eylemlerinden sorumlu

olmaktadir. Kadi Abdilcebbarin Bakillani’ye kiyasla semf teklif i¢ine dahil ettigi

Arg. Gor. Dr., Sirnak Universitesi, ﬂahiyat Fakiiltesi, suhedagereksar@gmail.com, orcid.org/0000-0002-
5043-8671

Ars. Gor., Abant Izzet Baysal Universitesi, Ilahiyat Fakiltesi, zeynepbusraozdemir@ibu.edu.tr,
orcid.org/0000-0001-9958-0575
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hikamler bu yiizden olduk¢a azdir. Dolayisiyla hitkim ve teklif teorisinin birlikte
anlagilmasi elzemdir. Bu noktada meselenin tetkik edilebilmesi adina hem ustl hem de
kelam kitaplarina miiracaat etmek zorunludur. Konunun iki mezhep icin temsil giicii
yiksek olan alimlerin merkeze alinarak iglenmesi bu ¢aligmay1 6nemli kilmaktadir.
Huktm teorisinin mezheplerin temel ilkeleri dogrultusunda sekillendigi ve teklif anlayis
ile dogrudan ilgisinin oldugu gérilmustir. Bu arastirmanin sonucunda Kadi
Abdiilcebbar'in  Mu'tezile'nin akli teklif gériisit dogrultusunda sekillenen hitkiim
anlayigina kargilik, Bakillani'nin “ser‘ilik” vurgusuyla bir hiikim teorisi olusturdugu
ortaya konulmustur. Bu ¢aligma metin analizi yéntemine dayanmaktadir. Bu dogrultuda
konu 6zelinde Kadi Abdiilcebbar ve Bakillani'nin ilgili metinleri incelemeye tabi

tutulmusgtur.

Anahtar kelimeler: Islam Hukuku, Kelam, Kadi Abdiilcebbar, Kadi Bakillani, Hiikiim,
Teklif.
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The Theory of Judgement as the Rational (aqli) and
Revelational (sam‘i) Ground of Taklif (proposal): A
Comparison of Qadi ‘Abd al-Jabbar and Qadi al-Baqillani

Suheda Bozyel’

Zeynep Biisra Ozdemir™

Abstract

This study aims to make a comparative analysis of the theory of judgement constructed
by Qadi ‘Abd al-Jabbar (d. 415/1025), one of the most important representatives of the
Basra Mu'tazilites, and Qadi al-Baqullani (d. 403/1013), one of the founding figures of the
Ash'arite school, by focusing on the taklif (proposal). In his work al-Taqrib wa'l-Irshad, al-
Baqillani constructed a theory of judgement antithesis to the Mu‘tazilites, in which he
elaborated the sensitive points of Ash‘ariism. He divided all religious judgements into
three categories: Those known only by rational evidence, those known only by shar’i
evidence, and those known by both rational and shar’i evidence. The rulings known only
by rational evidence include the creation of the universe, the existence and unity of God,
the proof of His attributes, the proof of prophethood, and other knowledge by means of
which the knowledge of tawhid and prophethood is completed. The judgements that are
known only by shar’i evidence are the judgements concerning the actions of the mukallaf
(responsible person), such as husn-qubh (good and evil), halal-haram (lawful and
forbidden), wajib-nedb (obligatory and recommended). The possibility of the sight of God
and the forgiveness of sinners, judgements concerning the validity of acting on the basis
of al-khabar al-wahid and the giyas (syllogism) can be given as the examples of
judgements that are known by both rational evidence and shar’i evidence. Al-Baqillani

criticises the basic dynamics of the Mu‘tazilite system through this theory of judgement,

Res. Assist. Dr., $irnak University, Faculty of Theology, suhedagereksar@gmail.com, orcid.org/0000-
0002-5043-8671
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the boundaries of which he clearly defines. For, according to the Mu'tazilites, the
knowledge of the obligated person's actions, which he is responsible one for doing and
abandoning, is present in the reason (agl) in a generalised way and is known in a necessary

knowledge (ilm darari). The details of this knowledge can be accessed through reasoning,

investigation ($2a) and the invitation of the prophet. The aim of this study is to show
that this differentiation is a product of the understanding of taklif (proposal). As a matter
of fact, unlike al-Baqillani, Qadi ‘Abd al-Jabbar also includes the intellectual offer and
individuals are responsible for some of their actions before the sam’ (revelation) comes.
Therefore, the judgements that Qadi ‘Abd al-Jabbar includes in the sem'i proposition are
quite few compared to al-Baqillani. Therefore, it is essential to understand the theory of
judgement and taklif (proposal) together. At this point, it is imperative to consult both
the books on Islamic jurisprudence (usul al-figh) and theology (kalam) in order to analyse
the issue. The fact that this study focuses on the scholars who have a high representative
power for the two sects makes this study important. It has been observed that the theory
of judgement is shaped in line with the basic principles of the sects and is directly related
to the understanding of taklif (proposal). As a result of this study, it is revealed that in
contrast to Qadi ‘Abd al-Jabbar's understanding of judgement shaped in line with the
Mu'tazilite view of rational taklif (proposal), al-Baqillani formed a theory of judgement
with the emphasis on “shariiness”. Accordingly, the relevant texts of Qadi ‘Abd al-Jabbar

and al-Baqillani were analysed.

Keywords: Islamic Law, Kalam, Qadi ‘Abd al-Jabbar, Qadi al-Baqillani, Judgement,
Taklif.
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Kadi Abdiilcebbar’in Usul Anlayisina Teklif Nazariyesinin

Etkisi:

es-Ser iyyat Baglaminda

Ali Butur’

Ozet

Fikih usuli alaninda kendisinden sonra biiyiik etki olusturan isimlerden biri hig stiphesiz
Kadi Abdilcebbar'dir (6.415/1025). Mu'tezili alimlerin geneli hakkindaki yaygin
kanaatin aksine, literatiirde onun Safii mezhebine tabi oldugu nakledilir. Kadi
Abdilcebbar'in diger bir 6nemiyse miitekellim metoduyla telif edilen eserler icerisinde,
ona ait eserlerin ilklerden olmasidir. Boylece bu metod icerisinde eser kaleme alan daha
sonraki limlere kaynaklik etmistir. Ancak fikih usulii alaninda telif ettigi el- "Umed ve en-
Nihdye fi usilil-fikh isimli bu eserleri gintimize ulagamamigtir. Onun fikih usuli
hakkindaki gorislerini, daha ¢ok el-Mugninin es-Ser “iyyat adini verdigi ve fikih usula
konularina ayirdig: cildinden ve talebesi Ebu’l-Hiiseyin el-Basrimnin (6. 436/1044) el-
Mutemed isimli eserindeki atiflardan takip edebilmekteyiz. Mu tezili distincedeki teklif
anlayiginin arka planinda bes esastan biri olan “adalet dugiincesi” bulunmaktadir. Buna
gore adalet ve hikmet sahibi olan Allah, yarattiklarim1 mitkafatlandirmanin arac olarak
teklifi vasita kilmigtir. Kullarinin ancak maslahatina olani yapmak durumunda olan
yaratici, insani miukellef kilmig, va’d ve vaidiyle kullarini mikellef tuttugu seyleri
yapmaya tesvik etmigtir. Allah’in, kullarini1 yapmakla sorumlu tuttugu teklif alaninda ise
miikellefe normatif bilgi saglayan iki temel kaynak vardir. Bu kaynaklara nispetle teklif
de iki kisimda kategorize edilmistir: Akli teklif ve sem’i teklif. Genelde teolojik
yaklagimlarinin, 6zelde ise teklif nazariyesinin etkisini onlarin usul metinlerinde de
gérmek mumkindir. Hatta Mu'tezili fikih usulinin sekillenmesindeki temel
dinamiklerden birinin bu anlayis oldugunu iddia etmek hatali bir séylem olmayacaktir.

Bu ¢aligmada Kadi Abdiilcebbar'in teklif anlayisinin, onun fikih usuli distincesini nasil
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etkiledigi ve fikih usuliniin ¢esitli meselelerinde bu konunun izlerinin nasil ortaya ¢iktig:
analiz edilmeye c¢aligilacaktir. Boylelikle miitekellim metodunun telifinin ilk
donemlerinde Mu'tezili digtincenin fikih usuliine etkisi, Kadi Abdulcebbar 6rnegi

tizerinden incelenecektir.

Anahtar kelimeler: Fikih Usulii, Kadi Abdilcebbar, Teklif, es-Ser “iyydt, Ebu’l-Huseyin

el-Basri.
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The Effect of the Theory of Taklif on Qadi Abd al-Jabbar's

Understanding of Usul: In the Context of al-Shar “iyyat

Ali Butur”*

Abstract

One of the names that made a great impact in the field of usul al-figh is undoubtedly Qadi
Abd al-Jabbar (d. 415/1025). Contrary to popular belief about Mu'tazili scholars, it is
reported in the literature that he was a follower of the Shafi'i sect. Another importance of
Qadi Abd al-Jabbar is that his works were among the first to be compiled using the
mutakallim method. Thus, he became a source for later scholars who wrote works within
this method. However, these works of his in the field of figh, called al-'Umed and en-
Nihaye fi usili'l-figh, have not survived to this day. We can follow his views on the usul al-
figh mostly from al-Mughni's volume, which he called al-Shar iyyat and devoted to the
subjects of figh procedure, and from the references in his student Abu’l-Husayn al-Basri's
(d. 436/1044) work called el-Mutamad fi usul al-figh. In the background of the
understanding of proposal in Mu'tazili thought, there are "ideas of justice", one of the five
principles. Accordingly, God, who is the proprietor of justice and wisdom, has employed
the offer as a means of rewarding His creations. The Creator, who is bound by the
principle of doing only that which is in the best interest of His servants, has made human
beings liable and encouraged His servants to act in accordance with their liability. There
are two basic sources that provide normative information to the taxpayer in the field of
proposals that Allah obliges His servants to make. According to these sources, taklif is
also categorized in two parts: rational taklif and sem’i taklif. It is possible to see the
influence of their theological approach in general and the theory of taklif in particular in
their usul texts. In fact, it would not be an erroneous statement to claim that this
understanding is one of the main dynamics in the shaping of Mu tazilite usul al-figh. This

study will try to analyse how Qadi Abd al-Jabbar's understanding of taklif influenced his
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method of jurisprudence and how the traces of this subject appear in various issues of the
method of jurisprudence. Thus, the influence of Mu tazilite thought on the usul al-figh

in the early periods of the composition of the method will be analysed through the
example of Qadi Abd al-Jabbar.

Keywords: Usul al-figh, Qadi Abd al-Jabbar, Taklif, al-Shariyyat, Abu'l-Husayn al-Basri.
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Kadi Abdiilcebbar’a Gore Rizik

Omer Faruk Habergetiren®

Ozet

Islami ilimler tizerine cesitli eserler telif eden Kadi Abdiilcebbar (6. 415/1025), bunlarin
icerisinde 6zellikle kelam ilmine 6nem vermis ve esas olarak bu ilimde temaytz etmistir.
Mu'tezile kelaminin giiniimiize intikal eden en 6nemli eseri olarak kabul edilen el-Mugni
fi ebvabi’t-tevhid ve'l-‘adl adl telifinde ele aldigi konular arasinda rizik konusu da yer
almaktadir. Kadi bu baglik altinda rizkin tanimy, ¢esitleri, kaynag, talep edilmesi, Islam’a
goére haram olan maddelerin rizik olup olmamas: hakkinda gériislerini Mutezili bir bakis
acisiyla zikrettikten sonra ¢arsi pazarda fiyatlarin olusumu konusuna da deginmektedir.
Kadi Abdilcebbar, rizki “Kisinin faydalandigi ve bagkasinin da onu bundan
engelleyemedigi her sey” seklinde kapsamli olarak tanmimlamaktadir. Buna gore
“faydalanma” kavrami, rizik konusunda kilit rol oynamaktadir. Kiginin 6zel miilkiinde
olup olmamasina bakilmaksizin, canli veya cansiz olan her nesne; yeme, i¢me, kullanma
veya irade dig1 yararlanma geklinde olsun megru olmak sartiyla istifade edilen her geyin
kisi i¢in nizik oldugunu ifade etmektedir. Buna gore kisinin miilkiinde oldugu halde
kullanmadig ve dolayisiyla kendisinden faydalanmadig: seyler onun rizki olmamaktadir.
Mensubu oldugu Mu'tezilenin genel kabuliine gore Islam’a gore haram kilinan maddeler
nizik olarak kabul edilmedigi i¢in Kadi Abdilcebbar da kendilerinden bir gsekilde
faydalanilsa dahi bunlarin nizik kapsamina dahil olmadigini sdylemektedir. Ayrica
tanimda gecen “kisinin faydalandig1 sey” ifadesinden lezzet alma, lezzet almaktan da arzu
ve istekle rnizki idrak etmeyi kastetmektedir. Bu kisa aktarimda da gorildigu gibi Kadi
Abdilcebbar'in nizik taniminda fayda kavramini kullanmasiyla klasik iktisadi dustinceye
sahip oldugu goériilmektedir. Bildiri metninde 6ncelikle Kadi Abdilcebbar'in el-Mugni
isimli eserinin 11. cildinde yer alan rizik bolimiinde ifade ettigi distnceleri 6zetlenerek

bu konuda nasil bir distinceye sahip oldugu belirlenecektir. Ulagilan veriler 1s1ginda
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aragtirmacilar icin, giiniimiiz Islam hukuku ve iktisat diisiincesinin gelisiminde farkl

bakis agilarindan yararlanma imkani saglanacaktir.

Anahtar kelimeler: Mutezile, Kidi Abdiilcebbar, el-Mugni, Rizik, Fayda
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The Provision (al-Rizq) According to Qadi Abd al-Jabbar

Omer Faruk Habergetiren®

Abstract

Qadi Abd al-Jabbar (d. 415/1025), who authored various works on Islamic sciences, paid
particular attention to the science of theology and distinguished himself in this field. In
his work al-Mugni fi Abwabi't-Tawhid wa'l-‘Adl, considered the most significant surviving
text of Mu'tazilite Kalam, he addresses various topics, including the concept of provision
(rizq). After mentioning the definition of provision, its types, source, acquisition and
whether substances prohibited in Islam constitute provision from a Mu'tazilite

perspective, Qadi also touches upon the formation of prices in the marketplace.

Qadi Abd al-Jabbar defines provision comprehensively as “anything that a person
benefits from, and which others cannot prevent him/her from doing so”. The concept of
“benefit” plays a key role in this definition. According to the author, every living or
inanimate object that is legitimately utilized through eating, drinking, using or even
involuntary benefiting is provision, regardless of ownership. Accordingly, things owned

but not used and thus not benefited from are not considered as provision.

In line with the general Mu'tazilite view that he follows, Qadi Abd al-Jabbar excludes
substances prohibited in Islam from the category of provision, even if some benefit is
derived from them. Furthermore, by using the phrase "anything that a person benefits
from" in his definition, the author implies taking pleasure and, by the expression of taking

pleasure, he means reaching the consciousness of provision through desire.

As is seen in this brief overview, Qadi Abd al-Jabbar’s use of the concept of benefit in his
definition of provision suggests his alignment with classical economic thought. This
paper will first summarize Qadi Abd al-Jabbar’s views on provision as expressed in the

11th volume of al-Mugni to determine his perspective on this matter. In the light of the
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findings, researchers will be provided with the opportunity to benefit from different

perspectives in the development of contemporary Islamic law and economic thought.

Keywords: Mu'tazila, Qadi Abd al-Jabbar, al-Mughni, Provision, Benefit
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Kadi Abdiilcebbar’in el-Emali Eserinde Kebair Ehline Dair
Hadislere Yaklagiminin Ammin Delileti Baglaminda

Degerlendirilmesi

Yasin Akan*

Ozet

Kadi Abdiilcebbar, Islam diisiince tarihi icerisinde énemli bir etkiye sahip ve hicri
dérdiinci asrin ikinci yarist ile beginci asrin baglarina taniklik etmis Mu‘tezile'nin 6nemli
alimlerindendir. Keldm bagta olmak tizere farkli bir¢cok dini disiplinde ¢nemli eserler
kaleme alan K4dji, bu eserlerin tamaminda sahip oldugu Mu'tezili digtincenin savunusunu
yapmistir. Son dénemlerde tahkik edilip nesredilen el-Emali eseri de Kidi'nin hadis serhi
olarak kaleme aldig1 6nemli bir eseridir. Kadi Abdiilcebbar'in seri hitabin anlagilmasi
cercevesindeki yaklagimini yakindan takip etmemize olanak taniyan bu eserde Kadji,
siinneti de Kur'an gibi ger1 hitap olarak kabul etmis ve gerek ilkten hitkiim ortaya koyma
gerek ortaya konulan hitkmin beyan edilmesi noktasinda siinnete 6nemli bir rol
tanimigtir. Hadis ilmini ilgilendiren senetle ilgili teknik meseleler disiplinin
aragtirmacilarina birakilarak, bu c¢alismada, miellifin dugtnsel aidiyetinin naslarin
anlagilmasina etkisi kebair ehline dair hadislere yaklagimi tizerinden tespit edilmeye
caligilacaktir. Mu'‘tezili kaynaklarin giin yiiziine ¢ikmasiyla son dénemlerde genelde
Mu'tezile 6zelde ise Kadi Abdiilcebbar’in fikih usulii anlayis1 hakkinda énemli bir birikim
ortaya konulmustur. Bu birikimin bir kismi da ekoliin dil ve delalet bahislerine yaklagimi
hakkindadir. Delélet bahislerinin detaylar1 hakkinda Mu'‘tezili usulciiler arasinda goriis
farkliliklar: olsa da genel olarak Mu'‘tezili usulciiler umtim anlam i¢in vazedilmis bir lafzin
ser'l hitapta kullanilmasi durumunda tahsis edilmedigi siirece umim anlaminin esas
alinacagin savunmuglardir. Bununla birlikte ser1 hitapta yer alan kebair ehline dair 4m
ifadeleri tevil yoluna gitmiglerdir. Mu‘tezili paradigmanin bu anlayis: ekoliin 6nemli bir

alimi olan KAadi Abdilcebbar 6zelinde tahlil edilecek ve s6z konusu bu anlayisin klasik
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fikih usuli perspektifinde izahinin yapilip yapilamayacag: ortaya konulacaktir. Kadi
Abdulcebbar'in kebair ehline dair hadislere yaklagimi 6zelinde Mu'tezile'nin diisiinsel
paradigmasinin teorik arka planini da ortaya koymasi ¢alismanin akademik zenginligine

katkida bulunacaktir.

Anahtar kelimeler: Fikih usulii, Kadi Abdiilcebbar, Mu‘tezile, am, delalet.
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Evaluation of Qadi ‘Abd al-Jabbar’s Approach to Hadiths
about People of Cardinal Sins in His Work Called al-Amali in

Context of Dalalat of Am

Yasin Akan*

Abstract

Qadi Abd al-Jabbar is one of the prominent scholars of Mu’tazilite, who had a significant
influence on history of Islamic thought and witnessed the second half of the fourth and
beginning of fifth centuries. Qadi, who wrote important works on various disciplines
especially on kalam, defended view of Mu’tazillite as he did in all his works. His work, al-
Amali, which has been investigated and published recently, is one of his significant works
that Qadi wrote as hadith annotation. In this work, in which he provides us with the
opportunity to follow his approach in the framework of understanding of sharia appeal,
Qadi regarded hadith as the sharia appeal like Qur’an; and thus submitted an important
role to Sunnah in terms of both setting a provision at first and stating a put forward
provision. The technical issues related to the chain of narration concerning the science of
hadith will be left to the researchers of the discipline, hence, in this study, the effect of
the author's intellectual affiliation on the understanding of the texts will be determined
through his approach to the hadiths regarding the people of the cardinal sins. With the
emergence of Mu'‘tazilite sources, in recent times, a significant accumulation has been put
forward on the understanding of the usul al-figh of Mu‘tazilite in general and Qadi Abd
al-Jabbér in particular. Part of this accumulation is about the school's approach to the
language and dalalat issues. Although there are differences in opinions among Mu‘tazilite
scholars regarding the details of the dalalat issues, Mu'‘tazilite scholars generally argued
that if a word that was set forth for the general meaning is used in a religious address, the
general meaning will be taken as basis unless it is allocated. However, the expressions of

“am” regarding the people of cardinal sins in the religious address have been interpreted.
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This understanding of the Mu‘tazilite paradigm will be analyzed in the context of Qadi
Abd al-Jabbér, an important scholar of the school, and it will be tried to be revealed
whether this understanding can be explained within the perspective of classical usul al-
figh Qadi Abd al-Jabbéar’s approach to the hadiths regarding the people of cardinal sins,
as well as revealing the theoretical background of the Mu‘tazilite intellectual paradigm,

will contribute to the academic richness of the study.

Keywords: Usul al-figh, Qadi ‘Abd al-Jabbar, Mu’tazilite, 4m, dalalat.
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Kadi Abdiilcebbar’a gore Kur’an’1 Anlama Sorunu

Faig Ahmedzada®

Ozet

Niizul déneminden sonra vahyin kesintiye ugramasi ile Kur'an’in anlagilmasinda sorunlar
ortaya ¢ikmaya bagladi. Bu baglamdaki sorunlarin, énceleri kendini kelime bazinda
gosterirken sonralari yani Islam yayginlastik¢a diisiince ve yasam bicimi ekseninde daha
da derinlestigi goriiliir. Zamanla sinirlar genisleyen Islam cografyasinda farkl kiiltiirlerin
etkisi ile degisik distince bicimleri telakki edilmis, olusan farkli bir ilmi zihniyyet ve
bundan dogan yaklasimlar Kur’an’in anlagilmasinda 6nemli 6l¢iide etkili olmugtur. Kur'an
kutsal kitap olmasinin yani sira, ayrica Mislimanlarin yagsam bi¢imini belirleyen yasalar
muhteva edindigi icin strekli tizerinde 6nemle durulmus ve dogru anlagilmas: icin
dénemin ulemasinca ¢aba sarf edilmistir. Kur'an'la ilgili yorum ve yaklagimlar tarihi
baglamda irdelendiginde daha ¢ok su sorular akla gelebilir: Kur'an'in tamami anlagila
bilmis mi? Kur'ant yalmz belli kesim mi, yoksa her kes mi anlayabilir? Kur'an'in
anlagilmayan kisimlari var midir? Onun anlagilmamasi ne gibi sorunlar dogurabilir?
Kur’an1 dogru anlayabilmek i¢in hangi epistemolojik stire¢ ve yontem takip edilmeliya da
uygulanmalidir? Binienaleyh mezkur problemlere iligkin distince ve yaklagimlarini
aragtirma konusu edindigimiz Kadi Abdulcebbar'in Kur'ant anlama sorunu iizerine
egilirken bu sorular tizerine diisinmiis olmasinin mantig anlagilmig olsa gerektir. Kadi
Abdulcebbar'in mezkur konudaki dugtince ve yaklagimlarimi aragtirirken metodolojik
acidan ti¢ hususu goz ontinde bulundurmaliyiz: Bunlardan ilki kendisinin Mu tezill
oldugu gercegidir. Bu nedenle onun biitin teorisini Mu'tezill digtince sistemi
cercevesinde degerlendirmis ve temellendirmis olmas: son derece dogal ve mantiklidir.
Binaenaleyh, Kadi Abdulcebbar'in diistince sistemini anlama ve agiklamanin yolu Allah"in
adaleti, i’cazu’l-Kur’an, hiisiin ve kubuh anlayiglarinin kapsamli sekilde aragtirilmasindan
ve analiz edilmesinden gecer. O, ilgili eserlerinde Allah’'in adileti geregi Kur’an'in

anlagilmas1 gerektigini temellendirmeye c¢alismis ve ayetlerin bilinen-zahiri ve
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bilinmeyen-batini anlamini tartigmistir. Bilinmesi gereken ikinci husus, Kur’an'in mucize
olusuyla ilgilidir. Bu konudaki temel tez Allah’'in génderdigi bu kitabin bir benzerinin
getirilemeyecegine iligkindir. Mezkur konunun temel sorunu Kur’an'in i’cdzinin onun
anlagilmasina engel olup olamayacagina dairdir. Bu konudaki temel diistincemiz, Kadi
Abdilcebbar'in i'caz anlayigina gére Kur’an anlagilmadig taktirde onun mucizevililiginin
de anlagilamayacagidir. G6z 6niinde bulundurmamiz gereken tgiincii hususa gelince,
burada asil mesele anlagilmasi zor, yahut imkansiz olarak kabul edilen ayetlerin, yani
miitesabihi’l-Kur'an'im Kadi Abdiilcebbar teorisindeki yeri ve mahiyeti ile ilgilidir. ilahi
hitabin cift anlamli, bilinen-zahiri ve bilinmeyen-batini olarak tanimlanmasi Kur'an'in
anlagilmasi konusunda sorunlar olusturmustur. Kadi Abdiilcebbar’a gére bu sorun, batini
anlamin bulunmas: digincesinin ortadan kaldirilmas: ile ¢oziime kavugur. Séyle ki,
digiiniire gore Kuranin batini anlami yoktur ve goziktiugi kadariyla mezkur kitap
zahirinden anlagilabilir. Cunki Allah, muradini kelam ile anlatmig ve Kur'an Allah’in
muradina deldlet eden kelamdir. Eger Kur'an’'in anlamu bir geye delalet etmiyorsa onun
Arapca veya Acemce olmasi arasinda hi¢ bir fark bulunmaz. Hem muhatabin kelami
anlagilmazsa onunla bir fayda murad edilmezse kabih vechi tagimig olur ve sesten bagka
bir sey ifade etmez. Sonu¢ olarak Kidi Abdiilcebbar’a gore ilahi hitap hiisin-kubuh
baglaminda Allahin adileti geregi anlagilmalidir. Cinkd mesul olan sorumlulugunun
farkinda olmalidir. Ayrica, Kur'an'in icazi onun anlagilmasi ile ortaya cikar. Bilakis
anlagilmayan bir seyin mucizeliginin farkina varilmasi imkansizdir. Anlagilmadig:
duguniilen miitesabih ayetlere gelince, bu kabilden ayetlerin belirli karineler egliginde
vuzuha kavusturulmasi gerekmektedir. Kisacasi, Kadi Abdulcebbar’a gére Kur'an'in

anlagilmayan bir kismi mevzu bahis olamaz, fakat bunun i¢in baz sartlara ihtiya¢ vardur.
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The Issue of Understanding the Qur'an according to Qadi 'Abd
al-Jabbar

Faig Ahmedzada®

Abstract

With the cessation of revelation, understanding the Qur'an became problematic. The
issues in this context initially appeared in language but later, with the spread of Islam,
they became more profound in terms of ideology and way of life. As the Islamic world
expanded geographically over time, it encountered different cultures, leading to the
recognition of diverse ways of thinking. This diversity of scientific mentality and
approaches significantly impacted the interpretation and understanding of the Qur'an.
The Qur'an is not only a holy book but also contains the laws that determine the way of
life for Muslims. Scholars throughout history have made significant efforts to understand
it correctly. When interpretations and approaches to the Qur'an are examined within a
historical framework, several questions may arise: Is the entire Qur'an comprehensible?
Can only certain people understand the Qur'an, or can everyone understand it? Are there
any parts of the Qur'an that are not understood? What issues can arise from not
understanding it? Which epistemological process and method should be followed or
applied to understand the Qur'an correctly? Therefore, the logic of Qadi ‘Abd al-Jabbar,
whose thoughts and approaches to the aforementioned problems have been the subject
of our research, thinking about these questions while addressing the problem of
understanding the Qur'an should be understood. While investigating Qadi ‘Abd al-
Jabbar's thoughts and approaches on the aforementioned subject, we should consider
three points from a methodological perspective: The first point to note is that he was a
Mu'tazilite. It is natural and logical that he based his entire theory on the Mu'tazilite
system of thought. Therefore, the best way to understand and explain Qadi ‘Abd al-
Jabbar's system of thought is through a comprehensive investigation and analysis of his

conceptions of God's justice, ijaz al-Qur’an (uniqueness), al-husn (goodness) and al-qubh
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(evil). In his related works, he attempted to establish the necessity of understanding the
Qur'an due to God's justice and discussed the exoteric and esoteric meanings of the
verses. The second matter have to know is the Qur'anic uniqueness. The main thesis in
this regard is that this book sent by God cannot be similar to it. The main issue of the
aforementioned topic is whether the ijaz of the Qur'an can be an obstacle to its
understanding. Our basic opinion on this issue is that, according to Qadi ‘Abd al-Jabbar's
understanding of ijaz, if the Qur'an is not understood, its miraculousness cannot be
comprehended. As for the third point we need to consider, the main issue here concerns
the place and nature of the verses that are considered difficult or impossible to
understand, in other words, the mutashabih al-Qur'an (metaphorical verses), in Qadi 'Abd
al-Jabbar's theory. The definition of divine address as double-meaning, known-exoteric
and unknown-esoteric, has created problems in the understanding of the Qur'an.
According to Qadi ‘Abd al-Jabbar, this issue can be solved by eliminating the idea of the
existence of a superstitious meaning. According to the scholar, the Qur'an may not have
an esoteric meaning; it seems to be a holy book that is understood primarily from its
exoteric interpretation. Because Allah has revealed His will through words, and the
Qur'an is the word that reveals Allah's will. If the meaning of the Qur'an does not refer to
something, there is no difference whether it is in Arabic or Persian. Moreover, if the
interlocutor's speech is not understood and no benefit is intended from it, then it has the
appearance of evil and is nothing more than a voice. In conclusion, Qadi ‘Abd al-Jabbar
suggests that the divine address should be understood in the context of good and evil
according to God's justice. Because the person in charge must be aware of his
responsibility. Furthermore, the uniqueness of the Qur'an is revealed through its
understanding. On the contrary, it is impossible to realize the miraculousness of
something that is not understood. As for the metaphorical verses (mutashabih)
considered incomprehensible, these verses need to be explained based on certain
assumptions. In short, according to Qadi ‘Abd al-Jabbar, an incomprehensible part of the

Qur'an is inconceivable, but some conditions are required for this.

Keywords: Qadi ‘Abd al-Jabbar, Qur'an, Uniqueness (I'jaz), Exoteric (Zahir), Esoteric
(Batin), Metaphorical (Mutashabih) Verses
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Kur’an’1 Anlamanin Anlami: Kadi Abdiilcebbar’in Muhkem-
Miitesabih Anlayiginin 4. Asir Tefsir Alimleri Ekseninde
Tahlili

Tugrul Tezcan®

Ozet

“Kur’an’t anlamak” Kadi Abdilcebbar'in anlayigina goére insanliga verilmis, anlagilmasi
elzem olan bir emanete sahip ¢tkmak demektir. Ciinkii o insanlhigin ihtilaflarini ¢6zecek,
gegmis ve gelecek haberleri barindiran yegane kitaptir. I¢inde barindirdigi muhkem ve
mitegabihiyle anlagilmasi gereken, anlagilmaya miisait olan bir rehberdir. Onun
rehberligi anlagilir olmasiyla anlam kazanmaktadir. Kisacas: onda anlagilmayan hi¢bir
husus yoktur. Kimisi az, kimisi ¢ok, kimisi kismi olsa da anlamaya miisaittir. Kadi'nin bu
yaklagimi kendisinden 6nceki ve kendi doneminde yanlis oldugunu distindigi muhkem-
mitegabih yorumlarina bir tepki olarak Miitesabihu'l-Kur'an isimli eserinin de vicuda
gelmesini saglamigtir. “Kur’an’t anlamak” onun muhkem ve miitegabihini anlamaktir.
Klasik tanimla tek bir mana i¢in vazedilmis, manasi zahirinden anlagilan kelimeler i¢in
muhkem denilse de bazen onlarin anlagilmasi i¢in de karineye ihtiya¢ duyulur. Kitabin
anasini muhkemler olusturur. Miitesabihler de hikmete binaen Kur’an’a dahil edilmistir.
Bu hikmetlerin en baglicas: kisiyi tefekkiire yonlendirmesidir. Halbuki baz: disuntrler
mitegabihe yaklagsmanin fitneye sarilmak, kabihe yoénelmek olarak kabul etmisler,
mitesabihler konusunda ¢ekimser davranmiglardir. Diger hikmetler olarak Kadinin
disiinceleri mealen goyledir: “Miitesabihler tizerinde diigiinmek uzmanlarini problemli
meseleler hususunda miizakere ve pratik yapma imkan: saglar, dolayisiyla hakkin kesfine
kap: aralar; muhkem-miitegabih arasindaki celigkili zannedilen konular akli delillere
gidilmesini, ayetler tizerinde tefekkir edilmesini saglar; muhkemle desteklenen
mitegabih yorumlarda isabet elde edilir; Miitesabihler Kur'an'in fesahat ve belagatina

ittila imkani verir.” Yukarida ifade edilen bir¢ok hikmet Kur'an’dan hareketle tespit
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edilmistir. S6z konusu ayetlerin birbirinden farkli yorumlara imkan sagladigini da
soyleyebiliriz. Iste bu sebeple Kadi Abdiilcebbar'in cagdasi sayilabilecek Cessas, (6.370) es-
Semerkandi (6.375/393), Ibn Atiyye (6. 383), Serif Radiy (6. 406), es-Sa’lebi (6.427) gibi
bazi miifessirlerin eserleri de dikkate alinarak, muhkem-miitegabih konusunun nasil bir
seyir izledigi anlagilmaya caligilacaktir. Bu sayede Kadi Abdilcebbar ve muhalif aksin
Kur'an1 anlamak” mottosundan yani muhkem ve mitegabihe nasil yaklagtiklarindan

bahsetmemiz miimkiin olacaktir.

Anahtar kelimeler: Tefsir, KAdi Abdiilcebbar, Muhkem-Miitesabih, 4. Asir Miifessirleri,

Kur’an’in anlamak.
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The Meaning of Understanding the Qur'an: Analysis of Qadi
‘Abd al-Jabbar's Muhkam and al-Mutashabih in the 4th

Century Tafsir Scholars

Tugrul Tezcan®

Abstract

According to Qadi 'Abd al-Jabbar's understanding, “understanding the Qur'an” means
taking care of a entrusted given to humanity, which is essential to understand. Because it
is the only book that will resolve humanity's conflicts and contains past and future news.
It is a guide that needs to be understood with its muhkam and mutashabih, and that is
suitable to be understood. Its guidance gains meaning through its comprehensibility. In
short, there is nothing in it that is not understood. Even if some of them are few, some
are many, and some are partial, they are suitable for understanding. This approach of
Qadi led to the creation of his work, Mushabih al-Qur'an, as a reaction to the
interpretations of muhkam and al-mutashabih that he thought were wrong before him
and in his own time. Understanding the Qur'an” means understanding its muhkam and
mutashabih. Although in the classical definition, muhkam is used for words that are
intended for a single meaning and whose meaning is understood from their literal
meaning, sometimes a presumption is needed to understand them. The muhkams
constitute the mother of the book. The mutabbihs are also included in the Qur'an for
reasons of wisdom. The most important of these wisdoms is that it directs the person to
contemplation. However, some thinkers have considered approaching the mutashabih as
embracing fitnah and turning towards kabi'ah, and they have abstained from the
mutashabihs. As for other wisdoms, Qadi's thoughts are as follows: “Contemplating on
the mutashabih enables experts to discuss and practice on problematic issues, thus
opening the door to the discovery of the truth; the supposed contradictory issues between

the muhkam and the mutashabih enable one to go to rational proofs and contemplate on
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the verses; accuracy is achieved in the interpretations of the mutashabih supported by
the muhkam and the mutashabihs provide insight into the eloquence and rhetoric of the
Qur'an.” Many of the wisdoms mentioned above have been identified from the Qur'an.
We can also say that the verses in question allow for different interpretations. For this
reason, the works of some of Qadi 'Abd al-Jabbar's contemporaries, such as al-Jassas
(d.370), al-Samarqgandi (d.375/393), Ibn 'Atiyya (d.383), Sharif Radiy (d.406), and al-
Sa'lebi (d.427), are also taken into consideration, we will try to understand the course of
the muhkam and al-mutashabih issue. In this way, it will be possible to talk about how
Qadi 'Abd al-Jabbar and the oppositional tendency approached the motto of

“understanding the Qur'an”, that is, the muhkam and mutashabih.

Keywords: Tafsir, Qadi 'Abd al-Jabbar, Muhkam and Mutashabih, 4th century

commentators, Understanding the Qur'an.
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Teolojik Perspektiflerin Kur’an Yorumuna Yansimalari: Kadi

Abdiilcebbar Ornegi

Yusuf Karatay*

Ozet

Kuran yorumlarindaki farkliliklarin birden fazla nedeni vardir. Bu nedenler
arasinda yorumcunun bilgi birikimi ve hayata dair deneyimleri gibi bireysel etkenler
yaninda yagsadig kiilttrel ve toplumsal ortam, mensubu oldugu dini ekol gibi bireyselligi
asan sosyal etkenler de s6z konusudur. Bu bireysel ve sosyal etkenlerin, mutekellim,
muhaddis, fakih veya miifessir fark etmeksizin Kur'an’i yorumlamak isteyen her alimin
teolojik perspektifinin olusumunda rol oynadigi yadsinamaz bir gercektir.
Yorumculardan herhangi mezhep veya ekollerden birini benimsemis, zihin ve inang
dinyasini bu akimlardan biriyle sekillendirmis olanlar, ayetleri yorumlarken benimsemis
oldugu ekoliin inang ilkelerinden bagimsiz olamayacagindan yorumlara dair séylemleri de
bu ilkeler cercevesinde olusturulmustur. Bu ¢alismada ele alinan konu da bireysel ve
sosyal etkenler neticesinde olugan teolojik perspektifin Kur’an yorumlarina yansimasini
Mu'tezili bir miellif olan Kadi Abdiilcebbar’in Allah tasavvuru 6zelinde ele alarak, yorum
ile teolojik perspektif arsindaki iligkiyi incelemektir. Bilindigi izere Mu'tezili 4limlerin
temaytz ettikleri konu aklin nassa mukaddem kilinmasidir. Dolayisiyla Kur'an
yorumunda ¢ogu ulemadan ayrilmaktadirlar. Kadi Abdiilcebbar da Mu‘tezile mezhebinin
sistematigini kuran alim olarak kabul edildiginden onun teolojik perspektifinin Kur’an
yorumuna yansimalari 6nem arz etmektedir. Bu 6nem hem yorumcunun bireysel
deneyim ve bilgi diizeyine mensubu oldugu ekoliin etkisini gostermesi agisindan hem de
ayetlerin teolojik perspektife etkisi agisindan c¢ift yonla bir etkilesim alanina sahip
olmasindandir. Diger bir ifadeyle ayetler bir taraftan teolojik perspektifin olusmasinda
etken iken bir taraftan da olugan teolojik perspektifin ayet yorumlarina etkisi soz

konusudur. Bu sebeple ¢alismanin nihayetinde yorum ve perspektif arasinda cift yonli
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bir etkilesimin oldugu sonucuna varilmistir. Teolojik perspektifler ve yorum arasindaki
iliskinin daha objektif bir gekilde ele alinabilmesi i¢cin de temsil giicii yitksek farklh
miifessirlerin yorumlarina da deginilmis, Kadi Abdiilcebbar ile ele alinan diger
miifessirlerin gortsleri mukayese edilmistir. Bu sebeple calismada nitel arastirma
yontemlerinden mukayese ve verilerin analiz edilmesi yontemleri kullamilmigstir. Ele
alinan alimlerin gorisler arasinda da farkli anlamlar verilen ayni ayetler se¢ilmis, béylece
teolojik perspektiflerin yorum tzerine etkilerinin daha dakik bir sgekilde ortaya

konulmasina ¢aligilmistur.

Anahtar kelimeler: Tefsir, Mu‘tezile, KAdi Abdiilcebbar, Teolojik Perspektif, Yorum.
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Reflections of Theological Perspectives on Qur'anic

Interpretation: The Case of Qadi ‘Abd al-Jabbar

Yusuf Karatay*

Abstract

There are more than one reason for the differences in Qur’anic interpretations. Among
these reasons are individual factors such as the knowledge and life experiences of the
interpreter, as well as social factors that transcend individuality, such as the cultural and
social environment in which he lives and the religious school he belongs to. It is an
undeniable fact that these individual and social factors play a role in the formation of the
theological perspective of every scholar who wants to interpret the Qur’an, whether he is
a mujtahid, muhaddith, fagih or mufassir. Since those who have adopted one of the sects
or schools of interpretation and shaped their mind and belief world with one of these
currents cannot be independent from the belief principles of the school they have adopted
while interpreting the verses, their discourses on interpretations have been formed
within the framework of these principles. The subject of this study is to examine the
reflection of the theological perspective formed as a result of individual and social factors
on the interpretations of the Quran by examining the relationship between
interpretation and theological perspective by examining the conception of God by a
Mu'tazilite author, Qadi ‘Abd al-Jabbar. As is known, Mu'‘tazilite scholars are
characterized by the prioritization of reason over evidence. Therefore, they differ from
most scholars in Qur'anic interpretation. Since Qadi ‘Abd al-Jabbar is considered to be
the scholar who established the systematics of the Mu‘tazilite sect, the reflections of his
theological perspective on Qur’anic interpretation are important. This importance is due
to the fact that it has a bidirectional interaction field both in terms of showing the effect
of the school to which the commentator belongs on his individual experience and

knowledge level and in terms of the effect of the verses on the theological perspective. In
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other words, while verses are a factor in the formation of the theological perspective on
the one hand, on the other hand, the theological perspective has an impact on the
interpretation of verses. Therefore, the study concludes that there is a bidirectional
interaction between interpretation and perspective. In order to examine the relationship
between theological perspectives and interpretation in a more objective way, the
interpretations of different commentators with high representativeness were also
mentioned, and the views of Qadi ‘Abd al-Jabbar and other commentators were
compared. For this reason, the qualitative research methods of comparison and data
analysis were used in this study. The same verses, which are given different meanings
among the views of the scholars, are selected in order to reveal the effects of theological

perspectives on interpretation in a more precise way.

Keywords: Tafsir, Mu'tazila, Qadi ‘Abd al-Jabbar, Theological Perspective,

Interpretation.
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Kadi Abdiilcebbar’in Kur’an’1 Anlamada Rivayet Kullanim

Murat Bahar®

Ozet

Kadi Abdiilcebbar’a (6. 415/1025) gore ser‘ deliller akil, Kur’an, siinnet ve icmé seklinde
siralanmalidir. Ctinkii Kur’an ve stinnet akil sahibi kimselere hitap etmekte ve hitkiimleri
aklin anlamasiyla sabit olmaktadir. Dolayisiyla akil, naslardan 6nce hiiccet ifade
etmektedir. Kadi Abdilcebbar bu bakis acis1 sebebiyle kelami konularin yan sira tefsirle
ilgili meselelerde dahi akli 6ne ¢ikarmaktadir. Nitekim tefsir ilmiyle yakindan ilgili olan
Tenzihu'l-Kur'dn ‘ani’l-metdin isimli eserinde anlagilmasi gii¢ olan meseleleri akilla
agiklamaktadir. Mushaf tertibine gore yazilan eserde ayetlere yoneltilebilecek elestiriler
akli ilkelerle cevaplanmakta, iislup ve muhteva analizi akil esas alinarak yapilmaktadir.
Ancak bilindigi tiizere Kur’an, anlagilmas: icin tarihi bilgi ve belgelere miiracaati zorunlu
kilan ayetleri de ihtiva etmektedir. Miitegdbih ayetlerin yani sira Resulullah’in bizatihi
tefsiriyle anlagilan ve sebeb-i niiztli bilinmeden bir sonuca baglanmas: gii¢ olan ayetler
bunlarin baglicalaridir. Oyle ki ayetler, Mushaf'ta bir araya getirildiginde vahye eslik eden
tim yasanmigliklar metin diginda kalmigtir. Bunlarin bilinmesi ise metin dig1 unsurlarin
kaynakliklar1 ile miimkin hale gelmis ve rivayetleri Kur'an'in anlagilmasinda basvuru
kaynag yapmistir. Diger bir ifadeyle ilahi hitdbin Kitab olarak nakledilmesi, vahyin nazil
oldugu déneme dair rivayet, bilgi ve belgelerin Kur’an ile Mislimanlar arasinda bir tir
koprii gorevi gormesini zorunlu kilmaktadir. ibn Abbas'm Hz. Omer’e soyledigi “Ey
miminlerin emiri! Kur'an bize nazil oldu, onu okuduk ve ayetlerin niizal sebeplerini
biliyoruz. Bizden sonrakiler ise Kur'an okuyacaklar ama bu sebepleri bilmeyecekler. Bu
durumda [ayetin manas1 hakkinda] re’'yde bulunacaklar, re’y yaptik¢a ihtilafa digsecekler,
ihtilafa dustitkce de savasacaklar.” sozleri ile konu baglaminda nakledilen diger rivayetler
de buna isaret etmektedir. Dolayisiyla akli ilkeleri 6ne ¢ikaran Kadi Abdulcebbar'in
rivayetlere bakisi ve kullanimi merak konusu olmaktadir. Bu itibarla Tenzihu'l-Kur'an

isimli eserin rivayet yénini konu edinen bu aragtirma muellifin akli ilkelerle rivayetler
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arasinda kurdugu iligkiyi, rivayetlere gore sekillenen bakis agisim1 ve akhi rivayet
kontrolinde yénlendirmesini ortaya ¢ikarmayi amaglamaktadir. Bu sayede rivayetlerin ve
rivayet merkezli tefsirlerin 6nemini yineleme hedefindedir. S6z konusu eser, temsil giicii
yiksek 6rnekler tizerinden timevarim yoéntemi kullanilarak incelenmektedir. Eserde
lafzen veya manen yer alan riviyetler tarihsel verilerin mukayeseli analizi yontemi
kullanilarak degerlendirilmekte; rivayetlerden miilhem tefsirler tespit edilmektedir.
GCalisma Kur’an ve stnnetin salt akil ile bilinemeyecek unsurlar1 da icerdigi, bu sebeple
rivayetlere miracaatin Kur'dnt anlamak bakimindan elzem oldugu sonucuna
ulagmaktadir. Nitekim miellif de Kur'an ve stnnetin aklin bilemeyecegi hiikiimleri
icerdigini belirtmekte, bu hiikiimlerin sibGtuna kani olduktan sonra akla, s6z konusu

hikmii kabul ederek insan-hayat-hiikiim arasinda irtibat kurma rolu yiikklemektedir.

Anahtar Kelimeler: Tefsir, Kidi Abdiilcebbar, Tenzihu’l-Kur’an. Rivayet, Akil.
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Qadi ‘Abd al-Jabbar’s Use of Narration in Understanding the

Qur’an

Murat Bahar*

Abstract

According to Qadi ‘Abd al-Jabbar (d. 415/1025), shari‘ah evidences should be ordered as
reason, the Qur’an, the Sunnah, and ijma‘. This is because the Qur’an and the Sunnah are
addressed to people of reason and their rulings are fixed by the understanding of reason.
Therefore, the intellect is an argument before the Qur’an. Due to this point of view, Qadi
‘Abd al-Jabbar emphasizes reason even in matters related to tafsir as well as theological
issues. As a matter of fact, in his work Tenzihu al-Qur'an ‘ani al-meta‘in, which is closely
related to the science of tafsir, he explains the issues that are difficult to understand with
reason. In the work, which is written according to the order of the Mushaf, the criticisms
that can be directed against the verses are answered with rational principles, and the
analysis of style and content is based on reason. However, as is well known, the Qur’an
also contains verses that require recourse to historical knowledge and documents in order
to be understood. In addition to the mutashabih verses, the verses that are understood
through the tafsir of the Prophet himself and that are difficult to conclude without
knowing the reason for their occurrence are the main ones. So much so that when the
verses were gathered together in the Mushaf, all the experiences that accompanied the
revelation were left out of the text. The knowledge of these became possible through the
sources of extra-textual elements and narrations became a source of reference for
understanding the Qur’an. In other words, the transmission of the divine address as a
Kitab necessitates that the narrations, information and documents related to the period
of revelation serve as a kind of bridge between the Qur'an and Muslims. Ibn ‘Abbas
reportedly said to ‘Umar, “O Amir of the believers! The Qur'an was revealed to us, we read

it and we know the reasons for its revelation. The people after us will read the Qur'an but
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they will not know these reasons. In this case, they will make opinions [about the meaning
of the verse], and as they make opinions, they will disagree, and as they disagree, they will
fight.” and other narrations narrated in the context of the subject point to this. Therefore,
Qadi ‘Abd al-Jabbar’s view and use of narrations, which emphasizes rational principles, is
a matter of curiosity. This study, which focuses on the narrative aspect of the work titled
Tenzihu al-Qur’dn, aims to reveal the relationship the author establishes between rational
principles and narrations, the perspective shaped according to these narrations, and how
the author guides reason in the context of the control exerted by narrations. In this way,
it aims to reiterate the importance of narrations and narration-centered exegesis. The
work in question is analyzed using the inductive method through highly representative
examples. The narrations in the work, either literally or literally, are evaluated by using
the method of comparative analysis of historical data; tafsirs based on narrations are
identified. The study concludes that the Qur'an and the Sunnah contain elements that
cannot be known by reason alone, and therefore, recourse to narrations is essential for
understanding the Qur'an. As a matter of fact, the author states that the Qur’an and the
Sunnah contain provisions that cannot be known by the intellect, and after being
convinced of these provisions, he attributes to the intellect the role of establishing a

connection between man-life-law by accepting the provision in question.

Keywords: Tafsir, Qadi ‘Abd al-Jabbar, Tenzihu al-Qur’an. Narration, Reason.
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Kadi Abdiillcebbar’da Nazar Teorisinin Kur’an Yorumuna

Etkisi

(el-Mugni Ornegi)

Recep Turan®

Ozet

Kadi Abdilcebbar’da bilgi anlayigini olusturan kavramlardan biri nazardir. Nazar teorisini
el-Mugni adli eserinde detayli olarak ele alan Kadi Abdilcebbar, Kur'an ayetlerini esas
alarak nazar1 olumsuzlayan karsit goriislere diyalektik bir yoéntemle elestiriler
yoneltmektedir. Kadi Abdulcebbar nazari, kalbin fiili olan digtinme [fikr] olarak tarif
etmektedir. Bu yoniiyle fikr, bir seyin halini teemmiil etmektir. Kddi Abdiilcebbar, “Bugiin
size dininiz tamamladim.” (el-Maide 5/3) ayetine dayanarak nazara dinde ihtiyacin
olmadigi gérigini tenkit etmektedir. Cinki ayet dinin tamamlandigini ve beyan
edildigini agiklamakta; ancak dinin ne ile tamamlandig: belirtilmemektedir. Bu sebeple bu
tekdmiil olusun nass ve istidlalle birlikte gerceklesmesi mimkindir. Buna ilaveten
ayette, akli ilkelerin degil serdiin tamamlanmasi kastedilmektedir. Nitekim Kadi
Abdiilcebbar, Tenzihu'l-Kur'dn adli eserinde de ayeti yorumlarken —dinin kimil nitelige
sahip olmakla birlikte- delillerde ziyadelerin miimkiin olduguna dikkat ¢ekmektedir.
Muellif, “Bu Kitap’1 da sana her sey i¢in bir agiklama [tibyan] olarak indirdik.” (en-Nahl
16/89) ve “Biz Kitap’ta hi¢bir seyi eksik birakmadik.” (el-En‘am 6/38) ayetlerinin nazarin
yanlighgini [butlan] gerektirdigi ve Sari'in zikrettigi her konuda Kitap’a miracatin
zorunlugu tezini elestirmektedir. KAdi Abdiilcebbar’a gére ayet, esyanin tiimiintiin sadece
nass ile agtklandigina delalet etmemektedir. Nihayetinde tiim ilkeler ve hitkiimlerin bilgisi
detayli bir bicimde Kur'an’da agiklanmamigstir. Tevhid ve adl ilkelerinin de Kitap
araciligiyla beyan edilmesi miimkiin degildir; ¢iinkt bu konuda nazarin zorunlulugu yine
Kur'an’da tedebbiirii/tefekkiirii emreden (en-Nisa 4/82, el-Gasiye 88/17, ez-Zariyat
51/21, el-Araf 7/185 gibi) farkli ayetlerde dile getirilmektedir. Buna ilaveten miiellif,
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Miitesabihu’l-Kur'an adli eserinde (ilgili ayetlerde gecen) ‘her/hicbir sey’ ifadelerinin
umum olarak anlagilmamasi, (dilsel agidan) ¢oklukta miibalaga olarak yorumlanmas:
gerektigini vurgulamaktadir. Nihayetinde teori ve yorum arasindaki iligkiyi merkeze alan
bu calismada nazarin Kur'an tefsiri iizerindeki etkisi ortaya konulacaktir. Calismamiz el-
Mugni adli eserle sinirh tutulsa da ilgili ayetlerin yorumunda Kadi Abdiilcebbar’'in farkl
eserlerine de miracaat edecegiz. Cesitli arastirmalarda Kadi Abdilcebbar’'in nazar teorisi
kelam disiplini agisindan ortaya konulmustur. Bu ¢calismamizda 6zgiin olarak, bu teorinin

Kur’an yorumu ile iligkisi analiz edilecektir.

Anahtar kelimeler: Tefsir, Kidi Abdiilcebbar, Yorum, Nazar, Bilgi.
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The Effect of Qadi ‘Abd al-Jabbar’s Theory of Reflection

(Nazar) on The Interpretation of Qur’an

(Example of al-Mughni)

Recep Turan®

Abstract

One of the concepts that constitute Qadi ‘Abd al-Jabbar’s understanding of knowledge is
the reflection (nazar). Qadi ‘Abd al-Jabbar, who discusses the theory of reflection (nazar)
in detail in his work al-Mughni, criticizes the opposing views that negate the reflection
(nazar) based on Qur’anic verses with a dialectical method. Qadi ‘Abd al-Jabbar defines
the reflection (nazar) as thinking [fikr], which is the act of the heart. In this sense,
thinking [fikr] is to contemplate the state of something. Based on the verse “This day I
have perfected for you your religion.” (al-Maidah 5/3), Qadi ‘Abd al-Jabbar criticizes the
view that there is no need for the reflection (nazar) in religion. Because the verse declares
that the religion has been completed and declared, but it does not specify what the
religion has been completed with. For this reason, this unification can take place together
with nass and istidlal. Additionally, the fulfilment of the shard’i is meant, not the
fulfilment of rational principles in this verse. As a matter of fact, while interpreting the
verse in his work Tanzih al-Qur’an, Qadi ‘Abd al-Jabbar draws attention to the possibility
of additions in the evidence, although religion has a perfect quality. The author criticizes
the thesis that verses “We have sent down to you the Book as clarification for all things.”
(an-Nahl 16/89) and “We have not neglected anything in the Book.” (al-An‘am 6/38)
entails the falsity of the reflection (nazar) and that it is obligatory to refer to the Book in
every matter mentioned by the Shari’. According to Qadi ‘Abd al-Jabbar, the verse does
not indicate that all things are explained only by nass. Ultimately, all principles and the

knowledge of the rulings are not explained in detail in the Qur’an. The principles of
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oneness (tawhid) and justice (adl) cannot be revealed through the Book; because in this
area, the necessity of the reflection (nazar) is also mentioned in different verses in the
Qur’an that command consideration/contemplation (such as an-Nisa 4/82, al-Ghashiyah
88/17, al-Zariyat 51/21, al-A’raf 7/185). In addition to this, the author emphasizes that
the expressions ‘everything/nothing’ (in the relevant verses) should not be understood as
an ‘umum, but should be interpreted (linguistically) as an exaggeration in multiplicity in
his work Mutashabih al-Qur’an. Finally, this study, which centers on the relationship
between theory and comment, will reveal the effect of the reflection (nazar) on Qur’anic
interpretation. Although our study is limited to al-Mughni, we will also refer to other
works of Qadi ‘Abd al-Jabbar in the interpretation of the relevant verses. In various
studies, Qadi ‘Abd al-Jabbar’s theory of the reflection (nazar) has been put forward in
terms of the discipline of kalam. In this study, we will specifically analyse the relationship

of this theory with Qur’anic interpretation.

Keywords: Tafsir, Qadi ‘Abd al-Jabbar, Comment, Reflection, Knowledge.
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Halku’l-Kur’an ve Tarihselcilik: Kadi Abdiilcebbar Ornegi

Recep Demir*

Ozet

Modern dénemin en ¢énemli tartisma konularindan birisi tarihselciliktir. Tarihselci
yontemi benimseyip savunanlar yaninda, karsisinda olup elestirenler ve temelsiz
oldugunu iddia edenler de bulunmaktadir. Tarihselcilik taraftarlari ise bu tezin
dayanaksiz olmayip Islam disiince geleneginde argiimanlari oldugu ve bunlardan
birisinin de “halku’l-Kur’an” meselesi oldugunu ileri siirerler. Halku'l-Kur'an meselesi
Mu’tezilenin en 6nemli savunularindan birisidir. Mu’tezile'nin énemli isimlerinden Kadi
Abdiilcebbar (6. 415/1024), el-Mugni fi Ebvabi’t-Tevhid ve’l-Adl isimli megshur eserinin bir
cildini (7. cilt) halku’l-Kur'dn konusuna aywrmigtir. Kadi Abdiilcebbar burada konuyu o
kadar genis ve detayli bir sekilde ele almaktadir ki neredeyse asil konu unutulacak noktaya
varmaktadir. Kisaca Kadi, Keldm-1 nefsi' nin varligi konusunda ortaya konan biitiin delilleri
tek tek ele alarak, kendi sistemi icerisinde bunlar ¢irtitme yoluna gitmektedir. Siki bir
tartigma yuriiterek ve ¢ok farkli ihtimalleri de degerlendirerek kelam sifatinin kidemini
nefyeder. Kidi Abdulcebbar'in amaa gérildiugi kadariyla Kelam-1 nefsi'yi reddederek
Allah’r tenzih etme gayretidir. Tarihselciler ise Kur'an'in yaratilmis oldugunu iddia
ederken “vahyi yayildig: toplumlarin somut tarihine baglama” girisimindedirler. Bir bagka
ifadeyle olgular, sorular, sorunlar, kiltirel yapr ve vahyin nazil oldugu dénemki algi
Kur’an nassini tayin etmistir. Hakikatte konu halku’l-Kur'an meselesinden ziyade nass-
olgu diyalektigidir. Ancak tarihselciler buradan hareketle verili durumun Kur’an’1 anlama
ve yorumlamada esas alinmas: gerektigini ileri stirmekte ve ginimizde yapilmasi
gerekenin modern diinya verilerini hareket noktasi olarak kabul etmek oldugu
iddiasindadirlar. Kanatimizce tarihselcilerin konuyu ele alig amaciyla Kadi Abdulcebbar’'in
yaklagimi birbirinden tamamen farklidir. Bu tebligde 6ncelikle halku’l-Kur’an meselesi

Kadi'nin gorusleri cercevesinde ele alinarak ortaya konulacak ve ardindan bunlarin
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tarihselcilikle olan iligkisi(zligi) iizerinde durulacak, bu meselenin tarihselcilere ne derece

argiiman olabilecegi tartigilarak konu ortaya konulmaya caligilacaktir.

Anahtar kelimeler: Tefsir, Kidi Abdilcebbar, Halku'l-Kur'an, Tarihselcilik, Kelam-1
Nefsi
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The Createdness of the Qur’an (Khalq al-Qur'an) and
Historicism: The Example of Qadi ‘Abd al-Jabbar,

Recep Demir*

Abstract

One of the most important debates of the modern period is historicism. While there are
those who adopt and defend the historicist method, there are also those who oppose it
and criticize it and claim that it is unfounded. Supporters of historicism, on the other
hand, claim that this thesis is not without foundation and that it has arguments in the
tradition of Islamic thought, and that one of these is the issue of the Createdness of the
Qur’an “Khalq al-Qur'an”. The issue of Khalq al-Qur'an is one of the most important
defenders of the Mu'tazila. Qadi ‘Abd al-Jabbar, (d. 415/1024), one of the important
figures of the Mu'tazila, devoted one volume (volume 7) of his famous work called al-
Mughni fi Abwabi't-Tawhid wa'l-Adl to the subject of the Khalq al-Qur'an. Here Qadi ‘Abd
al-Jabbar, al-Kalam deals with the subject in such a broad and detailed manner that the
main subject is almost forgotten. In short, Qadi ‘Abd al-Jabbar, examines one by one all
the evidence put forward for the existence of the al-Kalam-1 Nefsi and tries to refute
them within his own system. It seems that Qadi ‘Abd al-Jabbar's aim is to refuse the al-
Kalam-1 Nefsi and keep Allah away from all kinds of deficiencies. While historicists claim
that the Qur'an was created, they attempt to “connect the revelation to the concrete
history of the societies to which it was spread.” In other words, facts, questions, problems,
cultural structure and the perception at the time when the revelation was revealed
determined the text of the Qur'an. In fact, the issue is the dialectic of text (nass)-fact
rather than the issue of Khalq al-Qur'an. However, historicists claim that the given
situation should be taken as a basis in understanding and interpreting the Qur’an, and
that what needs to be done today is to accept modern world data as a starting point. In

our opinion, the way the historicists approach the subject and Qadi ‘Abd al-Jabbar’s
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approach are completely different from each other. In our opinion, the aim the
historicists approach the subject and Qadi ‘Abd al-Jabbar’s approach are completely
different from each other. In this presentation, firstly, the issue of the Khalq al-Qur'an
will be discussed within the framework of Qadi’s views and then their relationship (or
lack thereof) with historicism will be emphasized, and the extent to which this issue can
be an argument for historicists will be discussed and the subject will be tried to be put

forward.

Keywords: Exegesis, Qadi ‘Abd al-Jabbar, The Createdness of the Qur'an (Khalq al-

Qur'an), Historicism, Secret Conversation (al-Kalam-1 Nefs?)
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Kadi Abdiilcebbar’in Kur’an Yorumunda Dilde Zahirlik
Olgusunun Yeri ve Onemi: Tenzihu’l-Kur’dn Ekseninde Bir

Inceleme

Soner Aksoy”

Ozet

Kadi Abdiilcebbar (6. 415/1025), Mu'‘tezile diigiincesinin en énde gelen temsilcilerinden
biridir. Kaleme aldig: eserlerle bu distince ekolini sistematize eden ve muhafazasim
saglayan onemli isimlerin basinda gelir. Kadi Abdilcebbar'in eserlerinden biri de
Tenzihu'l-Kur’dn ‘ani’l-Metd‘in’dir. Bu eser, soru-cevap yontemiyle yazilmig olup, aymi
zamanda muhtasar bir tefsir niteligi tagir. Zira gesitli sorulara yanit verilirken ayetlerin
kisa tefsirinin de yapilmasi esere muhtasar bir tefsir gérintimii kazandirmigtir. Bu
yoniiyle eser Kadi Abdiilcebbar'in Kur'an yorumu ve tefsir anlayisi hakkinda énemli bir
fikir sunmaktadir. Bu noktada Kadi, kelime ve ifadelerin anlam ve delaletiyle ilgili sorulara
cevap verirken dilde zahrilik olgusuna siklikla bagvurmusgtur. Dolayisiyla bu arastirma,
Tenzihu'l-Kur'dn baglaminda Kadi'nin dilde zahirlik olgusuna yaklagimini ve bu yénteme
baglh kalarak yapmis oldugu yorumlari konu edinmektedir. Béylece Kadi Abdulcebbar'in
Kuran yorumunun ve tefsir yaklasgiminin anlagilmasina katki sunulmasi
hedeflenmektedir. Bu dogrultuda ilk olarak Arap dilinde zahirlik olgusu ve Kadi
Abdiilcebbar'in bu yoénteme yaklagimi hakkinda bilgi verilmigtir. Ardindan 6rnekler
esliginde dilde zahirlik olgusunun Kadinin yorum pratigindeki yeri uzerinde
durulmustur. Netice itibariyle ona gére dilde zahirlik olgusu kelime, tabir ya da ciimlenin
ilk akla gelen goriniir ve yiizeysel anlami degil, verilen mananin dilin icinde agik ve yaygin
bir gekilde kullanilmasidir. Bu dogrultuda Arap dilinde “meghurdur”, “zahirdir”, “giizeldir”
gibi ifadelere yer vermistir. Bu bakimdan Kur’an’daki kelimelerin ve ifadelerin anlamina
dair yoneltilen sorular: ve itirazlar: dilde zahirlik olgusuna atifla cevaplamistir. Buna gore

Kadi, hakikat ya da mecaz olsun kelimenin anlam ve delaletinin ilk muhataplar tarafindan
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biliniyor olmasina biiyitk 6nem gostermistir. Bu nedenle Arap dilinden ¢okgca istidlalde
bulundugu gézlemlenmistir. KAdi bu sekilde Kur’an kelimelerinin ilk akla gelen manasina
bagl kalmayip ¢ok katmanlh anlamlarini dikkate aldig: anlagilmaktadir. Bununla birlikte
bu yéntemi zaman zaman mezhebi temayiillerini destekleyecek diizeyde kullandig: da
fark edilmektedir. Bu durum, onun yorum anlayisinin bir yandan dilde zahirlik ilkesine
dayandigini, diger yandan ise bu yontemi zaman zaman kendi mezhepsel goriisleri

dogrultusunda sekillendirdigini gostermektedir.

Anahtar kelimeler: Tefsir, Kur'an, Kidi Abdulcebbar, Tenzihul-Kur’dn, Arap Dili, Zahir.
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The Role and Importance of Case Apparentness (Zahir) in
Language in Qadi ‘Abd al-Jabbar's Qur'anic Exegesis: An

Examination of Tanzih al-Qur’an

Soner Aksoy"

Abstract

Qadi ‘Abd al-Jabbar (d. 415/1025) is one of the most prominent representatives of
Mu'tazilah thought. He played a crucial role in systematizing and preserving this
intellectual tradition through his extensive written works. One of Qadi ‘Abd al-Jabbar’s
works is Tanzih al-Qur’an ‘an al-Matda ‘in (The Purification of the Qur’an from Criticisms).
This work is written in a question-and-answer format and also serves as a concise
commentary on the Qur'an. In addressing various questions, Qadi ‘Abd al-Jabbar’s
succinct interpretations of Qur’anic verses lend the work characteristics of a brief tafsir
(exegesis). As such, the text offers significant insights into Qadi ‘Abd al-Jabbar’s approach
to Qur’anic interpretation and his broader understanding of tafsir. At this point, he
frequently resorts to the case of apparentness (zahir) in language while answering
questions related to the meanings and implications of words and expressions.
Accordingly, this study examines Qadi ‘Abd al-Jabbar’s approach to the concept of
apparentness as applied in Tanzih al-Qur’dn, focusing on how this method informs his
Qur’anic interpretations. The objective is to enhance the understanding of Qadi ‘Abd al-
Jabbar’s methodology in Qur’anic interpretation and exegesis. This study begins by
elucidating the concept of apparentness within the Arabic language and examining Qadi
‘Abd al-Jabbar’s methodological approach. Following this, the research analyzes the role
of the apparentness phenomenon in QAadi’s interpretive practice, supported by
illustrative examples. Ultimately, Qadi defines apparentness not as the immediate or

superficial meaning of a word, expression, or sentence, but as the employment of a given
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meaning that is clear and widely recognized within the language. He has responded to
questions and objections regarding the meanings of words and expressions in the Qur'an
by referring to the phenomenon of apparentness in language. In this sense, expressions
such as “well-known,” “apparent,” and “beautiful” are used in the Arabic language. Thus,
Qadi emphasized that the meanings and implications of words, whether literal or
metaphorical, should be familiar to the original audience. Consequently, he frequently
drew on examples from the Arabic language to substantiate his interpretive choices.
While Qadi did not strictly adhere to the apparent meaning of Qur’anic terms, often
considering their multilayered interpretations, it is evident that he occasionally employed
this method to align with his sectarian inclinations. This suggests that while his
interpretive approach was fundamentally grounded in the principle of apparentness in

language, Qadi selectively adapted this method to support his sectarian views.

Keywords: Tafsir, Qur'an, Qadi ‘Abd al-Jabbar, Tanzih al-Qur’an, Arabic Language,
Apparentness (Zahir).
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Kur’an Tefsirinde Kadi Abdiilcebbar’in Mecaz Algis1

Muhammed Bahaeddin Yiiksel*

Ozet

Bir belagat terimi olarak mecaz, hakiki anlami anlamay: engelleyici bir karine olmas:
kaydiyla bir alakadan dolay:1 vaz’ edildigi anlamin disinda kullanilan lafizdir. Mecaz
kelimesindeki temel anlam, bir yerden bagka bir yere ge¢mek, intikal etmektir. Aym
sekilde bir belagat terimi olarak mecaz da bir kelimenin, asli manasindan baska bir
manaya ge¢mesi, vazedildigi hakiki anlamimi agip farkli bir anlama intikal etmesi,
demektir. Bir kelimenin karinesiz olarak akla gelen ilk ve asli anlami, o kelimenin hakiki

anlamidir. Hakiki anlamanin mimkin oldugu yerde mecaz anlamaya gidilmez; zira asil

olan hakiki anlamdir. (A&asl) 2SI 8 d—my\) Ancak hakiki anlamanin imkan dis1 oldugu
yerlerde, mecazi anlamaya gidilir. ( 4&8al) & )3e313) d3dall j3a1 2ic V) Slaall ) jlay Y
BEA| Q\ b)) Bununla birlikte hakiki anlamdan, mecazi anlama intikal edebilmek icin,
iki anlam arasinda bir aldkanin (miinasebet) var olmas: gereklidir. Bu iki anlam arasindaki
alaka, aklin ilk ve asli anlamindan ikinci anlama intikal edebilmesi i¢in sarttir. Ancak bu
yeterli degildir; hakiki anlamin anlagilmasina engel tegkil edecek bir karinenin (karine-i
mani’a) de olmasi gerekir. Bu karine de iki tirli olur: Ya cimlenin i¢inde bizzat yer alir ki
buna lafzi karine denilir ya da lafzen bulunmaz ve fakat miisterek bir kiltirden veya
hayatin gerceklerinden aklin, hissin elde ettigi bir esastan veya ciimlenin siyadkindan elde
edilen bir karine olur ki buna da hdli karine denilir. Bu tamim cercevesinde Kadi
Abdiilcebbar'in Kur’an tefsirinde ayetlerin hakikat veya mecaz ifade etmesinde izledigi yol
ve yontem onem arz etmektedir. Zira mensubu bulundugu Mu'tezile mezhebi, sahip
oldugu beg esas (usiil-u hamse) ile bagdagsmayan ayetleri mecaza hamledilerek anlamakla
itham edilmis ve elegtirilmistir. Bu elestirilerin ne derece hakli oldugu, mezhebin 6nemli
simalarindan birisi olmasi hasebiyle Kadi Abdulcebbar 6zelinde yapacagimiz mecaz algisi

ve uygulamalari ile gérme imkanimiz olacaktir. Belagatte “vaz’ edildigi anlamin diginda
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kullanilan lafiz” seklinde belirtilen tarif yerine, Kadi Abdiilcebbar, usulciilerin “lafzin vaz’
edildigi asli anlami diginda kullanilmasi” tarifini esas almistir. Tabi bunun ayetlerin
anlagilmasinda bir karsiligi olacaktir. Kadi Abdiilcebbar Kur'an'in tefsirine dair izledigi
yontemde “mecaz”, “tavassu”, “isti'are”, “tesbih”, “kindye”, “temsil”, “mubalaga” gibi
kavramlara kimi zaman farkli anlamlar yiklemis ve bunlari mecdz-1 mersel, meciz-1
noksan, meciz-1 ziyidde, mecaz-1 hurGf, mecaz-1 terkib ve isti’are gibi alanlarda
uygulamigtir. Bu uygulamalarinda oldukca isabetli tespitlerde bulunmustur. Mecaz
yorumlarinda yaptig tespitler, onun Kur'an’a, muhtevasindaki icerige ve diline ne denli

£

vakif oldugunu acikca gostermektedir. Bir izahinda & “4lieS 39¥“O’na benzer hicbir

sey yoktur.” (es-Stra 42/11) ayetinde gecen “Z” harfinin mecaz oldugunu ifade etmistir.
Zira hakiki anlamda kullanilmas1 halinde ayetin, Allah’in bir benzerinin olmadigin degil,
benzeri gibi bir benzerinin olmadigini soyledigi iddia edilmis olur ki ayetin maksad1
elbette ki bu degildir. Bu ¢alismada Kadi Abdilcebbar'in Kur’an tefsirinde izlemis oldugu
yontemde mecazin yeri, kullanilma bi¢imi ve uygulamalari, giniimiize ulasan eserleri
tizerinden analitik bir yontemle tahlil edilerek Kadi Abdilcebbar'in mecaz yorumlarinda
hangi paradigmalarin kendisine rehberlik ettiginin tespitine ¢alisilacak ve elde edilen

tespitler tizerinden bir degerlendirme yapilacaktur.

Anahtar kelimeler: Tefsir, Kur'an, Mu’tezile, Kadi Abdilcebbar, Mecaz.
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Qadi ‘Abd al-Jabbar’s Perception of Metaphor in Qur’anic

Commentary

Muhammed Bahaeddin Yiiksel*

Abstract

As a rhetorical term, metaphor is a word used outside the meaning in which it is given as
a noun, due to a connection, provided that there is a presumption that prevents
understanding the true meaning. The basic meaning of the word metaphor is to pass from
one place to another. Similarly, as a rhetorical term, metaphor means that a word changes
from its original meaning to another, that it goes beyond its original meaning and takes
on a different meaning. The first and original meaning of a word that comes to mind
without any pretext is the true meaning of that word. Where literal understanding is
possible, metaphorical understanding is not used; because the real meaning is what is
essential. (Aa8al) eM\ @ J-*A‘W) However, where literal understanding is not possible,
metaphorical understanding is used. . ( <35 13 A88all j3a% die V) Slaall ) jbay Y
BIEWA| Q\ Jbay 488all) However, in order to move from literal to figurative meaning,
there must be a connection between the two meanings. The relationship between these
two meanings is necessary for the mind to be able to move from the first and original
meaning to the second meaning. However, this is not enough; there must also be a sign
(karine-i mani’a) that will prevent the real meaning from being understood. This
presumption can be of two types: Either it is included in the sentence itself, which is called
a verbal presumption, or it is not included in the wording, but it can be a presumption
obtained from a common culture or from a basis obtained by reason and feeling from the
realities of life, or from the context of the sentence, which is called a circumstantial
presumption. Within the framework of this definition, the path and method followed by

Qadi ‘Abd al-Jabbar in expressing the truth or metaphor of the verses in her
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interpretation of the Qur'an is important. Because the Mu'tazila school of thought to
which he belonged was accused and criticized for interpreting the verses that were
incompatible with its five principles (usul-u hamsa) by using metaphors. We will have the
opportunity to see to what extent these criticisms are justified through the perception
and application of metaphors we will make specifically for Qadi ‘Abd al-Jabbar, as he is
one of the important figures of the sect. Instead of the definition stated in rhetoric as
“words used outside of their intended meaning”, Qadi ‘Abd al-Jabbar took as basis the
definition of the usul scholars as “words used outside of their intended meaning”. Of
course, this will have a counterpart in understanding the verses. In the method he
followed for the interpretation of the Quran, Qadi ‘Abd al-Jabbar sometimes attributed
different meanings to concepts such as “metaphor”, “tavassu”, “isti'ara”, “tashbih”,
“allusion”, “representation”, “mubalaga” and applied them in areas such as mecaz-i
mersel, mecaz-i neksan, mecaz-i ziyade, mecaz-i huruf, mecaz-i terkib and isti’ara. He
made quite accurate observations in these applications. The observations he made in his
metaphorical interpretations clearly show how much he knew about the Quran, its
content and its language. In one of his explanations, he stated that the letter "<\" in the
verse " ”c"_,,-i “alfdus O—“if}g;"There is nothing like Him" (ash-Shura 42/11) is
metaphorical. Because if it is used in its true sense, it would be claimed that the verse does
not say that there is no one like Allah, but that there is no one like Him, which is certainly
not the purpose of the verse. In this study, the place of metaphor in the method followed
by Qadi ‘Abd al-Jabbar in his interpretation of the Qur'an, the way it is used and its
applications will be analyzed with an analytical method through his works that have
survived to the present day, and an attempt will be made to determine which paradigms
guided Qadi ‘Abd al-Jabbar in his metaphorical interpretations, and an evaluation will be

made based on the findings obtained.
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Kadi Abdiilcebbar’in Nesh Anlayis:

Erkan Yar®

Ozet

Kur’an’daki bazi kavramlarin anlamlarinin inzal siireci sonrasinda farklilagmasina ¢ok sik
rastlanilmaktadir. Bu farklilagmanin nedeni, s6z konusu kavramlarin indirildigi dénemde
kendisinden 6nceki dinlerle iligkili olmasina ragmen, sonraki dénemde bu iligkinin bagka
gercekliklerle iligkilendirilmis olmasidir. Nesh kavrami; onceki dinlerde var olan bir
ayetin ondan daha hayirlisina yer verilmesi icin yasadan ¢ikarilmasi anlamina gelirken,
nes’ ise onceki yasalarda var olan bir ayetin benzerinin Kur’an’da yer almasidir. Bu olgu
mahv ve ishdt kavramlariyla da yer almaktadir. Nesh ve nes” kavramlarinin yasa/kitab ile
iligkili olarak yer almasindan 6tiirii kavramlar kelam ilminin inceleme alanindadir. Ciinka
kitab, bir iman nesnesidir ve kitaba iligkin problemler de bu iman nesnesiyle iligkili olarak
tartigilmalidir. KelAm ilminde nesh, Kur’an’in kendisinden énceki seriatlar1 kaldirmasi ve
yeni bir geriat olarak indirilmesi olarak anlagilmaktadir. Bu bi¢cimiyle nesh; Kur’an’in
kendisiyle iligkili bir kavram olmayip, kendisinden o6nceki seriatlarle iligkilidir. Bu
anlamiyla kelamcilarin nesh anlayisi dogru bir zeminde olustugu séylenebilir. Bununla
birlikte kelamcilar neshi, Kur’an'in bir ayetinin kendisinden 6nce indirilen bir ayetin
hitkmiini kaldirmas: olarak da tartigmaktadirlar. Iste Kadi Abdiilcebbar'in nesh anlayist
bu iki baglamda bi¢cimlenmektedir. O Kur'an'm kendisinden o6nceki seriatlarin
hikamlerini kaldirdigini kabul ettigi gibi, Kur'an'in tarihsel olarak sonra indirilen bir
ayetinin daha 6nce indirilen bir ayetin hitkmiini kaldirmasini da kabul etmektedir. Onun
bu sekildeki nesh anlayis1 Rabia Sadet Ince’nin “Kadi Abdiilcebbar'm Nesih Anlayis1”
adindaki yiksek lisans tezinde incelenmigtir. Ancak bu ¢alisma, caligmanin diizeyine
uygun olarak daha ¢ok onun gériislerinin betimlemesini amaglamigtir. Belirli bir dsnemde
yagayan bir limin herhangi bir konudaki gériigtiniin incelenmesi, onun gériislerinin yap:
ve kavramlar yéntinden ¢oziimlenmesine gereksinim duyacaktir. Kadi Abdiilcebbar'in

nesh anlayis1 yapisal olarak ¢6ziimlenecek ve bu anlayisa iligkin kavramlar: incelenecektir.
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Bu kavramlar; nesh, ndsih, mensih, tebdil, bedi seklindedir. Onun nesh anlayiginin
¢6zimlenmesinde yasadigi donemdeki nesh hakkindaki tartismalara yer verilecektir.
Gunkia herhangi bir konudaki tartisma zamana ve yere baglh yapisal o6zellikler
kazanmaktadir. Onun nesh anlayisinda Mutezile ekoliiniin genel ilkelerinin etkisi
tartisilacaktir. Bu genel ilkeler icerisinde Kur'an'in yaratilmighigi ve aslah teorisine
deginilecektir. Bir yéntem olarak karsilagtirma tarihsel olarak 6nceki alimlerle yapilacag:
gibi cagdas alimlerle de yapilabilmektedir. Oncekilerle yapilan karsilagtirma bir kimsenin
yasadigr asra kadar olan gelisimini ortaya koyacaktir. Cagdas alimlerle yapilacak bir
karsilagtirma ise bir sorunun o dénemdeki durumunu ve Abdiilcebbar'in bu soruna bakig
acisini ortaya koyacaktir. Abdiilcebbar'in nesh anlayisinin elestirisi onun bakis agisinin
temelleri, yapisi ve amaglar1 bakimindan olacaktir. Bu elestiride onun anlayisinda cesitli
aragtirma sorular1 yoneltilecektir ki bu sorularin bir kismi tarihsel siirecte de nesh
karsitlar1 tarafindan yonlendirilmistir. Bunlar da; Kur'an’da nesh ayet ile iligkiliyken,
onun disincesinde bunun 6nceki bir seriat ve Kur'an'in bir hitkmi ile neden
iligkilendirildigi; Nesh anlayisin1 olustururken ayette zikredilen nesh ve nes’ arasinda
neden belirgin bir ayrim yapilmadigy, ayette neshin gerekcesinin “ondan daha hayirlisin
getirmek” seklinde belirlenmesinin Mu’tezilenin maslahat 6gretisiyle nasil uzlastirildigy,
Allah hakkinda bedi uygun goérilmezken neshin uygun goérilmesinin olusturdugu
celigkinin nasil ¢6ziildigi ve bu anlayista $ia’nin beda anlayigina karsi olma egilimin olup
olmadigi, onun Kur'an’da nehsin varligina iligkin gosterdigi 6rneklerin gercekte neshe

delalet etmedigi seklinde olacaktir.

Anahtar sozcikler: Kelam, Kidi Abdiilcebbar, Nesh, Nes’, Beda.
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Qadi ‘Abd al-Jabbar's Understanding of the Naskh

Erkan Yar®

Abstract

It is very common for the meanings of some concepts in the Qur'an to differentiate after
the completion of the revelation process. The reason for this differentiation is that
although the concepts in question were related to the previous religions at the time of
their revelation, this relationship was associated with other realities in the following
period. The concept of abrogation means the removal of a verse that existed in previous
religions from the law in order to replace it with a better one, while nes'is the inclusion
of a similar verse in the Qur'an that existed in previous laws. This phenomenon is also
included in the concepts of mahw and ithbdt. Since the concepts of naskh and nes' are
related to the law/kitab, they are in the kalam. Because the book is an object of faith and
the problems related to the book should be discussed in relation to this object of faith. In
the kalam, neskh is understood as the Qur'an's abrogation of the previous shari'ah and its
revelation as a new shari'ah. In this form, abrogation is not a concept related to the Qur'an
itself, but to the previous shari'ahs. In this sense, it can be said that the theologians'
understanding of abrogation is formed on the right ground. However, the theologians
also discuss prose as a verse of the Qur'an abrogating the ruling of a verse revealed before
it. Qadi ‘Abd al-Jabbar's understanding of abrogation is shaped in these two contexts. He
accepts that the Qur'an abrogates the rulings of the preceding Shari'ah, and he also
accepts that a verse of the Qur'an revealed later in history abrogates the ruling of one of
its verse revealed earlier. His understanding of abrogation this way was examined in Rabia
Sadet Ince's master's thesis titled ‘Qadi ‘Abd al-Jabbar's Understanding of Nesih”.
However, this study aims to describe his views in accordance with the level of the study.
Analyzing the views of a scholar living in a certain period on any subject requires the
analysis of his views in terms of structure and concepts. Qadi ‘Abd al-Jabbar's

understanding of prose is analyzed structurally and his concepts related to this
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understanding are examined. These concepts are; neskh, naskh, mensikh, tebdil, beda. In
analyzing his understanding of prose, the discussions about prose in his time has been
taken into consideration because the discussion on any subject gains structural features
depending on time and place. The effect of the general principles of the Mutazilite school
on his understanding of abrogation are discussed. Within these general principles, the
creation of the Qur'an and the theory of aslah are mentioned. As a method, a comparison
can be made historically with previous scholars as well as with contemporary scholars.
Comparison with previous scholars would reveal the development of a person until the
century in which he lived. A comparison with contemporary scholars, on the other hand,
would reveal the status of a problem at that time and ‘Abd al-Jabbar's perspective on this
problem. The criticism of ‘Abd al-Jabbar's understanding of abrogation is made in terms
of the foundations, structure and aims of his perspective. In this criticism, various
research questions are directed to his understanding, some of which had been directed by
the opponents of abrogation in the historical process as well. These are; why, in his
thought, is abrogation associated with a previous shari'ah and a ruling of the Qur'an,
while in the Qur'an it is associated with a verse; why did he not make a clear distinction
between naskh and nes' mentioned in the verse while forming his understanding of naskh,
how is the justification of naskh in the verse as “to bring a better one than it” reconciled
with the Mu'tazilite doctrine of maslahat, how is the contradiction of considering naskh
appropriate while bedd is not considered appropriate about God is resolved, and whether
there is a tendency to oppose the Shia's understanding of bedd in this understanding, and
whether the examples he cites regarding the existence of prohibition in the Qur'an do not

actually indicate naskh.

Keywords: Kalam, Qadi ‘Abd al-Jabbar, Naskh, Nes’, Beda.
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Kadi Abdiilcebbar’da Te’vil Nazariyesi

Hiiseyin Dogan®

Ozet

Islam kelamcilari, dini nasslar s6z konusu edildiginde 6zellikle de Kur'an’m miitesabih
kabilinden ayetleri anlamlandirma ve yorumlama konusunda akli, ilmi ve irfani bir
disiplin olarak benimsemis olduklar te’vil yontemine sik¢a basvurmuslardir. ik etapta
anlagilmasi zor ve kapali gibi géziikken dini lafiz ve ifade bicimlerinin izah edilmesi ve
anlamlandinlmasinda bir yéntem olarak tercih edilen te'vil, Islam kelamcilar1 bagta olmak
tizere Islam filozoflar ve Islam hukukcularinca da tercih edilmis ve eserlerinde acikca
uygulanmigtir. Buna gore ozellikle de Islam kelamcilar1 acisindan te'vil, sadece bir kavram
veya metnin gelisi gtizel bicimde anlagilmasi veya yorumlanmasinin étesinde, ilgili
kavram ya da metinle alakali biitiin epistemolojik ve ontolojik hakikatleri ortaya koyan;
insani, yeni yeni anlam ve kesiflerin arayisina sevk eden hatta birlikte var olmanin ve
birlikte yasamanin heyecan ve 6z givenine emanet eden diinyanin sermayesi

durumundadar.

Islam Kelaminda, kullanmis oldugu akli ve mantiki delil ya da ¢ikarimlariyla dikkatleri
tzerine ¢eken Mu'tezili Kidi Abdulcebbar, dini nasslari anlamlandirma ve yorumlama
konusunda 6zellikle de tegbih ve tecsime konu olabilecek lafiz ile ifade tarzlarinin aklen
te'vil edilmesinin gerekliligini kabul etmis birisidir. Bu baglamda o, her daim 6zellikle de
mitesabih tiirinden nasslarin anlagilmasi ve yorumlanmasi noktasinda te’vilin hem
gerekliligi hem de dini zorunlulugundan bahsetmistir. Ctinkii ona gore te'vil, anlam
kapali veya karmagik gibi goziiken dini kavram veya s6z dizgelerini anlama ve yorumlama
konusunda kisiye (Miievvil) imkan ve firsat sagladig: gibi, aynm1 zamanda kisiyi harflerin
ve metnin tahakkimiinden kurtararak o6zgir kilmasini olanakli kilmaktadir. Kadi
Abdiilcebbar, kendi epistemolojisinde te’vil yontemini genel olarak, muhkem-miitesabih
ve hakikat-mecaz iligkisi/dengesi tizerine bina etmigtir. Muhkemlerin, miitegabihler i¢cin

vaz gec¢ilmez bir unsur oldugunu beyan eden Kidi, dini nasslar arasinda kullanilan
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miitesabihlerin mutlak suretle bir hikmet ve amaglar1 oldugu gercegi tizerinde
yogunlagmigtir. Bu nedenle te’vilin bir yéntem olarak uygulanis sekli konusunda kendi
eserlerinde somut 6rnekler sunan Kadi Abdilcebbar, hem te’vile bir ilke koyarak genel
cercevesini belirlemeye calismis hem de ilmi ve bilimsel te’vili kimlerin yapabilecegini ya
da becerebilecegini isaret etmistir. Ona goére bu ilke ve kistaslarin temelini ise dil
hakimiyeti, akli ve zihni istidlal ve basiret ile sahs-1 ma'neviyye ve takva olgusu
olusturmaktadir. Hig stiphe yok ki, K4di Abdiilcebbar’in te’vil konusunda bu nitelikte ilke
ve sartlar1 belirlemis olmasi, 6zgin anlayis veya yeni anlam arayiglarinin 6ntind
kapatmanin 6tesinde, 6zellikle de dini nasslarin anlagilmasi ve yorumu sé6z konusu
oldugunda anlam kargasasi ve meal kaosunun o6niine ge¢mek niyetiyle oldugunu

soylemek mumkiindur.

Anahtar kelimeler: Mu’tezile, KAdi Abdiilcebbar, Te'vil, Yontem, Insan.
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Qadi ‘Abd al-Jabbar’s Theory of Ta’wil (Interpretation)

Hiiseyin Dogan®

Abstract

When it comes to religious texts, Islamic Theologians have frequently resorted to the
method of interpretation (ta’wil), which they have adopted as a rational, scientific and
erudite discipline, especially in understanding and interpreting the ambiguous verses of
the Qur’an. Interpretation, which is preferred as a method to explain and give meaning
to religious words and expressions that seem difficult and obscure at first, has also been
preferred by Islamic Theologians, Islamic philosophers and Islamic jurists, and has been
clearly applied in their works. Accordingly, especially for Islamic Theologians,
interpretation (ta'wil) is the capital of the world that goes beyond just understanding or
interpreting a concept or text haphazardly, and reveals all the epistemological and
ontological truths related to the relevant concept or text; that drives people to seek new
meanings and discoveries, and even entrusts them with the excitement and self-

confidence of co-existing and living together.

Mu’tazilite Qadi 'Abd al-Jabbar, who attracted attention with the rational and logical
evidence or inferences he used in Islamic Theology, is someone who accepted the
necessity of rational interpretation of words and expressions, that can be subject to
metaphor and anthropomorphism, especially in understanding and interpreting religious
texts. In this context, he always talked about the necessity and religious obligation of
interpretation, especially in understanding and interpreting the mutashabihat type of
texts. Because, according to him, interpretation (ta’wil) not only provides the person
(Muawwil) with the opportunity and possibility to understand and interpret religious
concepts or word systems whose meaning seems obscure or complicated, but also enables
the person to be freed from the domination of letters and text and to set him free. In his

epistemology, Qadi 'Abd Al-Jabbar generally based his method of interpretation on the
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relationship/balance between muhkam-mutashabih and reality-metaphor. Qadi , who
stated that muhkams are an indispensable element for mutashabihs, focused on the fact
that mutashabihs used among religious texts definitely have a wisdom and purpose. For
this reason, Qadi 'Abd Al-Jabbar, who provided concrete examples in his own works on
the application of interpretation (ta'wil) as a method, tried to determine the general
framework of interpretation by setting a principle for it and also pointed out who could
do or be able to do scientific interpretation. According to him, the basis of these principles
and criteria are language proficiency, intellectual and mental inference and insight, as
well as the spiritual personality and piety. There is no doubt that it is possible to say that
Qadi 'Abd Al-Jabbar's determination of such principles and conditions regarding
interpretation was with the intention of preventing confusion of meaning and chaos of
interpretation, especially when it comes to understanding and interpreting religious

texts, beyond blocking the way for original understanding or new meaning searches.

Keywords: Mu’tazilah, Qadi 'Abd Al-Jabbar, Interpretation, Method, Human.
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Anlambilim Ac¢isindan Kadi Abdiilcebbar’da Din Dili

Harun Caglayan®

Ozet

Insan, ancak sosyal iligkiler sayesinde konusabilir ve etkilesim yoluyla elde ettigi
birikimlerini bir medeniyete dontstiirebilir. Bu yontyle kiltirel ilerlemenin dilsel
olgunlukla birlikte gelistigi rahatlikla s6ylenebilir. Saglikl bir iletisimin 6ncelikli sart1 ise
dilbilim agisindan bilgi aktariminda kullanilan ses, harf, sekil, isaret gibi araglara
yiklenilen anlamlarin taraflarca ayni baglam icinde anlagildiginin garanti altina
alinmasiyla iligkilidir. Din dili, tanr1 ve insan arasindaki haberlesmeye odaklanmasi
nedeniyle basta imkan ve bi¢cim olmak tizere cesitli agilardan elegtiriye konu olmusg bir
alandir. Ctnki din dilinin agkin tann ile mutlak olmayan insan arasinda var oldugu
savunulan iletigsimin aracisi oldugu iddiasi, onun sadece dilbilimle degil, ayn1 zamanda
ontolojik ve teolojik konularla ilgili tartigmalarla da anilmasina neden olmustur. Bu
baglamda Miisliman kilttriintn ilk teologlar: olan Mu'‘tezile bilginlerinin ayni zamanda
dilbilimle de yakindan ilgilenmeleri bir tesadiif degildir. Oziinde birtakim sosyo-politik
olaylarin kaynaklik ettigi Mihne siirecinin devaminda akla kars: gelisen olumsuz tutum
nedeniyle klasik dénem Mu'tezile eserlerinden giinimize ulasanlari olduk¢a azdir.
Mu'tezile'nin distncelerini sistematik bir sekilde toparlayarak giintimiize ulagsmasinda
6nemli katkilari olan Ahmed b. Abdiilcebbar el-Hemedani'nin (6. 415/1025) temel
caligma alanlarindan biri de dildir. Mu‘tezile ekoliine bagl Kadi Abdiilcebbar’a gére dil ve
diisiince arasinda dogrudan bir bag vardir. O, dilin ilkelerine gére mantikli digiincenin
gelistigi gibi, din dilinin kurallarina gére de makul bir imanin gerceklesebilecegini
savunur. Diger bir deyisle dil ve dugtince arasindaki yakin iligkinin bir benzeri de din dili
ile iman arasinda oldugundan, din dilinin yanlis veya noksan anlagilmasi durumunda,
imanin da yetersiz kalmasi da kuvvetle muhtemeldir. Ona gore teklife konu vahyi ve
vahyin kaynag: olan tanriyr dugtuntirken akli ilkelerine bagh kalindigi gibi onlan izah

ederken de dil ilkelerine bagli kalmak gerekir. Aksi takdirde iletigim kazasina maruz kalma
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ihtimali yiikselir. Bu yoniiyle tanri ve dinin dogru bir sekilde anlagilmas: i¢in din diline
konu olan edebi sanatlarin ve dénemin kullanim bigimlerinin iyi bilinmesi gereklidir.
Tebligde Mu‘tezile'nin gerek teolojik metinlerdeki din dilinin anlagilmasinda ve gerekse
tanrisal niteliklerdeki teolojik dilin anlagilmasinda nasil bir dilbilimsel zemin inga ettigi
ortaya konulmaya caligilacaktir. Calismada metot olarak timevarim yontemi kullanilacak
olup ulagilan neticeler baglaminda konunun giiniimiiz agisindan ne anlam ifade ettigine
iligkin genel bir degerlendirme yapilacaktir. Bu baglamda genel olarak Kadi Abdilcebbar
icin din diline 6zgu ifadelerin genel anlambilim ilkelerine gére anlagilabilir bir karsiliga

sahip oldugu soylenebilir.

Anahtar kelimeler: Kelam, Kadi Abdiilcebbar, Dil, Anlambilim, Din Dili.
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Religious Language in Qadi ‘Abd al-Jabbar for Semantics

Harun Caglayan®

Abstract

Humans can only speak through social relationships and transform the knowledge they
have gained through interaction into a civilization. In this respect, it can easily be said
that cultural progress develops together with linguistic competence. The primary
condition for correct communication is, from a linguistic perspective, to ensure that the
meanings attributed to the means used in the transfer of information, such as sounds,
letters, shapes and signs, are understood by the parties within the same context. Religious
language is a field that has been subject to criticism from various perspectives, primarily
in terms of possibility and form, due to its focus on communication between God and
man. Because the claim that religious language is a mediator of communication between
a transcendent God and a non-absolute man has caused it to be associated not only with
linguistics but also with discussions on ontological and theological issues. In this context,
it is no coincidence that the first theologians of Muslim culture, the Mu'tazila scholars,
were also closely interested in linguistics. Due to the negative attitude towards reason
that developed in the aftermath of the Mihna process, which was essentially the source
of some socio-political events, very few of the classical period the Mu'tazila works have
survived to the present day. One of the main areas of study of Qadi ‘Abd al-Jabbar Al-
Hamadani (d. 415/1025), who made significant contributions to the systematic collection
of the Mu'tazila's thoughts and their transmission to the present day, is language.
According to Qadi ‘Abd al-Jabbar, who is a follower of the Mu'tazila school, there is a
direct connection between language and thought. He argues that just as logical thought
develops according to the principles of language, a reasonable faith can also be realized
according to the rules of religious language. In other words, since the close relationship

between language and thought is similar to that between the language of religion and
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faith, if the language of religion is understood incorrectly or incompletely, it is highly
probable that faith will also be inadequate. According to him, while thinking about the
revelation that is the subject of the proposal and the source of the revelation, God, it is
necessary to adhere to the principles of reason, and while explaining them, it is also
necessary to adhere to the principles of language. Otherwise, the probability of being
exposed to a communication accident increases. In this respect, in order to understand
God and religion correctly, it is necessary to know well the literary arts that are the subject
of religious language and the ways they were used in that period. In the presentation, it
will be attempted to reveal what kind of linguistic basis the Mu'tazila built in
understanding the religious language in theological texts and in understanding the
theological language of divine attributes. Induction will be used as a method in the study
and an evaluation made regarding the meaning of the subject in terms of today in the
context of the results obtained. In this context, it can be said that for Qadi ‘Abd al-Jabbar,
expressions specific to religious language have an understandable equivalent according to

general semantic principles.

Keywords: Kalam, Qadi ‘Abd al-Jabbar, Language, Semantics, Religious Language.
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Kelama Kimligin Tefsir Ameliyesindeki islevi ve Onemi

-Kadi Abdiilcebbar Ornegi-

Mesut Erzi*

Ozet

Bu aragtirmanin konusu Kadi Abdiilcebbar'in (6. 415/1025), Kur’an’1 tefsir edecek kiside
bulunmasini zorunlu gérdigi temel kogullarin ve niteliklerin ortaya konulmasidir. Zira
Kadi'ye gore Kur'an’ tefsir etmenin ciiz olabilmesi i¢in birtakim 6l¢itlerin saglanmis
olmasi gerekir. Nass1 dogru anlamak ve onu sistem butinligi icerisinde uygun yere
konumlandirmak bakimindan K&di tarafindan vazgecilmez olarak gérillen bahse konu
kriterler burada detaylica ele alinacaktir. Konunun sinirini ve kapsamini, “Kur’an’s nasil
dogru anlayabiliriz sorusuna Kadi'nin verdigi cevap” seklindeki temel ilke belirlemektedir.
Bunun yani sira 6zellikle Kur'an nassinin dogru anlagilmasinda kelam miktesebatinin
roli ve 6nemi nedir sorusu, temel cerceveyi cizen bir diger 6nemli etmendir. Konunun
cercevesi tayin edilmeye caligilirken 6ncelikle Kadi'nin kendi eserlerine bagvurulacaktur.
fkinci asamada ise konuyla ilgili yapilan caligmalarin olusturdugu ikincil literatir goz
oniinde bulundurulacaktir. Konuyu 6nemli kilan husus Kadi'nin, keldm bilgi birikimine
sahip olmanin da icerisinde yer aldigi Kur’an1 tefsir etme sartlarini, helallik ve haramlik
sinirina tagimasidir. Oyle ki ona gére s6z konusu kosullari saglamayan birinin tefsir
ameliyesine girismesi ciiz degildir. Zira béyle birinin miitesdbih ayetleri, muhkem
olanlarin kontrolinde degerlendiribilmesi ve bu iki grup nassi birbirinden ayirt
edilebilmesi imkansizdir. Esasinda Kadi'ye gore yiice Allah’in yolladig: mesajin ve s6ziin
dogrulugu, O’'nun yalana birini micize yoluyla desteklemeyecegi ve Kur'an'in delalette
bulundugu seye kanit tegkil ettiginin iddia edilebilmesinin olasiligi, aklin delili denilen
yontem sayesinde mimkiin olmaktadir. Bu yéntem onun tarafindan, marifetullahin akil
vasitasiyla gerceklesmesinin viictbiyeti ve Allah’in hakim olup kabih bir fiili tercih

edemeyeceginin bilinmesi tarzinda 6zetlenmektedir. Bunun da temelinde Mu'tezile
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kelamina ait eylem teorisinin en temel ilkelerinden biri bulunmaktadir. Bu ilkeye gore
failin hali bilinmeden ne fiilin kendisinin dogrulugu ne de fiilin delalette bulundugu
yonin tespiti mimkiin degildir. Bu nedenle fiilden yola ¢ikarak failin ispatina veya onun
sifatlarini temellendirmeye kalkigsmak olanaksizdir. Bu ¢ercevede Mu'‘tezile diigtincesinde
kelam sifatinin fiili bir sifat oldugu g6z 6niine alindiginda i‘tizali tefsir faaliyetinde kelami
arka planin ehemmiyeti kendini géstermektedir. Burada amaglanan hedef, Arap dili ve
grameri gibi dil ilimleri bir yana Kadi'nin tefsir i¢in bilinmesini istedigi, ser? ahkam ile bu
hitktimlerin sebeplerine dair ilim olan fikih, fikhin delilleri kabul edilen Kitap, Siinnet,
icma, kiyas vb. hususlara yonelik bilgi demek olan ustl-i fikih gibi ilimlerin temeline
kelam ilmini ve bu ilme ait bilgi birikimini yerlestirmis oldugu gercegini ortaya koymaktir.
Buna gore dil ilimleri ayr: tutulursa bir mifessirin en 6nce bilmesi gereken ilim dali kelam
olmaktadir. Aragtirmanin tartigmaya agmayr arzuladifi hususlardan biri de Kadi
Abdilcebbar 6zelinde de olsa bir kelamcinin goziinden tefsir ilminin konumu ile bir
tefsirin ne zaman ve hangi asamada yazilmasi gerektigi meselesidir. Aragtirmada literatir
taramasi ve yorumlama yontemi izlenecektir. Sonug olarak, séziin faili olan ve mitekellim
konumunda bulunan yiice Allah, Mu'‘tezili teklif teorisi geregi asil ve éncelikli olan akli
teklif sahasinda akil yoluyla bilinip kétilagu tercih etmeyecegi ve yalanci birini micizeyle
desteklemeyecegi seklinde bilinmedik¢e O’nun fiili olan s6ziin dogrulugu, kanit olusu vb.
hususlarin temellendirilmesi ve séztinden kastinin dogru bir sekilde anlagilmasinin
imkani1 bulunmamaktadir. Bu kelami zeminden hareket eden i‘tizali tefsir hareketinin,
¢ogu zaman dilin zahir delaletini agip akli delalet alanina gececek sekilde bir tefsir yéntemi

takip ettigi goralmektedir.

Anahtar kelimeler: Kelam, Mu‘tezile, Kadi Abdiilcebbar, Tefsir Yontemi.
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The Role and the Importance of Kalam Thought on the Act of

Tafsir

-The Example of Qadi ‘Abd al-Jabbar -

Mesut Erzi*

Abstract

The subject of this study is to reveal the basic conditions and qualities that Qadi ‘Abd al-
Jabbar (d. 415/1025) considers essential in the person who will comment on the Qur’an.
According to Qadi, certain criteria must be met in order for the tafsir of the Qur'an to be
permissible. The aforementioned criteria, which are considered indispensable by Qadi in
terms of understanding the Qur’an correctly and positioning it in its proper place within
the integrity of the system, will be discussed in detail. The boundary and scope of the
subject is determined by the basic principle of “Qadi's answer to the question of how to
understand the Qur’an correctly”. In addition to this, the question “What is the role and
importance of the theological acquaintance in the correct understanding of the Qur’anic
narrations?” is another important factor that draws the basic framework. While trying to
determine the framework of the subject, first of all, Qadi's own works will be consulted.
In the second stage, the secondary literature on the subject will be taken into
consideration. In fact, the subject gains more importance with the fact that Qadi extends
the rules of making tafsir, which includes having theological knowledge, and discusses to
whom it is permissible and to whom it is forbidden. According to him, it is not permissible
for someone who does not meet these conditions to engage in tafsir because it is
impossible for such a person to evaluate the mutashabih verses by checking the muhgqam
ones and to distinguish between these two groups of verses. In fact, according to Qadi,
evidence of reason is the only possible method to prove that the Allah’s message and word

is true. The evidence of reason also enables the claim that Allah would not ever justify a
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liar with His miracles, along with the claim that the Qur'an indeed constitutes evidence
of what it signifies. This method is summarized by Qadi as the imperative of the
realization of knowledge through the intellect and the knowledge that Allah is Hageem
and thus cannot choose a wrongful act. This is based on one of the most fundamental
principles of the Mu'tazilite theory of action. According to this principle, without
knowing the state of the agent, it is impossible to determine either the correctness of the
act itself or the direction that act signifies. Therefore, it is likely impossible to attempt to
prove the agent or justify his attributes based on the act. In this framework, considering
that the attribute of Kalam is an actional attribute in Mu‘tazilite thought, the importance
of the theological background in the activity of i‘tazilite tafsir becomes evident. The aim
here is to reveal the fact that, apart from linguistic sciences such as Arabic language and
grammar, Qadi placed the science of Kalam and the knowledge of this science at the basis
of the sciences, which He considered essential for tafsir, such as figh (the science of
shari'ah and the reasons for these rulings), and usul al-figh (the knowledge on the such
evidences of figh as the Book, Sunnah, ijma, giyas, etc.). Accordingly, if the linguistic
sciences are excluded, Kalam is the branch of knowledge that a commentator should know
first and foremost. One of the issues that this study attempts to address is the position
of the science of tafsir from the perspective of a Kalam scholar, though specifically of Qadi
‘Abd al-Jabbar, and the question of when and at what stage a tafsir should be written. The
research will follow the method of literature review and interpretation. To conclude,
unless it is known through the intellect that Allah, as the agent of the word and holder of
the attribute of Mutaqallim, will not prefer evil nor support a liar with a miracle, there is
no way to justify the truthfulness of the word which is His action, and to understand what
He means by His word correctly. It is seen that the i‘tazilite tafsir movement, acting from
this theological ground, often follows a method of tafsir that goes beyond the literal

signification of language into the realm of rational signification.

Keywords: Kalam, Mu'tezilite, Qadi ‘Abd al-Jabbar, Tafsir Method.
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ilahi Kudret, ilahi Ozgiirliik ve Aslah: Kidi Abdiilcebbar’da
Tanrr’nin Ozgiirligiiniin Cagdas Din Felsefesi Acisindan

Degerlendirilmesi

Seyma Yaziar®

Ozet

Gagdas din felsefesi literatiiriinde Tanr’min ézgurligu tartismalarinda “bagka turli
yapabilme giiciinun” (ability to do otherwise) nasil anlagilmasi gerektigi kilit bir role
sahiptir. Bir A failinin bir B fiilini yapmada 6zgiir olmast i¢in o fiili yapmaya zorlanmamaisg
olmas: gerektigi genel kabul gérmiis ise de bu durumun A failinin B fiilini yapmaktan
kaginabilir oldugu, yani B’den bagka bir segenegi yapma giicintin oldugu anlamina gelip
gelmedigi hayli tartismalidir. Oyle ki bagka tiirlii yapabilme kosulunun nasil anlagildigina
gore, ozgurlik anlayislar: degismektedir denebilir. Cagdas din felsefecilerinden William
L. Rowe, Tanr’nin her zaman iyi olami dzgiirce yaptigini soyleyebilmemiz i¢in, o fiili
yapmaktan kaginmanin, yani bir anlamda kétilitk yapmanin Tanr’nin kudreti dahilinde
olmas: gerektigini iddia eder. Mesela Tanr1 belirli bir giinde dlemi yok etmeyecegine s6z
vermis ise bu s6éziini 6zgur bir sekilde tuttugunu soéyleyebilmemiz i¢in o giin geldiginde
verdigi s6zden caymanin da Tanr’nin giicii dahilinde oldugunu séyleyebilmemiz gerekir.
Bu baglamda Rowe, “giicii dahilinde olma”y1 iki sekilde anlayabilecegimizi belirtmektedir:
1) A fiilini gerceklestirmeye dair fiziksel bir giice sahip olma ve 2) A fiilini segme giiciine
sahip olma. Tanri, elbette s6z verdigi halde o giin geldiginde s6ztine konu olan fiilin tersini
yapacak giice, yani dinyay: yok edecek fiziksel giice sahiptir, ancak mitkemmel ahlaki
iyiliginden dolay1 boyle bir eylemi gerceklestirmeyi segme giictine sahip degildir. Béylece
bu giig, Tann agisindan kullanilmas: imkansiz bir giice tekabiil etmektedir. Bir A fiilini
se¢me gilicii olmaksizin o fiili gerceklestirecek fiziksel giice sahip olmak ise 6zgurluk
acisindan anlamsizdir. Bu sebeple Rowe, Tanri'nin séziinde durmak dahil biitiin fiillerini

zorunlu olarak yaptigimi ve bu fiilleri yapip yapmamada 6zgiir olamayacagim iddia
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etmektedir. Bu bildiri, Kadi ‘Abdiilcebbar'in ilahi kudret ve iradeye dair goriislerinin
cagdas din felsefesindeki ilahi irade tartismalarinda neye tekabiil ettigini incelemeyi

amaclamaktadir. Kadi ‘Abdilcebbar, Serhu'l-Usilil-hamse’de Tanrr'ya kétilik yapma

gicuni atfetmemiz gerektigini acik¢a ifade etmektedir. Ona gore kotilitk yapma giicini
Tanri'ya atfetmenin iki gerekgesi vardir: Birinci gerek¢e giic kavraminin tabiatina
dayanmaktadir ve buna goére bir fiili meydana getirme giicti, varsa o fiilin ziddini da
meydana getirmeyi ilzam etmektedir. fkincisi, Kadi’ye gére Tanri kotiiliik yapma giiciine,
mesela zulmetmeye kadir olmasaydi, zulmetmemekle 6viinmesi abes olurdu. Oysa
Tanr’'nin zulmetmekten kaginmasi hasen bir fiildir ve bir fiilin ahlaki degerlendirmeye
konu olmasi failinin o fiili yapmaktan ka¢inabilmesine veya o fiilin ziddin1 yapabilmesine
baghdir. Burada K&di, Tanr'nin bagka tiirli yapabilme giiciint libertaryen 6zgirlik
cercevesinde yorumlar gibidir ve Tanrr'ya boyle bir giicii atfeder gibi gérinmektedir.
Ancak onun aslah teorisini, yani Tanri'nin kullari i¢in (dini alanda) en iyi olani yapmasinin
Tanr1’ya vacip oldugu tezini savundugunu g6z éntne alirsak, bu iddiay: tutarl bir sekilde
savunabilecegini s6ylemek zordur. Zira Tanri’'nin kendine vacip olan bir geyi yapmaktan
kaginmasi imkansizdir. Bu durumda Tanri, O’na vacip olan bir fiilin ziddin1 yapmaya dair
fiziksel bir giice sahip olsa da béyle bir eylemi se¢mesi imkansizdir. Dolayisiyla O, s6z
konusu eylemi se¢me giiciinden yoksundur. Bu durumda her ne kadar Kadi, Tanrr'ya koti
fiilleri gerceklestirmeye dair fiziksel bir gii¢ atfetse de bu gii¢ Tanr1 agisindan kullanilmasi
imkansiz bir giice tekabiil eder gibi gériinmektedir. Kadi, Tanrr'ya bu fiilleri segme gictinii
atfetmedigi i¢cin Tanri'min ahlaki fiillerini 6zgiur bir gekilde gerceklestirdigi iddiasim
bagarili bir sgekilde savunmasi guctiir. Kadinin Tanri'ya atfettigi kotu fiilleri
gerceklestirmeye yonelik giicii, kullanilmasi imkansiz bir giice tekabiil ettigi i¢in 6zgurlik

agisindan anlamli bir gi¢ gibi gériinmemektedir.

Anahtar kelimeler: Din Felsefesi, Kadi ‘Abdu’l-Cebbar, aslah, ilahi Kudret, Ilahi
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Divine Power, Divine Freedom and Al-aslah: An Evaluation of
God's Freedom in Qadi ‘Abd al-Jabbar from the Perspective of

Contemporary Philosophy of Religion

Seyma Yaziar®

Abstract

In contemporary debates on divine freedom in the philosophy of religion literature, how
one understands God's ability to do otherwise plays a key role in determining what kind
of freedom one ascribes to God. Although it is widely accepted that for an agent A to do
an action B freely, performing B must not be logically necessary for A, there is hardly any
consensus among philosophers as to whether doing B freely requires the alternative
possibility of refraining from doing it for A, in other words, whether it is within A’s power
to refrain from doing B. The contemporary philosopher of religion William L. Rowe claims
that for God to freely perform a morally good action, it must be within God’s power to
refrain from doing it. In other words, God must have power to perform morally evil
actions. Accordingly, if God promises not to destroy the world on a given day, to keep his
promise freely God must have power to refrain from keeping his promise, i.e., it must be
within God’s power to break his promise. Rowe suggests two ways of understanding God’s
ability to do otherwise within this context: 1) to have a physical power to do an action A,
and 2) to have power to choose to do an action A. Indeed, Rowe affirms, God has the
physical power to refrain from doing the action that is the opposite of his promise. That
is, God has the physical power to destroy the world on a given day. However, He doesn’t
have the power to choose destroying the world due to his perfect goodness. Given that
He is morally perfect, God cannot have the power to choose refraining from keeping his
promise. Thus, it is impossible for God to exercise this physical power, and the physical
power needed for the destruction of the world corresponds to an impossible power to

exercise. Rowe maintains that without the power/ability to choose an action A, the power
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to do that action is useless for freedom. Therefore, God cannot act freely, and He
performs all his actions, including moral ones such as keeping a promise, necessarily. This
presentation aims to examine Qadi ‘Abd al-Jabbar’s views on divine power and freedom
within the context of the contemporary philosophy of religion literature. I will argue that
al-Qadi cannot attribute to God an ability to do otherwise in libertarian sense given that
the power to do otherwise al-Qadi attributes to God seems to be an impossible power to
exercise, and thus meaningless in contributing to an agent’s freedom. In Sharh al-Usuli al-
hamse, al-Qadi clearly states that we should attribute to God the power to do evil.
According to him, there are two reasons for attributing the power to do evil to God: The
first one is based on the nature of the concept of power, according to which the power to
bring about an action entails bringing about its opposite, if it exists. Second, according to
al-Qadji, if God did not have the power to do evil, for example, to oppress, it would be
absurd for him to boast that He does not oppress. But God's abstention from evil is a good
act, and that whether an action is subject to moral evaluation depends on whether the
agent is able to do its opposite. Therefore, al-Qadi seems to understand the ability to do
otherwise within the libertarian framework of freedom and is willing to attribute this
power to God in a robust sense. However, given that al-Qadi endorses the doctrine of al-
aslah (the thesis that it is incumbent upon God to act in the best interests of his
creatures/servants, particularly in matters of religion), he can hardly attribute the ability
to do otherwise to God in a libertarian sense coherently. According to the doctrine of al-
aslah, God cannot refrain from doing what is incumbent upon him to do. He necessarily
does the things that are in the best interest of his creatures. So, even if God has the
physical power to perform actions that fall short of being the best for his creatures, it
seems that He cannot choose to perform such an action due to this necessary divine
responsibility of acting in the best interest of them. Therefore, even if al-Qadi attributes
to a physical power to do actions that are not in the best interest of his creatures, he
doesn’t affirm the power to choose to do the actions in question. Then, it seems that al-
Qadi cannot consistently establish the claim that God’s moral actions, such as not
oppressing or act in the best interests of his creatures, are free in libertarian sense. The
power to do evil actions he attributes to God doesn’t seem to contribute to an agent’s

freedom, given that such a power corresponds to an impossible power to exercise for God.
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Kadi Abdiillcebbar’in Kotiillik Problemine Hikmet Temelli

Cozum Arayisi

Emine Tasc¢i Yildirim*

Ozet

Kotilik problemi diistiince tarihi boyunca tartisilan en koklu problemlerden biridir.
Felsefeden keldma bir¢ok ilim dalinin ¢6ztim aradig: problemlerin baginda gelmektedir.
Kotuluk probleminin temelinde iki gerceklik yatmaktadir. Bir tarafta mutlak kudret
sahibi iyi bir Tanr1 vardir. Diger tarafta ise kotilik mevcuttur. Bu iki gercekligin nasil bir
araya gelecegi kotulik probleminin temel zeminini olugturmaktadir. Bu probleme,
filozoflar ve kelamalar kendi sistemleri icerisinde ¢6ztim bulmaya caligmiglardir.
Kotilige ¢oziim arayislarinda Islam felsefesinde inayet kavrami; kelamda ise Tanri-alem-
insan iligkisine isaret eden hikmet kavrami 6n plana ¢ikmaktadir. Bagka bir ifadeyle
filozoflar, dlemde iyiligin hakim oldugunu ve az sayida kotilugun iyiligin varlig: icin
gerekliligini ilahi inayet baglaminda agiklarken; kelamalar, kétilige lemin yaratiligi ve
hikmeti baglaminda yaklagmakta, ilahi adalet ve kudret kavramlari tzerinde
durmaktadirlar. Bu c¢alismada, kotiluk problemine Mu'tezili ekolin o6énde gelen
isimlerinden olan Kadi Abdiilcebbar'in hikmet kavrami tizerinden ¢6ziim arayisina isaret
etmek amaclanmaktadir. Onun bu ¢6ziim arayisi, 6nde gelen eserleri dikkate alinarak
incelenmigtir. Kotiiluk olgusu, adalet ve kudret sifatlarimi tartigmali hale getirmektedir.
Kadi Abdiilcebbar her tiirlii eksiklikten, haksizliktan ve koétiilitkten Allah’t uzak tutma
gayretiyle adalet prensibine zarar vermeden hikmet kavramiyla koétilik problemine
¢6zim bulmaya caligmigtir. O yaratiligta bir hikmetin var oldugunu, Allah’in kullar i¢cin
en iyisi yaptigini, onlara herhangi bir amag giitmeksizin cémertce litufta bulundugunu
belirtmektedir. Ayrica o, hikmet kavraminin fayda temin etme 6zelliginin oldugunu ve
Allah’in hikmetli fiillerinin acizlikten miinezzeh oldugu icin kendisine degil, baskasina

fayda sagladigini 6zellikle vurgulamaktadir. Kadi Abdiilcebbar’in ¢6ziim arayisinin, genel
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kotiligt agtklamada makul bir zemine oturdugundan bahsedilebilir. Ancak bazi
noktalarda o6zellikle de tabii kotuliga tam olarak agiklama konusunda yetersiz kaldig:
gorilmektedir. Kotulik, ahlaki ve tabii kotiiliik olarak iki kisma ayrilmaktadir. Ahlaki
kotulugu buyik ol¢iide insanin iradesine dayali oldugu i¢in ona verilen 6zgirlik alaniyla
agiklamak mumkindtr. Ancak kotilik probleminin asil odaklandigi nokta olan tabii
kotulagu yani hastaliklar, felaketler, afetler, hayvanlarin ve ¢ocuklarin ¢ektikleri acilar
actklama konusuna gelince bir¢ok filozof ve dustnir gibi Kadi Abdilcebbar da
zorlanmaktadir. Bu noktada o, Allah'in ac, sikinti ve hastalik gibi seyleri insanin
maslahati i¢cin yaptigini, bu fiillerin hikmet icerdigini ve bunlardan biiyiik faydalarin elde
edildigini ifade etmektedir. Ayrica ivaz kavrami tizerinden adalet prensibinin bir geregi
olarak bu diinyada olmazsa ahirette ¢ekilen acilarin ivazinin (bedel) verileceginden s6z
etmektedir. Kadi Abdiilcebbar'in kétiiliik problemine ¢6ziim arayiginin temel hareket
noktasinin ne oldugunun tespiti, eksi ve art1 yonlerinin gésterilmesi kotiilik problemine

daha makul ¢éztimler tretme konusunda yol gésterici olabilir.

Anahtar kelimeler: islam Felsefesi, Kotiiliik Problemi, Kadi Abdiilcebbar, Hikmet,
Adalet.
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Qadi ‘Abd al-Jabbar’s Search for a Wisdom-Based Solution to
the Problem of Evil

Emine Tasc¢i Yildirim*

Abstract

The problem of evil is one of the most fundamental problems discussed throughout the
history of thought. It is one of the problems that many disciplines from philosophy to
kalam seek a solution. Two realities underlie the problem of evil. On one side is a good
God with absolute power. On the other side there is evil. How these two realities will come
together constitutes the basic ground of the problem of evil. Philosophers and
theologians have tried to find a solution to this problem within their own systems. In the
search for solutions to evil comes to the fore the concept of providence in Islamic
philosophy and the concept of wisdom in kalam, which refers to the relationship between
God, the universe, and human being. In other words, while philosophers explain the
dominance of goodness in the universe and the necessity of a small number of evils for
the existence of goodness in the context of divine providence, theologians approach evil
in the context of the creation and wisdom of the universe and emphasize the concepts of
divine justice and power. This study aims to point to the search for a solution to the
problem of evil through the concept of wisdom by Qadi ‘Abd al-Jabbar, one of the leading
figures of the Mu'tazilite school. His search for the solution is analyzed by taking into
account his leading works. The phenomenon of evil makes the attributes of justice and
power controversial. Qadi ‘Abd al-Jabbar tried to find a solution to the problem of evil
with the concept of wisdom without harming the principle of justice in his endeavour to
keep God away from all kinds of deficiencies, injustice, and evil. He states that there is a
wisdom in creation, that Allah does what is best for His creatures, and that He favors
them generously without any purpose. In addition, he emphasizes that the concept of

wisdom has the characteristic of providing benefit and that Allah's wise actions benefit

*

Assoc. Prof. Dr., Yalova University, Faculty of Islamic Sciences, emine.tasci@yalova.edu.tr,
orcid.org/0000-0001-8520-8545

257


mailto:emine.tasci@yalova.edu.tr
https://orcid.org/0000-0001-8520-8545

invika UKAS 2024 Bildiriler ve Ozetler / IQAS 2024 Papers and Abstracts

others, not Himself, since He is the only one who is free from helplessness. It can be said
that Qadi ‘Abd al-Jabbar's search for a solution has a reasonable basis in explaining
general evil, but it is insufficient at some points, especially with regard to natural evil.
Evil is divided into two parts: moral and natural evil. Since moral evil is largely based on
the will of man, it is possible to explain it with the sphere of freedom given to him.
However, Qadi ‘Abd al-Jabbar, like many philosophers and thinkers, has difficulties when
it comes to explaining natural evil, which is the main focus of the problem of evil, namely
diseases, disasters, the suffering and pain of animals and children. At this point, he states
that Allah does things such as pain, distress and illness for the benefit of human beings,
that these acts contain wisdom and that great benefits are obtained from them. In
addition, he states through the concept of ‘ivaz that as a requirement of the principle of
justice, if not in this world, then in the hereafter, the ‘ivaz of the sufferings will be given.
The determination of the basic starting point of Qadi ‘Abd al-Jabbar's search for a
solution to the problem of evil and the demonstration of its minus and plus directions

can be a guide in producing more reasonable solutions to the problem of evil.

Keywords: Islamic Philosophy, The problem of evil, Qadi ‘Abd al-Jabbar, Wisdom,

Justice.
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Felsefe Tarihi Eserleri Ne Kadar Objektif?

Kadi Abdiilcebbar Ozelinde Diisiince Tarihi Yazimina Dair Bir

Elestiri

Ramazan Yilmaz®*

Ozet

“Insanin giicii nispetinde esyanin hakikatini bilme ¢abasi” olarak tarif edilen felsefe,
genellikle diiginen bir canli olarak insanin, tirettigi diistincelerin en tstiini olarak kabul
edilmektedir. Bununla beraber, her ne kadar neligi ve nasil yapilmas: gerektigine dair bir
uzlagi olmasa da felsefi diisiincenin kapsamlilik, tutarlilik ve rasyonellik gibi 6zelliklerinin
veya egyanin hakikatini bilme amacimin, farkhi digince tiplerinde de oldugu
gorilmektedir. Distincenin nesnel olmas1 gerektigine dair bir kabulden ve dogmatik
sekilde bir 6n kabule dayanmamasi gerektigi fikrinden hareketle, Islam diisiince tarihinde
ortaya ¢itkan keldmi diigiince hareketleri, felsefe tarihi eserlerinde hicbir sekilde yer
almamakta ve kelamcilarin disiincesinin imana dayali bir kabul oldugundan hareketle
felsefe olarak nitelenemeyecegi distintlmektedir. Konuyla ilgili gorilebilecek belki tek
istisna Gazali'dir. Gazalinin konumu da “Megsai” filozoflara yaptig elestiri miinasebetiyle
“felsefe kargit1 bir tutum olarak ele alinmaktadir. Kelamin imana dayal bir kabul ile
basladig: icin felsefe olarak degerlendirilemeyecegi dustincesi ise, en azindan pratik
uygulamalara bakildiginda tutarsiz gériilmektedir. Zira giinumiiz felsefe tarihi ile ilgili
eserlere kabaca bir bakig bu tutarsizligi gozler o6niine sermektedir. Felsefe tarihi
eserlerinde “Orta Cag Felsefesi” olarak adlandirilan dénemde yasamis bir¢ok filozofun
kimler olduguna bakildiginda, bunlarin esasinda birer teolog oldugu goriilecek, fakat aym
eserlerde bahsedilen dénemde Islam diinyasinda yasamis hicbir miitekellimin ismi
gecemeyecektir. Bu tutumun ise en temelde diisiincenin kendisine dayali bir 6n kabulden
hareket etmesi sebebiyle kelamin felsefe olmadigi teziyle catistifi goériigebilecektir.

Burada yapilan ayirimin, esasinda yanli bir ayirim oldugunu disinmekte oldukea
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makuldiir. Bu ayirimin temelinde “Bati”nin tstiin bir medeniyet oldugu diistincesiyle,
ustin bir distinme sekli olarak felsefeyi, sadece kendi yaptig1 sekliyle yapilan ve kendine
has bir distinme tarz1 olarak vasiflandirmasi bulunmaktadir. Klasik dénem itibariyle,
kelamalarin, kendilerini filozof olarak gérmemeleri anlasilir olmakla beraber,
gunimiuzden hareketle, gecmise dair yazilacak felsefe tarihi eserlerinde bu tutumun hala
stirdiiriilmesi anlagilir degildir. Ustelik objektiflik iddiasindaki bir disiplin i¢in bu tutum,
esasinda kendi 6nyargilarinin bilimsel bir alana dikte edilmesi olarak goriilmelidir. Temel
elestirimiz, kelamcilarin felsefe tarihi eserlerinde yer almamasindan ziyade, Hristiyan
teologlarinin da ayn1 bakis agisindan ilgili eserlerde yer almamasi gerektigi noktasindadur.
Bu husus 6zelinde konuyla ilgili temel yaklagimiz felsefe tarihi ile ilgili yazilan eserlerin
objektiflik kriterini saglamadig: tizerinedir. Konuyu 6rneklendirmek iizere, Mutezile'nin
onde gelen kelamalarindan olan Kadi Abdiilcebbar ve onun baz: diigiinceleri tizerinden
gidilecektir. Felsefi diisiincede aranan bazi 6zellikler iizerinden kelami disiincelerin
bunlarn karsilayip kargilamadig: tartisilacaktir. Konuya 6rnek tegkil etmesi bakimindan,
Kadi Abdiilcebbar’in bilgi meselesindeki gériisleri dogruluk veya yanliglik nitelemesinden
ayr1 olarak felsefi olarak degerlendirilip degerlendirilemeyecegi sorusu tzerinden
tartisilacak ve Kadi Abdilcebbarin bir felsefeci derinliginde meseleyi ele aldig
gosterilmeye calisilacaktir. Bu cercevede felsefe tarihi eserlerinde, nesnellik anlayigina

aykir1 olarak kelamcilarin neden bulunmadig meselesi tartigilacaktur.

Anahtar kelimeler: Kadi Abdilcebbar, Kelam, Felsefe Tarihi, Nesnellik.
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How Objective are Works on the History of Philosophy?

A Critique of the Writing of the History of Thought in the
Specific Case of Qadi ‘Abd al-Jabbar

Ramazan Yilmaz®*

Abstract

Philosophy, defined as ‘man's endeavor to know the truth of things to the extent of his
power’, is generally accepted as the highest of the thoughts produced by man as a thinking
creature. However, although there is no consensus on what it is and how it should be
done, it is seen that the characteristics of philosophical thought such as
comprehensiveness, consistency, and rationality or the aim of knowing the truth of
things are also found in different types of thought. Based on the assumption that thought
should be objective and should not be dogmatically based on a presupposition, the
movements of thought related to kalam that emerged in the history of Islamic thought
are not included in the works on the history of philosophy in any way. It is thought that
the thought of the mutakallims cannot be characterised as philosophy since it is an
assumption based on faith. Perhaps the only exception that can be seen on the subject is
al-Ghazali. Al-Ghazali's position is also considered an anti-philosophical attitude due to
his criticism of the ‘Peripatetic’ philosophers. The idea that kalam cannot be regarded as
philosophy because it begins with an acceptance based on faith seems inconsistent, at
least when we look at practical applications. A rough glance at contemporary works on
the history of philosophy reveals this inconsistency. When we look at the names of many
philosophers who lived in the period called ‘Medieval Philosophy’ in the works on the
history of philosophy, it will be seen that they are essentially theologians. Still, the same
works will not mention the name of any theologian who lived in the Islamic world during
the mentioned period. It can be argued that this attitude conflicts with the thesis that

kalam is not philosophy, since it is based on a presupposition based on the thought itself.
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It is quite reasonable to think that the distinction made here is essentially a biased one.
The basis of this distinction is the idea that the ‘West’ is a superior civilization, and that
philosophy, as a superior way of thinking, is a unique way of thinking that is only done in
its own way. Although it is understandable that the mutakallim did not see themselves
as philosophers in the classical period, it is not understandable that this attitude is still
maintained in the works on the history of philosophy written about the past. Moreover,
for a discipline that claims objectivity, this attitude should be seen as dictating its
prejudices to a scientific field. Our main criticism is not that mutakallims should not be
included in the works on the history of philosophy, but that Christian theologians should
not be included in the relevant works from the same point of view. In particular, our main
approach to this issue is that the works written on the history of philosophy do not meet
the criterion of objectivity. To exemplify the subject, we will go through Qadi ‘Abd al-
Jabbar, one of the leading mutakallims of Mutazila, and some of his thoughts. It will be
discussed whether the thoughts of the mutakallims fulfill some of the characteristics
sought in philosophical thought. As an example of the subject, Qadi ‘Abd al-Jabbar's views
on the issue of knowledge will be discussed through the question of whether they can be
considered philosophical apart from the characterization of truth or falsity, and it will be
tried to show that Qadi ‘Abd al-Jabbar handled the issue with the depth of a philosopher.
In this framework, the issue of why mutakallims are not found in the works of the history

of philosophy, contrary to the understanding of objectivity, will be discussed.

Keywords: Qadi ‘Abd al-Jabbar, Kalam, History of Philosophy, Objectivity.
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Causality According to Qadi ‘Abd Al-Jabbar

M. Basil Altaie®

Abstract

It is generally known that the Mu‘tazilis School to whom Qadi ‘Abd Al-Jabbar belong have
endorsed natural causality and determinism in opposite direction to Ash‘aris and
Maturidis. However, analyzing the legacy of Qadi ‘Abd Al-Jabbar through his writings we
find that this is not the case. His position on causality which is covered in his book Al-
Mughni fi Abwab al-Adil wa Al-Tawhid and his other Book al-Muhit bi al-Taklif reflect a
different view which is in contrast with endorsing natural causality and determinism. In
fact, I find that the basis of his views does not differ much from those expressed by the
prominent Ash‘arite Abu Al-Tayyeb Al-Baqillani. Yet upon analyzing his stand on human
Causality we find that Qadi ‘Abd Al-Jabbar has a stand which agree with the general
theme of the Mu'tazilis. In this article I will expose the basis of the position on Causality
from Islamic perspective, such basis which made the foundation of the Muslim’s belief in
the role of the Divine as a sustainer of the universe. Furthermore, I will elaborate on the
current scientific position on causality in quantum mechanics which is part of my own

scientific specialization.

Kewyords: Kalam, Mu’tazila, Qadi ‘Abd Al-Jabbar, Causality, Quantum Physics.
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Kadi Abdiilcebbar’a Gore Nedensellik

M. Basil Altaie®

Ozet

Kadi Abdilcebbar'in mensup oldugu Mu'tezile ekoluniin, Eg'ariler ve Maturidilerin aksine
dogal nedenselligi ve determinizmi benimsedigi genel olarak bilinmektedir. Ancak Kadi
Abdilcebbar'n mirasini kendi metinleri iizerinden inceledigimizde durumun béyle
olmadigini goriiriiz. el-Mugni fi ebvabi'l-‘adl ve't-tevhid adli kitabinda ve diger kitabi el-
Muhit bil Teklifte ele aldigi nedensellik konusundaki tutumu, dogal nedenselligi ve
determinizmi onaylamanin aksine farkli bir gérigi yansitmaktadir. Aslinda, onun
goruglerinin temelinin 6nde gelen Eg'ari Eba't-Tayyib el-Bakillani tarafindan ifade
edilenlerden ¢ok farkli olmadigini gériiyorum. Ancak onun insanin nedenselligi
konusundaki durugunu inceledigimizde, Kadi Abdilcebbar'n Mu'tezile'nin genel
temasiyla ortiisen bir durusa sahip oldugunu gériiriiz. Bu makalede, Islami perspektiften
nedensellik konusundaki pozisyonun temelini ortaya koyacagim; bu temel,
Miislimanlarin evrenin siirdiiriiciisii olarak lahi olanin roliine olan inancinin temelini
olusturmaktadir. Ayrica, kendi bilimsel uzmanhigimin bir parcasi olan kuantum

mekanigindeki nedensellik tizerine mevcut bilimsel konumu detaylandiracagim.

Anahtar kelimeler: Kelam, Mu'tezile, KAdi Abdulcebbar, Nedensellik, Kuantum Fizigi.
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Qadi ‘Abd al-Jabbar’s Theological Anthropology:

Exploring Attribute of Life and the Living (Hayy)

Abdul Basit Zafar*

Abstract

Qadi ‘Abd al-Jabbar (d. 1025) characterizes human beings as sentient creatures with a
unique physical form that sets them apart from other living entities. This unity, or
aggregated individual(s), namely humans, possess the ability to act and bears the religious
responsibility for both commands and prohibitions, as well as praise and blame. In his
theological settings, Qadi asserts that the human body instantly distinguishes itself from
its surroundings, just like any other object with a unique structure. In the same manner,
Qadi states that the human self-experiences itself as a unity (jumla). Through the lens of
kalam atomism, Qadi expresses the view that the human person is essentially composed
of the totality of its physical being (bunya al-makhsusa). Physical properties such as size,
weight, shape, color, and motion through space and time are critical for human
conception. In Qadi’s understanding, consciousness's attributes, including perceptual
experience, emotions, beliefs, desires, etc., are the result of a gradual process that emerges
from the body and environment. Likewise, the attributes assigned to the human soul by
the dualists, such as hunger, perception, and reasoning, are actual acts and functions of a
living human body. The attribute of life make the body alive, perceptive, and deliberately
moving. Consequently, when the body moves, it moves as a whole, and when it wills, it
wills as a composite being. In this paper, I aim to explore the attribute of life in Qadi ‘Abd

al-Jabbar’s system and its relation to the human soul.

Keywords: Kalam, Mu'tazilite, Theological Anthropology, Qadi ‘Abd al-Jabbar, Life,

Atomism.
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Kadi Abdiilcebbar'in Teolojik Antropolojisi:

Hayat ve Hayy Sifatlari iizerine

Abdul Basit Zafar*

Ozet

Kadi Abdiilcebbar (6. 1025) insani, onu diger canlhilardan ayiran egsiz bir fiziksel forma
sahip bilingli varliklar olarak nitelendirmektedir. S6z konusu bu butiinlik ya da arazlarin
bir araya gelmis hali olan insan, eylemde bulunma yetenegine sahip (fail) olarak hem dini
emir ve yasaklarin hem de 6vgii ve yerginin muhatabidir. Bu nedenle ahlaki kayg: tasiyan
(miukallef) bir varliktir. K&di, insan bedeninin, tipk: kendine 6zgii bir yapis: olan diger
nesneler gibi, kendisini ¢evresinden aninda ayirt ettigini ileri stirer. Aym sekilde Kadsi,
insan benliginin kendisini bir birlik (cimle) olarak tecriibe ettigini belirtir. Kelam
atomculugunun merceginden Kadi, insanin esasen fiziksel varliginin bitunliginden
(bunya al-makhsusa) olustugu goriisiini ifade eder. Ona gére boyut, agirlik, sekil, renk,
mekan ve zaman icindeki hareket gibi fiziksel ozellikler insan kavrayisi icin kritik
onemdedir. Kadi'nin anlayisinda, algisal deneyim, duygular, inanglar, arzular vb. dahil
olmak tzere bilincin nitelikleri, beden ve ¢evreden ortaya ¢ikan tedrici bir siirecin
sonucudur. Aym sekilde, dualistler tarafindan insan ruhuna atfedilen aclik, alg: ve akil
yuritme gibi nitelikler de yasayan bir insan bedeninin fiili eylemleri ve iglevleridir. Hayat
sifat1 bedeni canly, algilayic1 ve bilingli olarak hareket ettirir. Kisacasi, beden hareket
ettiginde bir biitiin olarak hareket eder ve irade ettiginde birlesik bir varlik olarak irade
eder. Bu caligmamizda Kadi Abdilcebbar'in sisteminde hayat sifatini ve bu sifatin insan

nefsiyle iligkisini incelemeyi amaghiyoruz.

Anahtar kelimeler: Kelam, Mu'tezile, Kelami Antropoloji, Kddi Abdiilcebbar, Hayat,

Atomculuk.
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The Authority of Analogical Reasoning from the Seen to the
Unseen (Qiyas al-ghaib ‘ala al-shahid) for Understanding the
Attributes of God According to Qadi ‘Abd al-Jabbar

Muhammad Aga Yudha®
Iklil Athroz Arfan™

Abstract

Understanding God's attributes has long been a polemic among theologians and Muslim
thinkers. This problem arises when we are confronted with religious texts that explain
the relationship between humans and God or with verses that textually (dhahir) refer to
the attributes of God that have similarities with human attributes (tashbih). In the early
days of Islam, the existence of these texts was not an issue. However, over time, these
verses became a subject of debate among Muslim theologians. It is a common practice
that the surrounding environment and encountered realities may influence a scholar’s
understanding of the verse. Nevertheless, the attributes of God, in terms of quality and
quantity, are different from any reality in this world. On the other hand, understanding
the attributes of God cannot be fully comprehended through textual interpretation alone
(tafwidh). Yet, there is a human need to understand the abstract (ghaib) attributes of God.
Since the Qur'an is a guide for humanity, it is natural that humans attempt to understand
the attributes of God in the Qur'an. Therefore, applying Qiyas al-ghaib ‘ala al-shahid or
Analogical Reasoning from the Seen to the Unseen is a method to understand the
attributes of God. However, understanding God’s attributes through an excessive
application of Qiyds al- gha'ib 'ala al-shahid can lead one to anthropomorphism (tashbih).
Therefore, it is necessary to have principles (dawabit) overseeing the use of Qiyas al-gha'ib
‘ala al-shahid in understanding the attributes of God. Qadi ‘Abd al-Jabbar (d. 1052 CE/

443 AH), through his various works, sought to provide a comprehensive view of the
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authority of Qiyas al-ghdib ‘ala al-shédhid in understanding the attributes of God and the
principles of its application to avoid falling into anthropomorphism (tashbih). There are
several academic reasons why Qadi ‘Abd al-Jabbar's thoughts need to be deeply examined
in this context. First, Qadi ‘Abd al-Jabbar tends to avoid literal interpretation in
understanding the attributes of God, thus avoiding paradoxes and contradictions in their
comprehension. Second, Qadi ‘Abd al-Jabbarstrives to objectively use Qiyds al-ghaib ‘ala
al-shahid for God's attributes. This is evident in his rejection of attributes based on
negative qualities, such as "the Most Rational" (Al-Agil), which he believes would indicate
imperfection in God. However, Qadi ‘Abd al-Jabbar, in another context, uses Qiyas al-
ghaib ‘ala al-shahid to explain God's justice. He argues that a person is considered unjust
(zalim) when they do not provide rewards or compensation in accordance with another's
efforts, so how could the same apply to God? Hence, It is impossible for God to be unjust
to His servants. This research employs a literature descriptive study, primarily
scrutinizing Qadi Abd al-Jabbar's magnum opus books such as "Sharh al-Usaul al-
Khamsah" and "Al-Mughni fi Abwab al-Tawhid wa al-‘Adl,” while also utilizing related

references as the secondary sources.

Keywords: Qadi ‘Abd al-Jabbar, God’s Attributes, Qiyds al-ghdib ‘ald al-shahid, Tashbih,
Dhwabith.
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Kadi Abdiilcebbar'a Gore Analojik Akil Yiiriitmenin (Kiyasii’l-
Gaib ‘Ale’s-$ahid) Yonteminin Tanrr’nin Sifatlarinmi

Anlamadaki Giicii

Muhammad Aga Yudha®

Iklil Athroz Arfan™*

Ozet

Tanri'nin sifatlarimi anlamak, uzun yillar boyunca teologlar ve Miisliman distintrler
arasinda tartisma konusu olmustur. Bu problem, insanlar ile Tanr1 arasindaki iligkiyi
agiklayan dini metinlerle ya da Tanri'nin insan sifatlarina benzer sifatlarini referans veren
ayetlerle kargilasildiginda ortaya ¢ikar. Islam'in ilk dénemlerinde bu metinlerin varlig
sorun tegkil etmiyordu. Ancak zamanla, bu ayetler Musliman teologlar arasinda tartigma
konusu haline gelmistir. Cevresel faktorler ve karsilagilan gerceklikler, bir alimin ayeti
anlamasin etkileyebilir. Bununla birlikte, Tanri'nin sifatlar, nitelik ve nicelik agisindan
bu diinyadaki herhangi bir gerceklikten farklidir. Ote yandan, Tanri'nin sifatlarmni sadece
metin yorumlamas: yoluyla (tafwidh) tamamen anlamak miumkin degildir. Ancak,
Tanri'nin soyut (ghaib) sifatlarini anlama ihtiyaa insana 6zgiidiir. Kuran, insanlik i¢in bir
rehber oldugundan, insanlarin Kuran'daki Tanri'min sifatlarini anlamaya caligmalarn
dogaldir. Bu nedenle, Kiyasi'l-gaib ‘ale’s-sdhid ya da Goériilen'den Gérillmeyen'e Kiyas
yontemi, Tanri'min sifatlarini anlamak igin bir yéntemdir. Ancak, Tanri'nin sifatlarim
kiyasin agir1 uygulanmasi yoluyla anlamak, insanlagtirma (tashbih) riskini dogurabilir. Bu
nedenle, Tanr'min sifatlarin1 anlamada Kiyasi'l-gaib ‘ale’s-sahid'in  kullanimin
denetleyen prensiplere (dawabit) sahip olmak gerekmektedir. Kadi Abdilcebbar (6.
443/1052), cesitli eserlerinde, Tanri'min sifatlarini anlamada Kiyasii'l-gaib ‘ale’s-sahid'in

yetkisini ve bu yontemin insanlagtirmaya (tashbih) digmeden uygulanmasinin ilkelerini
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kapsamli bir sekilde sunmaya c¢alismigtir. Bu baglamda, Kadi Abdilcebbar'in
disiincelerinin derinlemesine incelenmesinin birka¢ akademik nedeni bulunmaktadar. ilk
olarak, Kadi, Tanri'nin sifatlarini anlamada literal yorumlamadan kaginarak, celigkilerden
ve paradokslardan kaginmaktadir. ikincisi, Tanri'min sifatlar i¢cin Kiyasi’l-gaib ‘ale’s-
sahid'i objektif bir sekilde kullanmaya caligmaktadir. Bu, onun Tanri'da kusuru ifade
edecegine inandigi "En Akilli" (Al-Aqil) gibi negatif niteliklere dayanan sifatlan
reddetmesinde gorillmektedir. Ancak, Kadi, bagka bir baglamda, Tanri'nin adaletini
aciklamak i¢in Kiyasii'l-gaib ‘ale’s-gahid’i kullanmaktadir. Bir kiginin bagkasinin ¢abasiyla
uyumlu 6dil ya da tazminat saglamadigi durumda adaletsiz (zalim) olarak kabul edildigini
ve bu durumun Tann i¢in de gegerli olamayacagim ileri stirmektedir. Bu nedenle,
Tanri'nin kullarina adaletsiz davranmasi mumkin degildir. Bu aragtirma, esas olarak
Kadi'nin Serhul-usilil-hamse ve el-Mugni fi ebvabi’t-tevhid ve'l-‘adl gibi baglica eserlerini
inceleyen bir literatir betimleme c¢alismasidir ve ilgili referanslardan da

yararlanilmaktadur.

Anahtar kelimeler: Kadi Abdiilcebbar, Tanri’min Sifatlari, Kiyasii'l-gaib ‘ale’s-sahid,
Tegbih, Dawabit.
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Mu’tezili Anlayisinin Hadis Yorumuna Etkisi:

Kadi Abdiilcebbar'in el-Emili Adl Eseri Ozelinde

Fikret Ozcelik*

Ozet

Mu’tezilenin digtince yapist ve naslara yaklagimi, ge¢miste oldugu gibi giintimiizde de
tartisilmaktadir. Bu tartismalar, bazen mezhebin genel ilkeleri baglaminda yapilmakta
bazen de mezhepte 6nemli sahsiyetler tizerinden vyiritilmektedir. Nitekim Kadi
Abdilcebbar'in hayat: incelendiginde bu durum net bir gekilde goralmektedir. Zira
Kadi'nin Mu’tezile mezhebindeki konumu ve etkisi musellem bir hakikattir. Bunun yani
sira kendisi Mu'tezile mezhebinin ikinci defa giin yuzine ¢ikmay: basardig: bir zaman
diliminde yasamis ve mezhebin diistiinsel paradigmasinmi sonraki asirlara aktarmigtir.
Bunun yani sira kendisi, orijinal bazi yaklagim ve yorumlar ortaya koyarak Islam diisiince
sahasinda 6nemli bir yer edinmigtir. Bundan olsa gerektir ki Kadi, kendisinden sonra
olusan literatiirde 6nemli bir yer edinmis ve Mu’tezile basta olmak tizere bir¢ok ekoliin
kaynaklarinda yer almay1 bagsarmigstir. Kidi Abdulcebbar kelam, fikih, tefsir ve hadis bagta
olmak tizere bircok konuda eser yazmistir. Kaleme aldif1 eserler incelendiginde onun
Islami ilimlerin pek cogunda séz sahibi, hatta baz1 alanlarda otorite oldugu séylenebilir.
Ozellikle kelam, tefsir ve fikih ilminde cok meshur bir 4lim oldugu bilinmektedir. I'cazii’l-
Kur'an ve Ustl-i fikih konularindaki eserleri olduk¢a kiymetlidir. Ayrica kendisi hadis
ilminde de genis bilgi ve dirayet sahibi oldugu ve buyitk muhaddislerden ders aldig:
nakledilmektedir. Kadi Abdulcebbarin yazdigi ve ginumize kadar gelen o6nemli
eserlerinden birisi el-Emadli adl1 hadis serh kitabidir. Miellif bu eserinde senediyle birlikte
yaklagik 244 hadis zikretmis ve her hadisin akabinde baz: a¢iklamalarda bulunmustur.
Zahiri itibariyle kendi diisiince sistemine uygun olan hadislere dair kisa bazi agiklamalarla
yetinmis, kendi distince sistemine uygun olmayanlar digtinsel sistemi icerisinde tevil

etmistir. Boylece ele aldigi hadisleri Mu’tezili distince sistemi cercevesinde kisa bazi
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actklamalara tabi tutmasi eserin belirgin 6zelliklerinden oldugu gériilmistir. Bu
calismada KAdi'nin el-Emali adli eserindeki serh metodu arastirilacaktir. Bununla beraber
Kadi'nin yaptig1 yorumlardan hareketle Mu’tezili diisincesinin hadis serhleri tizerindeki
etkisi ortaya konulacaktir. Boylelikle Kadi'nin ilmi tarafsizligi ve mezhep egilimi gibi dis
faktorlerin hadis yorumculugu tzerindeki etkisi izah edilecektir. Ayrica Kadi
Abdiilcebbar'in sahabeye ve mucizelere yaklagimi gibi bazi konularda Mutezili dlimlerden
farkhi disundugu bilinmektedir. Bu ¢alismada hadislere yaptigi yorumlar baglaminda

Kadi’ye has olan yorum ve digtincelere de isaret edilecektir.

Anahtar kelimeler: Hadis, Mu’tezile, Kidi Abdiilcebbar, Serh, Rivayet.
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The Effect of Mu'tazilite Understanding on Hadith

Interpretation:

The Case of Qadi ‘Abd al-Jabbar's al-Amali

Fikret Oz¢elik*

Abstract

The thought structure of Mu'tazilites and their approach to the scriptures are debated
today as they were in the past. These debates are sometimes carried out in the context of
the general principles of the sect, and sometimes through important figures in the sect.
As a matter of fact, this situation is clearly seen when the life of Qadi 'Abd al-Jabbar is
analyzed. This is because Qadi's position and influence in the Mu'tazilite sect are
indisputable facts. In addition, he lived in a period of time when the Mu'tazilite sect
managed to emerge for the second time and transmitted the intellectual paradigm of the
sect to the following centuries. In addition to this, he has gained an important place in
the field of Islamic thought by introducing some original approaches and interpretations.
It must be because of this that Qadi gained an important place in the literature that
emerged after him and managed to be included in the sources of many schools, especially
the Mu'tazilites. Qadi ‘Abd al-Jabbar wrote works on many subjects, especially theology,
figh, tafsir, and hadith. When his works are analyzed, it can be said that he had a say in
many of the Islamic sciences and was even an authority in some fields. It is known that
he was a very famous scholar especially in theology, tafsir and figh. His works on I'caz al-
Qur'an and Usul al-figh are very valuable. In addition, it is reported that he had extensive
knowledge and wisdom in the science of hadith and that he took lessons from great
muhaddithis. One of the important works written by Qadi 'Abd al-Jabbar that has
survived to the present day is his hadith commentary book called al-Amadli. In this work,

the author mentioned approximately 244 hadiths with their asanid and made some
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explanations after each hadith. He limited himself to some short explanations for the
hadiths that were in accordance with his system of thought in terms of their appearance,
and interpreted those that were not in accordance with his system of thought within his
intellectual system. Thus, subjecting the hadiths he dealt with to some brief explanations
within the framework of the Mu'tazilite system of thought has been seen to be one of the
prominent features of the work. In this study, the method of commentary in al-Qadi's al-
Amali will be investigated. In addition, the influence of Mu'tazilite thought on hadith
commentaries will be revealed based on Qadi's comments. Thus, the impact of external
factors such as Qadi's scholarly objectivity and sectarian tendency on his hadith
commentary will be explained. It is also known that Qadi 'Abd al-Jabbar differed from the
Mutazilite scholars on some issues such as his approach to the Companions and miracles.
In this study, comments and thoughts unique to Qadi will also be pointed out in the

context of his interpretations of hadiths.

Keywords: Hadith, Mu'tazila, Qadi 'Abd al-Jabbar, Commentary, Narration.
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Kadi Abdiilcebbar’in el-Emali’sinde Hadis Rivayeti ve Yorumu

Yakup Kocyigit*
Sule Soyal**

Ozet

Hadisin Islam’'in Kur'an’dan sonra en 6nemli temeli ve dinamigi oldugu Miisliimanlar
tarafindan kabul edilmis bir hakikattir. Hicri 1. Asirdan itibaren hadislerin rivayeti ve
muhafazasina gereken itina gosterilmis, hadisler tedvin ve tasnif edilmistir. Imla, hadis
rivayet metotlarinin en makbul olanlarindandir. Emaliler ise hadis musannefati icerisinde
onemli bir yere sahiptir. Bir¢ok hadis aliminin emaélilerinin bulunmasi bunun
gostergesidir. Hicri 2. Asir, Islam diinyasinda farkli goriislerin viicut bulmaya basladig: bir
dénem olmustur. Akli éne ¢karan goriigleriyle Mu'tezile mezhebi bu firkalarin
onemlilerindendir. Ozellikle Abbasi devletinin ilk yillarinda devlet erkaninin tevecciihiine
mazhar olmus bu gurup Hicri 5. ytizyila kadar toplum tizerinde etkinligini stirdtrmustir.
Kadi Abdilcebbar Mu'tezile mezhebinin sistemlesmesinde ve iddialarinin
temellendirilmesinde énemli katkilar1 olan bir 4limdir. Daha ¢ok kelam alaninda eserler
veren Kadi Abdilcebbar, tefsir, fikih ve hadis alanlarinda da miiktesebat: ve eserleri olan
bir kimsedir. Meselelerin degerlendirilmesinde akilar yaklasgimlari olan ve hadisle
ihticacda oldukga ihtiyatli davranan mutezilenin son dénem temsilcilerinden olan Kadi
Abdulcebbar'in, hadis rivayet kitaplarindan olan emali tiriinde eser vermesi, hadisle
ihticac noktasinda mutezilenin yaklagimim degistirdigi intibaini vermektedir. Bununla
birlikte hadis rivayeti esnasinda yaptigi yorumlar incelendiginde hadislerin
degerlendirilmesinde akila yaklagimlarinin  degismedigi ancak mezhebin temel
goruslerine ters olmayan konularda hadis rivayeti ve ihticaam caiz goérdugu
anlagilmaktadir. Ayrica mezhepler arasinda etkilesimin ve yakinlagmanin oldugu ve bazi

agin1 goriglerini kabul edilebilir sekilde izah etmeye caligtiklar: tespit edilmigtir. Her

*

Dr. Ogr. Uyesi, Karabiik Universitesi, llahiyat Fakiiltesi, yakupkocyigit@karabuk.edu.tr, orcid.org/0000-
0003-0896-9775

**  Vaize, Diyanet T;:leri Bagkanlig Bartin 1li Vaizesi, bisenol@hotmail.com, orcid.org/0000-0002-9726-9924

275


mailto:yakupkocyigit@karabuk.edu.tr
https://orcid.org/0000-0003-0896-9775
https://orcid.org/0000-0003-0896-9775
mailto:bisenol@hotmail.com
https://orcid.org/0000-0002-9726-9924

inika UKAS 2024 Bildiriler ve Ozetler / IQAS 2024 Papers and Abstracts

dénemde degisimin var oldugu ve bu degisimin giizele ve dogruya dogru olmasi en ¢ok

istenen geydir.

Anahtar kelimeler: Hadis, Kidi Abdiilcebbar, Mutezile, Emali, Akilci yaklagim.
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Hadith Narration and Interpretation in Qadi ‘abd Al-Jabbar's

"Al-Amali"

Yakup Kocyigit"

Sule Soyal™

Abstract

Hadith is accepted by Muslims as the second most important foundation and source of
dynamism of Islam after the Qur'an. Since the 1st century AH, the narration and
preservation of hadiths have been given necessary care attention, and they have been
compiled and classified. Imla (dictation) is among the most esteemed methods of hadith
narration. The "Amali" works hold an important place within hadith compilations. The
fact that many hadith scholars have their own Amali works is an indication of this. The
2nd century AH was a period in the Islamic world when various differing views began to
emerge. The Mu'tazila sect, with its rationalist perspectives, was one of the significant
groups in this era. Especially in the early years of the Abbasid state, this group gained
favor with the state officials and maintained its influence on society until the 5th century
AH. Qadi Abduljabbar was a scholar who made significant contributions to the
systematization and substantiation of the Mu'tazila sect's claims. Although Qadi
Abduljabbar predominantly produced works in the field of theology (kalam), he also had
considerable knowledge and works in the areas of tafsir, figh, and hadith. Kadi
Abduljabbar, one of the late representatives of the Mu'tazila who had rational approaches
in evaluating issues and was quite cautious in using hadith as evidence, produced works
in the genre of Emali, a type of hadith narration book. This gives the impression that the
Mu'tazila's approach to using hadith as evidence had changed. However, upon examining
his commentaries during the narration of hadiths, it is understood that his rational

approaches in evaluating hadiths had not changed, but he deemed the narration and use
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of hadith permissible in matters that did not contradict the fundamental views of the
sect. Additionally, it was observed that there was interaction and rapprochement between
sects, and some extreme views were tried to be explained in an acceptable manner.

Change has existed in every period, and it is most desired that this change is towards the

beautiful and the truth.

Keywords: Hadith, Qadi Abduljabbar, Emali, Mu'tazila, Rational approach.
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Kadi Abdiilcebbar’in Tesbitu Deléili’n-Niibiivve isimli Eserinde

Hadis Kullanimi

Hasan Eryilmaz®

Ozet

Peygamberlerden gelen dogaiistii olaylar, muhataplarini benzerini getirme konusunda
aciz biraktiklar icin "mucize’, peygamberligi ispat ettikleri i¢in ise "delil" olarak
adlandirilir. Deliili’'n-nibivve, bir peygamberin hak oldugunu kanitlayan olaganisti
olaylar1 ve bu konuda yazilan eserleri ifade eder. Bu tiir eserlerin ortaya cikisi, Islam'm
Arap yarimadasi disina gikarak farkli din ve kiltirlerle kargilastign déneme dayanir.
Delaili'n-niibiivve tiriindeki eserlerden biri, Kadi Abdilcebbar'in Tesbhitu Deldili'n-
Niibiivve adli ¢alismasidir. Bu eser, Hz. Muhammed'in peygamberligini ispatlamak ve
hakkindaki iftiralar1 ¢irtitmek amaciyla yazilmis olup, akli deliller, Kur'an ayetleri ve
rivayetlerle desteklenmigtir. Mu'tezile alimleri genelde akil merkezli bir din anlayisi
benimsemis, hadislere mesafeli yaklagmiglardir. Ancak bu tutum, kisiden kisiye ve
dénemden déneme degisiklik gostermistir. Mu'‘tezile'nin iktidar tarafindan desteklendigi
donemlerde bu akimin baskin oldugu, fikirlerin zorla yayilmaya ¢alisildig: bir ortamda
dogal olmayan bir fikri gelisim siireci yasadig: soylenebilir. Ancak Kadi Abdulcebbar
déneminde Mu'tezile eski revacini kaybetmis ve bunun bir sonucu olarak agiriliklar yerini
itidale birakmigtir. Ayrica KAdi'nin ¢ok yonli egitimi ve hadis ilmindeki birikimi de g6z
6niinde bulunduruldugunda 6zellikle hadislere kars1 daha mutedil bir yaklagim sergiledigi
ve Ehl-i siinnete nispeten yakin bir ¢izgi benimsedigi soylenebilir. Buna kargin onun
Mu'tezili bir alim olarak degerlendirilmesine sebep olan usil-i hamse esaslarina bagh
kalmasi hadislere yaklagiminda belirleyici bir unsur olarak 6ne ¢ikmaktadir. Ancak Tesbitu
Delaili'n-Niibiivve isimli eserinde bu kaygilardan bagimsiz olarak Hz. Peygamber’in
niibiivvetini ispat etme ¢abasi kapsaminda hadis kullaniminin tetkik edilmesi miellifin

hadislere kargi zihni ¢alisma prensiplerinin 6nkogulsuz olarak ortaya konulmasi
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bakimindan 6nem ifade etmektedir. Onun bu rahathg ilgili eserde bol miktarda hadis
malzemesi kullanim1 ve meselelerin ¢6ztimiina siklikla hadislere istinat etme bi¢iminde
yansimaktadir. Bu c¢alismada K&adi Abdulcebbar'in Tesbitu Deldili'n-Niibtivve isimli
eserinde “Kur’an’in Hadislerle Tefsiri”, “Hadislerin Hadislerle Tefsiri”, “Hadis Savunusu”,
“Dusgtinceyi Gelistirme Arac Olarak Hadis” gibi bagliklarla miellifin hadise atfettigi bilgi
degeri anlama-yorumlama yéntemiyle tespit edilmeye calisilacaktir. Sonug olarak Kadi
Abdilcebbar, ilgili eserde Hz. Peygamber'in niibtivveti ve alametleri hususunda éncelikle
Kur'an-1 Kerim ve ona paralel diisen hadislerden istifade etmigtir. Konuyla ilgili ayet
bulunmadig: durumlarda ise hadislerden yararlanmay: bilmistir. Bu ¢ercevede bilhassa
gelenegin siipheyle baktigi “ayin yarilmasi” ve “ziibab” rivayetleri gibi 6rneklerin
savunulmasi dikkat ceken unsurlar arasindadir. Yine ge¢mis dénem alimlerinden Nazzam
(6. 231/845) tarafindan gerek rivayetleri gerekse ictihadlarindan dolay: tenkit edilen
sahdbenin oviilmesi ve sahabeye yénelik ithamlarin hadisler eliyle bertaraf etme ¢abas1
bu eserde gelenekten bagimsiz bir hadis anlayisinin ortaya kondugunun ipuglarim

vermektedir.

Anahtar kelimeler: Hadis, Kadi Abdiilcebbar, Mu'tezile, Tesbitu Delaili'n-Niibiivve.
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The Employment of Hadith in Qadi ‘Abd al-Jabbar’s Work

Tathbit Dala’il al-Nubuwwa

Hasan Eryilmaz®

Abstract

Supernatural events attributed to prophets are referred to as "miracles” because they
leave their opponents unable to produce anything similar, and as "proofs" because they
confirm prophethood. The term Dala’il al-Nubuwwa refers to extraordinary events that
demonstrate the legitimacy of a prophet and the works that discuss these events. The
emergence of such works dates back to the period when Islam extended beyond the
Arabian Peninsula and encountered different religions and cultures. In these new regions,
Islamic scholars wrote numerous refutations against anti-prophetic views. One of the
works in the Dald’il al-Nubuwwa genre is Qadi ‘Abd al-Jabbar’s Tathbit Dalad’il al-
Nubuwwa. This work was written to prove the prophethood of Prophet Muhammad and
to refute accusations against him, supported by rational arguments, Qur’anic verses, and
narrations. Mu‘tazili scholars generally adopted a reason-centered approach to religion
and were often skeptical of hadiths; however, this attitude varied from person to person
and period to period. During the periods when Mu‘tazili thought was supported by the
ruling authorities, this approach became dominant, leading to an unnatural intellectual
development process in an environment where ideas were spread by force. However,
during Qadi ‘Abd al-Jabbar’s time, Mu‘tazili thought had lost its former prominence, and
as a result, extremism was replaced by moderation. Considering Qadi’s diverse education
and his knowledge of hadith, it can be said that he adopted a more moderate approach to
hadiths and was relatively closer to the Sunni tradition. Nevertheless, his adherence to
the usul al-khamsa principles, which defined him as a Mu‘tazili scholar, played a crucial
role in his approach to hadith. However, in his work Tathbit Dala’il al-Nubuwwa, the

examination of the use of hadiths in proving the prophethood of the Prophet
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Muhammad, independent of these concerns, is significant as it reveals the author’s
cognitive approach to hadith without preconditions. This ease is reflected in the extensive
use of hadith material in the work and the frequent reliance on hadiths for solving issues.
In this study, topics such as "The Interpretation of the Qur'an with Hadiths," "The
Interpretation of Hadiths with Other Hadiths," "Defense of Hadiths," and "Hadith as a
Tool for Intellectual Development" will be analyzed to understand the epistemological
value Qadi ‘Abd al-Jabbar attributed to hadiths. Ultimately, in this work, Qadi ‘Abd al-
Jabbar primarily utilized the Qur'an and hadiths that aligned with it to prove the
prophethood and signs of Prophet Muhammad. When no relevant verse was available, he
resorted to hadiths. In this context, his defense of narrations that tradition viewed with
skepticism, such as the "splitting of the moon" and the "fly" narrations, stands out.
Additionally, the praise of the Companions, who were criticized by earlier scholars like
Nazzam (d. 845) for both their narrations and ijtihdd, and the efforts to refute
accusations against them through hadiths, indicate an independent understanding of

hadith in this work.

Keywords: Hadith, Qadi ‘Abd al-Jabbar, Mu‘tazila, Tathbit Dala’il al-Nubuwwa.
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Kadi Abdiilcebbar’in Tesbitu Deléili’n-Niibiivve isimli Eserinde

Hadis Kullanimi

Muhammed Veysel Emen*

Ozet

Mu'‘tezile mezhebi, Islam disiince tarihinde 6nemli bir rol oynamis ve Islam’m erken
donemine dair farkli bir bakis a¢is1 sunmustur. Sahabe, siinneti aktarmada énemli bir rol
istlenmis olmakla beraber, risid halifeler déneminden baglamak tizere itikadi
mezheplerin hakkinda fikir belirttigi bir ziimre olagelmistir. Basta Hariciler ve $ia
mintesipleri sahabeye elestirilerde bulunmusg, Ehl-i siinnet mensuplari ise bu elestirilere
itiraz etmistir. Sahabe konusundaki tartismalarin odak noktasini, sahibe arasindaki
siyasi anlagmazliklar ve bunlarin sonuglar olugturmaktadir. Sahabe arasinda cereyan
eden siyasi anlagmazliklarin neticesinde Cemel ve Siffin savaslari vuku bulmus, bu durum
da sahibenin tenkit edilmesine sebebiyet vermistir. Haricilerin tekfir etme noktasina
varan ithamlari ve $ia’nin taraf olmasi hasebiyle karsida yer alanlara agir elestirileri, Ehl-
i sinnetin sahip oldugu sahadbe algisiyla 6rtigmeyen durumlardandir. Her ne kadar
muhalifleri tarafindan elestirilmis olsa da, Mu'‘tezile'nin sahibe konusunda Ehl-i
sinnetten ¢ok buyik farklarinin bulunmadig soylenebilir. Nitekim sahabeye rahmet
dilemenin ve onlar1 sevmenin, Allah’a yaklagma vesilesi olduguna inanmak konusunda $ia
digindaki biitin mezheplerle Mu'‘tezile hemfikirdir. Ayrica, Kadi Abdiilcebbara (6.
415/1025) nispet edilen Serhu’l Usuli'l-Hamse’de belirtildigine gére mezhebin esas1 6zel
olarak Hz. Ali’ye, genel olarak da sahibe ve tabiinin gériislerine dayanir. Mu'‘tezile’de Kadi
Abdiilcebbar isminin 6nemi herkesce malumdur. Onceleri itikatta Es‘ariyye’yi, fikihta
Safil mezhebini benimsemis olan Kadi, 346’da (957) Basra’ya giderek burada Mu'tezile
ekoliiniin alimlerinden Ebtt Hasim el-Ciibbai'nin (6. 321/933) talebesi Ebt Ishak Ibrahim
b. Ayyag'in (6. 386/996) derslerine katild: ve ondan etkilenerek Mu‘tezile mezhebine

gecti. Akabinde de bu dogrultuda eserler negretti. Kddi'nin sahabeyle alakali gériislerini
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ihtiva eden kitaplarindan biri Teshitu Deldili'n-Niibiivve’dir. Bu eseri disinda Serhu’l-Usili’l
Hamse'de de konuya dair tafsilath bilgiler bulunmaktadir. Ayrica miellifin Fadlu’l I'tizal
adli eseri dikkate deger bir bagka kaynaktir. Bu c¢alismada, Kadi Abdulcebbar'in
eserlerinden hareketle sahdbe hakkindaki tutum ve séylemleri incelenecektir. Calismada
Kadi'nin gorus belirttigi sahidbenin adaleti, imamet, fitneye karigan sahabilerin durumu,
sahabenin fisk ile ithami ve benzeri meseleler irdelenecektir. Ayrica, Kadi'nin konu
hakkindaki tutumunun Mu'tezile'nin genel kanaatini yansitip yansitmadig
gozlemlenecek, ehl-i stiinnet alimleri ile farki ve benzerlikleri de ortaya ¢ikarilmaya
caligilacaktir. Bu dogrultuda, Kadi Abdulcebbar'in, imamet konusundaki gériislerinde
Sia'ya karsi ¢ikarak onlarn elestirdigi, bu baglamda Ehl-i Stnnet ile paralel bir anlayis
sergiledigi ve sahabenin fiski hususunda Muiviye'ye yonelik elestirel bir tutum

benimsedigi hususlarina dikkat ¢ekilecektir.

Anahtar kelimeler: Hadis, Mutezile, KAdi Abdiilcebbar, Sahabe, Rivayet.
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Qadi ‘Abd al-Jabbar's Conception of the Sahaba

Muhammed Veysel Emen*

Abstract

The Mu'tazilite sect played an important role in the history of Islamic thought and offered
a different perspective on the early period of Islam. While the companions played an
important role in transmitting the Sunnah, they have always been a group that the
theological sects have expressed opinions about, starting from the period of the rash
Khalifas. Particularly the Kharicis and Shi'a members criticized the companions, while the
Ahl al-Sunnah members objected to these criticisms. The focal point of the debates on the
companions was laying on the political disagreements among the companions and their
consequences. As a result of the political disagreements among the companions, the
battles of Jamal and Suffin took place, this has led to the criticism on the companions.
The al-Haricis' accusations to the point of takfir and the Shi'a's heavy criticism of the
opponents due to the fact that they took sides are circumstances not coinciding with the
perception of the companions held by the Ahl al-Sunnah. Although they were criticized
by their opponents, it can be said that the Mu'tazilites did not greatly differ from the Ahl
al-Sunnah as the companions. As a matter of fact, the Mu'tazilites agree with all sects
except Shi'ah in believing that wishing mercy on the companions and loving them is a
means of approaching God. Moreover, according to Sharh al- Usul al-Hamsa, attributed to
Qadi 'Abd al-Jabbar (d. 415/1025), the basis of the sect is based on the Prophet 'Ali in
particular and the views of the companions and tabi'in in general. The importance of the
name of QAadi 'Abd al-Jabbar in the Mu'tazila is well-known. Qadi, who had initially
adopted the Ash'ariyya school of faith and the Shafi'i school of jurisprudence, travelled to
Basra in 346 (957), where he attended the lectures of Abu Ishaq Ibrahim b. Ayyash (d.
386/996), a disciple of Aba Hashim al-Jubba'i (d. 321/933), a scholar of the Mu'tazilite

school, and was influenced by him and converted to the Mu'tazilite school. Subsequently,
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he published works in this direction. One of Qadi's books containing his views on the
companions is Tasbitu Delail al-Nubuwwa. Apart from this work, Sharh al-Usul al-Hamsa
also contains detailed information on the subject. In addition, the author's Fad al-I'tizal is
another noteworthy source. In this study, Qadi 'Abd al-Jabbar's attitudes and discourses
on the companions will be analyzed based on his works. The study will examine issues
such as the justice of the companions, imamah, the status of the companions involved in
sedition, the accusation of the companions of fisq, and similar issues. In addition, it will
be observed whether al- Qadi's position on the subject reflects the general opinion of the
Mu'tazilites, and the differences and similarities with the scholars of the Ahl al-Sunnah
will be revealed. In this respect, it will be pointed out that Qadi 'Abd al- Jabbar criticized
the Shi'ah for their views on the issue of imamah, exhibited a parallel understanding with
the Ahl al-Sunnah in this context, and adopted a critical attitude towards Mu'awiya

regarding the fisq of the companions.

Keywords: Hadith, Mu'tazila, Qadi 'Abd al-Jabbar, Sahaba, Narration.
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Bir Reddiye Yazari Olarak Kadi Abdiilcebbar ve Hristiyanhik

Elestirisi

Mehmet Akif Kahveci®

Ozet

Islam diinyasinda kelam, Islam akidesini savunma ve agiklama amaci tasiyan bir ilim
dalidir. Kelam, Islam’in temel inang esaslarini agiklarken ayni zamanda bu inanglara
yoneltilen elestirilere cevap verme gérevini iistlenir. Bu baglamda, Islam akidesiyle
bagdasmayan gorislerin elestirilmesi ve muhalif gériislerin dayanmis oldugu delil ve
dayanaklarin tek tek ele alnip ciiriitilmesi amaciyla olusan reddiye gelenegi, Islam
kelaminda 6nemli bir yer tutar. Islam diinyasinda reddiye yazimi ¢ok erken dénemlerde
baslamistir. ik reddiye 6rneklerini ise kelam ilminin sistematiklestigi donemde Mu'‘tezile
kelamcilan tarafindan yapildig: gorilmektedir. Bu dénemde, Hristiyanlik, Yahudilik ve
Maniheizm gibi dinlere kars: ciddi elestiriler geligtirilmigtir. Basra Mu‘tezilesinin tnli
kelamcis1 Kadi Abdiilcebbar'in da Mu'tezile ile sekillenen reddiye gelenegini takip ederek
Hristiyan doktrinlerini ele alarak inceledigi eserler mevcuttur. Kadi Abdiilcebbar’a ait el-
Mugni'nin 5. Cildinde ve kronolojik olarak daha sonra kaleme almigs oldugu Tesbitii deld’ili
niibiivve adli eserlerinde teslis, inkarnasyon, carmiha gerilme, kefaret ve kutsal metinlerin
tahrifi gibi temel Hristiyan doktrinlerine yoénelik konulara odaklanmaktadir. Kadi
Abdiilcebbar el-Mugni’de Eba Ali el-Cibbai'nin Nakzii'z-Ziimiirriid adli  eserinden
iktibaslarda bulunurken Tesbitii deld’ili niibiivve’de kendi ifadesiyle daha 6zgiin yorumlar
yapmaktadir. Delail litaretirii icerisinde Hristiyanlik ve Yahudilik elestirisi bu dénemde
sik kargilagilan bir durum olarak kargimiza c¢ikmaktadir. Kadi Abdiilcebbar, Hz.
Muhammed'in peygamberligine y6nelik Hristiyan ve Yahudi cevrelerden gelen elestirilere
yanit verirken, bu dinlerin 6gretilerine yonelik kapsamli bir elestiri sunar. Reddiyesinde,
Incil'in yan1 sira, Nesturi Hristiyan alimlerin de oldugu bir¢ok ikincil derece kabul edilen

kaynaklar1 da kullanarak Hristiyanlik ve Yahudiligin temel iddialarim titizlikle ele alir.
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Kadi Abdiilcebbér, bu dinlerin kutsal metinlerini elegtirel bir bakis agisiyla analiz ederken,
ozellikle metinlerin zamanla tahrif edildigi iddiasini 6ne ¢ikarir. Bu baglamda, s6z konusu
dinlerin ogretilerindeki tutarsizliklar1 ve Islam'm dogrulugunu savunmak amaciyla
gelistirdigi argtimanlari detayli bir sekilde ortaya koyar. Bu calismada, onun elestirilerinin
Islam ve Hristiyanlik arasindaki teolojik farkliliklar: nasil yansittigini incelemektedir.
Makale, Kadi Abdiilcebbar'in Islam reddiye gelenegindeki 6nemini ve 6zellikle onun
donemindeki Islam-Hristiyan etkilesimlerinin tarihsel baglamini sunmaktadir. Son
olarak Kadi Abdilcebbar'in kendinden sonra da devam eden reddiye yazma gelenegi

tizerindeki etkileri tartigilacaktir.

Anahtar kelimeler: Kelam, Kadi Abdiilcebbar, Mu‘tezile, Reddiye, Hristiyanlik.
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Qadi ‘Abd al-Jabbar as a Refutation Writer and His Critique of

Christianity

Mehmet Akif Kahveci®

Abstract

In the Islamic world, kalam is a branch of knowledge aimed at defending and explaining
Islamic creed. While kalam explains the fundamental tenets of Islamic belief, it also
undertakes the task of responding to criticisms directed at these beliefs. In this context,
the tradition of refutation (raddiyyah)—which emerged to critique views that are
incompatible with Islamic creed and to refute the evidence and arguments upon which
opposing views are based—holds an important place in Islamic kalam. The writing of
refutation in the Islamic world began at a very early stage, with the first examples
appearing during the period when the science of kalam was becoming systematized,
primarily through the efforts of Mu'tazilite theologians. During this period, serious
critiques were developed against religions such as Christianity, Judaism, and
Manichaeism. The famous theologian of the Basra Mu'tazilite school, Qadi ‘Abd al-Jabbar,
also followed the refutation tradition shaped by the Mu'tazila, and he produced works
examining Christian doctrines. In the fifth volume of his work al-Mughni and in his later
work Tathbit Dala'il al-Nubuwwa, Qadi ‘Abd al-Jabbar focuses on key Christian doctrines
such as the rinity, incarnation, crucifixion, atonement, and the alleged corruption of
sacred texts. In al-Mughni, he references Abu Ali al-Jubba'i's work Nagd al-Zumurrud,
while in Tathbit Dald’il al-Nubuwwa, he offers more original interpretations in his own
words. Criticism of Christianity and Judaism within the dald’il literature was a common
occurrence during this period. While responding to criticisms from Christian and Jewish
circles regarding the prophethood of Muhammad, Qadi ‘Abd al-Jabbar presents a
comprehensive critique of these religions' teachings. In his refutations, he meticulously

examines the fundamental claims of Christianity and Judaism, utilizing secondary
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sources, including those by Nestorian Christian scholars, alongside the Bible. Qadi ‘Abd
al-Jabbar critically analyzes these religions' sacred texts, particularly emphasizing the
claim that these texts have been altered over time. In this context, he elaborates on the
inconsistencies within these religions' teachings and develops detailed arguments to
defend the truth of Islam. This study examines how Qadi ‘Abd al-Jabbar 's critiques reflect
the theological differences between Islam and Christianity. The article will provide his
significance in the Islamic refutation tradition, as well as the historical context of Islamic-
Christian interactions during his time. Finally, it discusses the influence of Qadi ‘Abd al-

Jabbar on the refutation genre that continued after him.

Keywords: Kalam, Qadi ‘Abd al-Jabbar, Mu'tazila, Refutation, Christianity.
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Kadi Abdiillcebbar’in Tesbitii Deld’ili’n-Niibiivve Adl1 Eserinde

Hiristiyanlarin Uldhiyet Anlayisina Yonelik Elestirileri

Mehmet Talha Eroglu*

Mustafa Goregen™

Ozet

Kadi Abdilcebbar Tesbhitii Deld’ilin-Niibiivve adli eseri Hz. Muhammed (s.a.v)
nibivvetinin ispati i¢in yazilmig bir eser olmakla birlikte Hiristiyan ilahiyatina kars: da
cesitli elegtiriler getirmigtir. Bunlardan birisi de Hiristiyanlarin Mesih’e yiiklemis
olduklar ulthiyet niteligine yonelik elestirisidir. Hristiyanlar, Hz. Isa'y1 Tanri'nin oglu ve
Tanr’nin bedenlenmis hali olarak gériirler; bu inan¢ dogrultusunda Hz. Isa'yr
ilahlagtirmislardir. Hz. Isa'nin tanrisal ézelliklere sahip oldugu inanci, tarih boyunca
kiliseler tarafindan farkl gekillerde degerlendirilmis ve yorumlanmigtir. Bu siirecte, Hz.
Isa’nin ilahiligine dair gortisler zamanla cesitlenmis ve bu goriisler, kiliselerin 6greti ve
inang sistemlerinde énemli bir rol oynamigtir. Daha sonra bu inang, zamanla Pavlus (6.
MS 275) ve Bizans etkisi ile Hiristiyan teolojisinin merkezi haline gelmistir. Bu
ilahlagtirmanin sebeplerini incil’de gecen mecaz ifadelerin yanls yorumlanmasi, Mesih’e
olan sevgide asiriya kagilmasi, Hz. Isa’nin gostermis oldugu mucizelerin etkilemesi, diger
kiltirlerden etkilenmek geklinde siralamak miimkiindiir. Kadi Abdiilcebbar'in
Hristiyanlarin Islam’a yénelttigi sorulara cevap niteliginde hazirlamis oldugu eser bu
agidan bakildiginda bir reddiye o6zelligi tagimaktadir. Kadi Abdulcebbar o6zellikle
Hiristiyanlarin Melkiyye, Siiryani ve Nesturi mezhepleri {izerinden Hz. Isa ve Rihul
Kudiis hakkindaki inan¢larmin tanr tasavvuru seklinde oldugunu séylemektedirler.
Ayrica bu ii¢ grup, Hz. Isa'nin daha anne karnindayken Mesih ve ilah oldugunu iddia eder.
Buradan yola ¢ikildiginda sadece Mesih Isa’y1 tanrilastirmadiklar1 bunun yaninda onu

dogurmus olan Hz. Meryem’i de ilahlagtirdiklarindan bahsetmektedir. Kadi Abdulcebbar,
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Hiristiyanliktaki teslis ve Hz. [sa’ya uluhiyet atfetme anlayisinin Pavlus’la birlikte ortaya
ciktigini ve onun ogretileri oldugunu séylemekte ve sonu¢ta Hiristiyanlarin esas dinden
uzaklagarak Bizans'in ve Sabiilerin anlayiglarina yaklastiklarini belirtir. Bu ¢alismada
oncelikle Hiristiyanlarin ulthiyet anlayislarindan genel bir sekilde bahsedilecektir. Daha
sonrasinda ise, Kadi Abdiilcebbar'in Teshitii Deld’ilin-Niibiivve adli eserinde
Hiristiyanlarin Hz. Isa’ya yoneltmis olduklar uluhiyet anlayisina vermis oldugu cevaplar

ve elegtiriler iizerinde durulacaktur.
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Criticisms of the Christian Understanding of Deity in Qadi
‘Abd al-Jabbar‘s Work “Tathbit Dala'il al-Nubuwwa”

Mehmet Talha Eroglu*

Mustafa Goregen™

Abstract

Although Qadi ‘Abd al-Jabbar's Tathbit Dala'il al-Nubuwwa was written to prove the
prophethood of Muhammad (peace be upon him), it also presents various criticisms
against Christian theology. One of these criticisms is directed at the godhead attributed
to the Messiah by Christians. Christians believe Jesus as the Son of God and the incarnate
form of God; based on this belief, they have deified Jesus. The belief that Jesus possesses
divine attributes has been evaluated and interpreted in different ways by churches
throughout history. Over time, views on Jesus' godhead have diversified, playing a
significant role in the doctrines and belief systems of the churches. Later, this belief
gradually became central to Christian theology, especially under the influence of Paul (d.
275 AD) and Byzantium. The reasons for this deification can be listed as the
misinterpretation of metaphorical expressions in the Bible, excessive devotion to the
Messiah, the influence of the miracles performed by Jesus, and influences from other
cultures. Qadi Abd al-Jabbar's work, which he prepared as a response to the questions
Christians directed toward Islam, can be considered a refutation from this perspective.
Qadi Abd al-Jabbar specifically points out that Christians, through the Melkite, Syriac,
and Nestorian sects, perceive the beliefs about Jesus and the Holy Spirit as they believe
as God. Moreover, these three groups claim that Jesus was the Messiah and divine even
while in the womb. From this, it is understood that they not only deify the Messiah Jesus
but also venerate Mary, who bore him, elevating her to a divine status. Qadi Abd al-

Jabbar argues that the concept of the Trinity and the attribution of deity to Jesus in
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Christianity emerged with Paul and were rooted in his teachings. He further suggests
that, as a result, Christians deviated from the original religion and came closer to the
beliefs of the Byzantines and the Sabians. This study will first discuss the Christian
understanding of deity in a general sense. Subsequently, it will focus on the responses
and criticisms that Qadi Abd al-Jabbar offers in Tathbit Dala'il al-Nubuwwa to the

Christian notion of the Deity of Jesus

Keywords: History of Religions, Qadi ‘Abd al-Jabbar, Christianity, Deity, Tawhid,

Trinity.
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Kadi Abdiillcebbar’in Rahlesinde Bir Yahudi Mitekellim:

Yasuf el-Basir (6l1. 1037-39?)

Ali Satilmig®

Ozet

Bu ¢aligma, Karai Yahudiliginin altin caginda etkin olan Ebti Ya‘ktb Yisuf b. Ibrahim el-
Basir'in (Joseph ben Abraham ha-Ro’eh) teolojik paradigmasini, Kadi Abdiilcebbar’in (61.
415/1025) mensup oldugu Mu'‘tezile perspektifinden ele almaktadir. Hayat: hakkinda
detayli bir anlati bulunmayan Yasuf el-Basir'in gorusleri, Kitabi'l-Muhtevi ve Kitabii't-
Temyiz isimli kelami eserleri tizerinden elde edilebilmigtir. Bu baglamda, el-Basirin
eserlerini inceleyen pek ¢ok aragtirmaci onun Mu'‘tezili Basra okulundan ve 6zellikle Kadi
Abdiilcebbar'in  sistemlestirdigi Behsemiyye firkasindan etkilendigi noktasinda
hemfikirdir. Yasuf el-Basirin K&di ile dogrudan gorustiigine dair herhangi bir bilgi
bulunmamakla birlikte kendisinin bir siire Basra’da bulunmasi, o dénemdeki Karai
alimlerin Mu'‘tezile meclislerine katildig: bilgisi ve eserlerinde Kadi ile 6grencilerine
referanslar vermesi gz 6nitine alindiginda onun Kadi Abdiilcebbar'in manevi rahlesinden
gectigini soylemek miumkiundir. Bunun yam sira Behgemiyye'ye bazi konularda
mubhalefet eden ve ayni zamanda Kadi'nin 6grencisi olan Ebw@’l-Hiiseyn el-Basri'ye (6l.
436/1044) kars1 bir reddiye kaleme almasi da onun mezhep ici tartigmalara katilacak
kadar ekole bagli oldugunu teyit etmektedir. Kadi Abdilcebbar'in kendi dénemi ve
sonrasinda Mu'‘tezile nezdindeki etkin konumuna benzer sekilde Ytsuf el-Basir’in ortaya
koydugu ogretiler de yiizyillar boyunca resmi Karai doktrini kabul edilmistir. Bu durum
Kadi'nin teolojik etki alaninin ne denli genis oldugunu géstermesi bakimindan oldukca
kiymetlidir. Bu ¢alismada, Yisuf el-Basir'in hayati ve ilmi kisiligine dair kisa bir girisin
ardindan onun Mu'tezile ile olan etkilesim zemini, en hacimli kelami eseri olan Kitdbii'l-
Muhtevi'deki tevhid ve adalet bahisleri dikkate alinarak ve gerektiginde ulagabildigimiz

diger eserlerine atiflar yapilarak mukayeseli tahlil yoéntemiyle incelenmistir. Kirk
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bolimden olusan el-Muhtevi, konularin ele alimig tarzi acisindan klasik bir keldm eseri
géruntimi arz etmekte ve kullarn fiilleri, teklif, va‘d ve va‘ld, hiisiin-kubuh, salah-aslah
gibi ilahiyat bahislerindeki Mu'‘tezili temayiil agik¢a gorilmektedir. Sozii edilen etkilesim
ve temayilin, miellifin biitincil bir incelemesi sonucunda daha belirgin hale gelecegi
muhakkaktir. Boylesi bir inceleme bir tebligin sinirlarini asacag: icin ilgili bahsin temsil
giict yiksek bir eser izerinden kiigitk bir kismini aydinlatmay1 amaglayan bu calisma,
kelamin oncusu’ olan Mu'‘tezili dusuncenin, yabanc unsurlarin etkisiyle viicuda geldigi

tezine elegtirel bir yaklagim sergilemektedir.

Anahtar kelimeler: Kelam, Mu‘tezile, Yahudi kelami, Kadi Abdiilcebbar, Yasuf el-Basir,
Kitabii' l-Muhtevi.
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A Jewish Mutakallim under The Lectern of Qadi ‘Abd al-
Jabbar: Yusuf al-Basir (d. 1037-39?)

Ali Satilmig®

Abstract

This study examines the theological paradigm of Abu Ya‘qab Yasuf b. Ibrahim al-Basir
(Joseph ben Abraham ha-Ro‘eh), who was active in the golden age of Karaite Judaism,
from the perspective of the Mu'‘tazilites, to whom Qadi ‘Abd al-Jabbar (d. 415/1025)
belonged. The views of Yusuf al-Basir, about whose life there is no detailed account, can
be discerned from his theological works, namely Kitab al-Muhtawi and Kitab al-Tamyiz. In
this context, numerous researchers who have examined al-Basir's works concur that he
was shaped by the Mu'‘tazilite school of Basra, particularly the Behshamiyya school, which
was systematized by Qadi ‘Abd al-Jabbar. While there is no evidence of a direct meeting
between the two, given his shortened presence in Basra, his participation in the
Mu'‘tazilite assemblies of the Karai scholars of the period, and his references to al-Qadi
and his students in his works, it is reasonable to conclude that he was educated at Qadi
‘Abd al-Jabbar's intangible school. Furthermore, the fact that he composed a refutation of
Abu al-Husayn al-Basri (d. 436/1044), who challenged the Behshamiyya on certain
matters and was also a student of al-Qadi, substantiates that he was sufficiently devoted
to the school to engage in intra-sectarian discourse. The acceptance of Yusuf al-Basir's
teachings as the official Karai doctrine for centuries is parallel to the influence of Qadi
‘Abd al-Jabbar within the Mu‘tazila, both during and after his lifetime. This situation is
illustrative of the extent of al-Qadi's theological influence. This study begins with a brief
introduction to the life and scholarly personality of Yasuf al-Basir. It then proceeds to
analyse the grounds of his interaction with the Mu'‘tazilites through a comparative
analysis. This analysis considers the discussions on al-tawhid (monotheism) and al-adl

(justice) in al-Basir's most voluminous theological work, Kitab al-Muhtawi. It also makes
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use of references to his other extant works when necessary. The forty chapters of al-
Muhtawi exhibit the structure and content typical of a classical theological work, with a
clear Mu‘tazilite inclination evident in its treatment of key theological topics such as af‘al
al-ibad (acts of human), taklif (imposition of obligation), al-wa‘d and al-wa‘id (the
promise and the threat), al-husn and al-qubh (goodness and badness), al-salah and al-
aslah (creation of benefits). It is evident that a comprehensive examination of the author
will reveal a more pronounced interaction and tendency. Given the extensive scope of this
study, which aims to illuminate a limited aspect of the subject through a highly
representative work, it takes a critical stance on the thesis that Mu'tazilite thought, the

precursor of kalam, emerged as a result of external influences.

Keywords: Kalam, Mu‘tazila, Jewish kalam, Qadi ‘Abd al-Jabbar, Yasuf al-Basir, Kitdb al-

Muhtawi.
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Kadi Abdiilcebbar’in $ii Mezheplere Bakisi: Tesbitu Deldili’n-

Niibiivve Ornegi

Yusuf Kocak®

Ozet

Tebligimiz Kadi Abdilcebbar'in Tesbitu Deldili'n-Nibiivve adli eserinden hareketle Sii
mezheplere bakigini ele almaktadir. Bu eserde Kadi Abdiilcebbar Rafizilik, imémiyye,
Karmatilik ve Batinilik gibi Sii firkalarin sahabeye bakisini, Nubtvvet ve Kur'an
anlayiglarin1 iceren konular cercevesinde incelemekte ve onlari agir bir gsekilde
elestirmektedir. Bu dogrultuda amacimiz Mu'‘tezili bir alimin kendi dénemine kadar
tesekkil etmis olan Sii firkalarin bu tiir konulardaki gériislerini hangi yontemi kullanarak
elestirdigini ve ayni zamanda dogru olduguna inandigi gortslerini de nasil
temellendirdigini ortaya koymaktir. Son dénem Mu'tezili bir Aalim olan Kadi
Abdiilcebbar'n Sia'nin ilgili konular hakkindaki anlayislarina dair diisiinceleri Islam
Mezhepleri Tarihi agisindan son derece 6nemlidir. Onun sahabe, Niibiivvet ve Kur'an
hakkindaki gorislerini kaleme aldigi Tesbitu Deldili'n-Niibiivve’sinde goérebilmekteyiz.
Kadi Abdilcebbar'in el-Mugni, Tenzihi'l-Kur'an ‘anil-metd‘in, Serhu’l-Usuli'l-hamse gibi
eserlerinde de bu konular hakkindaki kanaatlerini gorebilmek mtumkiindiir. Ancak biz bu
tebligimizi Tesbitu Deldili'n-Niibiivve eseri ile sinirh tutmaya ¢alisacagiz. Hz. Peygamber’in
hayatini ele aldig1 bu eserde Kadi Abdiilcebbar, Hz. Peygamber’in peygamberligini Kur’an’
merkeze alarak ispatlamaya caligmigtir. Ona goére Hz. Peygamber’'in niibiivvetinin kesin
delili Kur’an’dir. Bunu da Kur’an’in belagatina, gaipten haber vermesine ve akli istidlallere
kilavuzluk etmesine dayandirmaktadir. Bunun yani sira Hz. Peygamber’in de gaibi bildigi
ve bu bilgiyi ona Allah'in verdiginden bahsetmektedir. Ayrica Hz. Ebi Bekir, Hz. Omer ve
Hz. Osman’in hilafetlerinin mesru olduguna da vurgu yapmaktadir. Bu ve bunun gibi
bagka konulara degindikten sonra Siilerin bunlar hakkindaki asirn goérislerinden

bahsederek onlari tenkit etmektedir. Ornegin Siilerin Hz. Ali'nin masum oldugunu,
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imamlarin da aynm1 Hz. Peygamber gibi gaibi bildigini, imamlarin sézlerine bir tiir vahiy
muamelesi yaptiklarini, ayrica hilafet konusunda Hz. Ali'nin hakkinin gasp edildigini
iddia etmelerinden bahsetmektedir. Sonrasinda ise $iilerin bu gériislerini ayet ve hadisler

1s1g1nda elestirmekte ve dogrusunun ne oldugunu ortaya koymaya ¢alismaktadir.

Anahtar kelimeler: islam Mezhepler Tarihi, Kadi Abdiilcebbar, Sia, Tesbitu Delaili'n-

Nibivve.
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Qadi ‘Abd al-Jabbar's Perspective on Shiite Sects: The

Example of Tasbit Dela’il al-Nubuwwah

Yusuf Kocak®

Abstract

Our presentation deals with Qadi ‘Abd al-Jabbar’s view on the Shia sects in his work
entitled Tasbhit Deld’il al-Nubuwwah. In this source, Qadi ‘Abd al-Jabbar examines and
severely criticizes the Shia sects such as Rafidites, Imamiyya, Qaramita and Batiniyya
within the framework of issues such as the understanding of the sahaba, prophethood
and the Qur'an. In this context, our aim is to demonstrate the method used by a
Mu'‘tazilite scholar to criticize the views of the Shia sects formed up to his time on such
issues, while also showing how he justified the views he believed to be correct. As a scholar
in the last period of the Mu'‘tazilites, the thoughts of Qadi ‘Abd al-Jabbar on the Shi‘ite
understanding of relevant issues are extremely important for the discipline of the history
of Islamic sects. His views on the sahaba, prophethood and the Qur’an can be read in his
Tasbit Deld’il al-Nubuwwah. It is possible to see Qadi ‘Abd al-Jabbar’s opinions on these
issues in his works such as Kitab Al-Mughni, Tanzih al-Qur’an ‘an al-mata’‘en, Sharh al-Usul
al-Khamsa. However, we will try to limit this notification to the work Tasbit Deld’il al-
Nubuwwah. In this work dealing with the life of Prophet Muhammad, Qadi ‘Abd al-Jabbar
attempted to prove Prophet Muhammad’s prophethood by focusing on the Qur’an.
According to him, the Qur'an is the definitive proof of Prophet Muhammad’s
prophethood. He bases this on the Qur'an’s eloquence, its ability to inform about the
unseen and guide rational conclusions. In addition, it is mentioned that Prophet
Muhammad also knew the unseen and that Allah gave him this knowledge. He also
emphasizes that the caliphates of Abu Bakr, ‘Umar and ‘Uthméan were legitimate. After
addressing these and other issues, he criticizes the Shiites by mentioning their extreme

views about them. For example, he mentions that Shiites claim that Ali was under divine
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protection from sins, that the Imams know the unseen as well as Prophet Muhammad,
that they treat the words of the Imams as a kind of revelation, and that Ali's right to the
caliphate was usurped. He then criticizes these Shiite views using verses and hadiths and

tries to reveal what is correct.

Keywords: History of Islamic Sects, Qadi ‘Abd al-Jabbar, Shia, Tasbit Deld’il al-

Nubuwwah
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Kadi Abdiilcebbar’in imamette Efdaliyyet Anlayisin1 Yeniden

Okuma

Bekir Altun*

Ozet

Imamet meselesi, Hz. Peygamberin vefatindan hemen sonra ortaya ¢ikmis ve
Miislimanlarin giindemini ytzyillar boyu isgal etmis kriz niteligi tasiyan bir meseledir.
Imamin kim olacagi, hangi niteliklere sahip olacag, imamete gelis sekilleri tartisma
konusu olmustur. Bu baglamda imamete gelecek kisi i¢cin mezhepler tarafindan bircok
nitelik siralanmigtir. Bunlardan biri de efdaliyyet meselesidir. Mu'‘tezile’ye gére imamete
gelecek kisinin nitelikleri arasinda efdaliyyet 6nemli kriter olarak yer almaktadir. Buna
gore ilk dort halifeden hangisinin daha faziletli oldugu tartisilmig, bu konuda bir rivayet
killiyat: olusmustur. Mu'‘tezili dlimlerden bir kisminin (Bagdat Mu'‘tezilesi) Hz. Ali'nin
efdal oldugu goérigini savunmasi, efdal varken mefdulin imametinin gegerli olup
olmadigy tartigmasinin fitilini ateglemigtir. Mu'‘tezili Basra ekolinin en 6nemli
temsilcilerinden biri olan Kadi Abdiilcebbar, el-Mugni adli eserinde doért halifenin
faziletine dair rivayetleri ve alimlerin fikirlerini siralamis ancak hangisinin efdal oldugu
hususunda net bir goriis ortaya koymamigtir. Aslinda Hz. Ali'nin faziletleri hususundaki
izahatinda ortaya koydugu argiimanlar Hz. Ali'nin efdal oldugu kanaatini dogurmaktadar.
Yine de bu eserinden bu fikri ¢ikarmak tam manasiyla dogru olmaz. Onun imamet ile ilgili
gorugleri hakkinda bize bilgi veren bir diger eseri Serhu’l-Usili'l-Hamse adli eserinin
elimizdeki niishasinda Mankdim Sesdiv, Kadi Abdiilcebbar'in énceleri siikit ederken bu
eseri kaleme aldig1 esnada Hz. Ali'nin efdal oldugu fikrini benimsedigini ifade etmistir. Bu
fikir Hakim el-Ctusemi tarafindan da teyit edilmektedir. Ne var ki Mankdim Sesdiv ve
Hakim el-Ciigeminin mezhebi kimliginin Zeydi olmasi ve Serh’in Kadi Abdulcebbar’a
aidiyeti hususunda gtiphelerin bulunmas: nedeniyle ¢agdas arastirmacilar bu eserindeki

fikirlere temkinli yaklasmiglar ve konuyu tartigirlarken bu fikirleri dikkate almamiglardur.
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Bu ¢alismada Kadi Abdulcebbar’in efdaliyyet meselesindeki fikirleri el-Mugni ve Serh adli
eserlerinde ¢izdigi perspektif dogrultusunda yeniden okumaya tabi tutulacak ve onun Hz.

Ali'nin efdaliyyetini benimseyip benimsemedigi tartisilacaktir.

Anahtar kelimeler: islam Mezhepleri Tarihi, Kadi Abdiilcebbar, imamet, efdaliyyet.
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Re-examining Qadi ‘Abd al-Jabbar’s Thought of Superiority
(Afdaliyya) in Imamate

Bekir Altun*

Abstract

The issue of imamate is a crisis issue that emerged immediately after the death of the
Prophet and has occupied the agenda of Muslims for centuries. Who the imam will be,
what qualifications he will have, and the methods of coming to the imamate have been
the subject of debate. In this context, many qualifications have been listed by the sects
for the person coming to the imamate. One of these is the issue of superiority. According
to the Mu'tazilites, superiority is an important criterion among the qualifications of the
person who will come to the imamate. Accordingly, it has been debated which of the first
four caliphs was more virtuous, and a collection of narrations has been formed on this
subject. The fact that some of the Mu'tazilite scholars (Baghdad Mu'tazilites) adopted the
view that ‘Ali was the most superior (afdal) sparked the debate on whether the imamate
of the less superior one (mafdual) was valid or not. Qadi ‘Abd al-Jabbar, one of the most
important representatives of the Basra Mu'tazilite school, listed the narrations and
scholars’ opinions about the virtues of the four caliphs in his work called al-Mughni, but
he did not express a clear opinion on which of them was the superior. In fact, the
arguments he puts forward in his explanation of ‘Ali’s virtues lead to the opinion that ‘Ali
is superior. Nevertheless, it would not be entirely correct to claim that he directly said
this in this work. Another work of his that gives us information about his views on
imamate is Sharh al-Usul al-Khamsa. In the copy of this work that reached us through
Manqdim Shashdiw, Manqdim stated that Qadi ‘Abd al-Jabbar, while he was silent at
first, said that ‘Ali was the superior when he wrote the Sharh. This idea is also confirmed
by Hakim al-Jushami. However, Mankdim Shashdiw and Hakim al-Jushami belonged to
the Shi‘a-Zaydiyya sect and there are doubts about Qadi ‘Abd al-Jabbar’s authorship of
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Sharh. Therefore, contemporary researchers have approached the ideas in his work with
caution and have not taken these ideas into consideration when discussing the subject.
In this study, Qadi ‘Abd al-Jabbar’s ideas on the issue of superiority within the framework
of his works al-Mughni and Sharh will be re-examined, and it will be discussed whether he

adopted ‘Ali’s superiority or not.

Keywords: History of Islamic Sects, Qadi ‘Abd al-Jabbar, imamate, superiority
(Afdaliyya).
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Kadi Abdiilcebbar’in ismaililik Elestirileri: Sosyo-Politik

Baglamda Bir inceleme

Betiil Yurtalan®

Ozet

Mu'‘tezile'nin 6nemli simalarindan biri olan Kadi Abdiilcebbar'in (6. 415/1025) yasadig:
zaman dilimine karsilik gelen 4./10. ve 5./11. asirlar, Islam siyasi tarihi ve diistince
tarihinin hareketli dénemlerindendir. Oyle ki 4./10. asir, Sii hanedanlarnn siyasi
etkinliklerinin gozle gorilir bir sekilde artmis olmasi nedeniyle bazi aragtirmacilar
tarafindan “Sii Yuzyili” olarak nitelendirilmistir. Bu nitelendirmenin 6nemli
sebeplerinden birisi, Sii egilimleriyle bilinen Biiveyhilerin siyasi etkinligidir. Hayatinin
buiytik bir bolumuni Biveyhilerin 6nemli merkezlerinden biri olan Rey’de geciren Kadi
Abdiilcebbar da onlarla, 6zellikle de Buveyhi veziri Sdhib b. Abbad (6. 385/977) ile
dogrudan etkilesim halinde olmustur. Kadi, bu sehirde Siahib b. Abbadd'in tegvikiyle
367/977 yiinda kadrl-kudat olarak goéreve baglamistir. Biiveyhilerin etkin oldugu
bolgelerde Siilere alan agmasi, basta Imamiyye olmak tizere muhtelif Sii firkalarin ilmi
faaliyetlerine de hiz kazandirmigtir. Mevcut ¢alismalarda Kadi ve dénemin sosyo-politik
durumu da daha ziyade bu gelismeler tizerinden okunmakta ve bu baglamda Kadi'nin
Imamiyye elestirileri ve Zeydiyye ile iliskilerine yogunlagilmaktadir. Stiphesiz bu
gelismeler, dénemin sosyo-politik yapisimi ve bunun KAidi Abdulcebbar uzerindeki
etkilerini anlamak a¢isindan olduk¢a 6nemlidir. Bununla birlikte Kddi'nin yasadig: dénem
bir yandan da Fatimilerin Misir’1 da topraklarina katarak en genis sinirlarina ulastiklari,
Karmatilerin ise Irak, Suriye, Bahreyn, Yemen ve Horasan-Maveraunnehir bolgelerinde
etkili oldugu devirdir. Emir Adududdevle’nin vefatinin (372/983) ardindan, ogullar
arasinda hakimiyet miicadelesinin yaganmasi, Biiveyhilerin i¢ karigikliklarla kars: kargiya
kalmasini ve zamanla zayiflamasini beraberinde getirmigtir. Bu gii¢ kaybi, Abbasi

Halifelerinin rahat hareket edebilmesine alan acarken bir taraftan da Fatimilerin
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gelisimine imkan tanimigtir. Bu donemde Fatimilerin siyasi bagarilarinin yani sira fsmaili
davet faaliyetleri Islam diinyasinin genelinde etkili bir sekilde sirdiriilmastiir. Kadi
Abdilcebbar'in yasadigy ve kadilik yaptigi Rey sehri, 3./9. asrin ortalarindan itibaren
Ismaili davetin ana merkezlerinden biri olmustur. Boyle bir ortamda genelde Siilik 6zelde
ise Ismaililik elestirilerinin yogunlastigini séylemek miimkiindiir. Kadi Abdiilcebbar da
Imamiyye elestirileriyle 6ne ¢ikmakla birlikte eserlerinde Ismaili kargithg: belirgin olan
isimlerden biri olmustur. Kadi, son iki cildini imamet bahsine tahsis ettigi el-Mugni fi
ebvabi't-tevhid ve'l-‘adl adl eserinde Imamiyye’ye elestiriler yoneltmistir. Teshitu deld’ili'n-
nubuvve adl eserinde de Siilik elestirisine oldukca genis yer ayirmis; Imamiyye’nin yani
sira Ismailililere ciddi elestirilerde bulunmustur. Hatta bu sebeple Kadi, Ismaililere
yonelik mustakil bir reddiyesi bulunmadig: halde sonraki dénem miiellifleri tarafindan
Ismailileri elestiren baglica isimlerden biri olarak kabul edilmistir. Bu bildiride kisaca
bahsettigimiz sosyo-politik ortam géz 6éntunde bulundurularak K&di Abdiilcebbar'in
Ismaililik elestirileri tizerinde durulacaktir. Yukarida ifade ettigimiz tzere Kadi
Abdiilcebbarin imamiyye 6zelinde Siilik elestirilerine dair genis bir literatiir olusmus
olmasmna ragmen Ismaililik elestirileri tizerinde yeteri kadar durulmamistir. Cemil
Saric’nin, Kadi Abdiilcebbar’in Tesbitu deld’ili'n-nubuvve’si tizerinden Batinilik elegtirisini
genel cerceveden ele alan bir caligmasi bulunmaktadir. Bu ¢alismada Kadi'nin eserinde
bahsi gecen Batini gruplar ile sahislar tespit edilmis ve daha ziyade onun elestiri konular
degerlendirilmigtir. Bildirimiz, dénemin sosyo-politik ortamini merkeze alarak Kadi
Abdulcebbar'in elestirilerini bu baglamda incelemesiyle s6z konusu c¢aligmadan
ayrilmaktadir. Betiil Yurtalan ve Habip Demir tarafindan kaleme alinan bir makalede ise
Kadi Abdilcebbar'in Teshitu deld’ili'n-nubuvve’sinde Fatimilere bakis1 ve bu alginin Ismaili
karsiti literatiirdeki yeri degerlendirilmistir. Bu calisma, Ismaililerden yalnizca Fatimilere
odaklanmas: dolayisiyla daha dar cerceveden degerlendirmeler icermektedir. Calismamiz,
Kadi Abdiilcebbar'mn ilk Ismaililere ve Karmatilere yonelttigi elestirileri de dikkate alarak

daha genis bir odak noktas: belirlemesiyle 6zgiin bir nitelik tasimaktadar.

Anahtar kelimeler: islam Mezhepleri Tarihi, Kadi Abdiilcebbar, Ismaililik, Fatimiler,

Mu‘tezile.
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Qadi ‘Abd al-Jabbar’s Criticisms of Isma‘iliyya: An Analysis

within the Socio-Political Context

Betiil Yurtalan®

Abstract

The 4*/10% and 5%/11"™ centuries, which correspond to the period in which Qadi ‘Abd al-
Jabbar (d. 415/1025), one of the most prominent figures of the Mu‘tazila, lived, are
among the active periods of Islamic political and intellectual history. This is so much so
that the 4%/10™ century has been characterized by some scholars as the “Shi‘i Century”
due to the visible increase in the political activities of the Shi‘i dynasties. One of the
important reasons for this characterization is the political influence of the Buwayhids,
who were known for their Shi‘ite tendencies. Qadi ‘Abd al-Jabbar, who spent most of his
life in al-Ray, one of the most important centers of the Buwayhids, interacted directly
with them, especially with the Buwayhid vizier al- Sahib b. ‘Abbad (d. 385/977). He
started to work as qadi al-qudat in this city in 367/977 with the encouragement of Sahib
b. ‘Abbad. The fact that the Buwayhids opened space for the Shi‘ites in the regions where
they were active accelerated the scholarly activities of various Shi‘ite sects, especially the
Imamiyya. Present studies read al-Qadi and the socio-political situation of the period
mostly through these developments and focus on al-Qadi’s criticisms of the Imamiyya
and his relations with the Zaydiyya. Undoubtedly, these developments are significant for
understanding the socio-political structure of the period and its effects on Qadi ‘Abd al-
Jabbar. On the other hand, the period in which al-Qadi lived was also a time when the
Fatimids had reached their most extensive borders by annexing Egypt to their territory
and the Qarmatians were influential in Iraq, Syria, Bahrain, Yemen, and Khorasan-Ma
wara al-nahr. Following the death of ‘Adud al-Dawla (d. 372/983), the struggle for
sovereignty among his sons led to internal turmoil and the weakening of the Buwayhids

over time. This loss of power allowed the Abbasid Caliphs to move freely, while at the
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same time enabling the development of the Fatimids. In this period, in addition to the
political successes of the Fatimids, the Isma‘ili invitation activities continued effectively
throughout the Islamic world. The city of al-Ray, where Qadi ‘Abd al-Jabbar lived and
served as a gadi, became one of the main centers of the Isma‘ili invitation from the middle
of the 34/9" century. In such an environment, it is possible to say that criticism of Shi‘ism
in general and Ismafliyya in particular intensified. Qadi ‘Abd al-Jabbar was also
prominent for his criticism of the Imamiyya, although his anti-Isma‘lite position was
prominent in his works. al-Qadi criticized the Imamiyya in his al-Mugni fi abwab al-tawhid
wa al-‘adl, the last two volumes of which he devoted to the issue of imamate. He also
devoted a great deal of space to criticizing Shi‘ism in his work Tasbitu dald’il al-nubuwwa,
where he criticized the Isma‘ilis as well as the Imamiyya. For this reason, al-Qadi was even
regarded by later authors as one of the main critics of the Isma‘ilites even though he did
not have a separate refutation of them. This paper will focus on Qadi ‘Abd al-Jabbar’s
criticisms of Isma‘iliyya considering the socio-political environment we have briefly
mentioned. As stated earlier, although there is a large literature on Qadi ‘Abd al-Jabbar’s
criticisms of Shi‘ism in particular, his criticisms of Isma‘iliyya have not been sufficiently
discussed. Cemil Sarici has a study on Qadi ‘Abd al-Jabbar’s criticism of Batiniyya through
his Tasbitu dald’il al-nubuwwa. His study identifies the Batini groups and individuals
mentioned in al-Qadi’s work and evaluates the subjects of his criticism. This paper differs
from the study mentioned above by focusing on the socio-political environment of the
period and analyzing Qadi ‘Abd al-Jabbar’s criticisms in this context. The article written
by Betiil Yurtalan and Habip Demir evaluates Qadi ‘Abd al-Jabbar’s perception of the
Fatimids in Tasbitu dald’il al-nubuwwa and the place of this view in the anti-Isma'‘ilite
literature. Since this study focuses only on the Fatimids among the Isma‘ilites, it contains
evaluations from a narrower framework. Our study is distinctive in that it has a broader
perspective by considering Qadi ‘Abd al-Jabbar’s criticisms of the early Isma‘ilis and the

Qarmatians.

Keywords: History of Islamic Sects, Qadi ‘Abd al-Jabbar, Isma‘iliyya, Fatimids, Mu‘tazila.
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Kadi Abdiilcebbar ve Abdiilkahir el-Bagdadi’nin

ismailiyye/Batiniyye Firkasina Yonelik Elegtirileri

Ayhan Isik*

Ozet

Kadi Abdilcebbar (6. 415/1025) Abbasi Devletinin siyasi yonden kiiciik beyliklere
ayrildigi, merkezi otoritesinin giiciiniin zayifladigy, dini yénden toplumun “Stnni-$ii”
catismasina sahne oldugu Biiveyhi hakimiyetinde 4/10. asrin sonlar1 ve 5/11. asrin
baslarinda yagamigtir. Hicri 5. asrin 6nde gelen Mutezili distniirleri arasinda yer alan
Kadi, Eg‘arl keldimais1 Abdiilkdhir el-Bagdadi (6. 429/1037-38) ile de ¢agdastir. Bu
donemde Fatimiler Misir’a hakim olmus, Karmatiler ise Irak, Suriye, Bahreyn, Yemen ve
Horasan bélgelerinde etkin faaliyetler sonucu siyasi iistiinlitk saglamigtir. Siyasi sahadaki
bu miicadeleye ragmen ilmi agidan canhligindan bir sey kaybetmeyen bu devrede yogun
ilmi faaliyetler gerceklesmis dini, felsefi ve tasavvufi sahada pek ¢ok eser verilmistir. Aym
zamanda Ismaili/Batini davetin Islam dinyasmin genelinde etkin bir sekilde
surdirialdugi devre de yine bu dénemdir. Kadi Abdilcebbar’in yasadig: ve kadilik yaptig:
Rey sehri ise Ismaili/ Batini davetin merkezlerden biridir. Abdiilkahir el-Bagdadi, Islam
ilim ve disiince hayatina 6nemli katkilar saglamig Esari bir alimdir. Mezhepler Tarihi ile
ilgili el-Milel ve’n-nihal ve el-Fark beyne’l-firak adl1 iki eser yazmstir. Islam diinyasinda ve
bati dleminde mezhepler tarihi aragtirmalarinin semboli kabul edilmesine ragmen sapkin
firkalar1 tekfir etmesi ve Ehl-i Stinnet’i savunurken agir1 mutaassip davranmasindan
dolay1 bir¢ok arastirmac tarafindan elegtirilmektedir. Bagdadi bu sert uslibunu daha
bariz bir gekilde Ismailiyye/Batiniyye mezhebini elestirirken gostermektedir.
Tebligimizde Kadi Abdulcebbar'in Tesbitu delailin-niibiivve adli eseri ile Abdilkahir el-
Bagdadinin el-Fark beyne’l-firak adli eserlerindeki bilgilerden hareketle Ismaili/Batini
firkalara yonelik elestirileri, onlarin gérislerini nasil ¢iiriittiikkleri ve ayni zamanda kendi

goruslerini nasil temellendirdikleri tahlil edilecektir. Kadi Abdilcebbar bu eserinde
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Miislimanlar i¢in tehlikeli gordiigt Ismaili dailerin Islam’a aykir1 faaliyet ve goriislerini
elestirmigtir. Bagdadi el-Fark beyne’l-firak adl1 eserinde Batiniyye’ye diger firkalardan daha
fazla yer ayirmis ve onlar hakkinda olduk¢a agir ifadeler kullanmigtir. Batiniyye'nin,
Mislimanlara verdigi zararlarin Yahudilerin, Hiristiyanlarin ve Mecisilerin verdikleri
zararlardan daha fazla oldugunu belirtir. Hatta onlarin 4hir zamanda c¢ikacak olan
Deccal’den de tehlikeli olduklarini vurgular. Caligmamizin amac Mu'tezili bir alim ile
Es‘ari bir alimin Islam diinyasinda uzun yillar etkili olmus Ismailiyye/Batiniyye firkasina
yaklagimini ortaya koymaktir. Kadi Abdilcebbar'in Tesbitii deld’ili'n-niibiivve adh
eserindeki Ismaili/Batini elestirisi ile Abdiilkahir el-Bagdadi'nin el-Fark beyne’l-firak adl1
eserindeki Batiniyye elestirilerinin mukayesesi aragtirmanin konusunu tegkil etmektedir.
Karmati ve Fatimi Ismaililiginin tarihi siirecteki faaliyetlerinin bu iki eser 6zelinde tahlili
calismanin kapsamini olugturmaktadir. Bu iki eserdeki Batiniyye ile ilgili bilgileri metodik
bir sekilde ele almak ve mukayese etmek calismada izlenecek yontemdir. Kadi
Abdiilcebbar'in Ismaililere ve Karmatilere yonelttigi elestiriler ile Bagdadi'nin Batiniyyeye

yonelttigi elestirilerin mukayesesi ¢calismamizi 6zgiin kilmaktadar.

Anahtar kelimeler: islam Mezhepleri Tarihi, Kadi Abdiilcebbar, Abdiilkahir el-Bagdadsi,

Batiniyye, Ismailiyye.
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Qadi 'Abd al-Jabbar and 'Abd al-Qahir al-Baghdadi's Criticism

of the Isma'iliyya/Batiniyya Sect

Ayhan Isik*

Abstract

Qadi ‘Abd al-Jabbar (d. 415/1025) lived in the late 4th/10th and early 5th/11th centuries
under the rule of the al-Buwayhids, when the Abbasid State was politically divided into
small principalities, the power of its central authority was weakening, and religiously,
society was witnessing a Sunni-Shi‘ite conflict. Qadi was one of the leading Mutazilite
thinkers of the 5th century and a contemporary of the Ash‘arite Kalam scholar ‘Abd al-
Qahir al-Baghdadi (d. 429/1037-38). During this period, the Fatimids dominated Egypt
and the Qarmatians gained political supremacy in Iraq, Syria, Bahrain, Yemen and
Khorasan. Despite this struggle in the political arena, this period did not lose its vitality
in terms of scholarship, and many works in the religious, philosophical and mystical fields
were published. At the same time, this was also the period in which the Isma'i'ili/Batini
appeal was carried out effectively throughout the Islamic world. The city of Rey, where
Qadi ‘Abd al-Jabbar lived and served as a Qadi, is one of the centers of the Isma‘li/Batini
call. 'Abd al-Qahir al-Baghdadadi was an Ash'arite scholar who made significant
contributions to Islamic science and thought. He wrote two works on the history of sects:
al-Milal wa al-Nihal and al-Farq bayna al-Firaq. Although considered as the symbol of the
history of sects in the Islamic world and the West, he is criticized by many researchers
because of his takfir of the heretical sects and his overly zealous attitude while defending
Ahl al-Sunnah. Baghdadi shows this harsh style more clearly in his criticism of the
Isma‘iliyya/Batiyya sect. This paper studies Qadi ‘Abd al-Jabbar’s Tasbitu al-dalaili al-
nubuwwwa and ‘Abd al-Qahir al-Baghdadi's al-Farq bayna al-Firaq and analyzes their
criticism of the Isma‘li/Batini sects, how they confuted them and how they ground their

own views. In his mentioned work, Qadi 'Abd al-Jabbar criticized the non-Islamic
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activities and views of the Isma'ili da'is, whom he considered dangerous for Muslims.
Baghdadi devoted more space to the al-Batiniyya in his work al-Farq bayna al-Firaq than
the other sects and used very harsh expressions about them. He states that the harm
caused by the Batiniyya to Muslims is greater than the harm caused by Jews, Christians,
and Zoroastrians. He even emphasizes that they are more dangerous than the Dajjal who
will appear in the end time. The aim of our study is to reveal the approach of a Mu'tazilite
scholar and an Ash‘arite scholar to the Isma‘iliyya/Batiniyya sect that has been influential
in the Islamic world for many years. The subject of the study is the comparison of Qadi
'‘Abd al-Jabbar's criticism of the Isma'ili/Batiniyya in his work Tasbit al-dala'il al-
nubuwwah and 'Abd al-Qahir al-Baghdadi's criticism of the Batiniyya in his work al-Farq
bayna al-firak. The analysis of the activities of the Qarmatians and Fatimid Isma‘ilis in
the historical process in these two works constitutes the scope of the study. The method
to be followed in this study is to methodically analyze and compare the information about
the Batiniyya in these two works. The comparison of Qadi ‘Abd al-Jabbar's criticisms of
the Isma‘ilis and the Qarmatians with Baghdadi's criticisms of the Batiniyya makes the

study unique.

Keywords: History of Islamic Sects, Qadi ‘Abd al-Jabbar, 'Abd al-Qahir al-Baghdadi,

Batiniyya, Isma‘iliyya.
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Kadi Abdiilcebbar’in $ii Kelamina Etkisi:

Serif el-Murtaza’dan Nasiriiddin Tisi’ye ivaz Anlayis1

Berna Kavuk*

Ozet

Kadi Abdulcebbar (6. 415/1025) Mu'tezile icerisinde oldugu kadar $ii kelami diisiince
gelenegi acisindan da 6nemli bir yere sahiptir. Eba Abdullah el-Basri (6. 369/979-80) ile
artan Mu'tezile ve Sia etkilesimi Kidi Abdiilcebbar ile birlikte zirveye ulagmigtir.
Galismamiz bu etkilesimi ivaz distincesi 6zelinde gostermeyi hedeflemektedir. Bu
minvalde Kadi Abdiilcebbar'in ivaz diisiincesini tevariis eden Serif el-Murtaza (6.
436/1044) Eba Ca‘fer et-Tisi (6. 460/1067) ve son olarak Nasiriidddin Tdsinin (6.
672/1274) konuyla ilgili gortisleri ele alinacaktir. Dinyada var olan tim elem ve
tzuntilerin kabih olmadigina ve diinyada ya da ahirette bir kargiliginin bulunmas:
gerektigine dair inanc¢tan hareketle ortaya ¢ikan ivaz digiincesi Mu‘tezile tarafindan
viicib alellah gorusu cercevesinde ele alinmigtir. Maddi veya manevi tiirden bu acilarin
karsihginda, 6vgii ve yiiceltmeye konu olmamalari sebebiyle sevap; ac1 gekmenin bir hak
edis olmasi hasebiyle de tefaddul yoluyla nimet verilemeyecegini ifade ederek ivazi sevap
ve tefadduldan ayiran Kadi Abdiilcebbar ivazin viicbiyeti, sebepleri ve uygulama bi¢imini
detayli bir sekilde ortaya koymustur. Imamiyye'nin 6nde gelen alimlerinden Serif el-
Murtazi ise daha 6nce Seyh Miifid tarafindan ortaya konulan ivaz diisiincesini, hocas:
Kadi Abdilcebbar'dan tevariis ettigi ilahi adalet anlayisi dogrultusunda yeniden
yorumlayarak Imamiyye kelamina dahil etmistir. Talebesi Ebti Ca‘fer et-Tiisi tarafindan
da benimsenen bu yontemle ivaz, ilahi adalet ve teklif nazariyesi ekseninde ele alinmisg,
elemlerin varlig: ve tasnifi gibi bahisler Kadi Abdiilcebbar'in el-Mugni adli eserinde oldugu
gibi meseleye dahil edilmistir. Ivaz ve elemlerle ilgili gériiglerini $ii kelamindan alan
Nasirtddin Tasi'ye gelindiginde ise KAdi Abdiilcebbér ile neredeyse ayni goriiste oldugu

goriilmektedir. Bu benzerligi gosterebilmek icin Tsi'nin ivaz anlayisi elemler bahsi ile
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baglantili olarak ortaya konulacak ve Kadi Abdiilcebbarin gorusleriyle mukayese

edilecektir.

Anahtar kelimeler: Kelam, Kadi Abdiilcebbar, Serif el-Murtaza, Nasiriddin Tisi, Ivaz.
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The Influence of Qadi ‘Abd al-Jabbar on Shi‘i Theology:
The Concept of Ivaz from Sharif al-Murtada to Nasir al-Din al-

Tuasi

Berna Kavuk®

Abstract

Qadi ‘Abd al-Jabbar (d. 415/1025) holds a significant position not only within the
Mu'tazila tradition but also in the context of Shi‘ theological thought. The interaction
between Mu'tazila and Shi‘a, which increased with Abia Abdullah al-Basri (d. 369/979-80),
reached its peak with Qadi‘Abd al-Jabbar. This study aims to demonstrate this
interaction specifically through ivaz (compensation). In this context, the views of Sharif
al-Murtada (d. 436/1044), who inherited Qadi ‘Abd al-Jabbar’s ivaz thought, Abu Ja'far
al-Tusi (d. 460/1067), and finally Nasir al-Din al-Tusi (d. 672/1274), will be examined.
The idea of ivaz emerged from the belief that not all pain and suffering in the world are
inherently evil and that there must be a recompense in this world or the hereafter. This
concept was discussed by the Mu‘tazila within the framework of wujub ‘ala’llah (obligation
of God). Qadi‘Abd al-Jabbar distinguished ivaz from thawab and tafaddul for the
following reasons: Since pains, whether material or spiritual, are not subjects of praise
and exaltation, they cannot be rewarded. Additionally, because suffering is a deserved
outcome, blessings cannot be granted through grace. Furthermore, he elaborated in detail
on the obligation, causes, and methods of implementation of ivaz. Sharif al-Murtada, one
of the prominent scholars of Imamiyya, reinterpreted the concept of ivaz, previously
articulated by Shaikh Mufid, and incorporated it into Imamiyya theology based on the
divine justice he inherited from his teacher, Qadi ‘Abd al-Jabbar. This approach, adopted
by his student Abu Ja'far al-Tusi, addressed ivaz within the framework of divine justice

and the theory of proposal, incorporating issues such as the existence and classification
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of suffering, as discussed in Qadi ‘Abd al-Jabbar’s al-Mughni. When it comes to Nasir al-
Din al-Tusi, who derived his views on ivaz and suffering from Shi‘i theology, it can be
observed that he shares almost the same perspective as Qadi‘Abd al-Jabbar. To
demonstrate this similarity, al-Tusl's understanding of ivaz will be presented in

connection with the discussion of suffering and compared with the views of Qadi ‘Abd al-

Jabbar.

Keywords: Kalam, Qadi ‘Abd al-Jabbar, Sharif al-Murtada, Nasir al-Din al-Tust, Ivaz.
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General Methodological Approaches of Qadi Abd al-Jabbar in the

Study of Religions

Thaer Alhallak’

Abstract

al-Qadi Abdul-Jabbar al-Mu'tazili stands as a preeminent encyclopedic authority for the
Mu'tazilite school, particularly in its last stages. He played a crucial role in systematizing
and refining the Mu'tazilite doctrine. His magnum opus, AI-Mughni fi Abwab al-Adl wa al-
Tawhid (The Comprehensive Work in the Chapters of Justice and Monotheism),
represents the most definitive and extensive treatment of Mu'tazilite thought. His works,
of great quality, are especially significant due to the loss of many earlier Mu'tazilite texts,
making his contributions vital for understanding the tradition. Qadi Abdul-Jabbar
excelled in the field of dialectical theology, emerging as a leading figure in religious
polemics. He engaged deeply with the texts of Divine and philosopical religions, studying
both their extant and lost scriptures. He interacted with these sources critically, using
both written and oral evidence to argue with adherents of various faiths. Given the
importance of this scholarand his contributions as a historian and critic in the field of
religions, this study strives to extract the important insights, noted for their authenticity
and precision, from Qadi Abdul-Jabbar's works Al-Tathbit (The Confirmation) and Al-
Mughni, and then organizes them into methodological approaches and principles. Based
on the above, this study entitled “The General methodological approaches of Qadi Abdul-
Jabbar in the study of religions” will address the following key points: Religious
Doctrines: Abdul-Jabbar begins by outlining the fundamental principles of each
religion's doctrines, their branches and particulars, and then highlights the distinctive
features of each sect, clarifying the differences between them. After that, he proceeds to

refute and invalidate these doctrines. In doing so, he presents a general overview of the
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religion before critically addressing specific points to disprove or refuting the core
principles entirely, causing the related branches to fall apart as a result. Religious Texts:
He criticizes them from two perspectives: external criticism, related to the chain of
transmission in terms of continuity or discontinuity, and internal criticism, which
focuses on identifying areas of agreement and disagreement between different versions.
He ultimately concludes that these texts have been subject to alteration and distortion.

Phased Change: Abdul-Jabbar posits that religions do not change all at once but rather
gradually over successive eras, with the people of truth continually decreasing while the
people of falsehood increase until they eventually dominate. Psychological
Motivations: He explores the motivations of the followers of different religions in
adopting their beliefs, such as idol worshippers, followers of dualism, and those who deify
Christ. The Origin of Belief and Attention to the Concepts of Similarity,
Influence, and Impact: Qadi Abdul-Jabbar reached a high level of sophistication in this
area, and his status as a historian of ideas is particularly evident here Rational and
Logical Rules of Reasoning These are numerous and include implicit analogies, rational
division, the absence of evidence supporting the claim or the presence of proof to the
contrary, dialectical concession to the opponent first, followed by refutation, comparison,

compulsion, and contradiction Outcomes of the study:

- The validity of a religion is determined by its arguments and proofs, not by the number

of its followers.

- Followers cannot conceal the merits or flaws of their religion.

- Religions can only be undermined from within.

- Prophets convey what is conceivable to reason, not what is impossible for it.

- The prophethood of the Messenger of Allah, peace be upon him, is established by self-
evident knowledge, requiring no additional proof. Once prophethood is established, its
evaluation of other religions is proved.The aforementioned approaches are considered
the key foundational elements employed by Qadi Abdul-Jabbar in his stance towards
religions, including their historical analysis, comparison, and criticism. They have had a
significant impact on the field of religious studies, as evidenced by their presence in the

works of many scholars from other theological schools who responded to opposing sects.
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This abstract summarizes the research findings. Praise be to God, and may peace and

blessings be upon our master Muhammad, his family, and his companions.

Keywords: Religious Essays, Transitional Change, Impact and Influence, Rules of

Inference, Transmission of Opinions.
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The Evidence of Huduth and its Problems According to Qadi Abd al-
Jabbar

Nabil Fouly Mohamed'

Abstract

Although the evidence of huduth - by far the most famous of all the verbal evidence - is
not the only one used by Muslim mutakallimtn to prove the existence of the Almighty, it
has been the subject of much philosophical debate and intellectual disagreement. The
opponents of the mutakallimtn of different persuasions, and sometimes some of the
mutakallimtn themselves, have raised some issues around the evidence that question the

validity of its premises and the validity of its conclusions.

This study addresses the evidence, history, and issues as they came to Qadi ‘Abd al-Jabbar
ibn Ahmad, who decided upon them in his writings and participated in their discussion.
The idea is that al-Qadi is not only a great mutakallim but also an intellectual historian
with the opinions of his predecessors and contemporaries. He is also a careful critic of

ideas, regardless of their adherents, even if they are among the Mu'tazilites themselves.

Thus, the issue is: What was the verbal evidence of huduth until the time of al-Qadi Abd
al-Jabbar, and what new things did he add to the study of this evidence and its

characteristics and issues?

This will be discussed in the following sections:

- The history of the evidence and its development until the time of al-Qadi.
- The terminology of the evidence as defined by ‘Abd al-Jabbar.

- The premises on which the evidence depends.

- Determination of the minor premise.

Assist. Prof. Dr., Fatih Sultan Mehmet Vakif University, Faculty of Islamic Sciences,
nfmmongy@fsm.edu.tr, orcid.org/0000-0002-9016-1419
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- Determination of the major premise.

Keywords: Evidence of huduth, Qadi ‘Abd al-Jabbar, historical development of evidence

of huduth, critique of evidence of huduth.
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The role of al-Qadi ‘Abd al-Jabbar in Developing the Study of The
Sacred Books

Abdelhakim Ferhat*

Abstract

al-Qadi ‘Abd al-Jabbar made many contributions in the field of the study of religions and
sects, which were evident in many books and letters. He employed a distinctive scientific
methodology, which made him the first to report many scientific facts in the field of the
study of religions, some of them soon became scientific postulates in the contemporary
scientific study of religions. This is what makes the researcher curious to know the efforts
of al-Qadi‘Abd al-Jabbar in studying religions and exploring its methodological
foundations until he feels the precedence and excellence. Since it was impossible to study
all of his efforts in developing the study of religions, I decided to devote this paper to
studying the efforts of al-Qadi ‘Abd al-Jabbar in developing the study of the sacred Books,
by raising a basic problematic, which is: What is the role of al-Qadi ‘Abd al-Jabbar in
developing the study of the sacred Bools? The following questions arise from it: What is
the role of al-Qadi ‘Abd al-Jabbar in developing the paradigm of sacred books studies?
What methods did al-Qadi ‘Abd al-Jabbar employ in studying the sacred Books and what
is the new in them? What are the most important findings that al-Qadi ‘Abd al-Jabbar
previously reported in the field of sacred books? I will try to answer these thorny
questions with a complex approach that combines analysis, epistemological criticism, and
comparison, so I can highlight some of the characteristics of the theological methodology

in studying the sacred Books.

Keywords: The sacred books, methodologies for studying the holy books, ‘1lm al-Kalam,

The Bible, comparative religions.

Prof. Dr., Faculty of Islamic Sciences, University of Batna, Algeria, abdelhakim.ferhat@univ-batna.dz
orcid.org/0009-0005-9326-4092
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The Impact of Qadi ‘Abd al-Jabbar’s Verbal Thought on Jewish

Thought, Ibn Maimon as an Example

Sana Elferara’

Abstract

The phenomenon of interpreting religious texts was not the result of Islamic culture in
the Middle Ages, but was preceded by ancient times, starting with the Greek era, when
stories of the gods and myths - the myth of Hermes, the Iliad, and the Odyssey - took on
a symbolic character. Then this phenomenon moved to the Roman era, and some Jewish
thinkers gave A symbolic interpretation of some of the stories and words mentioned in
the Books of Moses and the Books of the Prophets, so that they can be liberated from the
literalism of the sacred text and the external-external understanding of the issues and
ideas addressed in the Mosaic-biblical religious text, and to imbue internal philosophical
rational meanings. As for the Arab Islamic civilization, the beginnings of interpretation
go back to the Kharijites as the first Islamic sect to interpret the texts of the Qur'an, then
the Mu'tazilites, the Ash’aris and the Sufis. This type of interpretation led to intense
ideological conflicts over the fundamentals of religion, pushing each sect to establish the
principles and controls of interpretation. Perhaps Qadi ‘Abd al-Jabbar was one of the
most prominent Mu'tazila sheikhs who relied on reason in the interpretation process.
Muslim thinkers were influenced by interpretation and gave it a Qur’anic and religious
rooting. For them, it was linked to the science of theology, an attempt by them to
interpret some words of religious texts in a way other than what the general public
understands. Their goal was to purify God Almighty from what does not befit the
similarity to the attributes specific to created beings, specifically represented by man.
Denying anthropomorphism and simile), and research into this phenomenon expanded

during the Middle Ages and what followed, all with the aim of discovering the hidden or

PhD student, Faculty of Arts and Human Sciences, Sidi Mohamed Ben Abdallah University - Fez
sana.elferara@gmail.com <orcid.org/0009-0006-2380-9170
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potential meaning that some similar verses carry. The Mu’tazila were among the most
prominent Islamic sects that relied on interpretation as a method to demonstrate the
validity of their positions and understand the true meanings. contained in the Qur’anic
text. Theologians and Islamic philosophers who came after them became prominent in
this matter, and each one used this tool in varying proportions according to what the need
required and to preserve the sanctity of the religious text from the understanding of the
public, which may often make mistakes. The philosophers directed harsh criticism at the
theologians, because they spoke about interpretation. For people who are not able to
comprehend hidden or unmanifest meanings, which makes them misunderstand the
Sharia, interpret words in a way other than their meaning, separate them into their
meaning, and confuse the meanings of texts and their goals, and lead them to confusion

and doubt.

Qadi ‘Abd al-Jabbar represented a Mu'tazila model who yearned to establish the
reasonable on the transmitted, and his writings formed interpretive motives that relied
on rational tools and the Arabic language. This paper aims to trace the impact of Qadi
Abdul-Jabbar’s interpretation of the text and what is consistent with his Mu'tazila
doctrine and its impact on Jewish thought by focusing on the example of Ibn Maimon.
What are the characteristics of Qadi Abdul-Jabbar’s interpretation approach? What are
the most important conditions set by Qadi ‘Abd al-Jabbar for those who try to employ
interpretation? What are the effects of his isolationist tendency on the theological

thought of Ibn Maimon? What are the rules of interpretation according to Ibn Maimon?

Keywords: Religious text, interpretation, Qadi Abd al-Jabbar, Mu'tazila, Jewish and

Islamic heritage
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The Theory of Existence According to Qadi ‘Abd al-Jabbar

"Its Value in Theology and its Impact on Philosophy"

Hamdan Alahmad Alokleh’

Abstract

The theory of existence of Qadi Abdul-Jabbar (935-1025 AD) is part of the Mu'tazilite
theological philosophy and is based on creating a state of reconciliation between reason
and tradition, as this theory focuses on the oneness of God, divine justice, human
freedom and responsibility, the occurrence of the world, and the denial of the intrinsic
causality of things. Qadi Abdul-Jabbar highlighted through his theory the balance
between reason and faith, emphasizing human responsibility and freedom of choice, as
his theory of existence is based on basic existential concepts that form his theory in
theology. Monotheism emphasizes the unity of God and His absolute independence,
while divine justice highlights God's justice in His creation and dealings with man. These
two concepts are in harmony with each other to provide a comprehensive vision of God's
relationship with the world and with man, while emphasizing human freedom and
responsibility within the framework of comprehensive divine justice. Qadi ‘Abd al-
Jabbar's theory of existence clearly distinguishes between necessary existence (God) and
possible existence (the world and man). Thus, he sees that God is the only source of
existence, and everything comes from nothingness to existence by His will and power.
This necessity is what is called possible existence, which can exist or not exist, and
includes everything that God created from the world, man, and other beings. From this
existence, with its two aspects, necessary and possible, emerge the concepts of causality
and causality, through which Qadi ‘Abd al-Jabbar distinguishes between divine and
human ability. God is the creator of causes and He is the one who makes them lead to

their results, while man possesses the ability to act and choose, but this ability does not

Assist. Prof. Dr., Mardin Artuklu University, Faculty of 1slamic Sciences, hamdanalokleh@artuklu.edu.tr «
orcid.org/0009-0008-6501-2308
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work independently of God's will. God is the one who gave man the ability to act, and thus
human actions fall within the framework of divine causality. Qadi ‘Abd al-Jabbar's theory
of existence is one of the most important contributions to Islamic theology. It is
distinguished by its emphasis on absolute monotheism and divine justice, and its
promotion of the idea of human freedom and responsibility. It also greatly influenced the
development of Islamic theology and philosophy and led to profound philosophical
discussions about the relationship between God, the universe, and man, which made its
impact important and effective in philosophy and its historical development. The
research remains a serious attempt to answer a problematic question: What is Qadi ‘Abd
al-Jabbar's theory of existence, what is its value in theological thought, and what is its

impact on philosophy?

Keywords: Theory of existence, Divine justice, Existence and non-existence, Causality

and causality, Philosophical impact.
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Causality Principle in the View of AlQadi ‘Abd al-Jabbar

Suzan Emad Al-dababsa’

Abstract

This research aims to address the principle of causality in the late Mu'tazilite AlQadi ‘Abd
al-Jabbar and its placement of the principle of association within it. It highlights its
significance in presenting a new concept of causality that differs from previous
generations of Al-Mu'tazilites and ancient philosophers. The importance of AlQadi ‘Abd
al-Jabbar in the principle of causality stems from his distinction as one of the prominent
Al-Mu'tazilites who delved into the negation of inherent natures and causative powers in
and of themselves due to the internal characteristics deposited in them at the moment of
the first creation. He introduced a new model of causality by describing it as a association
associated with God's action in this world and presented evidence for this. According to
him, the creator of the world is God not the nature of things upon which the world is
built. Therefore, changes in the world occur due to His existence, as asserted by
Mu'ammar, Al-Nazam, and Al-Jahiz. This research will approach their conception of
causality in general and compare it with AlQadi ‘Abd al-Jabbar's view to understand the
key meanings of this principle in his perspective and its applications. This research relies
on both the analytical approach and the comparative approach. These approaches will be
discussed according to the requirements research. In this research we want to Clarify the
concept of causality in Islamic thought, specifically within the Mu'tazilite tradition. and
explain the various definitions and interpretations of causality in the history of human
thought. And highlight the precursors of Mu'tazilite thought and its importance in
understanding the modifications to the principle of causality as presented by al-Qadi
‘Abd al-Jabbar. By questioning about the issues related to causality in Mu'tazilite
thought, and what the specific issues concerning causality according to al-Qadi "Abd al-

Jabbar.

PhD., Part-time Lecturer, Department of Philosophy, University of Jordan, s.talouza@gmail.com
orcid.org/0009-0008-5579-0480
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This study relies on both analytical and comparative approaches, which will be used as

appropriate.

Keywords: Capacity , Causality, AlQadi ‘Abd al-Jabbar, al-Mutazilah, association
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The Theory of Existence According to Qadi ‘Abd al-Jabbar

Hz.Muhammed Prophethood Between Abdul-Jabbar and al-

Qirqisani

Muhammed Sarhan’

Abstract

There is no doubt that Yaqub al-Qirgisani (d. Ca. 960) and Qadi Abdul-Jabbar (935-1025)
were contemporaries. Whether al-Qirgisani was attributed to Qirgisan of Baghdad or
Qirgisiya in Syria it is obvious that he was well-known in Mu’tazilite and theological
circles. His magnum opus al-Anwar and al-Muraqib in Arabic helped Muslims to become
familiar with his ideas. It appears from “Evidences of Prophethood= Tathbeeth dalail sl-
Nubowwah,” and “al-Mughni” that Abdul-Jabbar was concerned with refuting girgisani,
but he did not mention by name. In this paper, which applies the comparative historical
analytical method, we review the most important features of Qadi Abdul-Jabbar’s
responses to al-Qirgisani’s attacks on the prophethood of Hz. Muhammad, and Qadi
Abdul-Jabbar’s criticism of the Jewish Karaite beliefs, based on the Qadr’s four books: al-
Mughni, Tathbeeth dalail sl-Nubowwah, Tanzih al-Qur’an ‘an pal-Muta’in, and Nukat al-
Kitab al-Mughni, which was recently published in the Geniza edition. The paper shows
the weaknesses that the Qadi extracted from the arguments of the Qaraites, and how he
responded to them by proving their rational and logical invalidity, and the effect of that

on subsequent writings, whether among Muslims or Jews alike

Keywords: Kitab al-Anwar wal-Maraqib, Qadi ‘Abd al-Jabbar, al-Qarqasani
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The Fundamentalist Views of al-Qadi Abd al-Jabbar Al-Mu'tazili:

Between His Theological and Jurisprudential Doctrines

Moulay Elhasaniy’

Abstract

al-Qadi Abd al-Jabbar, a prominent figure in Mu'tazilite thought, played a significant role
in the development of fundamental Islamic principles. al-Zarkashi (d. 794 AH)
highlighted his influential contribution to the field after al-Shafi'i, noting how Abd al-
Jabbar expanded on the interpretation of texts, clarified ambiguities, and resolved
complex issues. His impact on subsequent scholars, alongside al-Bagillani (a prominent
Sunni Qadi), prompts an examination of his influence on the broader framework of
fundamental principles. This is especially relevant given the statement by al-Kiya Al-
Harasi, a Shafi'i-Ash'ari scholar (d. 504 AH), who remarked that "Abd al-Jabbar ibn
Ahmad frequently supported al-Shafii’s views in both fundamental and subsidiary

matters."

Such recognition led several Shafi'i scholars to regard Abd al-Jabbar as one of their own,
raising questions about the extent to which his views were considered in their works.
This, in turn, sheds light on the degree of his agreement with al-Shafi'i in the principles
of jurisprudence, or with Abu Hanifa, as some researchers have claimed. If he did diverge,
one must ask why, especially given his frequent advocacy for the opinions of his

theological school.

This inquiry is particularly pertinent because the principles of jurisprudence among
theologians (Mutakallimun) are often derived from theological discourse, which they
believed required independent reasoning rather than imitation. It has been reported that
some scholars, such as Abu Hamid al-Isfara'ini, disregarded the views of Abu al-Hasan al-

Ash'ari in both theology and jurisprudence to distinguish between what was authentically

Professor at Souss Massa Academy - Inezgane — Morocco, M.elhasaniy@gmail.com <orcid.org/0009-0000-
6376-2350
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his and what was attributed to al-Shafi'i. If this was their stance on al-Ash'ari, what was

their view of al-Qadi Abd al-Jabbar?

In this paper, I will adopt a historical-analytical approach, starting with an introduction
to the topic, followed by two main sections: the first examines the extent to which al-Qadi
Abd al-Jabbar adhered to his theological and jurisprudential doctrines in his fundamental
choices, and the second explores his views within the Shafi'i/Hanafi framework—both in
terms of recognition and influence. The paper concludes with key findings and

recommendations based on the outcomes of the research.

Keywords: Abd al-Jabbar, Shafi'i, Mu'tazilite, Principles of Jurisprudence
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The Method of Jurisprudential Deduction of Qadi Abdul-Jabbar: A

Comparative Study

Ashjan Hameed Basi’

Abstract

The interrelated and integrative nature of the epistemological system across all Islamic
disciplines is a prominent and prevailing feature. Islamic scholars have adopted this
integrative approach, contrasting with methodologies that operate in isolated circles
when addressing and interpreting Islamic discourse. This comprehensive view is evident
in Qadi Abdul-Jabbar's methodology, which employs rational evidence and logical
arguments in explaining the principles and rules of Islam. My research, titled "The
Method of Jurisprudential Deduction of Qadi Abdul-Jabbar," aims to highlight this
aspect. Reason for Choosing this Study To showcase Qadi Abdul-Jabbar's methodology
through his major work, "al-Mubhit," and his deductive approach, which forms a part of
Islamic jurisprudence. His scholarly position and jurisprudential prowess are evident
through his interpretation of Quranic verses. Significance of the Topic Qadi Abdul-Jabbar
is one of the most prominent scholars of jurisprudence and belief in the medieval Islamic
period. He significantly contributed to the development of Islamic thought through his
distinctive jurisprudential method. Thus, studying his jurisprudential deduction method
is crucial for enriching the Islamic jurisprudential library by highlighting the efforts of a
notable scholar. His work left clear marks on deductive methodologies, making his study
essential for understanding the evolution of Islamic jurisprudential thought. objectives
to clarify Qadi Abdul-Jabbar's methodology in Islamic jurisprudence, emphasizing the
importance of reason and independent judgment (ijtihad) over blind imitation (taglid).
Additionally, to highlight his works and intellectual efforts, which are vital references for

studying Mu'tazilite thought and Islamic jurisprudence. Research Conclusion The

Prof. Dr., al-Iraqia University / Faculty of Education for Women, aaaaashjan@gmail.com, orcid.org/0000-
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research concludes that Qadi Abdul-Jabbar's method of deducing legal rulings from

transmitted (naqli) or rational (aqli) evidence is distinguished by establishing legal truths.

Keywords: Islamic Jurisprudence, Exegesis, Methodology, Derivation, al-Qadi Abd al-
Jabbar.
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al-Qadi ‘Abd al-Jabbar’s View on Maslaha in Usul Figh

Naim Hank’

Abstract

This research aims to explore the concept of interest (Maslaha) from the point of view of
al-Qadi ‘Abd al-Jabbar, as he refers to this concept in many of his writings and considers
interest to be the goal of all Sharia evidence; therefore, all Sharia rulings must be
consistent with the principle of human interest and benefit. Finding the key chapters in
which al-Qadi ‘Abd al-Jabbar addresses the interest in his writings is the research's main
challenge. In his book "Mugni fi abwab al-tawhid wa al-‘adl" al-Qadi ‘Abd al-Jabbar
enumerated several fundamental requirements that the Sharia's evidence must meet in
order to fulfill the legislative role. The existence of interest is one of these prerequisites.
We will attempt to address the conditions he mentioned, as well as the mention of the
Mu'tazila approach in the concept of interest. Therefore, our research will focus on three
primary topics: the first is the principles of jurisprudence between the Ash'aris and the
Mu'tazila, the second topic will be al-Qadi ‘Abd al-Jabbar's principles of jurisprudence
theory through his book "Mugni ai abwab al-tawhid wa al-‘adl"; and the third area will be
al-Qadi ‘Abd al-Jabbar's opinion about interests. In order to identify the similarities and
differences between the Mu'tazila and Ash'aris views on the principles of jurisprudence,
and to trace al-Qadi's jurisprudential principles and his interests’ point of view, we will

first use an inductive approach than an analytical approach to discuss them.

Keywords: Principles of Jurisprudence, al-Qadi ‘Abd al-Jabbar, Interest, Maslaha.
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The Rational Refutation by Qadi ‘Abd al-Jabbar of al-Nazzam's

Critique of Qiyas

Mahmud Muhammed Ozdemir’

Abstract

Qiyas (analogical reasoning) is an important methodological tool in Islamic jurisprudence
for issuing rulings on new issues that may arise until the Day of Judgment. This is
achieved by transferring the fixed rulings from the foundational texts of Sharia to new
issues through qgiyas. As a rational evidence, the use of giyas is considered a criterion for
classifying schools of thought based on their stance toward reason and opinion. Given
that al-Nazzam tends to reject giyas on rational grounds, arguing that the foundations of
Sharia do not align with the principles of reason, Qadi ‘Abd al-Jabbar's response, which
elevates the status of reason, is of significant importance. Studying the rational defense
and critique of giyas by these two prominent Mu'tazili thinkers, known for their high
regard for reason, is crucial in Islamic thought. Al-Nazzam, one of the most notable
Mu'tazili thinkers of the third century AH, argues that Sharia, in issuing rulings, does not
consider the principles of reason. Therefore, using giyas on foundations that are not
rationally consistent is not expected to yield the correct results intended by the Lawgiver.
On the other hand, Qadi ‘Abd al-Jabbar, a leading Mu'tazili scholar of the fourth century
AH, does not disagree with al-Nazzam that some foundational aspects of Sharia are not
consistent with reason and are not based on rational principles. However, he argues that
giyas, being a rational evidence, is rationally permissible to use in Sharia. It is crucial to
study this refutation to understand Qadi ‘Abd al-Jabbar's perspective on the
compatibility of Sharia with reason. This research will examine Qadi ‘Abd al-Jabbar's
rational defense of giyas in response to al-Nazzam's critique in detail. The study
demonstrates how Qadi ‘Abd al-Jabbar was able to defend the methodology of giyas in a

rational manner, asserting that reason permits worship through giyas. The rational
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inconsistency between the foundational principles does not prevent the derivative
rulings based on those principles from being consistent in themselves. Therefore, there
is no need for the foundational principles of Sharia to align with the principles of reason
when worshipping God. Through this analysis, one can understand the impact of this
intellectual debate on the development of the principles of Islamic jurisprudence and
thought, and how it contributed to shaping the methodologies of legal reasoning that

continue to be studied and discussed to this day.

Keywords: Qadi ‘Abd al-Jabbar, al-Nazzam, giyas, reason.
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The status of Hadith According to The Mu’tazilites Through the

Texts of al-Qadi Abd al-Jabbar al-Hamadhani

(d. 415 h)

Omar Mbarki’

Abstract

The Mu'tazilites are accused of rejecting the Sunnah and elevating the reason beyond it.
This accusation is supported by the statements of some of their prominent figures, such
as Wasil ibn Ata, Amr ibn Ubaid, al-Nazzam, Abu Ali al-Jubba’i, and Abu Hashim al-

Jubba’i, which suggest their reluctance to use Hadith for establishing beliefs.

However, this general negative stance towards Hadith is attributed to the Mu'tazilites
confronted by what we find in the works of Qadi Abd al-Jabbar al-Hamadhani, who
includes Hadith in his writings to support the validity of his school’s principles and to
counter the arguments of his opponents. In this study, we will address the validity of this
accusation by answering the following questions: What is the status of Hadith among the
Mu'tazilites in general? What is Qadi Abd al-Jabbar's position on using Hadith in matters

of belief? And does his stance differ from that of earlier Mu'tazilites?

Keywords: The Mu'tazilites, Qadi Abd al-Jabbar, Hadith, Sunnah, Islamic theology.
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The Influence of Mu'tazilite Thought on Qadi Abd al-Jabbar's

Interpretation of Hadith

Muhammed Siddik’

Abstract

The issue of hadith acceptance and understanding is one of the most critical points of
distinction among Islamic sects, particularly theological schools. Ahl al-Hadith (the
traditionalists) often accused other sects of rejecting hadith based on their intellectual
principles. Here lies the key difference: while Ahl al-Hadith grounded their epistemology
and intellectual foundations primarily on hadith and transmitted reports, other sects
evaluated hadith according to intellectual criteria different from the methodology
followed by Ahl al-Hadith. On the other hand, Islamic sects such as the Mu'tazilites were
not as engaged in the sciences of hadith, both in transmission and critique, as Ahl al-
Hadith were. However, Qadi Abd al-Jabbar, a leading figure of the Mu'tazilites, represents
an exception. He did engage with the transmission and interpretation of hadith in his
work al-Amali. Although we may not consider al-Amali a classical commentary in the
conventional sense, it does contain many of Qadi Abd al-Jabbar’s views. The question
that arises here is: how could a Mu'tazilite interpret hadith, and how does his theological
methodology influence his understanding of hadith? Given that theology (kalam) forms
the overarching intellectual framework and that it is known that Qadi Abd al-Jabbar
adhered to Mu'tazilite thought, which is governed by five major theological principles, did
these principles affect his approach to interpreting hadith? Thus, several research
questions emerge from this problem, such as: Was Qadi Abd al-Jabbar influenced by the
methodology of Ahl al-Hadith in his interpretation? What general methodology did he
adopt in his understanding and critique of hadith? The research methodology involves

analyzing Qadi Abd al-Jabbar’s al-Amali in light of his Mu'tazilite thought, followed by

Assist. Prof. Dr., Karabik University, Faculty of Theology, muhammedsiddik@ekarabuk.edu.tr
orcid.org/0000-0001-6773-3303
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comparing these findings with other commentaries to understand points of convergence

and divergence.

Keywords: Hadith. Theology. Ahl al-Hadith. Mu'tazilites. Interpretation of Hadith.
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The Rationalism and the Prophet’s Hadith; Qadi Abd al-Jabbar al-

Mu’tazili and his Views on the “Vision Hadiths” as an Example

Kemel Fettuh’

Abstract

Islam encourages the exercise of thought and contemplation in cosmic issues, and has
opened the door for [jtihad (mental effort) in jurisprudential issues, and made the human
mind as basis of Shari assignment. Despite the high status that Islamic law accords to
human intellect; Islam has set boundaries and regulations for human mind, since the
limitations of human intellect are derived from the limitations of its inputs, which are
the human senses. From a Sharia perspective, the scope of employing intellect is confined
within its capabilities; if a person exceeds these limits, are considered to have overstepped
the Sharia boundaries. Islam distinguishes between matters of the unseen (Al-Ghaib);
which is purely based on faith and submission, and materials issues that fall within the
field of human senses abilities. However, the proponents of the ancient and modern
rationalist school have unleashed the reins of reason and have not acknowledged the
limitations of its outputs. Qadi Abdul-Jabbdr Al-Mu'tazili, as one of the prominent figures
of the rationalist Mu'tazila school, rejected some Hadiths of the Ones (Ahad) on the
grounds of their speculative authenticity, or due to the perceived rational impossibility,
and the pretext of sanctity exaltation (Tanzih), as in the Hadiths concerning "the vision"
(Ru'yatullah) and some others Hadiths. This research aims to clarify the position of Qadi
Abdul-Jabbar AI-Mu'tazili towards the Sunnah, as an example for the rationalist school's
stance on the Prophetic Hadiths, by examining the authentic (Sihhat) of Hadiths that they
rejected, studying the Hadiths of "the vision" (Ru'yatullah) and the reasons for Qadi Abdul-
Jabbar's rejection of such Hadiths, responding to the Mu'tazilites objections to these
Hadiths, Examine the degree of authenticity of these Hadiths according to the

methodology of the scholars of Hadith. The researcher has attained at the following

Assist. Prof. Dr., Karabiik University, Faculty of Theology, fkamal@karabuk.edu.tr, orcid.org/0000-0003-
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conclusions: i) The exercise of human intellect beyond its capabilities leads to
counterproductive results that contradict the objectives of Sharia. ii) Exercise of human
intellect beyond its capabilities leads to scientific epistemological errors. iii) The dignity
of humans lies in acknowledging the limitations of their abilities. iv) The Hadiths that
were objected by the Mu'tazilites are authentic according to Hadith scholars. v) These
Hadiths can be understood or interpreted in various rational and Sharia-compliant ways.

vi) Hastiness in rejection or denial of Hadiths is neither commendable in Sharia nor reason

Keywords: Rationalism, Prophetic Hadith, Qadi Abdul-Jabbdr, impossibility, glorification
(Tanzih)
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The Theory of Judgment by Qadi Abd al-Jabbar

Establishment and Application

Hasan Alkhattaf

Abstract

Study Idea: The idea of the research revolves around explaining the status of
judgment/caliphate according to Qadi Abd al-Jabbar. It can be said that the Mu'tazilites,
led by Qadi Abd al-Jabbar, established a comprehensive theory regarding the Imamate,
related to the rule of appointing an Imam—whether by reason or by transmission—and
the conditions that must be met in him, and whether it is valid to appoint by designation
or by consultation, and whether it is permissible to rebel against him after the matter has
been settled for him or not...Importance of the Study: The importance of the study comes
from highlighting the high status that Qadi Abd al-Jabbar gave to the issue of judgment,
considering it a position that cannot be dispensed with, and how Qadi linked the idea of
the Imamate with the five principles. The issue of the Imamate is among the practical
matters that were not separate from the five theoretical principles. The study shows how
Qadi Abd al-Jabbar, and the Mu'tazilites before him, were able to establish a complete
political theory related to governance. Reasons for the Choice: The reasons for choosing
this topic go back to my specialization in Mu'tazilite thought, especially since the subject
of my doctoral dissertation is titled "The Status of the Sunnah in Mu'tazilite Thought." I
have published many researches, by the grace of God, on the Mu'tazilites, including
researches in Turkey and outside Turkey. However, this proposed title is new and has not

been addressed before.

Structure of the Study: The study is divided into two sections: First Section:
Establishment: It deals with discussing the relationship of the Imamate with the principle

of enjoining good and forbidding evil, the concept of the Imamate, its conditions, his

PhD., Qatar University, College of Shariaa and Islamic Studies, khattaf72@gmail.com, orcid.org/0000-
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position on the selection and appointment of the ruler, and the role of the Ummah in
that. It also addresses whether the Imamate is obligatory by reason or by transmission.
Second Section: Application: It relates to the position on the caliphate of Abu Bakr and
Umar, may God be pleased with them, and the hadiths related to that, such as the hadiths
that link the caliphate with certain conditions, like being from the Quraysh, for example.
This section also includes responses to the Shia Imamate in their position on the caliphate
of Abu Bakr and Umar, may God be pleased with them, and their position on the Umayyad
kings. It also includes their support for some of the Abbasid caliphs in promoting their
Mu'tazilite doctrine in the issue of the creation of the Quran. In both sections, we
compare the position of Qadi Abd al-Jabbar with that of the Ahl al-Sunnah on these
issues. Expected Outcomes of the Study: Practical linkage between the theoretical aspect,
which is the five principles, and the practical aspect. The argumentative ability of Qadi
Abd al-Jabbar in seeking to highlight the issues he believed in. The disagreement between
him and the Ahl al-Sunnah on the issue of the tyrant ruler, as the tyrant ruler does not
establish a legitimate caliphate, nor is obedience to him obligatory. The existence of a
complete political theory among the Mu'tazilites related to the ruler, governance, and the
subjects. Sources of the Study: The sources are the books of Qadi Abd al-Jabbar, most
notably the book al-Mughni, where he discussed this in the twentieth volume of his
encyclopedia al-Mughni on the topics of monotheism and justice. Also, the book al-

Majmu' fi al-mubhit bi-taklif and al-usul al-khamsa in some places.

Keywords: Qadi Abd al-Jabbar, judgment, Islamic political jurisprudence, Shia,

Mu'tazilites.
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The Political Dimensions of the Principle of Enjoining Good and

Forbidding Evil According to the Mu'tazilite Qadi 'Abd al-Jabbar

Toufik El Fellah’

Abstract

The concepts of enjoining good and forbidding evil are fundamental principles agreed
upon by all Islamic sects and schools of thought due to the numerous supportive Qur'anic
verses and prophetic traditions, as well as the inherent nature of the Islamic message.
However, the Mu'tazilites, in particular, accorded these concepts a high status and a
normative position, making them one of the major principles that have distinguished the
Mu'tazilite school since its inception. Qadi 'Abd al-Jabbar (359-415 AH / 969-1025 CE) is
considered one of the greatest figures of the Mu'tazilite school due to his stature and the
period in which he lived, after Mu'tazilite ideas had spread. His deep understanding of
the statements of his predecessors from the school's prominent figures, combined with
the rich legacy he left behind—which constitutes the largest surviving body of work from
a Mu'tazilite scholar—provides us with a near-complete picture of the principles of the
school, their explanation, its trends, its various generations of scholars, its reformative
ideas, and the appropriate scientific and educational methods. The contributions of Qadi
'Abd al-Jabbar were not limited to theoretical, dialectical, or inferential aspects, as is often
accused of the scholars of kalam (theology), where the practical dimensions resulting
from extensive theoretical efforts are often excluded from analysis. This is especially true
for the behavioral aspects of individuals and communities, as well as the political effects
on the state and society, both rulers and subjects. This exclusion leads to a reductive
approach to the ideas of a particular school, which quickly transforms into antagonistic
stances and sectarian alignments, depriving the researcher of obtaining a complete
picture and evaluating the doctrinal experience based on all its civilizational dimensions

and impacts, whether it gained widespread acceptance and implementation, as with the

PhD student, Sultan Moulay Sleiman University, Beni Mellal, Morocco, elfellahtoufik@gmail.com
orcid.org/0009-0008-2645-8673

383


mailto:elfellahtoufik@gmail.com
https://orcid.org/0009-0008-2645-8673

inika UKAS 2024 Bildiriler ve Ozetler / IQAS 2024 Papers and Abstracts

Sunni or Shi'a schools (during certain periods), or was deprived of this, as with the
Mu'tazilite and Zahirite schools. From this perspective, this paper discusses the political
dimensions of the principle of enjoining good and forbidding evil according to Qadi Abu
al-Husayn, where this principle in his thought is closely related to the concept of imamate
(leadership). This is because the majority of the acts of enjoining good and forbidding evil
can only be carried out by the imams, as he explained in detail. He discussed everything
related to the imamate, including its reality, the methods of its establishment and
dissolution, the qualities of the imam, the conditions of allegiance, and more. This
contributes to the formulation of a comprehensive theory of figh al-imama
(jurisprudence of leadership) with political dimensions that have profound implications
and significant effects on competing political theories, particularly those contemporary
to Qadi 'Abd al-Jabbar, especially as he lived during the Buwayhid influence, which had a
Shi'a orientation. Moreover, his views on the reality of enjoining good and forbidding evil,
its objectives, conditions, means, and mechanisms, as well as all the issues that
characterized Mu'tazilite thought in general and Qadi 'Abd al-Jabbar's thought in
particular on the matter of establishing good and denouncing evil, represent other
significant political dimensions. These are addressed in the paper, whether at the

individual level, the level of the ummah (community), or within the scope of the state.

Keywords: Mu'tazilism, Qadi 'Abd al-Jabbar, Enjoining Good and Forbidding Evil,

Imamate.
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The Political Thought of Qadi Abd al-Jabbar

Isam Abdul Mola’

Abstract

Abdul-Jabbar al-Hamadani firmly established his high status in knowledge, scholarship,
and jurisprudence. He was among the most prominent Shafi'i scholars of the 4th century
AH and the first half of the 5th century. he Sheikh of the Mu'tazilites lived through six
expansive states: the Abbasid, Umayyad, Fatimid, Hamdanid, the Ziyad dynasty in
Yemen, and the Ghaznavid. He grew up during the second era of the Abbasid Caliphate
and accompanied the Buyid dynasty from its inception until its fall. He witnessed the
period in which the state began to experience geographical and intellectual division; the
caliph was Sunni, the Buyids—under whom the Qadi carried out his duties—were Shiite,
and the population was divided among the Mu'tazilites, Ahl al-Hadith, Ash'arites, and
Maturidites. He also witnessed the competition among the emirs, which led many of
them to gain independence in their rule. He lived during a time of political turmoil, during
which six caliphs successively occupied the throne. In the same context, specialists have
documented his friendship with the vizier al-Sahib ibn Abbad, a relationship that paved
the way for him to hold the position of "Chief Qadi" with extensive powers and significant
influence within the Buyid dynasty for an extended period of 18 years. The judiciary was
one of the most important, sensitive, and influential positions in the state In light of the
aforementioned political circumstances, what are the key features of Abdul-Jabbar's
political thought, particularly given his detailed discussions on the Imamate, the
conditions of the Imam, and other topics related to the state in his writings. To what
extent does Abdul-Jabbar's political thought align with that of his Sunni contemporaries?
Did his service under a non-Sunni state compel him to make subtle political concessions
to Buyids? Regarding the novel contribution of the research, drawing the outlines of Qadi

Abdul-Jabbar's political persona helps in identifying the political lessons learned from his

Assoc. Prof. Dr., College of Sharia Sciences, Oman, Dr.Isam.Abdulmola@gmail.com, orcid.org/0000-0002-
7423-3208
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practical experience and the political events that imposed themselves upon him. It also
highlights how he interacted with the overall turbulence within the authority and the

state.

Keywords: Qadi Abd al-Jabbar, Politics of Abdul-Jabbar, The Mu'tazilites and Politics,
Chief Qadi and Politics.
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The Mu’tazilites’ Position on Hadith (Qadi ‘Abd al-Jabbar as an

Example)

Abdalwahab I. A. Zidan"

Abstract

As a result of what some contemporary researchers have raised, the claim that the
Mu'tazila denied the hadith has become widespread in this era. In this scientific paper,
we will shed light on the Mu'tazila's position on the hadith, focusing on the opinions of

Qadi ‘Abd al-Jabbar on this subject.

The oldest source that addressed this claim, according to what we were able to prove, is a
book called: "The Victory in the Response to the Evil Mu'tazila Qadariyya" by Yahya bin
Abi Khair Al-Omrani (d. 558 h), one of the Shafi'i scholars in Yemen. The reason for
writing this book was that its author entered into a dialectical debate with one of the
Mu'tazila scholars, the result of which was the phrase included in this book: "The
Qadariyya rejected all of the Sunnah and denied it and interpreted it according to their

distorted opinions."

In fact, this result that Al-Omrani reached is a dialectical result that cannot be accepted
in its entirety. The question that comes to mind is what is the true position of the
Mu'tazila on the hadith? The following sub-questions branch off from this question: Do
all the Mu'tazila agree on one opinion regarding the hadith? Or do they have different
positions on this subject? What is the position of Qadi Abdul-Jabbar on Hadith? What
are the historical circumstances that led to the disagreement between the people of
Hadith and the Mu'tazila? In fact, the science of the principles of jurisprudence was
formed through the statements of the Mu'tazila and the responses to them, which
resulted in a useful science, the need for which is urgent, and there is no doubt that the

accusations directed by the people of Hadith against the Mu'tazila do not concern them

PhD., Karabiik University, Faculty of Theology, abdalwahabzidan@karabuk.edu.tr, orcid.org/0000-0001-
6104-5964
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alone, as the people of Hadith, in addition to their criticism of the Mu'tazila, also criticized
the people of opinion and other groups, and claimed that they contradicted the Hadith.
This requires us to reconsider this topic and study it according to its historical context.
Qadi Abdul-Jabbar defended the position of the Mu'tazila on Hadith, saying: "Those who
claim that the books of the Mu'tazila do not address the Hadith, and are nothing but
theological innovations, are from the people of transmission, and most of them (transmit
the Hadith) without understanding." This position reflects the Mu'tazila's acceptance of
the Hadith. Therefore, we will elaborate on the position of the Mu'tazila on the Hadith

and stop more on the opinions of Qadi Abdul-Jabbar al-Mu'tazili on this subject.

Keywords: Mu'tazilites, Hadith, Qadi ‘Abd al-Jabbar, Ahl al-Hadith, Khabar al-Ahad.
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al-Qadi Abdul-Jabbar al-Hamdhani’s Approach to the Similarities

of the Qur’an

Ahmed El Farrek’

Abstract

There is no doubt that the abundant scientific heritage produced by Qadi Abdul-Jabbar
al-Hamdhani in the various cognitive arts of doctrine, interpretation, rhetoric,
interpretation, and religious sciences, has its scientific, methodological, and cultural
importance in the history, present, and future of the Islamic nation, as he was able,
through his scientific standing and sectarian leadership, to establish a methodological
choice that enriched the school. Mu'tazila and provided it with a reference base from
which successive generations drew. Perhaps among his books that bear the characteristics
of his approach in interpreting and interpreting the Mutashabiyyah of the Holy Qur'an is
the book “The Mutashabiyyah of the Qur'an”, edited and reviewed by Ahmed Abdel Rahim
al-Sayeh and Tawfiq Ali Wahba, Library of Religious Culture, Cairo, first edition, 1435
AH/2014 AD. Through its contents (in two parts), we will attempt to explore the features
of al-Qadi’s approach in dealing with similar verses by tracing the detailed verbal issues
that he dealt with, highlighting his reasoning in proving his position on them, and how
he dealt with the methodological and cognitive problems posed by the apparent
connotations of the Qur’anic text. And to consider whether the Qadi maintained the
Mu’tazila position as it was at the time of its founding, or whether he worked hard and
renewed from within the doctrine and was able to review some of the doctrinal and
theological positions. Through this, we hope to show the status of Imam ‘Abd al-Jabbar
and his approach in dealing with similarities in the Qur’an. Therefore, I propose to
address the topic through the following axes: The first axis: Qadi Abdul-Jabbar’s approach

to interpretation and interpretation, the second axis: Qadi Abdul-Jabbar’s approach in

Prof. Dr., D., Faculty of Fundamentals of Religion, Abdelmalek Saadi University, Tetouan, Morocco,
a.elfarrek@uae.ac.ma, orcid.org/0009-0000-6628-0891
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dealing with the similarities in the Qur’an, and the third axis: Studying doctrinal issues

regarding the interpretation of similar verses.

Keywords: al-Qadi ‘Abd al-Jabbar, The similar Qur'an, Apparent understanding,

Isolation, Interpretation.
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Qadi ‘Abd al-Jabbar as an Interpreter

Muhammed Mahmud Kalou”

Abstract

The Holy Quran was not revealed for mere verbal recitation; Rather, it was revealed for
this purpose, along with understanding its meanings, contemplating its verses, and acting
upon what is in it. And since the science of interpreting the Qur’an is one of the most
important Islamic sciences that a Muslim should take care of, since the honor of
knowledge is in the honor of the known, the interpreters devoted themselves to studying
it, contemplating it, and interpreting it, until they reached an understanding of what was
unclear to some of them in the meanings of some words, and understanding the context
of the verses. And they defended the sanctity of the Noble Qur’an, until they spent their
most precious and valuable things in its path. Although most of us do not agree with the
Mu’tazila in most of their opinions, when we argue with atheists, we do not find a more
powerful weapon than the weapon of the Mu’tazila to refute their doubts. No one can
deny their merit, and Muslims are indebted to them for their responses to the people who
deviated from the correct path and misguidance, both ancient and modern. I have chosen
from among the Mu’tazila, Qadi Abdul-Jabbar al-Hamadhani, for his importance, since
he was not just a thinker in the shadow of Mu’tazila, who included in his cloak all those
who adopted the five principles, but rather the Qadi was a participant in the making of
Mu’tazila thought, as he used to discuss the opinions of his sheikhs and analyze them. He
justifies them and tries to combine them, and perhaps adds to them or rejects them, in
addition to the fact that he is able to present arguments, with a ready intuition, and in a
solid style, and the influence of Mu'tazila is clear in everything he writes and interprets,
so the purely rational view of interpreting the text is his way, then he explains and
interprets, and he is capable of interpretation, as he is one of the masters of eloquence,

fluency and clarity, and perhaps he is the first Mu'tazila who confronted the dangers of

Assoc. Prof. Dr., Adiyaman University, Faculty of Islamic Studies, mkalu@adiyaman.edu.tr
orcid.org/0000-0002-9664-0285
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esoteric interpretation, which aims to disparage and attack Islam, so the Qadi invalidated
the opinion of the anthropomorphists and the compulsors, and he devoted an
independent book to responding to the Christians, and as each interpreter classified his
interpretation according to the principles of his doctrine; Many of the Mu'tazilite sheikhs
also classified their interpretations of the Holy Quran according to the principles of their
doctrine, the most important of whom was Qadi ‘Abd al-Jabbar, who wrote several books
on interpretation. His book Tanzih al-Qur'an 'an al-Mata'in (The Purification of the
Quran from the Challenges) in the field of interpretation and Quranic studies, and
Mutashabih al-Qur'an (The Similarities of the Quran), which is the most important of the
books of al-Qadhi in interpretation that have reached us, and I'jaz al-Qur'an (The Miracle
of the Quran). As for his great interpretation, which he called Al-Mubhit, it is lost and
missing, but it was one of the most important sources of al-Fakhr al-Razi in his
interpretation. Al-Qadhi has another interpretation called Fara'id al-Qur'an wa
Adillatuhu (The Pearls of the Quran and Its Proofs), which was available until the seventh
century AH; because Ibn Tawus (d. 664 AH), who was the only one to mention this
interpretation, quoted fragments of it in his book Sa'd al-Su'ud li-Nufus (Sa'd al-Su'ud for
the Souls). What are the sources of al-Qadhi's interpretation? What is his method of
interpretation? Did he use the transmitted texts? What are the conditions for accepting
the narration of hadith? Why does he present rational evidence over linguistic evidence?
How does he clarify, choose and reconcile opinions? Why does he say that the
disconnected letters are not among the ambiguous? Is his method to interpret the Quran

by the Quran or by the Sunnah? What are his conditions for controlling the science of

interpretation?

We will answer and clarify all these questions and more in the folds of this research, which

I have named: (Qadi ‘Abd al-Jabbar as an interpreter).

And I ask God Almighty for success and guidance.

Keywords: al-Qadi, ‘Abd al-Jabbar, al-Muheet, sanctification of the Quran, ambiguous

verses of the Quran, pearls of the Quran.
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The Historical Value of al-Qadi ‘Abd al-Jabbar 's Thought

(359 h.-415h.)

Najman Yaseen’

Abstract

The study of Islamic thought holds an indispensable value if we wish to understand the
nature of scholars' contributions to the history of the Ummah and to gain a vision close
to the truth. The study of Mu'tazilite thought is a vital part of this process, as it elevates
the status of reason while balancing faith and Sharia in Islam. Through their ideas and
positions, prominent figures of Mu'tazilism clearly illustrate their influential and
practical contributions to the history of Mu'tazilite thought and the broader
manifestations of reason. al-Qadi ‘Abd al-Jabbar (359 h. - 415 h.) stands out as a shining
example of a distinguished Mu'tazilite scholar, renowned for his fertile intellect, opinions,
independent reasoning, and the abundance of his writings, which attest to his uniqueness
on one hand, and his continuity with his predecessors on the other. He embodies the
concept of historical continuity and his unique intellectual contributions stemming from
his detailed and thorough reflections. One is genuinely struck with awe when reviewing
some, though not all, of his works, dedicated to defending Islam through reason. The
value of his thought lies partly in the fact that he lived and passed away during the decline
or early stages of the intellectual and rational decline at the end of the 4th century a.h..
He emerged as a voice both outside and near the mainstream, reminding us that the
intellect of the Ummah remains alive through the presence of living minds. This historical
value is attributed to this previous generation of scholars, who established foundational
principles, deepened roots, and sowed seeds that would bear blessed fruit. Indeed, one’s
heart is filled with admiration when reading the discoveries, independent reasoning, and
vast knowledge of al-Qadi ‘Abd al-Jabbar. His efforts reflect his deep commitment to

Islam and offer an indirect response to the Shu'ubiyyah movement, demonstrating that

Prof. Dr., Mosul University, Faculty of Arts, Mohamadnajman1988@gmail.com
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he dedicated his life to writing and refuting those who challenged the doctrine of Tawhid
and affirming the signs of prophethood. Anyone who examines his rich works, such as
The Chapters of Unity and Justice and others, will see that Islamic reason, through these
extensive and high-quality writings, has become a valuable repository in Mu'tazilite
thought, exemplified by al-Qadi ‘Abd al-Jabbar in terms of foundation, explanation,

contribution, and enrichment of Mu'tazilite philosophy.

Keywords: al-Qadi, value, al-aql, historical, islamic foundations

405



inika UKAS 2024 Bildiriler ve Ozetler / IQAS 2024 Papers and Abstracts

Srredl Sl G oladl de Sl deal

a¢\0 /.M"Oﬂ

Mohammad Ali Afeen”

Lasle]l
SUs Wyaedl pdlel Gblul aal = el oland LS — Lol de Ll o6 an
a3 o 8 LR 6508 pp i i 4S5 S50 55158 pp e atien]
S8 o5 or d Gl o N o 5 5alall o =B 0T 3 ¢ pmall S Bl aeian
(e obor s b pns e sl o o gty 015 00,55 e iy 01 &) 2T 5 () j2ned
a s e 2T e o otloY Linay |y 1o jLay e (o o)y S 5 Jid
el Sl ol g ol Sl o wreniy Loag 4 Aol -5 oy a3 il U3 o
il Janll ool LS e Jsaadl Sl pdnbios slteY (goas als G5 e Sib
Loy o el @) po ety O I Gy yshau¥ly Bl A o b 3,85
bl gl B Ak 5,08 o g5 lde 43, as Lol GG e s D
ol b YV e BBl 3 o yeds aghdll 4 )las dy Gbpe A3 a JI

S de iy N e oo SULOTAN Slas lys § I3y e J3s (A2l &l

orcid.org/0009-0005-9587- «mohamed.a.m@uomosul.edu.ig cé\fd\ /J.wj.d\ dal> tg..)b’y\ 5\:.15 |
1064

406


mailto:mohamed.a.m@uomosul.edu.iq
https://orcid.org/0009-0005-9587-1064
https://orcid.org/0009-0005-9587-1064

inika UKAS 2024 Bildiriler ve Ozetler / IQAS 2024 Papers and Abstracts

LSl oS Lo pon gn &5 s daind (8 By gy I a1 eyl Sl s onnid]
5 el e o Lo ) L 1305 ¢ oY1 Jaall el S0 sl s siall e gl
Dol W Sl calas oo eladll 055 (b Akl a )l s loadl b o 03,5 5 aianl
Foors e Jimedl Sl el we Sl 5 K2y ¢ J5mall Sl 1m0 casloball a2

Gy Al s e o SIS (a1 S5 - eSS 5 el - ablu Aedle

el J el Sl caneal (oWl A el i liiall o ladST)

407



inika UKAS 2024 Bildiriler ve Ozetler / IQAS 2024 Papers and Abstracts

The Importance of al-Qadi ‘Abd al-Jabbar in Mu'tazilite Thought

(359 h.-415h.)

Mohammad Ali Afeen’

Abstract

al- Qadi al-Qudat ‘Abd al-Jabbar, as the Mu'tazilites called him, is considered one of the
towering figures of Mu'tazilite thought. His significance stems from the abundance of his
writings and his exceptional intellectual capacity, demonstrated in his deep assimilation
and understanding of Mu'tazilite intellectual heritage. His later appearance, compared to
earlier Mu'tazilite thinkers, allowed him to grasp their ideas and thoroughly comprehend
what they had established. Thus, he possessed both a synthetic and creative mind, while
also being an interpreter and explicator of their ideas. What further distinguished him
were his own unique propositions, which harmonized with the general framework and

principles of Mu'tazilite thought.

Moreover, he confronted the adversaries and opponents of Mu'tazilite thought, who
belonged to movements hostile to reason and steeped in superstition and myth. His
stance was in line with the vision inherited from his predecessors and his reflections—a
rational perspective with an apparent ability for dialogue and debate. Additionally, ‘Abd
al-Jabbar was renowned for his extensive knowledge of jurisprudence and his skill in
interpreting the meanings of prophetic hadiths. Above all, he profoundly understood the
Qur'an through his study of tafsir and the reasons behind the revelation of various verses.
This reveals his encyclopedic intellect, dedicated to defending Islamic doctrine and

elevating Islamic reason.

Suppose we add his practical knowledge and field experience in judicial matters through
his work. In that case, we can confidently say that this Mu'tazilite scholar represents a

continuity of the purity of Mu'tazilite thought. His intellectual contributions are a bright
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symbol in the evolution of isolationist thought, as he effectively combined theory with

practice.

Keywords: The Mu'tazilites, al-Qadi, importance of al-Qadi, Mu'tazilite thought, al-agl
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